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There is a real danger of  
 geneticisation in the mod-

ern world. We cannot and 
should not reduce everything 
to a genetic, or a medical 
level. For example, I have a G 
to A transposition at point 380 
of my FGFR3 gene. But this 
genetic description does not 
describe the complexity of my 
life and my personality.

Not all genetic problems need 
a genetic solution. For example, 
consider XX syndrome. People 
with this condition experience 
discrimination, restrictions in 
career, unwanted attention, 
and sometimes violence and 
abuse. But it is not appropriate 
to find genetic solutions or se-
lectively terminate pregnancy, 
because XX syndrome is merely 
a genetic description of being 
a woman. 

Society has to intervene ap-
propriately, not take medical 

solutions to every difference or difficulty. The major problems for disabled people are caused by society, 
not by our bodies. This means that sometimes prenatal screening is appropriate; sometimes post natal 
screening for early medical care; always social support and social inclusion in education, employment, 
housing and all the other areas of life. Above all, strong civil rights laws to ensure equality for all.

Genetics has the potential to be a great servant, and to improve the lives of disabled people. 
But it should never be the master of society. It cannot become the basis on which we value each 
other. The science of genetics tells us: first, we are all disabled. Every one of us has genetic muta-
tions, potential genetic disease. Second, our similarities are far greater than our differences. We are 
98.5% the same as chimpanzees, in DNA terms! Our differences amount to less than a tenth of 
one per cent of our genome. Whether you express this shared humanity in terms of our immortal 
soul, or by saying that there is that of God in every one, or in terms of universal human rights, the 
message is the same. Dr. Tom ShakeSpeare
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For Marianne Gorge
Andrew Hoy, Svetlana Village, Leningrad Oblast, Russia

I met Marianne on my twenty first 
birthday—the day that I first arrived 
in Camphill—and that was forty 
six years ago.  She made herself 
known quite quickly by introduc-
ing me to a boy called Vivian 
George who shared my birthday 
and then followed this up by hav-
ing to deal with a difficult girl in 
the dining room.  Another early 
memory was of her going from 
table to table looking for the crusts 
of bread on different tables.  Such 
are early impressions.  At that time 
I was a member of an IVS camp 
and I found everything around me 
in the Sheiling new and strange.  
What is truly remarkable is that 
this has been Marianne’s home 
ever since.

When I think of her it is of a 
traveller—prepared to spend the night almost any-
where—not of the guided tour variety of traveller.  In 
this we have much in common.  So it was not surpris-
ing to meet her at The Christian Community in Vienna 
nor to see her here in Russia where she has travelled 
widely teaching the art of puppetry, which she inherited 
from her mother.

What was a surprise was to see these photos of her 
together with Yevgeny Yevtushenko, the famous Russian 
poet, at his house in Peredelkino and at the grave of 
Pasternak and so I asked Marianne for them.  It seems 
to be a characteristic of Camphill to live at the fringes 
of society and to make as little noise as possible—and 
yet here was this quiet woman sharing the limelight 
with Yevtushenko.  I had listened to a poetry reading by 
him while still living in America and knew how much 
he appreciated the spotlight.

It is really on account of how much we have in com-
mon that certain images come to mind.  The one relates 
to the word ‘peripatetic’.  It was used to describe the 
way that Aristotle taught as he walked in the Lyceum 
in Athens.  I had listened to Hans van der Stok giving 
seminar in a similar fashion, as if movement was an 
essential part of his thought process.  Marianne’s travels 
gave the impression of wanting to remember still further 
back in time, to other lives.

Another image that combines with her diminuitive 
form, was of the walkabout of the Australian Aborigines, 

in which the song of the earth 
itself becomes the accompanying 
gesture.  This found resonance 
with Gustav Mahler’s Lied auf der 
Erde, and his Songs of a Wayfarer 
which belonged to Marianne’s 
Viennese heritage.

Quite recently I sat together 
with Marianne through a very dis-
turbing performance of Mozart’s 
The Magic Flute in the Statsoper 
in Vienna.  She had watched so 
many other performances of this 
opera that amounted to a fairly 
large library of comparisons that 
I thought she might again take up 
travelling during the performance 
itself. She left as soon as it ended 
and we had trouble finding each 
other afterwards in the lobby.  
She wanted to apologise for in-

viting me, while all that I could think of was the glory 
of the music which no kind of staging could destroy.  
My biography had, after all, included a performance 
in Philadelphia in which the dragon appeared on a 
motorbike.

Our farewell was fairly abrupt, as it entailed me leav-
ing the U-Bahn two stops before she did and waving 
to her departing form.

Another memorable encounter was while driving into 
Saint Petersburg in deep snow.  We were in a Russian 
mini bus called an UAZ.  Marianne had turned to me 
to ask about India and to ask about the spiritual life 
there.  It was when I told about one friend whose in-
ner practice was to take up a continuous prayer, that 
our vehicle went into a series of skids which the driver 
fought to control.  Marianne turned to me to ask;  ‘What 
was that?’  We were not sure whether the prayer had 
brought us into the skids or out of them?  So it is on a 
walkabout.

Yevtushenko was both a wonderful poet as well as 
one who had paid his dues to the Writer’s Union and 
the KGB.  In a very touching anthology, Silver and Steel 
in which he wrote only positively about every Russian 
poet, it seems that he was asking to be rehabilitated.  
But who are we to judge?

Andrew has spent his life in Camphill in Britain,  
USA and Russia. He travels widely and is a writer.

Marianne Gorge and Yevtushenko at the 
grave of Pasternak, Peredelkino 1989

For Marianne Gorge  Andrew Hoy
The architectural work of Gabor Tallo  

Liz Wheeler ..........................................................1
In Praise of Aliens  Andrew Wright ............................5
Reviews From Stress to Serenity—Gaining  

strength in the trials of life 7 
The Healing Art of Eurythmy 7

Obituaries Louisa van der Meulen 8  
Annette Grimm 12

News from the Movement…and beyond
‘Community Renewal’, Search Conference at Cam-
phill Blair Drummond  Steve Lyons 13 
Beaver Run’s 40th birthday  Ursel Pietzner 13 
A new initiative in Sweden  Christofer Wärnlöf 14 
Supporting Camphillers in old age—Part One  Chris-
tian Thal-Jantzen  15 / Preparing for Glencraig’s 50th 
birthday and 50 years of Camphill in Ireland  Ede-
line LeFevre 16



�

The architectural work of Gabor Tallo
Liz Wheeler

Introduction

Rudolf Steiner’s followers, the Anthroposophists, have  
established communities in many countries, includ-

ing Britain, which are based on the ideas which he 
put forward in the �920s. Steiner visited this country 
during his lifetime and gave lectures to groups of An-
throposophists in several British towns. A number of 
schools, the Waldorf Schools, which use his system of 
education had been established before the 2nd World 
War. In �938, Dr. Karl König, an Austrian Jew, came to 
Britain to escape from the Nazis in his native country 
and founded an organisation known as the Camphill 
Trust, which cares for mentally handicapped children 

As a student at Leeds School of Architecture in her 
fourth year, Liz Wheeler spent several months in 
Botton Village. She worked with Gabor Tallo in the 
architect’s office as his assistant and was his driver 
on many a journey, getting to know the buildings he 
had designed up to 1976. She lived in Tourmaline 
with Tilla König and remembers the many deep 
conversations with her. Liz made a community study 
of Botton and wrote her final dissertation on ‘Rudolf 
Steiner; the Anthroposophists and Architecture in 
Britain Today.’ Later she did design work, held a 
lectureship in ‘Architecture and Interior Design’ at 
the University of Wales. Latterly she was a Health and 
Safety consultant with a York practice that looks after 
many of the country’s major cathedrals.The renewed 
contact with Liz comes through Simon Roth. We 
publicize today that part of her thesis which deals 
with Gabor Tallo.

Friedwart Bock

Cover quote: Tom Shakespeare is currently Director of Outreach at the Policy, Ethics and Life Sciences Research Institute, 
Newcastle upon Tyne. Prior to this he was research development officer at the Genetics Policy and Ethics Research Insti-
tute—International Centre for Life in England, and formerly University Research Fellow at the Centre for Disability Studies, 
School of Sociology and Social Policy at the University of Leeds. Tom Shakespeare has published numerous journal articles 
and book chapters on issues surrounding disability and the definition and understanding of disability. He is co-author of The 
Sexual Politics of Disability, �996. 

The quotation is from the Joseph Lister Award Lecture 2003, Can medicine solve the disability problem?

and adults in various centres around the country. The 
architectural work to be considered is for these two 
groups of Anthroposophists.

The buildings are by three main practices: the work of 
Gabor Tallo and the Camphill Architects Group consists 
mainly of houses and community buildings for the Cam-
phill organisation, and none of the work of the practice 
is for clients who are not themselves Anthroposophists. 
The other two practices, Christian Thal-Jantzen and As-
sociates and Devaris and Manteuffel, are both engaged 
in work for both Anthroposophical and ‘normal’ clients 
in Sussex. 

Origin’s and early career
Gabor Tallo was born in Bresno in �9�0, (now in Slo-
vakia, but at that time in Hungary—Ed.) but spent most 
of his childhood in Budapest. He began his architec-
tural training in Belgium but after a year moved to the 
Vienna school which was nearer his home. In Vienna 
he came under the influence of two of Otto Wagner’s 
former pupils, Josef Hoffman and Oskar Strnad, who 
were both professors at the Vienna Academy of Art, and 
Tallo considers that the influence of Strnad can still be 
seen in his work.

When he qualified in �932, Tallo returned to Hungary, 
but finding that his Austrian qualification was not recog-
nised there, he spent the next two years studying sculp-
ture and architecture in Switzerland, at the Goetheanum 
in Dornach. He later moved to Italy and entered into 
partnership with an Italian architect, Nicoli. His early 
work included hotels, private houses, interior and fur-
niture design and some stage set designs. Shortly before 
the 2nd World War, he moved to South Africa where he 
practised until �958. In that year he was invited by Dr. 
König to move to Britain, and became the architect for 
the Camphill organisation.

Tallo first came into contact with the ideas of An-
throposophy when he was a student in Vienna, but 
his architectural work does not seem too greatly af-
fected by it until quite late in his career. There is a 
hint of his later style in the design for a villa of �933, 
and also in the interior of a Czechoslovakian house 
which he remodelled in �925. This shows a riotous 
and rather confusing variety of line in the detailing of 
two doorways.

Compared with these, Tallo’s other buildings in the 
early part of his career are much more conventional. The 
block of flats, designed with his Italian partner in �934, is 
typical of contemporary work and has a central light well 
and balcony access to the flats. The designs which follow 
are all fairly straight-forward ‘modern’ buildings with the 
exception of House Dogon which has a thatched roof 
and tall chimneys. In �952, Tallo was invited to design 
a chapel for a group of Anthroposophists, and it is from 

Interior of a house in Czechoslovakia
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that date that his change of style can be seen.

The halls
Camphill Hall, built on the Murtle House estate near 
Aberdeen in �962, was Tallo’s first major building in this 
country, and is generally acknowledged to be his best 
work. The building is a combined community hall and 
chapel, the main hall having a stage for dramatic presen-
tations at one end and a space for an altar and religious 
services at the other. To either side are changing rooms 
and ancillary accommodation. The building is of brick, 
rendered externally and coloured deep plum pink. The 
dome over the altar is constructed of laminated timber 
framing, boarded over and plastered internally, and the 
clerestory lighting produces diffuse lighting on the lower 
part of the dome. Neither photographs nor drawings can 
do justice to this impressive space. At first glance, the up-
ward extension of the area over the altar appears almost 
limitless. The clerestory lighting leaves the upper part of 
the dome practically in darkness, and this combines with 
the rounded form of the dome to give the impression of 
a far greater volume than actually exists.

The basic inspiration for the building came from Dr. 
König, who described to the architect a building which 
he had seen in a dream, and König as client worked 
closely with Tallo on the design. The building has a 
certain resemblance to Steiner’s first work and, as with 
Steiner, Tallo’s first building in Britain is very different 
from his later work.

Since �962, Tallo has been the architect for four more 

village halls: Botton Community Centre, �966; Thorn 
Hall, a community hall and school building, �967; 
Newton Dee Village Hall �97�; and the Grange Village 
Hall, designed in partnership with Joan Allen, �975. The 
three halls which were designed before the partnership 
have several similarities. All have a large symmetrical 
central hall and are variants of the six-sided figure used 
in the Botton hall. The main hall is higher than the other 
rooms which are wrapped around it. In the Thorn Hall, 
the whole building is virtually symmetrical, whereas in 
the other two buildings symmetry is confined to the main 
auditorium. This arises from a consideration of the dif-
ferent function of the rooms to either side of the central 
space, with Thorn Hall having two groups of classrooms 
on either side.

Tallo now maintains that asymmetry is necessary not 
only as an expression of a variety of function, but as an 
indication that the building has been considered as if it 
was an organism, and represents the asymmetry seen in 
natural objects. A tree, for example, is asymmetrical, but 
balanced about its central axis. The Grange Village Hall 
is the latest of the village halls, and is a totally asym-
metrical building. It is magnificently sited on the edge 
of a wood and the architects have positioned the coffee 
bar and reading room so that they take advantage of the 
extensive views over the River Severn valley. This build-
ing comes closer to achieving the balanced asymmetry 
which Tallo was seeking than any of his earlier halls. Al-
though there is no symmetry, there is a strong suggestion 
of an axis through the main hall and this is reinforced 
by the positioning of the two entrance doors from the 
lobbies and the raised stage and dais for the altar. The 
whole building is far more balanced and compact than 
Newton Dee village hall (which contains virtually the 
same accommodation) and is probably Tallo’s most suc-
cessful building since Camphill Hall.

Rudolf Steiner’s buildings generally begin from a 
central spine, either a central wall or a large hall, and 
the rooms which grow out from this spine are normally 
rectangular until they reach the outer wall, which is seen 
to be highly modelled. This characteristic is seen in Tal-
lo’s village halls, with the central hall being surrounded 
by smaller rooms, but is not often evident in the houses. 
Although they usually have a fairly central ‘core’, which 
will contain the main entrance, staircase and circulation 
areas, symmetry is avoided and the rooms are more freely 
arranged than in Steiner’s plans. The main entrance, usu-
ally in the centre of the house, is almost always at the 
junction of two arms of the building.

Community houses
In the years since �958, Tallo has designed and super-
vised the building of community houses for most of the 
Camphill centres in this country, the majority of them 
for ‘families’ of �0-�5 people. Until about ten years ago, 
he was almost entirely responsible for Camphill’s archi-
tectural work in this country and has designed dozens 
of houses, all of them for virtually the same client. It 
is therefore not too surprising that his houses have a 
definite similarity, as he has been solving and resolving 
the same problem for the last seventeen years. Some of 
Tallo’s early houses in this country had non-rectangular 
rooms for all purposes but it has been found that such 
plan shapes cause difficulties with furnishing and are 
unpopular with occupants, who generally prefer to 

Camphill Hall Murtle �962

House Dogon, Pretoria, South Africa �940
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have at least one right-angled corner, in which to place 
the bed, in a bedroom. The sort of problem which can 
arise is shown by one of the non-rectangular bedrooms 
in Martin House where the room immediately to the 
west of the hall on the ground floor plan has only one 
square corner, and this is in the draughty position be-
tween the door and the window.

Bedrooms are, nowadays, usually rectangular, or have 
at least one square corner, but Tallo frequently designs 
living rooms and main circulation areas with five or 
more walls. His studious avoidance of the acute angle 
is evident from all his plans and he sometimes inserts 
a short wall into a room to avoid such an angle. This 
is shown in the bedroom already mentioned, on the 
ground floor of Martin House, and in the laundry of 
Trefoil. Tallo describes the acute angle as ‘a trap’ into 
which one can be directed by the walls. He sees the 
junction as a formal collision, which can be avoided by 
using two obtuse angles instead. It is interesting that the 
reason which he gives for his dislike of the acute angle 
does not mention the practical problems of getting the 
furniture to fit into the corners or fixing the carpet, but 
relates to the feeling of the space he is creating, and his 
approach to design generally places far more stress on 
the experience of form than on practical aspects.

The avoidance of the acute angle can also explain the 
treatment of the eaves soffit which can be seen in Trefoil 
House and is frequently used. The acute angled junction 
between the vertical wall and the pitched roof is avoided 
by the use of an upturned soffit, which was seen earlier 
in the work of Steiner (for example the Eurythmy House) 
and the sketches by Hoffman and Kaldenbach. Tallo’s 
roofs are often covered with built-up roofing felt, even 
for the houses, and various proprietary systems have 
been used. The use of this material results in part from 
the complicated form of some of the roofs—the roof of 
Sherwood for example, would be difficult to cover in 
any other material.

In addition to the practical problems caused by non-
rectangular spaces, financial constraints have meant that 
it has become increasingly necessary in recent years 
to simplify designs, both in plan and elevation, with 
standard fittings being more widely used for windows, 
doors and so on. This has not always proved to be a wise 
economy, however. Kitchen fittings, for example, receive 
far more wear from a household of �0-�5 people than 
they would be expected to take in a normal household, 
and fittings in some of the newer houses are in need of 
replacement after only five years, whereas the purpose-
made fittings in the older houses have proved more 
durable and easier to repair.

Materials and working practices
Over the last few years, the practice has evolved a con-
sistent range of materials for use in their buildings. Like 
Steiner, Tallo was brought up and educated in Central 
Europe, and he also dislikes the use of bare brickwork. 
Wherever money permits, he uses rendered surfaces, 
the external walls usually being covered with ‘Alpine’ 
finish, which contains large pieces of fine aggregate, 
two to three millimetres in diameter. When this finish 
is trowelled smooth, the aggregate is dragged along the 
surface in a horizontal direction, resulting in scoring. The 
surface is then painted, usually in pastel shades of yellow, 
cream and pink. Internal surfaces are almost invariably 

plastered, either with an imported Swiss plaster, which 
contains large grains of sand, or a similar effect can be 
obtained by throwing sand onto the damp surface of 
ordinary plaster. The internal surfaces are usually emul-
sion painted but for special rooms, such as chapels and 
community halls, a curious method of colouring using 
water-based paint is used. This is called ‘lasur’ painting 
and is based on some of Steiner’s suggestions. Uneven 
patches of colour, usually in pink, mauve and blue, are 
put onto the wall, apparently at random, and are said 
to vibrate against each other.

Detailing is fairly consistent, with a restricted range 
of durable surface finishes which have been shown 
to stand up to the sort of wear that the village houses 
receive. Quarry tiles are used for floors in circulation 
areas, kitchens and bathrooms, and hardwood strip 
flooring in living rooms. Woodwork is usually varnished 
rather than painted, and vertical boarding is popular. 
Even light fittings and door handles are often the same 
in several houses.

Extensions to old buildings are usually in a recognis-
ably ‘Anthroposophical’ style. The extension and altera-
tion of the old Gatehouse at Newton Dee estate seems to 

Delta Flats, Paarl, Cape South Africa �946

Tallo House, Cape Town, South Africa, �952
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overpower the old building, and there is an unfortunate 
junction between old and new, so that the windows of 
the Gatehouse are right in the corner formed by the new 
wall. Camphill Hall, which has already been discussed, 
was added on to the side of an older building, Murtle 
House. Most people see the buildings from the front, 
where the angle between them and some judicious 
planting make them appear as two separate buildings, 
but the rear view shows that they are not. The two build-
ings are a complete contrast to each other: Camphill Hall 
seems to be crouching in the woods, waiting to spring 
out and challenge the sobriety of the older building. 
Static, orderly respectability is contrasted with variety 
and movement in an interesting composition.

The final extension is not Tallo’s work, but a ‘do-it-
yourself’ conversion of an outbuilding by a group who 
live in the village. This is included as an example of the 
lack of respect which Anthroposophists sometimes have 
for older buildings.

It would be expected that buildings such as these 
would have a lot of construction problems, but this is not 
always the case. The more complex details, for example 
the dome of the Camphill Hall, are solved by the use of 
models in card and plaster, which are sometimes sliced 
up to determine crucial sections. Tallo has discovered 
that his structural engineer and the workmen often be-
come closely involved in their work, and respond well 
to something a little out of the ordinary. He is obviously 
greatly respected by the workmen, and has established 
an unusually sincere relationship with his builders.

Camphill Architects Group*
The organisation of the Camphill Architects Group is 
such that neither of the architects receives any salary for 
their work. They are members of a village community 
which provides them with a home and all that they need, 
and the fact that they are architects does not distinguish 
them from other occupational groups in the village com-

munity. The practice charges fees in the normal way, 
and the expenses of the practice are deducted from 
the income, but the architects do not have to maintain 
themselves out of what they earn, and the balance in 
the architect’s account is amalgamated with the general 
village funds at the end of the year. This arrangement 
has a number of advantages. Firstly, the practice does 
not have to make a profit, only enough money to cover 
expenses, which means that they can take on only that 
work which they wish to do. Secondly, if there is no 
work, the architects will be able to find other employ-
ment in the village community which they are part of. 
They can therefore pursue other interests when there is 
a shortage of architectural work, as at the present time. 
Thirdly, it is theoretically possible for them to spend more 
time on design and give a better service to their clients 
than a practice which had to be economically self suf-
ficient would find possible. Fourthly, the architects have 
a great measure of artistic freedom, which is limited by 
what they can justify in terms of cost to the members 
of the building group. The cost of building has affected 
this practice, just as commercial architects have been 
affected, but the members of the village community are, 
on the whole, not willing to see the sort of buildings 
which could be constructed at a minimum cost, and 
agree to a certain extent with the architect’s insistence 
on formal experience. Finally, the Camphill Architects 
Group are members of the building group, which meets 
about once a month to discuss both new projects and 
repairs and maintenance on existing buildings. The 
architects are thus in a position to review the effect of 
their design decisions. Any faults in design will soon be 
apparent and they are able to constantly improve their 
buildings as they become aware of the minute detail of 
how the building stands up to use.

Shortly after Liz left Botton, Gabor also left to take early re-
tirement due to ill health. He and Joan moved to the Grange 
where the climate was less harsh. Here he lived the last cou-
ple of years of his life, eventually becoming totally bedridden. 
He died peacefully after having been in a coma for some 
time, in the early hours of the 26th December, 1978.
As Liz Wheeler so well describes, Gabor lived for his art more 
than anything else. Some of the more practical sides of life 
were not his strength. He was a modest man, always willing 
to assist others in achieving artistic expression.
We are grateful to Liz Wheeler for making her extensive thesis 
available to us now, as it is 25 years since Gabor passed over 
the threshold, and take this opportunity to make the life of 
Gabor better known.

The photographs are from Gabor’s archives.
John Tallo

Restaurant and Dance Hall ‘La Marinella’  
in Genoa, Italy, �934, with partner G. Nicoli

* In fairness to the contemporary Camphill Architects, 
it is important to remind the reader here that this ac-
count was written over 25 years ago!  Editor
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In Praise of Aliens
Andrew Wright, Holywood, Northern Ireland

The representatives of brutalism would have us be- 
lieve that we are animals, whose raison d’être is the 

satisfaction of carnal appetites, followed by a little siesta 
of digestion, preferably sprawled in a special pasture 
known as holiday resort. Consumer heaven is founded on 
this axiom, bolstered by all the accompanying dogmas of 
economic growth, capitalist enterprise, competition and 
so on. The problem is, of course, that if one creates such 
a terrestrial heaven, the whole world wants to get in. The 
‘free world’ is an irresistible magnet to those who suffer 
in the dark wastelands of planet Mammon. Coupled 
with the ferocious implementation of brutalist politics, 
in which he who can inflict the most suffering wins, it 
is understandable that very large waves of migration are 
set in motion around the globe. Watching such a tidal 
wave bearing down on us in our little haven of peace 
and prosperity, what shall be our response?

In these days of fear and terror, my own fear is that the 
mysterious powers of evolution are at work, transforming 
homo sapiens into homo saepiens, a species which will 
hedge and ditch himself into barren landscapes.

Better the flood than the fauvist fortress.

Before either of these perilous alternatives breaks in too 
rudely on my quiet life of privilege, I should like to put 
on record a little song of praise to homo peregrinus.
Permit us, I beg you, to have a place beside you...

Homo peregrinus makes a significant appearance in the 
6th/7th centuries, in the form of Irish monks who volun-
tarily left their homeland in order to evangelise Europe. 
They were not always cheerfully received, as Colum-
banus’s story makes plain. The decadent Merovingian 
powers in both clerical and secular positions resented 
the intrusion of these fanatically moral Irishmen, who 
had the audacity to celebrate Easter on a different date! 
Those who sink into the quagmire of ownership come 
to believe that there is nothing of value in the world but 
mud, and in every hand held out in friendship they see 
only a threat to their jealous possession. Homo peregri-
nus nevertheless stimulates the clouded imagination to 
strive towards the sunlit spheres of the higher elements, 
where Easter is not a fleeting memorial, but an eternal 
reality.

The wandering falcon flies down
To his sister’s sheltering dovecot,
Coo Coo 
Remember the first-born 
Feathered in thought-flames
Reverend Benu Bird.

In the twelfth century homo peregrinus is still being 
celebrated. Hugh of St. Victor, one of the great teachers 
of this century’s renaissance, quotes ‘a wise man’, prob-
ably Bernard of Chartres, as saying:
A humble mind, eagerness to inquire, a quiet life,
Silent scrutiny, poverty, a foreign soil.
These, for many, unlock the hidden places of 
learning.

Hugh goes on to elaborate on each of these six disci-

plines, saying of ‘a foreign soil’ that it teaches the phi-
losopher to extricate himself from the bonds of visible 
and transitory things. 

The man who finds his homeland sweet is still a tender 
beginner; he to whom every soil is as his native one is 
already strong; but he is perfect to whom the entire 
world is as a foreign land.

Only when the world is foreign can we put aside the 
veils of sympathy and antipathy, which are cataracts on 
the eye of the soul.

Thousands roamed the roads of Christendom seeking 
out the most famous teachers of wisdom. Some of these 
seekers would stay in strange lands; others would return 
home, taking their strange ideas and ways with them, 
to fertilise the productivity of their native soil. Add to 
these the hordes of pilgrims, merchants and crusaders, 
all with no choice but to adapt to strange parts and 
fashions, and one can begin to imagine the ferment of 
cultural exchange which was possible in those days. 
Unfortunately, for every one who aspired to homo per-
egrinus, there were surely many more who sank into 
homo inhumanus.

Primeval Adam took his lead 
From deeds of angels 
Shepherding the beasts of Eden 
Rational Adam knew his duty 
Drawn in perfect angles 
Civilising rough-hewn exiles 
Driven out of Paradise.

And so to the twentieth century, when the common 
exile of mankind was totally forgotten, leaving only 
an apprehension of disquieting alienation, a hidden 
guilt that refuses to go away, a denial of responsibility. 
Seething with unrest, imprisoning my own soul in the 
tortuous labyrinths of bodily functions, what can I do 
but become a stranger to myself? I have become homo 
alienissimus.

Evolution is not prepared to leave things like this. She 
prepares a place of refuge, where all kinds of strange peo-
ple—exiles, wanderers and oddballs—may find a means 
to find themselves. Wonderful evolution, who gives into 
the hands of ‘enemy aliens’ the opportunity to create a 
new social impulse of cosmopolitan brotherhood!

For over sixty-three years now this unlikely impulse 
has flourished and spread its seeds abroad, so that 
many daughter-houses have sprung up in diverse lands. 
Peregrini search them out: it is not uncommon for many 
of their inhabitants to be ‘foreigners’. This international 
community of social endeavour is enriched by diversity, 
but united in its determination to uphold the value of 
the universally human.

If you ask, ‘What do these people do?’ I can only say 
that they live and work together. What differentiates 
such a community from others is not so much what it 
does as what it is. The essential nature of this being 
is threefold, and its elements can he described in the 
following way.
The first essential is the recognition that every human 
being has an eternal spirit-soul, and that each such being 
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participates in the on-going stream of evolution in many 
guises. Time and again we incarnate into different bod-
ies, with diverse characteristics and life circumstances. 
Whether at present we are highly talented or seriously 
incapable, blessed with good fortune or burdened with 
‘bad luck’, we know that there is more to all of us than 
meets the eye. The importance of this is incalculable, 
for it sets the struggles and strife of daily existence into 
an entirely new and strange perspective, whereby we 
have first and foremost to acknowledge our ignorance 
of truth and justice.

The second essential is that, in recognising the lamen-
table state of ignorance in which we dwell, we do our 
best to implant a seed of metanoia into the ground of our 
soul. The concept of education and training, which has 
become such a shibboleth of political and professional 
life in recent years, is really an inadequate shadow of 
what is meant here. This metanoia is a thoroughgoing 
discipline of the whole being—intellectual, emotional 
and volitional—in order to create, out of oneself, a crea-
tive artist of life, able to contribute a positive and curative 
impulse to the evolution of a true homo industrius.

An open mind and eagerness to inquire; 
Thoughts trained, appetites reined, 
Tranquility of life.
The homeless one unlocks the hidden well of heal-

ing.

The third essential is the attempt to fashion an appropri-
ate social organism, corresponding to, and arising out 
of, the threefold constitution of man. Thus the spiritual/
cultural life should be self-directing, maintaining as 
far as possible in this obsessively bureaucratic world a 
freedom of action and conscience. Social relationships 
need to be approached with a mutual awareness of 
rights and duties, acknowledging that the whole is more 
than the sum of its parts. Economically speaking, there 
must be a separation between the assessments of what 
an individual is capable of doing, and what he requires 
to fulfil his needs. Freedom and equality can be serious 
poisons when wrongly applied to this sphere of life; what 
is required is brotherhood.

The paradox of existence:
That which makes us what we are 
Is also our deepest aspiration—
We may seem far from our very essence.

For over 63 years communities of people have been 
inspired by this essential being. Now a new millennium 
has dawned. There are new wars, new fears, new worlds 
to conquer. Conditions have changed and survival is 
not by any means assured. The world has regarded 
such social ventures as alien bodies. When the world 
begins to view them as indigenised, one asks—what 

has been gained, what has been lost? Are we nearer our 
neighbours, and further from ourselves? Who knows the 
destiny of sparrows and peregrines?

Where do we come from; where are we going? Are 
we strangers and pilgrims in the earth, coming from far 
and going afar?

The founders of this social movement were inspired 
by the work of Rudolf Steiner, and if one so desires, 
one may find particular lectures of his which have an 
intimate bearing on the threefold essential nature of the 
impulse. Travelling even further into the past, I alight in 
the fourth century B.C. in a centre of wisdom, where the 
teacher describes how the ideal social impulse should 
be moulded. As I enter into dialogue with this man, I 
realize that he is describing someone I know well—in 
a different incarnation perhaps, but with the same es-
sential features.

This teacher describes the innate threefoldness of com-
munity activity, arising out of the threefold nature of the 
human being in head, heart and loins. Thinking, feeling 
and appetite, he says, are harmonized by the will to do 
what is right—the will to establish justice.

This moral impulse can only be achieved through 
education. The training of the intellect goes hand in 
hand with the training of character; an eightfold path of 
learning and an eightfold path of discipline.

This will lead to the establishment of wisdom in social 
life—a wisdom that sees through the mere appearances 
of things to the eternal realities.

Is it not good to travel far from one’s homely time and 
space, and to converse with strangers? 

Who knows, but that they may turn out to be one’s 
closest friends? 

Travelling now in the opposite direction, I cast myself 
onto a very strange shore. Two and a half thousand years 
from now I am in truly alien circumstances. Steiner gives 
us to understand that at this time the earth will be ‘bathed 
in a moral-ether sphere’. Within this ether-sphere will 
appear beings of fire and light, under the leadership of 
Christ. Those humans who have prepared themselves in 
previous lives through the eightfold discipline, will rec-
ognize and work with these beings. The Maitreya Buddha 
will be the outstanding interpreter of these events.

This will be the fulfilment of the process set in motion 
by Gautama Buddha, Socrates and Plato: knowing the 
good will be transformed through lives of practice into 
speaking the good: the word will become, not just an 
art of beautiful inspiration, but a moral power.

Homo peregrinus
Wanders the earth
His home ever homeless 
Falcon headed 
Ibis beaked
Swan necked 
Benu Bird
Primal word
Severed sound 
Song of sorrow 
Song of solace 
Practising the harmonies 
In barbarous 
Foreign lands

The Ring
A number of readers have expressed concern that 
the telephone Ring to pass important messages, 
such as the news of deaths, around the worldwide 
movement, does not always function as it could. It 
has been suggested that we publish again the dia-
gram of the Ring. Is this the answer? Email? I would 
appreciate your comments and ideas!

Your Editor, Peter
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The Healing Art of Eurythmy
Truus Geraets
Introduced by Truus Geraets

With The Healing Art of Eurythmy we have a  
book based on Truus Geraets’ 50 years of experi-

ence in working with people of all walks of life, young 
or old, healthy or sick, free or imprisoned, people with 
special needs or just people of our time.

Truus worked with Therapeutic Eurythmy in the Zon-
nehuis and Christophorus in Holland, in Garvald School 
in Scotland, had her own children’s home for children 
in need of special care at the Lake of Constance and 
worked many years in the Esperanza Day School in 
Chicago. She also worked with the children in the black 
townships and rural areas in South Africa. Many of the 
examples in the different chapters are from the many 
years of working with special children. 

It cannot be a handbook with recipes for treatment. 
This is not possible, she feels, as each new person, each 
child is a new challenge, a new mystery to be solved. As 
is stated in the chapter ‘On Courage’: So much of self-
healing can take place, if the person—small or big—finds 
the courage to take on his or her own situation. Dr. 

Reviews

From Stress to Serenity 
Gaining strength in the trials of life
Angus Jenkinson 
Sophia Books 2003
Reviewed by Peter Howe

Do we need another book on dealing with stress?  
As I go down with another migraine, I have to admit, 

well, maybe we do. 
Often we tend to view stress and its causes as unwel-

come hindrances to fulfilling our life’s aims. We can even 
view these causes as adversary forces, ranged against 
us in our attempts to achieve something positive in the 
world. ‘We’ may be individuals, or communities and 
organisations. 

Angus Jenkinson, who has a background in anthropos-
ophy and a wide experience in business and consultancy, 
presents stress as a necessary part of a modern path of 
initiation. It accompanies our path, not as an enemy, but 
as a guide which can teach us to order our lives more 
harmoniously, and to develop the strength of personality 
to deal with what life brings us. 

The book is a real treasure trove of knowledge, informa-
tion, exercises, quotations, verses and meditations, draw-
ing on many traditions but grounded in anthroposophy. It 
is lively and inspiring with regard to matters of practical 
lifestyle, down to earth with regard to inner spiritual 
practice. It is written with enthusiasm for life, humour 
and, all-importantly, modesty. One can work with it as 
a kind of course in coping with contemporary life, or 
dip into its wealth of practical and spiritual wisdom for 
inspiration and help. 

I think every house should have a copy on the coffee 
table. And two copies if the houseparents keep it in 
their room. 

And no, it didn’t stop the migraines, but I feel better 
about having them.

Philip Incao’s endorsement for the book came as soon 
as he read this chapter: ‘That is what is most urgently 
needed’, he said.

The book is also attractive to parents. They find it very 
accessible, as it is not too medical. Therapeutic Euryth-
mists are also enthusiastic about it.

One chapter is on Emotional Disturbances and Coun-
seling. It is about the Therapeutic Conversation, whereby 
the suffering person feels listened to and valued. This 
conversation can lead to a new conversation with the 
cosmos via the medium of Eurythmy, wherein the indi-
vidual can start to feel part again of the cosmic drama, 
in which he or she plays an important role.

The book comes with 26 drawings in color, one for 
each letter of the alphabet, which were still seen and 
acknowledged by Else Klink. Some ‘patients’ work with 
these drawings as a meditation every day. Upper primary 
school teachers use them for form drawing lessons to 
span a bridge to the Eurythmy.

Truus has had an opportunity to work with great 
Therapeutic Eurythmists and doctors: Frau de Jaager in 
Dornach and Frau Erna van Deventer in Holland (both 
deceased), as well as with many doctors, who were well 
versed in Therapeutic Eurythmy. Before Truus left South 
Africa in �993, she visited all the Camphill places as 
well as all Waldorf initiatives there to include them in 
her book From The Heart of Africa. 

One reader of The Healing Art of Eurythmy put her 
experience this way: ‘From reading this book one can 
get a living experience of Eurythmy’.

Truus hopes that this book will also give some young 
people the enthusiasm and courage, to take up the 
study of Eurythmy and Therapeutic Eurythmy, which is 
so urgently needed for our time.

Books can be ordered directly from Truus Geraets, via 
Email: artofliving1@yahoo.com or by mail: 665 Park 

Dr. #46, Costa Mesa, CA 92627. The special price for 
Camphill institutions is $25 plus $3 postage in the US, 

$5 for Canada, $10 for overseas. Checks need to be 
made out to Geertruida Geraets.

Also of interest for Camphillers may be Truus’ transla-
tion of Uriel, St.John’s Hymn by Wilfried Hammacher 

($8 plus $2 postage)

Sketch by Hermann Gross



8

Obituaries

Louisa van der Meulen
14th October 1934–13th January 2004

From the funeral address

Those who have had the chance  
to visit Louisa will have noticed 

that the place of honor on her book-
shelves is given to books filled with 
stories: fairy tales, myths, legends, 
Christmas stories, all kinds of stories, 
but always stories filled with vivid 
picture images. For the last three and 
a half days she has been in the realm 
where her own life on earth has ap-
peared to her in all its vivid imagery. 
We can now accompany her further 
on her way into the spiritual world 
by joining her in the contemplation 
of these images.

Imagine a soul incarnating into 
the world after the first third of the 
twentieth century. The soul is the 
soul of a great artist, with a strongly 
developed will and a sense of ur-
gency—even a bit of impatience 
to get started. Her sense of beauty 
draws her to where it is not too far 
from Greece and Italy; her particu-
lar kind of strong will leads her to 
Holland. Her sense of urgency leads 
her to a situation where she has to 
make a hard choice. So it was that she was born on 
�4th October �934, to Rita van der Meulen, the sister of 
the one whom she later in life considered as a kind of 
adoptive father. Her mother was a young, innocent nurse, 
who could not create a family with Louisa’s father, and 
who indeed was generally unable to care for a child she 
had not expected or wanted. And her brothers, Louisa’s 
uncles, were not at the time able to take Louisa into their 
homes. So Louisa spent her early life in children’s homes. 
At the outbreak of the war she was in a Jewish home, 
which had to be quickly dissolved and the children hid-
den, except for Louisa, who was not Jewish.

At that time her uncle Jelte returned from the East 
Indies with his wife Dee, and they would have adopted 
her but for the fact that they could not find a place to 
live. Her other uncle Siep and his wife Rie took her into 
their family, where she lived for several years and took 
care of their children. Eventually her teenage rebellion 
brought her once more into homes, this time for older 
children.

In �954 came a significant meeting. Louisa was work-
ing at a health food cafe in Amsterdam, and one of the 
customers, an older psychology student called Julian 
Bierens de Haan took an interest in her handwriting. 
In their conversations he introduced her to many new 
ideas—anthroposophy, reincarnation and karma, cura-
tive education, possibilities in art, the works of Rudolf 
Steiner. For Louisa this was like a homecoming and her 
friendship with Julian developed. At his suggestion she 
went for a time to the Camphill Schools in Aberdeen, 
and this was another recognition for her. She was for 
those few months in Heathcot, intensely involved with 

the work with the children there, 
and then came a letter from Julian 
proposing marriage. After a brief 
discussion in Camphill, she decided 
that that was what she would do, and 
returned to Holland and married.

Julian was very much a person of 
ideas, and this led to him sending 
her to Chicago to take a course in 
a special kind of therapy. Louisa ar-
rived, found out that she had none 
of the qualifications to take the 
course, managed to get permission 
to sit in on the course nevertheless, 
and found that it was not for her. 
The thing that she mentioned of that 
time was the search for a church. She 
knew of The Christian Community 
from Julian and from Camphill, and 
took the Chicago telephone book to 
see whether there was such a thing 
there. Lo and behold, there was; and 
this became her anchor point during 
her time in Chicago.

On returning to Europe it became 
clear that her feelings towards Julian 
were not served by their marriage. 

They agreed to divorce and the question became, what 
then? Julian suggested that she should return to Camphill, 
and so she did, arriving in Aberdeen in time to be picked 
up by a group who had just taken the Christmas plays 
to Aberdeen and were returning: Hans and Susanne 
Müller-Wiedemann, Thomas and Anke Weihs and Alix 
Roth around Karl König, who looked at her and said: 
‘So—and there you are.’

She went through the seminar in curative education 
with the usual ‘haps and mishaps’, along with several 
who are here today. Afterwards, looking for something 
different to do, she offered to travel to America to help 
establish a Camphill Village in Copake. Here she re-
mained for three months, when there came a call for 
help in the work in Pennsylvania. She went down and 
joined Janet McGavin and others at Donegal Springs 
House and began her career as a teacher. And some of 
her students are here today.

This was a chance for her artistic abilities to express 
themselves in a new way. For, and with, her children she 
created beautiful plays and events, and she gave them 
a sense for what is beautiful. When Donegal Springs 
House was closed she continued the work in Beaver 
Run, bringing the class through eighth grade and then 
working with them as seniors. And from having been a 
fresh graduate of the seminar herself, she was expected 
very soon to teach others—at first a mutual process, but 
a process through which she never stopped learning. 
Naturally, her field of teaching was art—art history and 
the art of the Greeks is what this former student of hers 
remembers above all.
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And so in the early seventies, when Carlo Pietzner 
and Renate Sachs brought about the seven art retreats, 
Louisa was one of those who took part. The figure to 
whom she looked was the Greek goddess Persephone, 
who must abide in the underworld with the souls of the 
dead, and her dedication was to the importance of art 
in working with the dead.

Something of this impulse brought her out of work 
with children into work with adults, and she came 
back to Copake. Here it was thought that she would 
do something artistic: a pottery? The doll shop? She did 
try, and remembers the doll shop with joy—the pottery 
less so. What she also took up with great joy was her 
house community. Here she formed the family which for 
her was not to come about in any other way, and those 
who were in Hickory House with her always shone in a 
special way. But a different kind of art was called for in 
the village, and her destiny and her place became clear 
when Triform was started and there was a need in the 
doctor’s office. She took up the work with enthusiasm 
and when it became clear that further qualifications were 
needed, she took up training once again.

That meant leaving her beloved house community 
and coming back finally into a new relationship to the 
village. For the last years of her life she lived in Balsam 
House over the doctor’s office. And at last she was called 
upon to become a teacher in a new way, for those in 
the School of Spiritual Science who want to learn to 
know better the world beyond the threshold, beginning 
through true self-knowledge. This task turned out to be 
a preparation for her own crossing of the threshold, 
which she approached with the courage of one who is 
confident of the way.

Her birth had taken place in the Michaelmas season and 
it is easy to recognize the images of Michaelmas: above 
all, the woman clothed with the sun and the moon at 
her feet; but she would be the first to admit that she also 
had a great deal to do with the great red dragon. And 
we have all watched how she carried within herself the 
rod of iron.

Her death has now taken place in Epiphany, the time 
of the three kings who brought their gifts of gold, frank-
incense, and myrrh to the child. It is a time of year when 
we can think of one of the favorite stories on Louisa’s 
bookshelf, the tale of The Other Wise Man, who searches 
through his life for the king to whom he would make his 
offering, and who at the end of his life, at the time of 
Golgotha, hears that his offering has been accepted with 
the words: ‘If you have done these things for the least of 
these my brothers, you have done them for me.’

And what of the artist? We may expect an artist to 
leave behind beautiful paintings or sculptures, pieces 
of music or the memory of wonderful performances. 
What Louisa has left us is something else. Remarkable 
things happen when one with the makeup of an artist 
becomes a teacher or a healer and, at least to a small 
extent, all of us here who have lived and worked with 
her have become her art.

Louisa will now go her way further into the spiritual 
world. Through what she has done for all of us, this world 
which she is leaving behind has become more artistic.

 Michael Brewer, Copake, New York State

’The truly wise one’

Louisa played a very special role in our village. She  
had a certain presence, uprightness, a stature or 

bearing that radiated certainty and penetration. She 
was impressive. She also belonged to the history of our 
region, having been part of its founding, and was truly 
committed to its deepest intentions. Louisa had also been 
a teacher in Beaver Run and some of her former pupils 
are now pillars of our community. Their relationships 
ran deep and strong. She was a thread of continuity in 
many of their lives. She was central to the very fabric 
of this place.

Sometimes she might appear a bit aloof; it was as if 
her gaze was on a different level. She was bathed in a 
certain enigma that was part of her atmosphere. Not 
that she was a bit otherworldly. She was in that sense 
extraordinarily balanced, at home and capable in the 
practical, material world, and deeply engaged and com-
mitted to the pursuit of spiritual science. She was an artist 
by temperament and her approach to many things was 
an intuitive one. Sometimes if I asked her a question she 
would answer with something so seemingly inscrutable, 
and yet I never doubted the wisdom of what she’d said, 
I just sometimes didn’t get it! She had an incredible gift 
of being interested in others, and seemed sometimes to 
take more joy in helping them give birth to their thoughts 
and inspirations than in pursuing her own. In this way 
she was a great colleague, a wonderful listener, friend 
and encourager; she could also be your muse.

Louisa had more practical roles in the village as well. 
In each of these she excelled. She was housemother for 
many years, a task that she loved dearly. She loved the 
nursing work, and overseeing the doctor’s office. Through 
this, she knew many of us very well. She enjoyed the 
challenge of teaching in our seminar.

Louisa not only had that old fashioned, now seemingly 
hardly achievable ‘devotion to the small thing’, she also 
had immense energy and enthusiasm and a real will to 
work. She was never looking for shortcuts, or timesavers, 
but rather perfection, or at least excellence. If she took on 
a play, boy did she take it on! She would make a whole 
new set of costumes for it and paint backdrops. 

 Twice she presented me with a perfect example of a 
community attitude. Once I asked her to do an airport 
transport on the first Advent Sunday. It would mean 
missing the Advent Garden. She was not the sort one 
normally asked to do such things. However, for a vari-
ety of reasons, I simply didn’t know where else to turn. 
Her response, well, I know if you ask me that you don’t 
do it lightly, and therefore I say yes. Another time there 
was to be a very special meeting here—an international 
retreat. Louisa could well have been part of it, should 
have been, belonged to the group…everything, but we 
wanted to be a group of twelve and were stuck on that 
number, and the first twelve asked said yes, and she was 
therefore not included. She not only didn’t fret or fuss or 
complain or waste a moment being disappointed, she 
said, well then I will participate in another way, I will do 
the catering for all of you. And then with flair and taste 
and beauty and talent she produced exquisite, delicious 
meals, served with such selfless love and joy at serving. 
She did not let on that the day after the retreat she was 
going into hospital, for the first of the operations.

One of her greatest interests or passions in the last 
years was the work with the Village Conference Lectures. 
Louisa had attended the Village Conference in Vidaråsen 
in �998, the three Village Lecture Conferences that fol-
lowed, and had joined the subsequent colleagueship 
work. She was convinced that these lectures held the 
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key to the further unfolding of our Camphill work. She 
had committed herself to stand for an upcoming series 
of retreats on these lectures, and was interested and en-
gaged in this preparation until the week of her death.

Louisa had a way of turning challenges into creative 
projects, throwing herself in utterly and producing a 
work of art—be it aesthetic or social. In a way, that was 
how she approached her illness and her death. When in 
Park Attwood she befriended a fellow nurse convalesc-
ing there and spoke to her of Copake and our nursing 
needs. A few years later, sure enough, Anke Smeele 
came to Copake. Louisa had handpicked her succes-
sor. Anke had a year or so to settle in to the village and 
then Louisa fell ill again and Anke began to take on the 
nursing tasks. For the next year, the friendship developed 
and deepened and the torch of the Camphill nursing 
stream was passed on. As Louisa weakened Anke was 
more and more involved with her care. And Anke it 
was who then made it possible for Louisa to spend her 
last weeks on earth at home in the Village, through her 
devoted nursing care.

When Louisa knew that the end was nigh, she knew 
exactly how she wanted to proceed. She got a group 
together to help her work through all sorts of practical 
details. She went into hospital when she could no longer 
take in any nutrients or even hold down water. She stayed 
there long enough to be stabilized and strengthened and 
then spoke to the doctors and hospice people to find 
how she could have a good quality of life for her last few 
weeks. And then she came home in time for Christmas. 
She saw so many people, engaging in deep and inspir-
ing conversations. She gave things away as Christmas 
gifts to some of her dear former pupils, housemates 
and friends. She made little paintings for others. She 
heard music, had an evening of jokes and laughter, an 
afternoon of poetry, a daily reading of a lecture cycle 
by Rudolf Steiner. For three weeks she lived solely on a 
saline drip and morphine. From where did her strength 
and energy come? And she talked so fearlessly of the 
future—without an ounce of sentimentality—that her 
bearing called that forth in others. I have never seen such 
a dry-eyed passing for someone so utterly beloved. And 
so the Muse continues her task, inspiring others by her 
example, to do that which we have to do with beauty and 

enthusiasm, inviting us to come closer to the threshold, 
with certainty and joy. Wanda Root, Copake

My teacher 

Louisa was my teacher when I came to Donegal  
Springs in �962. She spoke about Norse mythology. 

We did a poem for Rudolf Steiner’s birthday and did a 
small play for the school end festival. In the summer of 
�963 I went with Louisa, Gary, Forrest and Bob Boyd to 
the beach in Connecticut. We stayed at the Hampton’s 
house and went to the Bronx Zoo. We also went for a 
boat ride and to the beach and to New York harbor to 
see the ships and to a camp to see a play. She took me 
to the train station when I was going to visit my aunt. We 
all moved to Beaver Run in �967. Louisa took her class 
for many excursions. We went to a chocolate factory, 
a shoe factory, a cardboard factory, a glass factory and 
to museums. Louisa promised me that I could take an 
overnight train to Canada after I had finished school. I 
had my trial period in Copake in �970. Louisa moved 
to Copake in �975.  Once my roommate Robert and 
I spent 2½ months living with Louisa in Balsam. She 
directed the Maundy Thursday Play. She was a nurse. 
She took care of me. She picked me up from Delphi 
Chiropractic and also took me to Albany to see Doctor 
Reyes. She worked on my 50th birthday trip—a train 
journey across Canada.

Louisa got very sick and went to Saint Peter’s hospital. 
Then she went to Park Attwood to get her strength back. 
Then she got sick again. She gave me a book of Wild 
Animals for Christmas. I went to visit her in Balsam. And 
then she died. Peter Richards, Copake

Our Louisa

I was in Sara Jane’s class in Beaver Run. Sometimes  
 we did things together with Louisa’s class. So, we went 

to Hawk Mountain, we went hiking and camping with 
her. On Saturday afternoons we went for walks. Also, we 
went swimming in Kimberton Hills with her.

She did the Children’s Service and religion lessons with 
us. She took Bobby Walker and I for ice cream. She was 
not strict. She gave us a kiss. I gave her flowers.

Nico Dobbs, Copake

A pretty good teacher

Louisa came first to Camphill on March 30th, �962.  
She was a teacher in Donegal Springs and in Beaver 

Run. I first arrived at Beaver Run on January 4, �970 
and I was in Louisa’s class, who was my teacher, with 
Jeff Purdon, Ira Cohen, Scotia Reid, Karen Jane Hayden, 
Lizzie Wormser, Peter Richards and me. (Ed. note: five of 
the seven children in this class are now living in Camphill 
Village Copake.) Louisa lived upstairs in Rainbow Hall.  
She stayed in Beaver Run for �3 years and then she came 
to Camphill Village Copake. She was housemother in 
Hickory for �4 years, where she lived with many dif-
ferent people, and then she moved to Columbine and 
then to Balsam. She worked as a nurse in the hospital. 
And afterwards, well, she worked at the doctor’s office 
with Melinda Gardner.  She used to help out in White 
Oak with the cooking on Fridays. Last year, well, let’s 
say December 2002, Louisa didn’t feel well. She went 
to the hospital in Albany and then to Park Atwood to 
recuperate and recover. Louisa, as a teacher, seminar 
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teacher and nurse had been in the village for 28 
years. She knew my Mom and Dad, my brother 
and sister-in-law very well. I was very proud of 
Louisa when she used to bake Bible Evening 
rolls every Saturday afternoon and used to have 
Bible Evening every Saturday night. On Sunday 
morning she was a service holder. The last time 
I saw Louisa before I said my last good-bye to 
her was Friday, January 2nd, 2004. She gave me 
a picture for Christmas. 

I’m afraid we’re all gonna miss you, Louisa. 
Since you were a pretty good teacher. We’ll 
be thinking of you. Bless you. Thank you very 
much.

Ricky Hauptman, Copake

A line from the memorial evening

‘Louisa had quite some straightness and a real  
 attitude. I liked her. When she looked you in 

the eye, you knew it meant ‘no monkey busi-
ness.’ ‘ Karen Wallstein, Copake

Dearest Louisa, my friend, 

You concentrated on keeping your focus  
whilst waiting for me to arrive. When I finally 

came to your bedside on January 8th you had 
passed through that central crossing point of the 
lemniscate and I had the feeling that your being 
had begun to expand. We still had one important 
conversation that morning: a continuation to 
the conversation we had had a week earlier on 
the phone. To me this conversation was a wake 
up call, on the one hand, and a looking back 
to where our karmic paths crossed, where our 
friendship grew, where we failed and where we 
also hurt each other. Both of us experienced this 
as an honor, to be allowed to meet on a con-
scious level once again, in the nick of time. 

When Parzival arrives at the grail castle and 
asks, ‘Where am I?’ Gurnemanz answers, ‘This, 
my son, is where time turns into space’. These 
days and nights between January 8th–��th were 
just like that, the hours spent together accom-
panying you, spread out in a vast image, space 
with only vague borders, a depth shared together. 
In the evening you wanted to rise and go to the 
living room. Earlier on you had said, ‘I never met 
anyone that lingered so long on the threshold. 
Please help me to cross.’ Sometimes words began 
to escape you and I had to give them to you. We 
rode into the realms of imagination and began 
to speak in Dutch together, our native tongue. 
We spoke about the other side of the moon (as 
in At the Back of the North Wind by George 
McDonald). You sat surrounded by many of your 
friends, and this last party for you on earth turned 
into a truly Dutch St. Nicholas party. You did not 
talk about St. Nicholas but you were looking for 
Zwarte Piet (Black Peter), ‘Where is he, when is 
he coming?’ You said it was just perfect, abso-
lutely terrific to be celebrating and could we sing 
some St. Nicholas songs. You looked so pleased 
and happy. And when after a while the party was 
over you went to bed like a good child. I visited 

you again at 2 a.m. and this time you were an adult again; we 
had our third serious conversation, which lasted until dawn. 

So with this event you perhaps took leave of your Dutchness, 
which still showed its head when you thought it was gone. Dear 
Louisa, though we no longer exercised our friendship during the 
latter years, we looked back on our important formative years 
in Camphill in Scotland, under the tutelage of Thomas, Anke, 
Alix, Eva Sachs, Susanne and Hans Müller-Wiedemann, Barbara 
Lipsker and others. Then came the years in America: Janet Mc-
Gavin, Ursel and Carlo and many others. We also looked back 
on how you first visited Camphill, because my father had told 
your husband about Karl König and Camphill. You were tall, 
blond, stately with striking dark eyebrows, rather intimidating; 
you had to sleep in a child’s bed that was far too small, yet every 
morning you rose refreshed and happy. 

At Black Elk, Copake. January 17th 2004
There are no footprints in the snow 
Today, before your funeral 
The pristine white surrounding is intact 
The sun shines into the charmed space

        ‘Don’t lose confidence’ you say 
 ‘Or forget to lift your eyes 
Above the horizon of this 
Ever so fulfilling life of day to day. 
In it is much 
Beyond it is also much! 
And these belong together. 
Only now we are the bridge 
From the triangle to the square: 
The thin thread.’

Which is why the extra-ordinary  
Has to penetrate the only-ordinary 
To make the world-anew 
And interesting, more interesting 
Than it has become 
When the sun of revelation 
Does not shine into our orbit. 
Life turns towards the West 
Light shines out of the East 
It also shines into the darkness

Mindfulness is the way: and 
Non-forgetfulness of the moment 
When the revelation and Black Elk 
Settled into this space, and yours.

Those who die out of the ordinary—are the bridge 
Mindfulness and non-forgetting—the ear 
As in this space—and you.

Michael Luxford, Camphill Nottawasaga, Canada

 ‘Black Elk’ refers to a sacred space in 
Copake Village created by a circle of trees 

with a sculpted form at its centre, 
named after the Native American spiritual leader.
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After many years together in Donegal and Beaver 
Run our paths parted. You moved to Copake and I 
later to the west. 
Thank you Louisa for who you were: an upright tree, 
well rooted even if waters would try to uproot you, but 
never a chance of that, with spreading branches reach-
ing up to the sun; perhaps the storm broke one or two, 
but no more. For the tree bore beautiful fruit, it gave 
shadow to those who needed it and let the sun through 

its crown to bathe friends in its warmth. You once told 
me, ‘If I frighten you and put up a wall against you, just 
pull it aside. I give you permission to do that so you will 
always be able to meet me.’ 

Thank you a million times dear Louisa for your friend-
ship and waking call. My love goes out to you. 

Adola McWilliam,  
Ita Wegman Association, Duncan, BC, Canada

Annette Grimm
17th May 1964–6th August 2003

Anni d’Agostino, Camphill Schools, Aberdeen

Annette (née Fuchs) was born  
in Osnabrück, Germany 

on Whitsunday �964, the fes-
tival traditionally celebrated 
with light and music and the 
richness of community. These 
themes of music, light and 
community building accompa-
nied her throughout her life.

From an early age Annette 
enjoyed social activities. She 
engaged in team sports, com-
peting at national level, danc-
ing and playing music. With 
her warmth and interest, An-
nette was able to form deep 
and lasting friendships and, 
after leaving Germany at �9, 
friendships built there were nurtured and developed 
despite the distance.

A people-loving adventurer, Annette enjoyed hitchhik-
ing. It was on one such journey she met an old friend 
at a motorway café, who pointed her in the direction of 
anthroposophy and Camphill. Initially she went to the 
Hatch in Thornbury, and then on to Aberdeen where 
she joined the Course in Curative Education. It was here 
she and Peter met, and after they married they went to 
Mourne Grange in Northern Ireland.

During her time in Aberdeen, Annette proved to be 
committed to the way of life and also able to work 
with pupils with complex and challenging behaviour. 
Everyone benefited from her ability, warmth and violin 
playing. She continued to develop her musical skills both 
therapeutically and culturally. She decided to take the 
therapeutic work further and went to work with Johanna 
Spalinger in Switzerland. However, this professional 
work needed to give way for Annette to nurture the 
growing family. After a year in Mourne Grange and 
one at a curative school on Tenerife, Peter, Annette 
and their two daughters settled near Catterline south of 
Stonehaven. Also in this community Annette engaged 
with enthusiasm.

Whatever she did, Annette did with all her heart. She 
was a wonderful mother to her daughters. Children and 
adults alike were drawn to her. When the daughters 

reached school age, she trained 
further and became a music 
teacher, after which she taught 
the violin in many schools in 
the Aberdeen area. Annette’ 
s joy for life and sense of fun 
made her a much sought after 
teacher. Teaching and conduct-
ing a children’s orchestra of 
about 50 young players was 
something she took in her 
stride.

It was during this period of 
her life that Annette joined the 
Anthroposophical Society and 
participated in the Johnshaven 
group for some years.

Annette’s joy and apprecia-
tion of life was by no means superficial. She had suffered 
the loss of her mother in her youth and helped nurse her 
sister through the final stages of cancer in South Africa. 
Annette was determined to take her part in making life as 
rich and beautiful as possible and did so with admirable 
grace and ability.

When Annette became ill with the same illness as her 
sister, she knew that she stood at the beginning of a long 
and difficult road, for which she needed to draw on all 
her inner strength and courage. Through her innate so-
ciability Annette was able to share the difficult journey 
with those around her. Through her honest question-
ing and struggles, every step became important, trying 
to discover yet another aspect of the meaning of life 
which she so longed to grasp. Amongst many profound 
encounters, her stay at Park Attwood Clinic was greatly 
valued by Annette. The unwavering support she could 
rely on from Peter sustained her and made it possible 
for the family to share the last phase of Annette’s life at 
a hospice near Aberdeen.

It was through Annette’s courageous battle to accept 
her difficult destiny, through her honest search, that the 
true quality of the Transfiguration could shine over the 
last part of her earthly life. She died on the day of that 
festival leaving behind much sorrowing but very much 
more gratitude: gratitude for having known someone so 
radiant in their humanity.
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‘Community Renewal’
Search Conference at Camphill Blair Drummond

Steve Lyons, Camphill Scotland, Aberdeen

News from the Movement…and beyond

I was invited to participate in this remarkable day con- 
ference on Sept �5th 2003, joining a group of �5 people 

who together hold all management responsibilities for 
the community. They wished to be guided by Martin 
Large in an attempt to build a new vision for the future. 
Martin’s help was in the form of a Search Conference, a 
technique for bringing together all the personalities who 
are responsible and encouraging them to participate fully 
and openly in the process.

Starting with personal perspectives of the community’s 
biography, we moved on to list and analyse the ‘most 
important’ aspects (ideals) of community life for each 
of us. This we did in small groups and brought back the 
results to the plenary session. More and more paper 
appeared on the walls of the room as our dialogue be-
came visible. Similarities could then be grouped, slowly 
revealing a consensus, which leaves behind the more 
emotive or discordant opinions. 

Still more discussion led to a clearer understanding of 
the seven or eight goals for the future, distilled from the 
ideals we had collected. Each of us felt involved and 
responsible for the goals we helped to shape. The tired 
but buoyant group left at the end of the day feeling that 
a concrete basis for further detailed planning had been 
achieved. A smaller group will work on the details of 
the plan, then work on it further towards a business 
plan together with the Council. A lot of work still needs 
to happen and individual differences will surely arise. 
However the ‘technique’ of the Search Conference, if 
employed still further with all the people of the com-

munity, should help the eventual plan to be something 
all can appreciate. 

I came away from the conference feeling the processes 
of Trust and Task Setting, as described by Ways to Quality 
were clear from our activity. In the formation of a guiding 
vision (or Strategy) for any group the activity of trusting 
is crucial. This was evident during the day. We found 
quite some consensus in realising the tasks we thought 
Camphill Blair Drummond wants to address. To quote 
from the Ways to Quality handbook: 
Ideals do not work outwardly, they are ‘unreal’ and 
therefore require ever new realisation by those human 
beings who are committed to them. In this process, 
the concrete actions often show themselves as the 
limited expression of an ideal that is subject to no 
limits. The critically inclined see in this discrepancy 
untruthfulness or weakness (the reality looks entirely 
different!). But in actual fact it shows the courage it 
takes to make visible to others the lofty goal, and the 
difficult demand one is making, of one’s work. The 
ideal becomes the incentive for a constant striving to 
do full justice to the task. If this striving is lost, the ideal 
ceases to be more than an empty demand.

The structure of the ‘guiding vision’ lies in the detail yet 
to come. But Camphill Blair Drummond has made a 
wonderful step through this conference by demonstrat-
ing trust in each other. I am happy to be a part of such 
courageous activity.

Steve was a founder of Simeon Care  
for the Elderly and now works full-time for the Camphill  

Scotland office.

Beaver Run’s 40th birthday
Ursel Pietzner

On December 9th 2003, we celebrated Beaver Run’s  
40th birthday. In the afternoon we celebrated in the 

Karl König Schoolhouse with the children, including em-
ployed aids, therapists and other guests. In the evening 
we celebrated in Rainbow Hall with adults and guests.

A friend from the Kimberton Waldorf School set 
the stage by introducing the �960s and bringing our 
‘birthday’, December 9th �963, into context with cos-
mic rhythms. I described the weeks around the move 
from Downingtown Special School to Beaver Run. This 
time included President J.F. Kennedy’s assassination on 
November 22nd; an unforgettable, shocking and conse-
quential happening.

Five speakers followed, each highlighting something 
from five different aspects out of our life—forty years 
condensed into a few remarks: home life, school life, 
therapies, cultural/festival life, administration. In each 

Birthdays
Our warm congratulations on their recent 80th birthdays, to Gisela Schlegel, Murtle, and Elisabeth Patrzich of Sime-
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A new initiative in Sweden
Christofer Wärnlöf

A new Camphill initiative came out of a stressful  
 situation at Staffansgården which culminated in 

summer 2002. Seven of us were asked by a couple of 
parents to start a new place and in November 2002 
we moved into an old estate, Häggatorps Egendom, 80 
kilometres north east of Gothenburg. We soon got the 
required permission from local and regional authorities 
and started to renovate the estate. In July 2003, four 
villagers moved into two of the three buildings on the 
estate and we felt that the very first phase of establishing 
a new initiative was about to be born.

Yet it has been in many respects a painful pregnancy: 
we had received advice from leading Camphillers in 
the northern region to avoid giving our initiative a fixed 

content. A Camphill place is not established per se but 
develops out of what comes from the members of the 
group. In this process a rhythmical disorder appeared 
and several of us left, whether temporarily or not is too 
early to say. Almost all the members still play an impor-
tant role in the project, and three co-workers are living 
on the actual estate, with space for more. Interest by 
various people to join our small community has been 
expressed. We would like to wait for people who want 
to bring to Häggatorp their particular colouring. The sup-
port of the parents has been strong and carried us over 
hindrances encountered during this first year.

Our present workshops are concerned with the actual 
maintenance of the estate: smaller and larger renovation; 
cleaning out buildings; caretaker work; painting, chop-
ping wood, garden work. We have a small plot where 
we grow vegetables. Baking also takes place regularly 
in one of the household kitchens.

We are at the early pioneering stage and it will take 
time to make a foundation which further development 
can be based upon. Nevertheless, we are making an ef-
fort to consciously unveil the inner form of Häggatorp. 
At the moment we are in the process of developing ideas 
about our workshops, some of which we want to be 
placed in the small village of Vedum, ten minutes walk 
away. This will partly lead to a fragmentation of our outer 
life but will form a contrast to life on the estate which 
will be our home. 
At the same time, we want to make Häggatorp estate 

Victorious Spirit

Centres, bookstore people, individuals interested in buy-
ing the book, probably between $12–15, please let me 
know as soon as possible:
Ursel Pietzner, Beaver Run Camphill School,  
�784 Fairview Road, Glenmoore, PA �9343
Email: BvrRn@aol.com 
Or mine: ursel@mymailstation.com

Fire the helplessness of faint-hearted souls 
Consume our selfishness 
And kindle compassion 
So that selflessness,  
The life stream of mankind, 
Hold sway 
As the source of spirit’s rebirth

area we could remember and see how in the beginning, 
and for about fifteen years, life in our houses (�0, once 
the campus had been built up by �975, with 73 resi-
dential children) and in school, with few therapies—was 
harmonious and hardly ‘plagued’ or influenced by ad-
ministration. Home life and school life were balanced. 
Cultural life flourished, we had conferences, including 
many international ones, plays, and festival pageants.

Then came the changes, in �978: we had an inspec-
tion from the Education Department of New York State 
and they condemned just about everything they saw 
and heard. They withdrew the 28 children placed from 
New York State. Subsequently, as required, we sent our 
teachers to receive Special Education Certifications. Also 
with new regulations and laws the whole mood around 
our village changed. We became an Approved Private 
Licensed School, funded by the State from wherever 
children were sent. Our work in curative education had 
to be compromised with mainstream special education. 
Curative education suffered.

Well, that was that and we, particularly our teach-
ers, had to make the best of it. Individual Education 
Plans, IEPs, were introduced. Ever more programmatic 
demands were asked for. Ever more therapists and aids 
had to be employed, ever more administration had to be 
done. Now, every houseparent, teacher, office worker 
and therapist has to deal with piles of papers.
This scenario, in different ways and colours, was de-
scribed by the five co-workers, also with humour! A 

homemade fun-song about Beaver Run followed the 
speakers.

I concluded by sharing that I am in the process of writ-
ing a modest history of Beaver Run’s first thirty years, 
�963-�993, with contributions from others and many 
photos. I hope it will be available latest summer 2004.

The verse by Rudolf Steiner which is included in 
the Foundation Stone of Rainbow Hall, ended our 
evening. 
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Supporting Camphillers in old age
Part One 

Christian Thal-Jantzen, Forest Row, Sussex

Hundreds of individual Camphill co-workers have  
spent the larger part of their working life devoted to 

the caring of others without making any provision for a 
pension or other means of support in old age. Camphill 
communities have tried, at least recently, to make provi-
sion for their elderly co-workers and former co-workers 
so they would not be left to fend for themselves in old 
age. The Camphill Village Trust’s Ruth Fund and the 
Camphill Social Fund are two examples. Those who are 
eligible to apply for help are limited in both cases. In 
the case of the Ruth Fund eligibility is limited to those 
who have been co-workers in a Camphill Village Trust 
community. In the case of the Camphill Social Fund, to 
long-term committed current or former Camphill com-
munity co-workers in particular, but not exclusively, from 
one of the four Aberdeen communities: Camphill-Rudolf 
Steiner-Schools, Simeon Care for the Elderly, Camphill 
Beannachar and Tigh a’Chomainn Camphill, which 
together set up Camphill Social Fund Limited. 

The Social Fund is the example I am most familiar with 
as my late partner, Christian Nunhofer, was one of the 
founding Trustees in �985 and Bromige and Partners are 
financial advisers to the Fund. The Camphill Social Fund 
will consider applications for those eligible to apply 
under three main headings of need:
1. Health and medically related needs of Camphill  

co-workers.
2. Social needs, such as assisting the transition from  

a Camphill Community to the outside world.
3. Needs arising as the result of old age including 

both co-workers and ex co-workers.

Such support is granted entirely on a discretionary 
basis. Nonetheless, estimates based on the present 
and past co-workers at the four participating Camphill 
communities indicated that the growing number of eld-
erly could not all be helped adequately by the present 
resources of the Camphill Social Fund. (It is hoped to 
have a report on the workings of the Social Fund in a 
future article).

In an endeavour to meet this, the four participating 
Camphill communities decided, with effect from the 
�st April 200�, to establish personal provision for indi-
vidual co-workers by a combination of State Pension, 
Private Pension and Individual Savings Accounts, with 
a view to providing all co-workers with an income as at 

the age of 65. This age is only chosen for convenience 
planning purposes. The regulation around personal pen-
sions requires policy holders to take their pension not 
later than aged 75. (I plan to give further details of how 
pensions work in a future article.) For practical reasons 
of affordability the Aberdeen communities decided that 
those between the ages of 49 and 65 cannot expect to 
have built up the necessary funds to buy themselves an 
adequate pension at the age of 65, so the Camphill Social 
Fund is seeking to provide ‘top up’ support on a discre-
tionary basis for these older co-workers. The Camphill 
Social Fund is also planning to build up funds in the 
hope of being able to meet the needs of ex co-workers 
in old age on a discretionary basis. 

More recently two other Camphill communities have 
decided to follow the Aberdeen based communities and 
set up individual entitlement pensions for their co-work-
ers based on the banded contributions arrangements 
developed for Aberdeen, which allow older co-workers 
to catch up with the late start in saving for their retire-
ment. Three further Camphill communities are currently 
in touch with Bromige & Partners and considering what 
best to do for their co-workers.

There are those within Camphill who see this as a de-
parture from established Camphill practice, established 
over many years, which is that the needs are only met as 
they arise. There is no doubt that this way of working is 
based on a deeply held conviction on the part of some 
co-workers. Others feel that the reality of their situation 
makes it essential that there is responsible forward plan-
ning. This issue arose recently in one of the workshops 
at the Camphill New Lanark Conference. It might be 
an interesting subject for a future article to look at this 
question in the light of Rudolf Steiner’s indications, but 
this is not the plan in this article.

This practice of only meeting co-workers’ needs as they 
arise has, of course, enabled Camphill to have an ambi-
tious property acquisition and building programme over 
years, resulting in many Camphill communities being 
relatively asset rich organisations. However, contrary to 
popular belief, this does not, in many cases, provide any 
buffer or safeguard for the needs of old age. The support 
of elderly and infirm and relief of poverty are expressly 
charitable objects which need to be amongst the com-
munity’s charitable objects if financial support is to be 
made available on a discretionary basis.

available for other anthroposophical or similar enterpris-
es. We would like to bring the existing anthroposophi-
cal initiatives in the area into a cohesive context and 
presently we are in an initial stage of co-operation with 
biodynamic farms and a Waldorf school. The beginning 
of these initiatives has been growing during the first year 
but became a concrete manifestation at an inspirational 
meeting held at Michaelmas last year. By supporting and 
assisting each other, it is hoped that mutual co-operation 

and a dynamic environment can be created in order to 
revitalise the part of the world we have come to. 

Time will tell how our present course will form the 
development of Häggatorp in the future.

Christofer, with his wife Debra and their  
two children, lived and worked in Camphill Staffans-
gården from 1992. He is a social anthropologist who 
worked previously at the University of Gothenburg.
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Preparing for Glencraig’s 50th birthday and 50 years of Camphill in Ireland
Edeline LeFevre, Glencraig

But even so, the giving of financial support to a co-
worker just because he is retired is not a charitable ob-
ject in itself. This means that it is rarely possible to use 
property assets for such a purpose. It is possible for the 
elderly to be supported as incidental expenditure of a 
Camphill community as long as the community is ‘alive’ 
and active, but once it comes to an end and closes that 
is no longer likely to be possible.

An example of what could be in store for Camphill 
communities which take no action is the recent case 
of the closure of Templehill Community. Here, because 
of the legal structure, the valuable property when sold 
could not be used to provide ‘pensions’ or other support 
for retired co-workers who had lost their home. In this 
case the co-workers at Templehill knew that they could 
not expect such help but many, viewing the situation 
from a distance, could not understand why not. Some 
see a pattern of problems in the case of Templehill which 
threatens the traditional Camphill way. These problems 
are partly to do with the lack of new committed co-work-
ers, in partly the reduction in the demand for residential 
care resulting from recent changes to government policy 
and partly the increase in cost resulting from the new 
regulation of facilities for care. The combination of 
these trends is that an increased number of carers are 
employed which, in turn, increases running costs just 

when the income is often under pressure due to chang-
ing public policy and fall in demand. The result is a 
cash flow squeeze which does not allow much extra for 
meeting the needs of elderly or former co-workers who 
have fallen on hard times. The ideal of ‘brotherhood’ 
may still be there but the means to make it a reality is 
under increasing threat! I am aware that in some areas of 
Camphill activity there is, in fact, an increase in demand 
and strong cash flow but, from what I hear, this is the 
exception rather than the rule.

The question of what to do next arises for those many 
Camphill communities that have as yet made no provi-
sion for their elderly. In the case of those dependant on 
discretionary arrangements there must also be a ques-
tion in the medium to longer term for the reasons set 
out above.

In the next article I plan to look in more detail at ex-
amples of entitlement pension provision for individual 
co-workers.

Christian Thal-Jantzen is a  
Director of Bromige and Partners, independent  fi-

nancial advisors specialising in socially responsible, 
environmental and ethical pensions and investments. 

www.bromige.co.uk
 Email: ctj@bromige.co.uk

tel: 01342 826 703 

The provisional programme has been made and in 
vitations will go out in the next few days. Now we 

are ready to begin the work! 
The official part, marking the official opening of Glen-

craig 50 years ago in September, is still in the ideas stage, 
but will most likely be in the form of a public conference, 
looking towards the future of Camphill in Ireland. 

When drawing up a list of names for invitations we 
had great difficulties in knowing where to ‘draw the 
line’. Thousands of people have lived in Glencraig over 
the years, so we tried to make a list of more long-term 
people who have made a significant contribution to 
the history of this place. Even with the ‘reduced’ list 
we know we will have to be very creative in sorting out 
accommodation! At the same time we are very keen to 
see as many old friends as possible and also others who 
wish to celebrate with us. 

The (provisional) programme will begin with a re-
hearsal weekend for members of the Camphill Celtic Lyre 
Orchestra. This orchestra is the pride and joy of Camphill 
in Ireland and is becoming quite well known in the land! 
It comprises adults from most of the Camphill places, 
as well as friends from the surroundings, playing many 
types of lyre and other instruments. For the concert the 
orchestra will be joined by some local artists. 

The Festive Week will begin at 4pm on Sunday April 
�8th with a Gala concert by the Celtic Lyre Orchestra in 
Kaspar Hauser Hall.
Many of the houses in Glencraig have been called after 
Irish saints, as we are very close to Bangor where many 

of them studied. For this reason we felt that The Book 
of Kells by Karl König would be a fitting play to present 
on the Monday. This would be followed on Tuesday by 
walking the path those Bangor monks trod along the 
shore, singing continually. This would not be the only 
‘walk’: the evening will be devoted to ‘A Walk Down 
Memory Lane’, sharing memories and reflections on the 
‘First 50 Years of Camphill in Ireland’. 

Wednesday April 2�st is Glencraig’s actual birthday, 
‘the day the boat came in’, 50 years ago. There will be 
a birthday party in the morning, followed by an outing 
to Mourne Grange Community, the first offspring of 
Glencraig—established 33 years ago. There we will see 
Carlo Pietzner’s Kaspar Hauser Play, as well as meet-
ing the many ‘ex-Glencraigers’ who live there. The 
following morning, back in Glencraig, we will hear 
a talk on Kaspar Hauser by Cornelius Pietzner, and a 
talk by Cherry How looking to the future. On Thursday 
afternoon there will be a possibility to visit Camphill 
Holywood and in the evening a chance to watch some 
old Glencraig movies.

Friday, April 23rd, a visit to Clanabogan community 
for an experience of a Camphill eco-village, and the 
Festive Week will conclude with a Farewell Social and 
Artistic Evening.

For further information please contact:  
John Nixon or Edeline LeFevre, Camphill Community 

Glencraig, Craigavad, Holywood, Co. Down BT18 0DB



Camphill Special School, Beaver Run
A Children’s village and school-community creat-
ing wholeness for children with developmental 
disabilities through extended family living, curative 
education and therapy, has vacancies for

House Parents
(For the school year starting August 2004)

We are inviting you to live in one of our 12 houses 
to form a home community with our special 
children and co-workers. A community life rich 
in anthroposophy and curative education, as 
well as cultural and festival celebrations, awaits 
interested applicants.

For details, please contact:
Andrea Janisch - 610.469.6250/6289
Anne Sproll - 610.469.6993
1784 Fairview Road, Glenmoore, PA 19343 USA
Email: BRvolunteer@aol.com
Visit us on the web: www.beaverrun.org

Camphill Village USA, Copake, NY
Camphill Village Copake is an exciting community 
with diverse activities and a tremendous amount 
of human warmth. We are looking forward to 
welcoming new families and new co-workers in 
the next year to join our active circle of commit-
ted co-workers. 
• House Parents for village houses
• People interested in being part of a  

Care House team
• People interested in crafts

Please send correspondence to E.Neal at
Camphill Village, 84 Camphill Road, Copake, 
NY 12516, tel. 518-329-4851,  
Email: cvvolunteer@taconic.net

Craft Circle Meeting
This year’s Craft Circle Meeting will be April 
14–18, 2004. The theme is clay and glass-
work and the Life Process of Growing. The 
meeting will be at the Pennine Camphill 
Community. Information has been sent to 
Camphill and Garvald communities. For 
information contact Andrew Mordey, Cam-
phill Milton Keynes 01908-674856.

A Seminar on Mental Health
Crisis in Soul and Spiritual Development
Ten four-day Sessions of Continuing Personal and 
Professional Development spanning three Years

October 2004–October 2007

Founded and supported by the Camphill Move-
ment, the Seminar provides an anthroposophical 
orientation in the field of mental health for those 
already working or seriously intending working 
in this field. It offers an introduction to adult 
psychiatry based on an anthroposophical image 
of the human being in health and illness. It is not 
intended to replace a basic professional training 
but rather offers continuing personal and profes-
sional development. Applications are invited from 
those trained or active in medical, social and 
therapeutic work.

For Brochure and application form write to:
Karen Kamp
Mental Health Seminar Administrator The Old 
Post House 58 Whitemire Darnaway
Forres IV36 2TW
Email: mentalhealthseminar@yahoo.com

We have heard of the deaths of a number of friends:
Ilse von der Heide: Born 16th February 1920, Ilse was a co-worker in the Camphill Movement from 1948 onwards. 
From 1962 she was for 40 years in Camphill village Aigues Vertes, near Geneva. She died in Hof Riedern, a home 
for the elderly, near St. Gallen on 19th November 2003. An obituary will appear in a future issue.

Ivan Jacobsen, who helped to found Camphill centres in Norway, and later Eastern Europe, died on 30th January at 
the age of 86 at the Ita Wegman Care Home in Vidaråsen, after several months of illness. 

Rudi Lissau, the distinguished anthroposophist and pioneer of Waldorf education in Britain, and a lifelong enthusiast 
for Camphill, died on January 30th at the age of 93.

Lies van Walsum of Kimberton Hills, died on January 31st after a period of illness. She was 83.
Ursula Herrberg, died on 10th February. She was the founder of the Karl König Schule Nürnberg.

Simeon Care for the Elderly
Are you interested in creating community with 
others? Are you looking for a new challenge with 
outstanding opportunities for growth? Are you 
the type of person who thrives on celebrating old 
age? Simeon Care for the Elderly is looking for 
enthusiastic co-workers who say ‘yes!’ to these 
questions.

Simeon is a small vibrant community nestled 
within Cairnlee Estate in the urban setting of Bield-
side only 2km from other Camphill Communities 
and 8km from a Waldorf School and Christian 
Community. We have three houses, two of which 
are registered, offering a home to 16 residents 
and 14 co-workers. The estate offers a peaceful 
backdrop to the hustle and bustle of daily life as 
well as space to enjoy the beauty of nature. 

Simeon offers all co-workers: Personal training 
plans, Anthroposophical study group (weekly), 
pension contributions and planning, inspiring 
cultural life, while most importantly, the chance 
to develop alongside the community.

We are now looking for people to join the com-
munity to help us carry out our five-year Devel-
opment Plan (copies available on request). The 
need for elderly care is an evolving and, to some 
extent, pioneering task for Camphill that is both 
exciting and challenging. 

If Simeon interests you, please contact 

The Admissions Group, 
Simeon Care for the Elderly, 
Cairnlee Road, Bieldside, 
Aberdeen, AB15 9BN.  
Contacts: 01224 861 330 or neil@simeon.
clara.co.uk 
or visit our website at 
www.simeoncare.org

Sheiling School Thornbury
Looking ahead to September 2004 we are urgently 
seeking people who can live in and learn to take 
responsibility for small households in our com-
munity, possibly beginning as the main support 
to the present houseparent/s.  

Applicants should ideally be between the ages 
of 25-35 and with some previous experience of 
Camphill and/or curative education. 

We would like to hear from anyone interested 
in this opportunity to participate in developing 
the life of our community in a time of transition.  
Please phone the office (01454 412194) to leave 
your name and contact details, or write to 
Mrs. S. Woodward, Sheiling School, 
Thornbury Park, Thornbury, 
Bristol BS35 1HW
mail@sheilingschool.org.uk

A residential college established by 
Ruskin Mill, working with Rudolf Steiner’s 
philosophy, and providing further education 
for students with special learning needs, has 

vacancies for

Residential House Parents
This vocational post involves living in a family 

type group with up to three of our students in one 
of our houses. We provide all household expenses 

and a salary.
We particularly welcome  

applications from couples.
For details, please contact Jeanette Withers
The Glasshouse College, Wollaston Road 

Amblecote, Stourbridge DY8 4HF 
Tel: 01384 399400 

email: 
 jeanette.withers@glasshouse.ruskin-mill.org.uk

Artemis
School of Speech and Drama

Alternative and Wholistic Approach to Drama, 
Storytelling and Poetry Recitation

4 Year Training in the Speech Arts
Private Speech Lessons

Workshops
Summer School Courses

Sussex, England:  +44 (0)1342.321.330
www.ArtemisSpeechandDrama.org.uk
office@ArtemisSpeechandDrama.org.uk
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Self-Catering Holiday Apartments
Old Tuscan organic olive oil farm peacefully situated on 
a hilltop with stunning views and all amenities close by, 
offers comfortable accommodation, spectacular walks and 
excellent local Tuscan and international food. Arcobaleno 
is perched on a neighbouring hill to Cortona, a famous old 
Etruscan town steeped in Italian history and well positioned 
to offer day excursions by car to many places of interest; 
for example, within ca. one hour you can reach: Florence, 
Siena, Perugia, Assisi, Arezzo and within about two hours: 
Rome & Pisa. Additionally, the famous wine growing areas 
of Chianti, Montepulciano and Montalcino are all within an 
hours’ drive of Arcobaleno. 
For further details, you can access our homepage in the in-
ternet:
www.arcobaleno-toscana.com or email or call me personally at 
following: Lucas Weihs, San Pietro a Cegliolo CS 59,  
1-52044 Cortona AR Tuscany, Italy  
Email: arcobaleno@technet.it tel: + 39 0575 612777

Park Attwood Clinic

Anthroposophical Medical Treatment 
for the Individual

Experience medical treatment in the context of a 
healing, social environment and in the beautiful 
Worcester countryside.
Orthodox and anthroposophical medicine are 

combined to provide the best residential and out-
patient treatment for a wide range of conditions.
Art, sculpture, eurythmy and massage are integral 

to residential treatment and available as out-patient 
therapies.
Individual financial discussions and funding 

advice are offered.
Park Attwood Clinic

Trimpley, Bewdley, Worcs DY12 1RE
Tel: 01299 861444  Fax: 01299 861375

Email: info@parkattwood.org
Internet: www.parkattwood.org

Self Catering Holiday House
The White House Killin

Close to the famous Falls of Dochart 
and the Ben Lawers National Nature 
Reserve, The White House is in an 
ideal location to explore the natu-
ral beauty of Highland Perthshire, 
Scotland.

Situated in a secluded setting near 
the shores of Loch Tay, this area 
offers outstanding opportunities for  
touring, walking, cycling, bird 
watching and canoeing. Comprises 
5 bedrooms with accommodation 
for up to 12 persons sharing. 

tel:  01764 662416  
for a brochure and availability




