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Your desire no more to suffer

Causes only new pain

Thus you will never shed

Your garment of sorrow.

You will have to wear it

Until the last thread

Complaining only that

It was not more enduring

Quite naked must you finally 

Become, because by the power

Of your Spirit must your earthly

Substance be destroyed.

Then naked go forward

In only light enclosed

To new places and times

To fresh burdens of pain

Until through myriad changes

A god so strong emerges

That to the spheres’ music you 

Your own creation sing.

Christian Morgenstern

Stephiodea, Page from Art Forms in Nature, by Ernst Haeckel.
Originally published as Kunstformen der Natur, Leipzig and Vienna 1904. 

Reprinted by Prestel Publishing 2004, ISBN 3-7913-1990-6.



1

Baruch is better
Baruch would like to thank all the many well-wishers 
who have contacted him and Tamar following his mild 
stroke on 28th August and week in hospital. Since then, 
Baruch has made a good recovery.

We apologise 
for the error in the last editorial, stating that 
the community at Helgeseter was ‘short-lived’. 
While Camphill’s involvement there was short-
lived, Helgeseter has just celebrated its 50th an-
niversary! Congratulations to Helgeseter and 
our sincere apologies to all concerned.

Notice of deaths
Hroswitha Volkamer of Hermannsberg, passed 
away on 28th July. Hroswitha was 75.
Margarete Bain, died on the 12th October, in 
hospital. Margarete was for much of her life a 
co-worker and well-known figure in the Sheil-
ing School, Thornbury. She was 85.
Herbert Peters of Bruckfelden in Germany died 
on 30th August, in hospital. He was 77 and had 
been very ill for some time.

We would like to invite and encourage obitu-
aries, memories and reflections about these 
friends, and others who have crossed the 
threshold in recent months.

Camphill Correspondence Index
Over many months Sandra Stoddard has 
been compiling an index from the contents of 
Camphill Correspondence, so that you, dear 
reader, can find that article which you are sure 
you have read years ago and would like to find 
and read again.

Although Sandra, working through the issues 
from the present backwards through the years, 
has not yet reached the first issue of Camphill 
Correspondence—she has completed so far 
down to year 1982—we would like to make 
you aware that the work is underway and, in 
its provisional form, available to those of you 
who are interested.

You may order a printout of the index, or, if you 
use a computer, an Excel file on a floppy disk. 

Please write to Christoph Hanni, Cairnlee 
House, Bieldside, Aberdeen, AB15 9BN

Paper copy or floppy disk costs £1.50 inc p&p.

Life is Framed in a Square

one corner of our square is the right place
for a still life in the early morning
if only spread casually with people
each one in an absent pose outside the body 
living in other periods of time 
while awaiting a bus and the flowering day 
until by common consent they transform
into a second still life as passengers 
remaining outside of the body yet on a bus 
and freshly framed by a series of windows
as the bus trundles slowly along main street 
each one knowing the day has still to unfold

the statue on the other side of the square 
of our comrade Lenin continues 
to reach one arm out to the masses
and now that music blares from a loudspeaker 
his attention is directed to the women 
who advance towards him across the square 
their steps giddied by rhythms suggesting 
that this could be the moment for dancing

the square opens towards the sky
and in the darkness the angles and shortcuts
that removed its corners and rounded its squareness 
appear responsive to the stars away from its glare 
and remind us of a yet invisible building 
with nave and transepts that might lift 
our everyday lives out of that heaviness
that leaves us without a sense of direction

ANDREW HOY, LENINGRAD OBLAST

Book Note
Some readers have requested details of the following 
book, unfortunately omitted when it was reviewed in 
the last issue: Transforming People and Organisations 
by Margarete van den Brink, Hawthorn Press 2004, 
£10.95. ISBN 1902636503

The strength of a seed as a living foundation stone
Andrew Hoy........................................................1

A vision for the next 50 years  Norbert Kus...............2
Social ecology in practice  Jan Martin Bang ..............4
Camphill pioneers: friendly enemy aliens!

Robin Jackson......................................................6
The meditation of the Rose Cross Regine Blockhuys .9
Adventures in Dornach:  Becky Rutherford .............10
Letter .....................................................................11

Book Reviews
Secret Brotherhoods and the Mystery of the 
Double, Lectures by Rudolf Steiner 12 / Star 
Children by Georg Kühlewind 12 / To Cause a 
Death by Kelly Connor 13

News from the Movement
Whitsun Gathering 2004  Chuck Kyd 14 / A visit 
to Wòjtòwka  Heide Byrde 14 / Klein-Orplid  
Brigitte Valentein 15 

Contents



1

The strength of a seed as a living foundation stone
Andrew Hoy, Svetlana Village, Russia

If from a cradle grows a tree,
Then time it is to make merrie; 
If on its branches candles light, 
As starshine in the eyeless night 
And from its limbs are roses born, 
As on the darkness blooms the morn; 
If from its needles apples cling, 
Let all around together sing.

Should all be found upon Christ Mass, 
Then truly lives the Child in us.

Traditional Christmas Poem

It appears that a great amount of creativity within 
anthroposophical work arose from the celebration of 

the Christmas festival. It was Rudolf Steiner’s custom to 
lay gifts beneath the tree as an essential element of the 
celebration of this festival. And the tree itself seemed 
to have the ability to receive and transform these many 
gifts—perhaps with the same magic it has in awakening 
the child in each one of us to a true experience of the 
birth of the Child that was born in Bethlehem.

Both the Christmas Tree and the stable in Bethlehem 
are an expression of the creation or, we might say, of 
birth and re-birth. The one is taken from the book of 
Genesis, in which the Garden of Eden is described, and 
the other from the New Testament where both the birth 
of the Child and the descent of the Christ at the Baptism 
in the Jordan are described.

The Christmas Tree awakens the memory of the two 
trees in the Garden of Eden—the Tree of Life and the 
Tree of Knowledge of Good and Evil.

Rudolf Steiner drew our attention again and again 
to the Golden Legend in which the further destiny of 
these two ‘trees’ is described, following the expulsion 
of Adam and Eve from Paradise. This legend appears 
with a number of variations but, essentially, it is the 
following…

When Adam recognized that his end was approaching 
he sent Seth, his son, back into the Garden of Eden—
past the angel with the flaming sword—to fetch a seed 
from the two trees that were growing there, the Tree 
of Life and the Tree of Knowledge of Good and Evil. 
When Seth entered the Garden he discovered that 
the branches of the two trees had intertwined with 
one another. They had produced a kind of union. He 
collected a seed and, upon the death and burial of his 
father Adam, placed this seed under Adam’s tongue 
as he was placed into the ground.
A mighty tree issued from this seed and, when it had 
reached maturity, its wood was divided into three 
parts and preserved, that it might play an important 
role in the unfolding destiny of the earth. One part 
was thrown into the Pool of Bethesda to be preserved 
and later to bring about healings. One part was to be 
used in Solomon’s Temple; another to build a bridge 
across the Kedron ravine, across which the Redeemer 
was to pass on His way to Golgotha. And it was said 
that the two beams of the cross itself were formed 
from this wood.

On numerous occasions and, in particular, around 1907, 
Rudolf Steiner explained aspects of the Golden Legend. 
In his lecture, The Signs and Symbols of the Christmas 
Tree, 17th December 1906, he placed occult symbols 
upon the Christmas Tree, thereby confirming the dual 
nature of the tree—as an expression both of the Tree of 
Life as well as of the Tree of the Knowledge of Good 
and Evil. Its varied decorations give expression to these 
two aspects—both the fall from divine grace as well as 
our redemption; the past, the present and the future. 
Among the symbols is that of a square mounted by a 
triangle, as an expression of all that is archetypal in each 
human being. We could call it our ‘Adam nature’, for it 
expresses our present fourfold human existence, as well 
as that which lies dormant and was lost in our unfolding 
humanity and is confirmed by the image of the triangle. 
We could call it our potential.

Rudolf Steiner took up this theme of redemption in his 
lecture on the Lord’s Prayer, 27th January 1907. There 
he related the seven petitions of the Our Father to what 
exists at present within each one of us and to that which 
is dormant and remains as potential and, once again, 
related these petitions to the form of the triangle and the 
square that he had placed upon the Christmas Tree.

It now appears, in retrospect, that this form was to act 
as a kind of seed, or foundation stone, for the building 
impulse that was to begin with the decoration of the hall 
for the Munich Congress later that same year, Whitsun 
1907. Rudolf Steiner chose to prepare the Congress Hall 
by introducing temple motifs. The seven Apocalyptic 
Seals were to be displayed upon the walls, with the 
Fourth Seal, representing our present period of evolution, 
holding a central position. In addition, the two pillars 
of this seal—the one resting upon water, the second 
upon rock—were present as a pair. They were also to 
represent the two trees of Paradise. Further indications 
were presented in this hall of a new style of architec-
ture—indications that were to be developed further in 
the cultic building at Malsch, as well as in the designs 
for the first Goetheanum in 1913.

From the path of this description it will appear that 
elements of the Golden Legend have taken a new 
form—that the seed or foundation stone that was placed 
upon the Christmas Tree has produced ‘wood’ that can 
be used in a temple—for the two pillars of the Congress 
Hall were also to represent the two pillars that stood on 
either side of the Temple of Solomon and were given the 
names, Jachin and Boaz.

The other temple motifs unveiled at Munich—such 
as the pillars and their capitals—were also to appear 
six years later when construction of the first Goethea-
num began. When the time came for the laying of the 
Foundation Stone for the first Goetheanum, on 20th 
September 1913, the form of this stone was essentially 
different, and yet its transformation can be traced to the 
form hanging on the tree. It also consisted of two parts, 
expressive of the inner or hidden human entity, and its 
outer form—though now seen from a cosmic perspec-
tive—for it was a double pentagon-dodecahedra. This 
would ensure that the building too would be expressive 
of the human archetype. The form of the Our Father was 
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also to be expressed from a cosmic aspect. The human 
archetype, seen from a cosmic aspect, has the form of 
the pentagon or star.

When we follow the sequence of signs upon the 
Christmas Tree we are led upwards from the square 
and triangle—the spirit house—towards the realm of 
our potential: the star. That which first appeared as a 
sign upon the Tree, has been transformed when placed 
into the ground.

A further transformation was to occur at Christmas 
1923, when the Foundation Stone was given in the form 
of a meditation. It was laid in this form into the hearts of 
the members of the newly constituted Anthroposophi-
cal Society—first placed upon the tongue, before being 
lowered into the hearts of the members—and, we may 

add, in the presence of the Christmas Tree. We must 
trust that its strength to grow will increase as it works 
on from soul to soul.

The Golden Legend goes on to tell about the master 
builder of the Temple of Solomon, Hiram Abiff, whose 
crowning achievement within the temple—the forging 
of the Brazen Sea—was thwarted. This part of the legend 
was also to find an echo in the destiny of the Goethea-
num and its master builder, Rudolf Steiner. In this way, 
life imitates legend.

Andrew has spent a long life building up 
Camphill in Britain, the States and recently Russia. He 

is an experienced social therapist, and a writer.

A vision for the next 50 years
Norbert Kus, Glencraig, Northern Ireland

This article is reprinted with permission from the 50th 
Anniversary Issue of Camphill News in Northern 

Ireland, published earlier this year.

Not too long ago a new place started in Dublin and 
there are wishes for a place to start in Dingle. There 

are hopes by a parent group to start something in Sligo. 
The order book is full, you could say, and further one 
cannot look as none of us know what the future holds.

However, how are the perceived threats from the 
regulating powers in our time affecting Camphill? Our 
society seems to be evermore responsible for each citi-
zen, including the vulnerable one. Society expresses 
itself through its government, and the governments of 
our time are held accountable for its many different in-
stitutions including its charitable institutions of which 
we are one.

The government or the state’s view is informed by 
research and advisers who give voice to the thinking 
prevalent in our time. The governments of the time will 
express this thinking in legislation which will affect the 
lives of all its citizens, especially the vulnerable. In order 
that the regulations are met, ever more demands are 
placed by administrators on those who provide services 
to society. Any organisations who work with the learn-
ing disabled, are service providers who are regulated 
and need to meet evermore stringent standards. These 
standards, although informed by experts, are however 
largely executed by administrators who are removed 
from the day to day need of the individual. Organisa-
tions are no longer accountable to the learning disabled 
person and the parent only, but to a whole network of 
regulating authorities.

You might ask what has this to do with Camphill? Well, 
it is the most visible trend in Camphill’s relationship to 
the world, Camphill being an impulse which has its 
origin in the idealism of its founder and its friends, who 
either had children who needed care or who became 
inspired by Karl König’s vision to establish a ‘mini-so-
ciety’ in which healing in the widest sense would be 
allowed to exist.

A ‘mini-society’, a community with its own self-regulat-
ing code of conduct, with its own sets of standards, moni-

tored by nobody else but those who live daily within 
this community. Its success would not be measured by 
rigid beliefs of the society at that time, but by a sense of 
satisfaction in the eyes of all those who meet Camphill. 
How often did I hear in the past from those who looked 
at Camphill, who visited it, who had something to do 
with it, that what is so special about people in Camphill 
are their eyes, their eyes radiate like stars.

The immediate relationship between parents, friends 
and Camphillers allowed this close experience. This 
close experience seems no longer possible. The learning 
disabled child is no longer the sole responsibility of the 
parent; it is society’s responsibility which expresses itself 
through the organ of its elected institutions. The state 
holds the ownership of the well-being of each learning 
disabled person, hence the increase of control over the 
services provided. The relationship is no longer intimate 
but removed. Camphill is one of the many ‘service pro-
viders’ the organisations of a state have to work with.

These two opposing situations of Camphill in Ireland, 
the one wanted by parents and friends and the other 
owned to a large degree by the organs of the state, seem 
to be a trend which will continue and bear great dangers 
for Camphill itself, not for the services to the learning 
disabled as a whole, but to Camphill in particular.

One of the principles of Camphill at present is the fact 
that co-workers living in a Camphill community in Ire-
land are not paid. The workers give their time in freedom 
to the need before them and in turn receive what they 
need from the income of the community. This is for all 
co-workers the same and its effect can be noted by those 
who know Camphill from the periphery.

Not too long ago one of the social workers I work with 
made the observation that, by the mere fact that the co-
workers in Glencraig are not paid but voluntarily give 
their services, the quality of care is greater than in or-
ganisations where every staff member is paid a wage. As 
the wage is based on an hourly rate the staff work fixed 
hours and therefore are not available after work. Whereas 
everyone who lives in a Camphill community is avail-
able in as far as they are visible and can be approached 
at any time. That alone makes a great difference to the 
feeling of security and certainty of the child or adult with 
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special needs. However this principle is challenged from 
many different points of view, and it could well be that 
long before the next fifty years are up, a salary structure 
will have been adopted for all co-workers.

Another principle of Camphill at present is to order our 
education and further training as well as self-develop-
ment, according to our own standards. Standards which 
were gleaned from the work of Rudolf Steiner, which 
are taken up in freedom as those standards resonate in 
the souls of those who dedicate their lives to the work 
with people who are less able. Those standards which 
include the destiny of a human soul, go beyond birth 
and death, include the earth’s development, the rise 
and fall of civilizations and the development of human 
consciousness.

The necessity for such a view of the human being’s 
place in the world, that image of the human being, is 
not shared by those who regulate the care professions 
and who increasingly insist on a training based on care 
only. It could very well be that before the next fifty years 
are up, all co-workers will have a qualification suited 
to their particular field of employment. Hidden gifts 
in any other realm will not be able to shine, stunting 
the wide variety of talents available now. Those talents 
are at present seen by people at the periphery and are 
expressed as follows: ‘In Camphill the co-workers are 
multi-tasked’; they are multi-tasked because that is what 
they choose—the choice to respond to a need which 
goes beyond their profession—to be allowed to be multi-
tasked gives one the possibility to learn ever anew, keeps 
the flame of enthusiasm alive.

Many of the children and adults with special needs who 
come now to our place are in greater need of supervision 
and care than in the past. In the beginning Camphill 
was a beacon of light for any learning disabled person. 
The learning disabled child did not receive an education 
and the learning disabled adult could not contribute to 
meaningful work. Society at that time saw those human 
beings largely as patients who needed hospitalization. 
This has dramatically changed over the years, with the 
result that most learning disabled people are integrated 
in society. This in turn has largely influenced the make-
up of the children in our schools and adults in our vil-
lage communities. Camphill communities are less and 
less made up of a variety of disabilities, but evermore 
catering for those who cannot be integrated in society. 
Parents with a learning disabled child no longer have 
the sole freedom to choose the school of their choice. 
Parents of learning disabled adults will be encouraged 
to make use of the nearest school, live in their local 
community, find work activity in a local setting. The 
voice of Camphill is drowned in the lure of the new 
message, ‘Not different after all’ and ‘We are all the 
same’. However we are not all the same and the danger 
of society is to overlook the need; to not offer choice 
based on true understanding but on the modern dogma 
of integration.

It could well be that before the next fifty years are up 
Camphill will be highly specialized in taking care of 
the most challenging citizens in this society, be they se-
verely learning disabled or persons with multiple needs, 
with complex needs. This will force Camphill into an 
isolated position making integration in the true sense 
more difficult. Again those who know Camphill from 
the periphery, see the different integration concept and 

express it like this, ‘Camphill has a special ethos’. This 
ethos they would like to see maintained.

To work for the sake of the work before one, 
regardless of one’s own gain.

To work outside one’s own acquired profession, 
making use of other talents which one has.

To work with learning disabled children and adults 
who either have chosen this themselves or whose 
parents have chosen for them.

To join in a communal life because of its life-
enhancing quality for each human soul who 
partakes.

These are challenges which will be difficult but not im-
possible to achieve. Karl König, in his far sightedness, 
was able to write down what he saw as the essentials 
for Camphill, which will hold good for more than the 
next fifty years. This short essay, published forty years 
ago, draws attention to the human being foremost, rather 
than the learning disabled person or the organisation. 
The human being in his present life, with his present 
consciousness, will have to travel on a journey of self 
development based on the ordering of his faculties of 
thinking, feeling and willing. Most of the teaching of 
Rudolf Steiner will aid this process and make it pos-
sible to see the world differently than modern man is 
accustomed to at present.

Norbert is the founder of Pinewood Pottery in 
Crawfordsburn, near Glencraig, where he lives with his 

family and is engaged as a potter and administrator.

Siphonophorae, Page from Art Forms in Nature
by Ernst Haeckel (see cover picture)
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Social ecology in practice
Jan Martin Bang

bright future’. Even though older established communi-
ties seem to be suffering from lack of co-workers and 
wondering what their vision might be, new communi-
ties are founded nearly every year, and young people 
flock to experience this amazing phenomenon. We at 
Solborg turn away many young people every year for 
lack of space! 

When these two are not in balance, conflict can rear its 
ugly head. We can imagine this in two extreme possibili-
ties: Co-workers with decades of experience and who 
relate wonderfully with villagers bypass the democratic 
process, or have no regard for financial accountability. 
Other co-workers spend all their energy on administra-
tion, travel endlessly to seminars and conferences, and 
seldom come into more than fleeting contact with vil-
lagers. If this happens, even in a mild form, it can easily 
be the trigger for conflict within a village.

Recognising that Camphill straddles these two impulses 
may help some of us resolve some of our conflicts. In 
fact, if we can see conflicts as indicators that the two 
impulses have come out of balance, we may be grateful 
to the conflict and use it as an opportunity to get things 
right again. 

The role of villagers
Clearly there would be no village without some form 
of social organisation. To have a place for the mentally 
handicapped it is implicit that there is a village to in-
vite them to. It is dependent upon co-workers to set 
up and organise such a village. On the other hand, it 
doesn’t seem to matter much to the villagers whether it’s 
democratic or not. They get by with whatever comes. 
However, they do feel the tone of the village that is set 
by the co-workers. In fact, they are highly sensitive to 
the ‘vibes’. There are numerous examples of conflict 
between co-workers manifesting as anti-social behaviour 
on the part of the villagers. We co-workers owe it to the 
villagers to create a healthy social organism. That is really 
the central message of social therapy.

It may be, at the end of the day, 
that whatever exact form the organi-
sational structure happens to take is 
really not important, because the 
villagers fulfil such a special role, 
they are in many places the most 
stable element within the village. 
Co-workers come and go, house 
parents are replaced and turn over 
every few years. The villagers see 
people arrive and depart, and take it 
all in good spirit. I can only marvel 
at the capacity of these people, who 
individually would be so vulner-
able in any other kind of society, to 
cope with the number of co-work-
ers who pass through the villages 
in the course of the years. It is the 
co-workers who burn out, crack up, 
break down, and in the end leave to 
follow other stars and ambitions. The 
villagers, those officially designated 

As his 3rd year project in the Course for Curative 
Education and Social Therapy, Jan researched the 
organisational structure of the Camphill villages in 

Norway. His report comes to nearly 80 pages,
and is available from him at Camphill Solborg. We 
print here a shortened version of his conclusions.

Visions and Aims
This study was not meant to be an evaluation of the 
villages and must not be read as criticism or praise. 
However, it did suggest one thing to me: The active and 
continuing study of anthroposophy and threefolding by 
as many carrying co-workers as possible would be of 
great help for a community to clarify its visions and aims. 
There is a connection between consciously building up 
a formal organisational structure and being aware of the 
philosophical, spiritual and ideological impulses under-
lying the community. Any community which spends its 
energy on articulating an organisational structure and 
committing this to paper will in the process incorporate 
the basic aims and visions that inspire it. 

Two Trends
Working with this material over the last few months 
has again and again led me to see two main trends, 
somewhat overlapping. One trend or impulse consists 
of working with villagers in Social Therapy; this is often 
voiced as ‘the villagers are the centre of our lives’, or 
as ‘our work’. The other impulse consists of creating an 
alternative society. This often comes to the surface when 
co-workers talk about ‘the fellowship’, or ‘realising a 
threefolded society’. Camphill gives us the possibility of 
doing both at the same time. They can run in parallel, 
like the two rails of a ladder leading us ever higher. 

When in perfect balance, this gives the Camphill tra-
dition a robustness that has carried it through over 60 
years and into more than 20 countries throughout the 
world. It combines ‘doing good work’ with ‘building a 

Second Sight 

a cat curled up turns out to be a log 
and another log lays close at hand nearby 
as if in silent conversation—not saying 
what cats and logs usually tell to one another 

there seems to be some merit in growing older 
especially in those moments when the eyes blur 
and you find yourself upon the road 
towards imaginations and other fantasies

or else it is that in the very act of dying 
trees and wood in general take on another life 
as if some kind of resurrection is at work 
that reaches far beyond our world of line and form 

ANDREW HOY,  LENINGRAD OBLAST
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as ‘weak of mind’, carry on working the farms, the 
gardens, the households and the workshops. They form 
the basis for celebrating festivals and seeing the seasons 
swing through the year. Their capacity for remembering 
past co-workers is phenomenal. Without them we co-
workers would be lost, endlessly arguing about how to 
organise our little community!

Can we bring the villagers in to play a more active 
part in the decision making process within the village? 
In Jøssåsen one long term co-worker pointed out that 
this had been practised many years ago, but that it had 
been discontinued. Interestingly enough, it is at Jøssåsen 
that TV has become acceptable in houses, something 
that would have been anathema in most other Camphill 
villages. It was explained to me that this came about 
because the villagers demanded it. How far are we will-
ing to go in this direction? How equal are we all really 
in the social sphere? Given that at least one village has 
accepted TV as a normal part of their lives, how do we 
react when alcohol comes up for discussion? As far as I 
know today, alcohol is banned throughout the villages 
in Norway; any co-workers who want to have a drink, 
must do so either outside the village, or possibly in 
the privacy of their own quarters—though even this is 
frowned upon. What if the villagers at Jøssåsen ask to 
be able to drink a beer while watching the World Cup 
on TV in their living room? Where do the boundaries of 
democracy and freedom lie?

Succession
The villages had all started as small, intense projects, 
where virtually everyone knew everything that was go-
ing on. As the years went by, those who needed to know 
stayed in the know, and those who were not involved 
in the day to day running lost contact with that guiding 
centre.

Today one of the challenges for Camphill is to find 
the co-workers who will carry the community into the 
future and bring them into the guiding centre. There is a 
strong tide of change. The number of applications from 
the mentally handicapped has gone down, many of the 
more able are being offered sheltered accommodation 
by the local authorities. There is a higher number of ap-
plications from psychologically disturbed patients who 
need therapies that we as co-workers are not trained to 
provide. Our legal status is changing, and will probably 
result in a higher degree of supervision by the health 
authorities. Our co-worker population is dominantly 
foreign, and the few Norwegians are nearly all older, 
many of them nearing retirement. 

• We are small. We are not well known. We don’t 
appear in the media very often. We are not 
connected to the conventional social services 
world. Most people in that world work in 
‘institutions’ with ‘clients’. We feel that we are 
superior, creating a ‘society’ with ‘villagers’. 

• Many co-workers deliberately keep their distance 
from the non-anthroposophical alternative society 
creatives. They don’t want to end up being just 
another ‘ecovillage’. 

• There is no formal career structure. Most co-
workers are unqualified in social work. Should they 
leave the village, their choice of work will be very 
limited, unless they had a qualification before they 

joined Camphill. Those who participate in part 
time education in Curative Education and Social 
Therapy will not get an official qualification.

• As co-workers, our economic security is almost 
totally invested in the Camphill Foundation. Only 
in 2003 did we take a serious look at the pension 
arrangements, and even though a secure solution 
seems to have been worked out, this has still not 
been finalised.

The question of succession, however, is not only tied 
up with such formal things as career qualifications and 
pension arrangements. Enthusiasm, motivation and in-
spiration come from the spirit, not from bureaucracy. The 
fundamental question here is how do we inspire people 
to share our lives in the villages?

Visions and aims inspire. In my opinion, this is the 
fundamental aspect of our lives. The spirit comes first, 
physical and organisational forms have to grow out of 
that. It does not work the other way round. I have seldom 
found deep spiritual insight from organisational forms 
alone, or from career structures or pension plans. 

Questions and recommendations
I decided to sum up this report by asking questions. I 
would like this not to be closing statement, but a new 
opening: 

• Are the 3 components of threefolding really 
balanced in our community? Do all the people 
who live there really feel freedom in the cultural/
spiritual sphere; do they really trust that the 
fellowship will support them in the economic 
sphere; and is there real equality in the social 
sphere?

• How can we keep a balance between working 
with the mentally handicapped and creating an 
alternative threefolding society at the same time?

• Can we, as a community, articulate and record our 
organisational structure, and formulate a statement 
of our visions and aims?

• Are we willing to forge connections with 
professionals who work in conventional, 
non-anthroposophical care for the mentally 
handicapped?

• Do we really see ourselves as cultural creatives, 
ready to interact with other alternative lifestyle 
creatives?

• To what extent can we involve the villagers in the 
decision making process within our villages?

• Can members of the Community Group foster 
the spiritual component which will inspire 
and motivate more young people to join our 
communities? 

Jan is involved in the international 
communities movement and helps with the Bridge 

Building School at Solborg where he is a co-worker.
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Camphill pioneers: friendly enemy aliens!
Robin Jackson

There is one particular episode in the early devel-
opment of the Camphill Movement about which 

relatively little has been written. This may have resulted 
from a wish to draw a discreet veil over one of the 
less glorious moments in British history. When Britain 
declared war on Germany on the 3rd September 1939 
all immigration was stopped and all temporary visas 
granted to people from enemy territories were declared 
invalid. This meant that the great majority of Germans 
and Austrians in Britain who were bona fide refugees 
were now trapped, stateless, in a country which was 
uncertain what to do with them. 

During the autumn of 1939 tribunals were set up to 
decide the relative danger that each individual ‘enemy 
alien’ posed to British security. The tribunals were 
held in secret and their members drawn from the legal 
profession. The aliens were not allowed a solicitor but 
were able to bring a ‘Friend’. Refugees were allocated 
to one of three categories, with most falling into the 
final category

A: to be interned
B: to have restrictions placed upon their freedom 

(a ban on travelling more than five miles, owning 
cameras or large scale maps)

C: dubbed friendly and to remain at liberty 

The third category of ‘friendly enemy alien’—notwith-
standing its oxymoronic character—accurately reflected 
the ambivalent attitude of both the British press and 
officialdom to these refugees. The War Office warned 
that the categories should not be applied too vigorously 
although a refugee classed ‘C’ could be interned if he, or 
she, was considered to be of ‘bad or dubious character 
or repute’.

With the fall of Holland and Belgium to the Nazis and 
the failure of the Dunkirk invasion, the government de-
cided that drastic action had to be taken. On 10th May, 
Churchill succeeded Chamberlain as Prime Minister and 
set up the Home Defence (Security) Executive. This had 
the remit to act on the prediction made by the Chiefs of 
Staff that ‘alien refugees’ were a most dangerous source 
of subversive activity and recommended that they all be 

interned. As a result a note was sent to all Chief Consta-
bles instructing them to intern any German or Austrian 
man or woman in Category C where they had grounds for 
doubting the reliability of an individual. This meant that 
MI5 was able to nominate its own arrests and local police 
forces to follow their own initiatives and prejudices. 

Dr. König has described the events which led up to his 
arrest. On Whitsunday, 12th May 1940 after a Children’s 
Service, he went for a walk with the older children. 
When he returned to Kirkton House he learned that 
Peter Roth in Heathcot House had been arrested. This 
news was received with astonishment. Then as they all 
sat down together to enjoy a celebratory Whitsunday 
meal, the police arrived at Kirkton House. The men 
were told to pack clothes and underwear and be ready 
for departure in 30 minutes. The police sought to assure 
everyone that this was likely to be a temporary meas-
ure and that they should be back in a matter of weeks. 
Everyone was confused and taken aback by what had 
happened. The men departed in a turmoil of emotions 
not knowing what would happen to their wives and 
children. Would the proposed move to Camphill come 
to nothing? In fact, had the whole enterprise of creating 
a community come to a premature end? They embarked 
on the waiting bus, joining other men who they did 
not know. And on a glorious Whitsunday they travelled 
northward with their unknown companions through the 
beautiful Aberdeenshire countryside to an undisclosed 
destination (Müller-Wiedemann, 1996).

The arrest of refugees throughout the country appears 
to have been conducted in a reasonably civilised fashion 
by the police. Tilla König in a letter to George MacLeod 
dated 16th May 1940 noted that: ‘my husband and all 
the other men in our community have been taken away 
to Duff House in Banff. I have heard from my husband 
today that he and all our friends are well and are very 
kindly treated’ (NLS, 2004).

An indication of the level of confusion that must have 
existed at that time is reflected in a later part of Tilla 
König’s letter to MacLeod: ‘No one at Duff House knows 
why they are there and for how long they will remain 
there’ (NLS, 2004). The purpose of Tilla König’s letter 
was to see if there was anything MacLeod could do to 
help: ‘I do not want to trouble you with all these things 
but I know that my husband would like you to know 
how things are with us, and perhaps you would know 
if anything can be done for him and our friends’ (NLS, 
2004). In a further letter to MacLeod on the 3rd June 1940 
Tilla König expressed concern at the fact that she had 
not received a reply to her letter of the 16th May. She 
hoped it was not because MacLeod had thought that all 
the women had also been interned.

We know that Dr. König was taken from Banff to Liv-
erpool. It is highly probable that Dr. König spent some 
time in Huyton internment camp before being deported 
to the Isle of Man. Huyton camp, which was sited on the 
outskirts of Liverpool, was one of the largest in the coun-
try. The camp comprised several streets of empty council 
houses and was surrounded by eight-foot barbed wire 
fences. [See painting Empty Days by Hugo Dachinger: 
© Walker Art Gallery, Liverpool]

Empty Days, Hugo Dachinger, 
Walker Art Gallery Liverpool
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It was the married men, Karl König, Thomas Weihs, 
Hans Schauder, Peter Roth and Rudi Lissau who were 
interned on the Isle of Man, whilst the unmarried men—
Willi Amann, Hugo Frischauer and Carlo Pietzner were 
interned in Canada. 

The Isle of Man
Residents in the Isle of Man were taken aback at the 
‘invasion’ of their island for it had not been included in 
the list of camps drawn up by the War Office in August 
1939. And yet, on the 12th May 1940, the boarding-house 
keepers received a letter from the Secretary to the Island 
government, on behalf of the Lieutenant Governor, act-
ing on instructions from the British War Office, ordering 
them from their premises within six days. They had to 
leave behind ‘all furniture, bedding, linen, cutlery, crock-
ery and utensils’. This order was given first to boarding 
house keepers in Ramsay and soon afterwards to those in 
Onchan, north of the main town of Douglas.

These requisitioned bed and breakfast houses and ho-
tels were cordoned off and used as a series of ‘camps’ 
with different camps catering for different nationali-
ties—women and children were housed around Port Erin 
and Port St Mary in the south of the Island which had 
controlled access from the rest of the Island, UK Fascists 
and Italians were interned at Peel and a section of central 
Douglas promenade was cordoned off for use as a series 
of male camps for Austrians and Germans.

Opposition to internment soon grew and within a 
few months many had been released and by July 1941 
the largest of the men’s camps on the Isle of Man had 
been closed. The government had soon come to realise 
that internment was not only unfair but was also very 
expensive. But one event more than any other probably 
brought about this change of mind. On July 2nd 1940 
news came of the sinking of the Arandora Star on its way 
to Canada. It was loaded with 1,700 internees and guards 
along with a normal ship’s crew. The Arandora Star was 
on its second day out from Liverpool and somewhere 
off the west coast of Ireland when it was torpedoed by 
a German U-boat. Over 1000 perished. 

A number of reasons contributed to the very high loss 
of life. Not enough life jackets had been provided, rafts 
had been lashed to the deck, there had been no lifeboat 
drill and the decks had been partitioned by impenetrable 
barbed wire which cut off access to the lifeboats. Prior to 
the ship’s departure the captain, Captain Moulton, had 
strongly protested at the erection of the wire because he 
claimed it had turned the Arandora Star into a floating 
death trap. The authorities ignored his protest. Captain 
Moulton and his Second and Fourth Officer were seen 
by survivors steadfastly standing on the ship’s bridge as 
the Arandora Star sank into the Atlantic. This disaster 
led to vigorous protests about the British internment 
policy, which was changed to internment for enemy al-
iens and in camps in Britain only. Whilst most internees 
had been released by the end of 1942, there were some 
who were not finally freed until late 1945. The practice 
of deporting internees overseas also ceased because of 
the high number of ships carrying internees to Canada 
and Australia which had been sunk by U-boats.

The internment of Dr. König
We know relatively little about the nature of Dr. König’s 
internment other than he appears to have spent most of 

it with a few friends in a hotel in Douglas that had been 
commandeered by the authorities. König acknowledges 
that the outer circumstances of life in the camp were 
relatively comfortable. Internees were permitted to send 
out two letters per week neither of which could exceed 
24 lines. There was no restriction on the number of let-
ters received. 

Most of his time appears to have been spent in reading 
and studying with his colleagues. They were able to do 
more or less what they pleased and spent much of their 
time in intensive spiritual research. Whether by chance 
or not, Dr. König and his colleagues shared their accom-
modation in Douglas with Dr. Ernst Lehrs and Dr. Willi 
Sucher, both leading anthroposophists.

There was one event during König’s internment that was 
to have a profound influence on the history of Camphill. 
On his release in 1940 he describes a spiritual encoun-
ter with Count Nicolaus Zinzendorf (1700–1760), the 
founder of the Herrnhut Brotherhood. In that encounter, 
which occurred on the night of the 29th August, it was 
suggested that König should introduce a Bible evening 
in Camphill. This would involve people gathering to-
gether every Saturday evening, joining in a common 
meal, reading the Bible and seeking an understanding 
of the text with the help of Rudolf Steiner’s spiritual sci-
ence (Müller-Wiedemann, 1996). 

König identified Zinzendorf as one of the three ‘stars’ 
in the development of the Camphill Movement (König, 
1962). What is not widely appreciated and merits at-
tention is that the religious thinking of Zinzendorf and 
the other two ‘stars’ identified by König, Comenius 
(1592–1670) and Robert Owen (1771–1858), was 
strongly influenced by the English reformer John Wyclif 
(1328–1384). Wyclif, who was an early proponent of 
fundamental changes in the Roman Catholic Church 
during the 14th Century, is today considered as one of 
the originators of the Protestant Reformation. He chal-
lenged papal authority, sought the removal of church 
hierarchy, urged the handing over of all ecclesiastical 
properties and lands to the state and argued for a return 
to a more primitive form of Christianity where priests 
took the gospel direct to the people.

Wyclif’s views were to have a deep effect on John Hus 
(1369–1415) who was to initiate a religious movement 
in Bohemia based on Wyclif’s ideas. The sincere desire 
of Wyclif and Hus to reform the Church failed and, with-
out intending it, both became founders of two heretical 

Two internees bowing in front of an officer
Hugo Dachinger, Walker Art Gallery, Liverpool
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bodies—the Lollards and the Hussites. The Bohemian 
Brethren, which was founded in Bohemia in 1457 and 
of which Comenius was a member, can be traced back 
through a chain of sects starting with Wyclif. In 1722 a 
small remnant of the Bohemian Brethren blossomed into 
a new and vigorous body under the name of Moravian 
Brethren. Zinzendorf was its founder. And the success 
of Moravian Brethren settlements in England—which 
were essentially utopian experiments in communal liv-
ing—had a profound influence on Robert Owen (e.g., 
Fairfield Moravian Settlement in Lancashire). 

This seminal moment in the development of the 
Camphill Movement, which occurred in a Douglas ho-
tel during König’s internment, deserves to be put in this 
broader context. For understandable reasons the Central 
European antecedents to the growth of the Camphill 
Movement have been stressed to the exclusion of other 
possible influences. Whilst Comenius, Zinzendorf and 
Owen may be rightly viewed as the stars, a debt is also 
clearly owed to an Englishman, John Wyclif.

 The internment experience
According to Daniel Snowman in his book The Hitler 
Émigrés (2002) most former Austrian and German in-
ternees have looked back on internment with a measure 
of nostalgia and no bitterness. Many of these former in-
ternees were surprisingly positive about their experience 
and understood why the British government, faced by an 
imminent invasion, found internment necessary. 

It did not take long for a sense of community to emerge 
given that most of the internees shared a common lan-
guage and Central European intellectual and cultural 
inheritance. Probably at no other time in British history 
have so many extraordinarily gifted people lived in 
such close proximity to one another. Whilst internment 
presented a challenge, it was one to which internees re-
sponded positively and creatively. The internment camps 
quickly turned into mini-universities. At one of the Isle of 
Man camps the following intellectual fare was on offer 
during the course of just one week in October 1940: 

History lectures on Metternich, The Rise of English 
Democracy, Church history, Medieval Culture and the 
British Empire; science lectures on bacteriology, physi-
cal chemistry, mathematics and aspects of nutrition; a 
philosophy series on the Ancient Greeks; lectures on 

French and German literature and various literary and 
musical recitals. 

Snowman notes that some internees were paralysed 
by indecision not knowing whether they should attend 
Professor William Cohn’s talk on Chinese Theatre which 
coincided with Egon Wellesz’s Introduction to Byzantine 
Music? Or should they go to Professor Jacobsthal’s talk 
on Greek Literature which was being held at the same 
time as Professor Goldmann’s lecture on the Etruscan 
Language? One rather suspects that if the camps had 
held British internees, the choice would have been rather 
simpler. Cricket or football, chaps?

Not a few of the émigrés were later to express their 
bafflement at what they saw as the philistinism of the 
British, their apparent disregard or contempt for what 
might be termed ‘high culture’. One explanation that 
was half-jokingly advanced was that since the governing 
class in Britain was at that time drawn almost exclusively 
from those who had attended English public schools the 
only occasion when the ‘arts’ would have been encoun-
tered by pupils would have been on wet Wednesday 
afternoons when games had been cancelled!

The Hitler émigrés, most of whom had been interned, 
went on to make a lasting mark on the intellectual and 
cultural life of post-war Britain—perhaps the most pro-
found of any émigré group in British history. There was 
hardly a part of British cultural life that was not touched. 
There was Rudolf Bing, the creator of the Edinburgh and 
Glynebourne Festivals, the philosopher Karl Popper, the 
biochemist Max Perutz, historians Eric Hobsbawm and 
Geoffrey Elton, the economist Friedrich von Hayek, the 
architectural historian Nicholas Pevsner, the publishers 
George Weidenfeld and Andre Deutsch, members of the 
Amadeus String Quartet, and so the list goes on.

One of the enormous ironies of the policies of the Nazi 
regime was the gift of brilliant scientists to Britain and 
America. Of the 100 Nobel prizes in science awarded 
from the first one in 1901 until 1932, 33 went to Ger-
mans or scientists in Germany, Britain had 18 and the 
USA 6. In the next 27 years, Germany won 8 of the 
science prizes and Britain 21.

Dr. König’s release
Dr. König was among the first to be freed from internment 
and was able to leave the camp on the 4th October 1940. 
The other men returned later in 1940 and during 1941. 
It would be interesting to know if Tilla König’s letter to 
MacLeod had been instrumental in securing that early 
release. MacLeod, founder of the Iona Community and 
one of the leading churchmen of his day, would certainly 
have had access to the corridors of power. It is quite clear 
that he was very impressed by König’s pioneering work 
in community building. Within three weeks of his release 
from internment, König was invited by MacLeod to ad-
dress a large gathering in Edinburgh—an invitation that 
König had regretfully to decline because of illness (NLS, 
2004). However, soon after, MacLeod visited Camphill 
where he was amazed at the ‘atmosphere’ created by the 
community. In his endorsement of the school’s prospectus, 
MacLeod commented favourably on the open happiness 
of all the children and the quite phenomenal advances 
that some of the children had made since coming into the 
school’s atmosphere of ‘ordered rhythm’ (NLS, 2004).

One other person who might have been in a position to 
exert some influence was W.F.M. Macmillan, a member 

Waiting, waiting, Hugo Dachinger, 
Walker Art Gallery, Liverpool
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The meditation of the Rose Cross and the metamorphosis of the lemniscate
Part 3: Spherical and radial forces—the spiral

Regine Blockhuys, Camphill Dorfgemeinschaft Hermannsberg, Germany

The sphere and the radii of the sphere are likewise 
formative forces of the plant. 

Imagine a coniferous forest: in most aspects the pines 
or firs are radial, except the cones whose bulging shape 
and scales are spherical. Equally spherical is the surface 
of a horizontal cut across the trunk or branches.

A deciduous forest adds to the radial expression of 
winter the spherical leaf canopy of summer.

The differentiation of spherical and radial is caused by 
the earth and the cosmos.

The spherical, the bulging, 

is either enveloping,            formed by the cosmos, 

or filled-in,            formed by the earth. 

Imagine the apple blossom: the blossom is enveloping, 
producing the filled-in apple. All blossoms and leaves 
are enveloping, most fruits are filled-in. Vegetables—like 
lettuce, cabbage, fennel, leaks or onions—are both en-
veloping and filled-in.

Each blade of grass and each stalk of cereal is both 
enveloping and radial. Inside the enveloping gesture 
we find inner infinity. 

The radial is just as much influenced in its structure 
by the cosmos as by the earth, by counter-space and 
space respectively.

When the radial tendency is more formed out by cos-
mic forces, it appears as purely radiating: plants of the 
order Umbelliflorae, the leaf veins, the filaments.

If it is more formed out by earthly forces it manifests 
itself as branching out, as supporting structure.

The harmonic combination of spherical and radial is the 
spiral. (see diagram A)

Draw twelve radii and over them concentric circles with 
increasing distance towards the outside. Connect the 
crossing points from outside towards the centre. This 
produces a series of spirals.

Space Counter Space

spherical filling in enveloping

radial branching out radiating

Robin Jackson is a consultant to Camphill Rudolf 
Steiner Schools, Aberdeen and was for three years 

Development & Training Co-ordinator for Camphill 

Diagram B makes visible the form of a blossom in the 
centre and a variety of leaf shapes.
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of the School’s Board of Management, who had provided 
the loan that permitted the Community to purchase the 
Camphill Estate on the 1st June 1940. W.F.M. Macmil-
lan was related to Harold Macmillan—later to become 
Prime Minister from 1957 to 1963—who in 1940 was 
invited by Churchill to join the government as permanent 
secretary to the Ministry of Supply. 

Many questions remain unanswered. How did Dr. 
König gain such a speedy release? Did anyone intercede 
on his behalf? If so, who? Why did it take much longer 
for the other men arrested at the same time as König to 
be released? Why were the women not interned? What 
might have happened to the Camphill Movement, had 
König been interned for a year or more? 

All leaf shapes are based on crossing spiral tracks, in-
cluding the serration at the leaf edge.

The geometric shape of the spiral appears in nature 
more often than we are usually aware. Between the 
spiral nebula in the infinite cosmic spaces and the fila-
ments of the chromosomes in the dividing cell, there 
are many more spiral structures: flat in seashells, curved 
in snails.

radial emphasis spherical emphasis
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Adventures in Dornach: The English Studies Program at the Goetheanum
Becky Rutherford, Beaver Run, Pennsylvania

Each plant grows out of the growing point in bundles 
of spirals and orders its leaves and vessels along the 
stem in spirals. Sometimes there is a halt in this spiral 
tendency—a living structuring force—e.g. in pine cones 
or many blossom types—mainly compositae—or, in the 
animal kingdom, the spiralling horns of cattle, sheep or 
antelopes. 

Equally, the protein molecules of all living organisms 
are turned spirally.

The spiral tendency—the word originates from 
Goethe—is therefore always present, even if it is not 
apparent at first sight.

Of the many spiral forms in nature, one is predominant: 
the logarithmic spiral. Here the distance between the 
concentric spirals grows towards the outside and dimin-
ishes towards the centre, in geometric progression. One 
of its amazing properties is the fact that it originates in 
the infinity of space and progresses to the infinity of the 
interior without ever arriving at the centre point. 

This fact is also found in the water vortex, where the 
speed of circulation approaches infinity towards the cen-
tre. This causes the high hollow funnel. We can observe 
this when stirring our coffee.

We also know this phenomenon from the macrocos-
mos. Our solar system is an enormous vortex which 
bears the spiral tendency in its structure. The most distant 
planets are the slowest: Jupiter and Saturn. The closer the 
planets are to the sun, the faster they move. The centre 
of the vortex is inside the sun. The sun is hollow; here 
inner infinity is achieved. You could say that eternity 
begins there. From there appear the mighty firestorms 
of the sun which come into being and disappear again. 

‘

The physical rays of the sun are an image of what exists 
spiritually in its infinite interior.

We cross a threshold with our thoughts before which 
we can only feel totally powerless.

But by raising ourselves to sense-free thinking, we can 
accept the macrocosmic fact of an inner infinity and then 
we can find it also in the microcosmos, in every cell 
nucleus, each protein molecule, each seed, each shoot 
of the growing plant, in the cells and organs of animals, 
where it decides the species and type.

The spiral tendency is beautifully expressed in the hu-
man heart. The heart muscle is made up of strands of fibre 
which move from the tip in a spiral upwards towards the 
edge of the ventricles. And there are indeed two strands 
of muscular fibre which spiral in opposite directions and 
cross each other. The large arteries too enter the heart 
in a spiralling curve. 

Inside the ventricles the blood swirls; vortexes appear 
and disappear, as do the firestorms on the sun. In each 
vortex appears the relationship between inner infinity and 
macrocosm. When we cross this threshold with our think-
ing, we enter the spiritual world. And there is light.

In the human being, the spiral relates the inner infin-
ity of the soul to the outer infinity of the macrocosm. 
Only one part of this relationship is visible, but we 
can think the invisible way towards the inside and the 
outside.         Concluded

Translation CH & PH

Regine is a founding member of 
Hermannsberg Camphill Village. 

At present she is in Stuttgart caring for her father.

What’s a nice girl like you doing in a place like this?’ 
I consider an answer. I quickly take stock of the 

place in question—The Foundation Stone Auditorium 
of the Goetheanum! And me? Well, I am a nice girl and 
a lucky one, too: a Camphiller on sabbatical. What I’m 
doing is fulfilling a long wished for dream: studying at 
the Goetheanum.

With a heart full of gratitude to my Beaver Run com-
munity and also some trepidation at being away from 
my patient and generous husband for the winter, I have 
settled into Arlesheim for the middle term of Dr. Vir-
ginia Sease’s course. Daily I stride through my tidy Swiss 
neighbourhood and up the hill to the Kleinodienkunst. I 
have practiced and practiced in front of the mirror and 
now can pronounce this amazing word trippingly off 
my tongue. It means merely Fine Jewellery Gallery—the 
studio which shares the building with our program, but I 
love its authoritative Germanic ring and I mutter it often 
as a kind of linguistic talisman. Mastery of it has been 
almost as satisfying as successfully dropping Badische 
Bahnhof into a conversation. This tongue twister is only 
the name of a train station in Basel, but it carries such 
a lyrical multisyllabic resonance, that I feel positively 
bilingual when I use it. Oh! The German language! Most 
alarming is to see a sign for Emergency Exit: Not Aus-
gang, Not Ausgang? Well, is it an ausgang or is it not?

As I continue up the hill things begin to take on that 
characteristic lilt—you know what I mean: A door with a 
certain angle, a folded tissue paper star in the window, a 
rosy-cheeked child swaddled in many fuzzy layers. Three 
thousand miles away and it still looks like home, even 
though our Pennsylvanian gardens are never s-o-o-o tidy 
(our overwhelming nature forces, doncha know!) A dog, 
whose acquaintance I have made over the weeks greets 
me and I return his Gruezi. Kleinodienkunst I tell him. He 
wags his tail. Badische Bahnhof I say in farewell. I can 
have quite nice German conversations with dogs. They 
are not so picky about grammar. Or vocabulary.

The English Studies Program provides an opportunity 
for the non-German speaker to experience the Goethea-
num in a more comprehensive way than a short confer-
ence might allow. Although the full program is comprised 
of three terms over ten months, there is flexibility to join 
for a single term if the student has some background in 
anthroposophy. It is intended to be a foundation level 
course and each term takes one of Rudolf Steiner’s basic 
texts as the focus. What a luxury, however, for even the 
most seasoned student of anthroposophy to have the 
time to consider these central works in such an atmos-
phere. Quite a contrast from the frantic re-reading fifteen 
minutes before a late night study group which forms the 
scholarly life of many! After Dr. Sease’s morning lecture, 
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the day opened out into artistic work in painting, speech 
formation, eurythmy, sculpture and singing. Sessions in 
Goethean observation and—thank heavens!—German 
instruction, filled the rest of the week. In addition, week-
long mini courses were offered on a variety of subjects, 
such as the history of the Goetheanum, local geography 
or Waldorf pedagogy. Independent study work was sup-
ported by ample free time and sessions with individual 
mentors. Almost every evening offered a concert, lecture 
or performance. Further enrichment took the form of 
field trips which were always enhanced by Dr. Sease’s 
preparatory lectures and accompanying insights.

Naturally, I had expected that my classmates would be 
fellow North Americans or British, but in fact I was the 
only native English speaker in the class. My peers were 
from Eastern Europe and Asia. This, perhaps, reflects the 
vigorous blossoming of anthroposophy in the East. I was 
welcomed into this group which had already spent the 
fall term together and quickly surrounded by the warm 
heartedness of Eastern Europe and the graciousness of 
Asia. I did feel like a kind of gosh-nelly, gee-whillikers 
Pennsylvania farm girl at times, but they didn’t seem 
to mind. As with all ‘innocents abroad’ I had much to 
learn from Middle Europe—like, you can’t eat the pizza 
with your hands!

Of course, walking wide-eyed and open-mouthed 
around the Goetheanum was how I spent many of my 
early days. Just having a cup of coffee in the cafeteria 
made me mentally pinch myself—’I’m here! In the 
Goetheanum! Having a cup of Goetheanum coffee!’ 
However, the expensive cost of living in Switzerland 
made that a rare and relished treat. And the complimen-
tary refill from a waitress who calls everyone ‘Honey’ 
was conspicuously missing. I guess I did get a little 
homesick sometimes… An entry from my journal illus-
trates the passage from a feeling of awe to one feeling 
right at home.

‘Feb 1—Today, sitting in the soft unglaublich sunshine 
I ate my little lunch looking at the sheer Goetheanum 
looming up before me—later to see the Representative 

of Mankind—’Die Gruppe’—For all the photos I’ve seen, 
the impression made by the reality goes very deep. Then 
eurythmy class, then walking back under the full moon, 
thinking how it will rise again in six hours over home. 
Today I learned the trick of opening the mighty front 
doors of the Geotheanum. I’d seen them magically swing 
open for others and assumed those people were, you 
know, more evolved. But its just a little hidden button 
you push! Ha!—what a Schöne Tag!’

One thing was quite clear—whenever I met someone 
associated with Camphill a sense of familial connection 
was shared even when a common language was not. I 
felt the most at home on a weekend trip to Überlingen 
to visit some colleagues from past Camphill teachers 
conferences. On a tour of the houses in Föhenbühl, I 
heard the high voices of children with autism vocalizing 
in a characteristic way. Kids with autism make the same 
kind of noises regardless of the prevailing language. They 
speak autism! And cheeky boys at the lunch table are 
cheeky in the same ways whether they are speaking 
English or German…

The days became weeks and the weeks melted like 
the snow, into months. Soon, too soon, the term was 
finished. How quickly friendship had developed. It felt 
almost impossible to say goodbye.

In those ten weeks I had travelled in Switzerland, 
Germany and France, been humbled by both the Alps 
and Chartres, completed an independent study on the 
Gospel of John, memorized Basel’s major tram routes, 
explored many of the nooks and crannies of our beautiful 
Goetheanum and developed an odd sort of fluency in 
German which includes the vocabulary for ‘revelation’ 
and ‘consciousness soul’ but leaves me still consulting 
my phrase book for everything else.

Now I feel breathless but refreshed and ready to pick up 
life in Beaver Run again. Everyone says I look ten years 
younger. I smile modestly and answer Danke.

Becky Rutherford is a teacher at 
Camphill Special Schools, Beaver Run in Pennsylvania.

Outcry from a village in Eastern Europe

Back from a journey to the Estonian village Pahkla I 
feel more or less obliged to give a small account of 

this struggling place. I remember when we started there 
full of enthusiasm with the Estonian-Russian government 
supporting us and now it has become a western place 
and it is difficult to see how the future will look. Katarina 
Seeherr, the musical genius, housemother, chief of many 
village activities, workshops and so on, has really settled 
in Estonia. Then there is a very gentle, frail Tiit who does 
all the diplomatic work with authorities and financial ac-
counts, and his dear wife Pille, a housemother with two 
small children. Fortunately, when they were on holiday 
a villager, Kairi, and others did the cooking and stood 
for the house as best as she could. But it was a relief 
to have Pille and Tiit back again. And last but not least, 
Tiia Espe, who just today with a few villagers helping 
her made lunch for forty visitors. This, more or less, is 
the final lot of co-workers. Fortunately, young people 
come from Germany, and—very fortunately, as there is 
no farmer yet—two of the villagers can drive the tractor! 

Letter
And when I was there, at last the sky lifted and the sun 
shone and with the help of some German short-stayers 
they managed to get the hay home for the thirteen cows 
to survive.

The Camphill Village Trust in England, and especially 
David Adams, have helped in a very strenuous financial 
crisis and so we got the buildings up, the first three with 
help from the Village Trust in Norway. And now, the next 
chapter would be co-workers.

Who of you is prepared, maybe even already a pen-
sioner, to come and keep a little house going, with five 
or six villagers who are well trained in being more or less 
alone? And be supporting with a few talks and artistic 
activities to complement the wonderful music which 
Katarina engenders with her orchestra!

Dear friends, it is a big experience to be in Estonia and 
to visit there, and maybe I will go there again as it seemed 
they didn’t mind that I was a very, very old babushka. 
When I came to say goodbye, imagine, they even asked 
me to come again!

Margit Engel          
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Secret Brotherhoods 
and the Mystery of the Human Double 
Seven Lectures by Rudolf Steiner
Rudolf Steiner Press 2004, ISBN 1855841622, £12.95
Reviewed by David Adams

These lectures were given in November 1917 in three 
locations in Switzerland. By this time the war was 

in its final year, but it must have seemed like it would 
go on for ever. Living in Europe at the time one might 
have felt surrounded by darkness and destruction. These 
lectures are filled with a kind of foreboding and warn-
ing, but this doesn’t seem to be directly connected to 
the war, rather to what is behind the war and what the 
consequences of it might be.

Looking back, these warnings now seem be fulfilled 
and the year 1917 itself is highly significant. The powers 
of Middle Europe were seemingly locked in a make or 
break struggle with Britain, France and Russia. And yet, 
in this year, Marxist communism takes control in Russia, 
and America enters the war against Germany. The Otto-
man Empire is crumbling and the Balfour Declaration is 
made. These world events have set the tone for our last 
century and still are the major influences for the events 
of today. Rudolf Steiner does refer to these dangers in 
these lectures.

Much of what he says is frightening. He describes how 
the secret brotherhoods, particularly of the west, try to 
control the masses through ignorance and subconscious 
fear. They use many tools to fulfil these aims, such as 
control of technology and economics. The power of the 
human double is recognised and how it is affected by 
emanations from the various parts of the earth. Through 
assassination they attempt to manipulate the dead and 
their knowledge for their own ends and power. These 
forces are anti-Christian and Rudolf Steiner does give 
some guidance on how one can stand against them.

I sense that in this, Rudolf Steiner is very concerned 
for the destiny and task of Middle Europe. Not only is it 
surrounded and squeezed by these forces from both the 
west and the east, but in itself it has lost its own true way. 
The Germany of Goethe and Schiller is now ruled by 
Prussian militarism and the attempt to become a world 
power. By 1917 the generals are virtually in charge. How 
can this task of Middle Europe be saved?

He asks: why found spiritual societies such as the An-
throposophical Society? This is so that karmic links can 
be created between individuals so that they are able to 
find one another in the spiritual world after death and 
then to work back into the world of sense. This is a holy 
task of great significance for the future. If we recognise 
the dangers and who and how strong our opposition is, 
then we will be protected from it. This Rudolf Steiner 
does attempt to do with the Anthroposophical Society.

He also launches his work with the Threefold Common-
wealth. This impulse is not mentioned in these lectures, 
but could be seen as an outward consequence of the situa-
tion he describes. He puts a tremendous amount of energy 
into this, as even the partial success of this impulse would 
give Middle Europe the freedom it needs to continue to 
work at its task. At one point, he sees this won’t work, 
both because of the weakness of individuals involved and 
also because of the pressures from outside. What Rudolf 

Steiner does is then quite remarkable: he works creatively 
where he is asked and where it is possible. In the next six 
or so years he founds many impulses that come right out 
of the heart of Middle Europe—Waldorf Education, the 
Christian Community, Biodynamic Agriculture, Curative 
Education and many more. Perhaps the most important 
was the re-founding of the General Anthroposophical 
Society at the Christmas Meeting. 

All of these impulses have flourished to some extent and 
have spread throughout the world. We in Camphill have 
been part of this and our work has certainly contributed 
to this growth. His comments about the necessity for spir-
itual societies points to one aspect behind our continual 
attempts at community building and what the importance 
of it could be. My intuition is that all these impulses are 
now under an increased attack. Our own uncertainties 
and outer pressure are making our work increasingly 
difficult. There is legislation and financial pressures that 
are cutting deeply into our work. Rudolf Steiner makes 
a comment about Woodrow Wilson who, he said, was 
only an empty shell that his double could work through. 
Wilson went on to formulate the Fourteen Points, which 
became the basis for the future of Europe after the First 
World War. Thinking about it, these Points seem to me 
very similar to written Policy Statements and Procedures, 
something that we are very familiar with today!

I have found these lectures very stimulating and helpful 
for the position I find myself in today and I would highly 
recommend them. Living with these insights could help 
us to stand up in the right way to the Ahrimanic onslaught 
that is facing us and just might give us the courage and 
spiritual creativity to find new ways of working, as Rudolf 
Steiner did. The continuing influence of the cosmopoli-
tan Middle European impulse is of great importance for 
all of mankind!

David is an administrator in Botton Village 
and is active in the biodynamic movement.

Star Children—Understanding children 
who set us special tasks and challenges
by Georg Kühlewind
Temple Lodge 2004, ISBN 190263649X, £11.95
Reviewed by Paula Moraine

The theme of children in the 21st century is challeng-
ing, important and complex. Teachers and parents 

look for help in understanding the children in their fam-
ily or class, and are generally open to guidance from 
those who have gained some understanding through 
their work with children. I am also very interested to 
read what authors have to say about their insights and 
knowledge earned and derived from direct experience 
with children. This is a sadly lacking element from the 
book Star Children by Georg Kühlewind. There is little 
to no evidence that this author can base his claims on 
direct experience or expertise with children. 

The book is structured through a series of 16 chapters 
in Part I that are titled ‘A Phenomenological Study of the 
Nature of the Small Child’. These chapters consist of a 
few pages of discussion followed by a suggestion for 
meditative work on a phrase or word given by the author. 

Reviews
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To Cause a Death
The Aftermath of an Accidental Killing
by Kelly Connor
Clairview 2004, ISBN 1 902636 554
Reviewed by Jonathan Waller

Kelly Connor spent the first part of her childhood 
on a Manchester council estate deprived of much 

meaningful contact with nature. When she was eleven 
her family emigrated to Australia, where they settled first 
in Sydney before moving to Perth a year later.

In Australia Kelly was drawn to the primeval sides of 
the country. Whether it was playing in the bush, visiting 
the beach, or spending time observing the Aborigines 

and snake handlers in La Perouse, these things ‘touched 
something in (her) psyche’ which woke her up and forced 
her to become aware of her surroundings in a new way. 

Shortly after her 17th birthday Kelly knocked over and 
killed an elderly lady while driving her father’s car to 
work. Young Kelly was offered no emotional support after 
the accident, no trauma counselling, and given no help 
in trying comprehend the situation she was in. 

To cause a death is a very personal account of a trau-
matised woman trying to come to terms with causing a 
death. It is the story of a spiritual journey starting with the 
‘spiritual courts’ that Kelly had to endeavour in the dark 
nights after the accident. The book offers a powerful first 
hand account of the inner turmoil and guilt which came 
to haunt much of Kelly’s life, forcing her to continually 
question her ‘right to continue living now that (she) had 
caused a death’. 

Kelly finds herself unable to settle anywhere for long 
and often finds herself being driven by unexplainable 
impulses. Her journey takes her across the Australian 
continent several times, working various jobs along the 
way. Kelly writes about her suicide attempt, her time 
spent in a psychiatric ward in North Sydney, and various 
attempts she made to get professional counselling to help 
heal the emotional scars of the accident. 

It is when her daughter reached school age that Kelly 
discovered Steiner education after a talk detailing the 
choices of education in her area. She was instantly drawn 
to the Steiner philosophy but was put off by the ‘out-
dated, unnecessary and irritating Christian influence.’

It was after losing her brother to cancer that Kelly once 
again found herself following an impulse. Her path leads 
her to Sydney, where she enrolled as a full time student 
to study anthroposophy at Parsifal College. Kelly writes 
of the ‘sheer joy at dedicating day after day to the task of 
learning about the interplay of the spiritual world with 
the material world’, and of reading words that ‘described’ 
and ‘explained’ her life, allowing her to finally come to 
understand the inner conflict and turmoil she had had 
to endure since the accident.

As a psychology student I found this book to be an 
invaluable asset in my understanding of trauma. It re-
imposed my dislike for psychotherapy and offered an 
excellent account of what it is like to be on the receiving 
end of psychological care. I am not an anthroposophist 
or a very spiritual person, so did find some parts of the 
book ‘heavy’ reading, though I could also appreciate 
the descriptions of angels and demons as being a way 
to describe the deep inner turmoil that Kelly Connor 
was experiencing.

As a Camphill co-worker child I found it interesting 
reading about the journey which leads Kelly to the 
Steiner philosophy. Her appreciation at discovering a 
schooling system which has always been ‘normal’ to me 
was thought-provoking, as was her initial dislike of the 
celebration of Christian festivals in an education system 
that encourages individual development. 

A really interesting book and well worth reading. 

Jonathan grew up in Camphill villages 
and studied Psychology and Health Science. To 

mark his 21st year he has entered the Marathon des 
Sables—a 150 mile run across the Sahara desert, 
considered to be the toughest footrace on earth! 

(After the Grange mud it’ll be a stroll—Ed.)  

As a meditative path Kühlewind’s statements would need 
to be reviewed by someone else’s standards. I found 
them unhelpful in relation to the theme of working with 
children. They are described as ‘a path and method of 
spiritual investigation’ which would have been a better 
title for the book. With a different title a reader would not 
eagerly open this book hoping for help in understanding 
the children in their lives. If it had been titled ‘Methods 
of Spiritual Investigation’ it would have been more true 
to the nature of the content. I would have then not ached 
with disappointment for the teachers and parents reading 
this book, searching through its pages for inspiration and 
practical suggestions for daily life and finding essentially 
nothing to help them. 

On page 4, the author states that ‘Researching the 
consciousness of a small child cannot consist in merely 
observing its behaviour, for observation always takes place 
by way of adult consciousness which has been trained to 
make use of the kind of conceptual images at its disposal.’ 
He then goes on to say that ‘adults cannot experience the 
soul constitution of the small child’ and therefore interpret 
their behaviour wrongly. Altogether, to indicate that this 
book is an approach into researching consciousness is a 
mighty claim; then to diminish an important tool we have 
as parents and teachers by saying that ‘mere observation’ 
is not enough for understanding, is condescending. As 
parents and teachers we are constantly observing the chil-
dren, bringing our experiences and perceptions together 
with our understanding and intuition to form clear ideas 
about how we should proceed with the education and 
guidance of these children. ‘Mere observation’ is, in fact, 
an excellent aid in learning to know our children better. 

Part II concentrates on what the author names ‘Practical 
Training’. Although this section is primarily about attitude 
and approach, there is only the rare, occasional good idea 
tucked into the chapters that may be helpful if they could 
be lifted out of the lengthy discussion about consciousness 
training and put to use in a practical manner. The rest of 
this section continues the theme from Part I about the 
author’s interpretation of spiritual development. 

There are many of us who would welcome a book 
about living and working with challenging children that 
is based on direct evidence in a wide context, that could 
encourage, inspire and guide our teaching and parent-
ing. I sincerely hope that book will be written one day. 

Paula is Editor of The Journal of Curative 
Education and Social Therapy and has directed 

the BA Course in Curative Education in Aberdeen.
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News from the Movement…and beyond

A visit to Wòjtòwka 
Heide Byrde, Fondation Perceval, St-Prex, Switzerland

Whitsun Gathering, 26th–30th May 2004, Camphill Soltane and Beaver Run
Chuck Kyd, Camphill Communities Ontario 

And they were all together in one place.

This is a perfect introductory statement; so simple in 
its message, so compelling in what it does not say. 

Who was gathered? Where? Why? How can one not read 
on? So begins the 2nd chapter of the Acts of the Apostles 
describing the mighty event of Pentecost.

Last May, 200 participants celebrated a five day 
Whitsun Festival in Camphill Soltane and Beaver Run 
in Pennsylvania, U.S.A. This event had been carefully 
prepared by a small group from the two places. We 
came from all over North America, from inside and 
outside Camphill, all ages, all abilities, to celebrate: to 
celebrate being together, meeting new friends, creating 
lasting landmarks and spaces. The range and accessibility 
of activities made it possible for all to take part. Over 
the five days there were many opportunities to meet. 
One might begin the day in an artistic group: painting, 
eurythmy, singing, then go off to lug rocks, clear brush, 
splash paint or even craft outdoor musical instruments. 
Over the days a labyrinth emerged down by the creek in 
Beaver Run, high on a hill overlooking Soltane a large 
sculpture to the Four Directions, in a dark underpass, 
light and colour brightened the way.

There were many occasions too when we all came to-
gether: a rousing evening of gospel music inaugurated 
the gathering, we delighted in folk dancing, endless 
snacks and coffee spilled out of the kitchen of Iduna 
house during our intervals. The last day, Whitsunday, 
was especially moving. We formed a long procession 
and wound through Beaver Run and Soltane, taking in 
the amazing achievements of the group projects, cul-
minating in Whitsun Hall in Soltane to share from our 
artistic workshops and to express through these offerings 
our appreciation of these precious days together. The 
dénouement came when, once again from the kitchen 
of Iduna, a lavish banquet was spread before us. 

This was surely a marvelous and significant event for 
our region; significant for our common work in North 
America, significant in the display of social artistry, 
significant in the range and breadth of participants who 
interrupted their busy lives to come together in one place. 
Many, many thanks to the dedication and devotion of the 
co-workers in Soltane and Beaver Run, especially Gregg 
Davis, Annegret Youmans, Guy Alma and David Schwartz, 
whose vision and planning set the course of events. 

See also 
contributions about this event in the Sept/Oct issue.

Just back from a week-long visit to Wòjtòwka, the 
Camphill place in Poland, together with Margret from 

Hauteroda and Silvia and Christoph Bolleter from Bern, 
my head and my heart are still filled with the many im-
pressions. Impressions of this special landscape, so full 
of life-forces: the narrow wooded valley with the little 
brook running along the property, the meadows rich with 
the most beautiful wild flowers, the dense forest—and 
the silence! 

On arrival it seemed an isolated place, just two houses 
plus a little cottage for guests, a workshop building, some 
sheds, surrounded by tall fir trees, a place somehow at 
the end of the world, a bit out of the world—a wrong 
impression as I quickly found out. Many visitors from 
near and far find their way to this little life-community, 
assured to receive a warm welcome. A group from Botton 
was just leaving when we arrived, a group from Sellen 
arrived just before our departure. 

Wòjtòwka is home for ten villagers, three more come 
in on a daily basis; it is also the home of Alexandra and 
Jacek, their four children and two small foster children. 
Another couple lives and works there; as they were on 
holiday we did not meet them. But the villagers in this 
temporarily house-parentless household took us in with 
open arms, though we could not speak a word of Polish. 
No problem! I was impressed by the degree of independ-

ence and responsibility the villagers showed in tackling 
their daily tasks, also in taking care of each other. 

In two extensive meetings Alexandra, Jacek and 
Joachim Grundmann told us about the history and the 
present situation of Wòjtòwka. They were open, honest 
conversations. It is a story of great personal engagement, 
also of friends from further afield, of joy and hope, of 
disappointment and pain, and now also of a feeling of 
solitude, a need for a renewal of inner resources. Later 
in the week we met some members of their Association. 
It was lovely to meet these friendly, warm personalities. 
Mealtimes suddenly became very lively, full of laughter 
and the pleasure of being together. We met with them, 
trying to look ahead. The financial situation of Wòjtòwka 
always has been and still is fragile. There seems to be 
hope that in a few years time they may profit from more 
substantial subventions from the State, but for the time 
being they are still struggling to get through from one 
month to the next.

Receiving groups of holidaymakers is one way for them 
to make ends meet. The garden, the few cows and the 
chickens provide a substantial part of the food. 

Two weekends a month Alexandra goes to Breslau to 
study for a diploma necessary for work in Wòjtòwka to 
continue. That also costs a lot of money. On this very 
Saturday she had been in Breslau to pass an examina-
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Klein-Orplid
Brigitte Valentein

Brigitte, who is an experienced and 
elder Camphill co-worker, sends this 
description of a new community in 

Southern Germany, which is working 
towards becoming a Camphill 

community.

Klein-Orplid, is a small community in 
the Schwäbisch-Fränkischen Wald, in 

southern Germany. We live here together, 
18 people: 5 children and 13 grown-ups, 
aged between 2 and 96 years! Some of 
them came because they were looking for 
a community where they can live in peace 
and where everybody tries to understand 
one another. 

We all help in one way or another to 
manage the work in the household, caring, 
or in the garden and woods—our heating 
is only with firewood. Our second house, 
ready after a year’s time, was originally a horse stable 
and workshops, a coachhouse for two coaches and a big 
room for catering. Before we came, about a thousand 
guests a year would drive through the forest with these 
coaches. This house is a special one, with clay walls, 
with a wooden base to hold the clay, which is mixed with 
sand, water and hemp. The heating is also special, the 
heat streaming out of copper pipes. And the electricity 
is unique as well!

We tackle our financial problems in a particular way: 
We are not insured by the state; some of us receive a 
small sum from Social Security, some have an inde-
pendent pension. Every person tries to help financially, 
however much he or she can afford. Johannes Speer 
does caring work for people who need help during the 
day and some nights, for which he receives a minimum 
for his family and himself. After a trial period of 1–4 
weeks, the person can stay with us. We pay for our in-
dividual room and the common house in order to cover 
the rent for the whole establishment, and also for the 
meals which we take together, lunch and supper.

Once a week we all meet for a house evening, where 
we tell each other how we are, after a short cultural 
offering—a story, music or poetry. Afterwards we dis-
cuss general house problems. Once a week, the five 
of us who carry responsibility for the life within the 
community, meet. On Saturday we celebrate Bible 
evening; everybody comes together with joy. We also 
have small groups for music, reading autobiographies, 
and studying. And every morning we meet after break-
fast, which we have in two families, to discuss the work 
of the day.

The landscape around us is beautiful with much for-
est and small fields between. The villages are small 
settlements with only three or four houses, like our 
Schlichenhofle. It feels far away from anywhere, but a 
bus goes every 1/2 hour to Backnang where there is a 
tram to Stuttgart also every 1/2 hour. It is a most beauti-
ful holiday district with many lakes. One can walk for 
hours meeting hardly anyone. Therefore it is suitable for 
building up a community for helping people who are in 
need and searching for a living community.

tion—I don’t know when and where she found the time 
and strength to prepare for it! In spite of the difficulties, 
Alexandra and Jacek are full of hope and it was good to 
meet the friendship and trust of the members of their As-
sociation coming towards them. 

Another strong impression: our two visits to nearby Sto-
jkow. The farm with big barns has been beautifully restored 
by Ingeburg and Joachim Grundmann, the vegetable and 
flower gardens are well tended. On our second visit, just 
before we left, we took part in the Act of Consecration of 
Man in Polish, a special and rare event also for Stojkow. 
It didn’t really matter that I hardly understood a word; it 
was a deep experience to listen to this beautiful language, 
so melodious, full of inwardness and warmth. 

We also visited Lutynia, another property of the Associa-
tion, about 15 minutes away from Wòjtòwka. It’s situated 
higher up, with a view over rolling fields and forest. There 

is nobody living there, a new house in construction. But 
for the time being all activity has stopped there. It seemed 
to me that Lutynia is waiting, asking the question: who will 
come to fill it with life? Who will make it their home, their 
task? For the moment it is a financial and moral burden on 
the people in Wòjtòwka, who have already got more than 
they can cope with to penetrate, maintain and develop 
their own very much alive community. 

As a bonus, Alexandra and Joachim took us to Gnaden-
frei, to Kreisau, Koberwitz; also to Ladek, the little town 
nearby with hot springs where Frederic the Great and 
Goethe stayed to cure their rheumatism and gout. 

I am deeply grateful to my travel companions for mak-
ing the journey so pleasant, and to Joachim, to Ingeburg, 
to Alexandra and Jacek and all their special villagers for 
receiving us with such warm, caring hospitality. Thank 
you very much indeed! 
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Building Community Together
A conference in Scotland on Community Building and 
Social Renewal at New Lanark, 27th– 29th April 2005 

You are invited to this second Conference at New Lanark 
which will bring together up to 200 participants interested 
in exploring ways forward for community life and work. The 
Conference aims to be fully inclusive in nature with an emphasis on 
openness to all.

Looking Forward to 2005
We trust that the programme will prove to be of significance 
and interest in the fields of community engagement and 
social renewal. Whilst the programme is a full one, it is 
envisaged that most delegates will be staying at New Lanark 
at either the Mill Hotel and Waterhouses, the Youth Hostel 
or nearby. This will mean that everyone can go at their own 
pace. The Conference pack will include a New Lanark pass 
which can be used to visit the various historic attractions 
over an extended period if wished. We will also again be 
arranging walks along the Falls of Clyde with the Scottish 
Wildlife Trust with opportunity to visit wildlife habitats at 
other times too. For those who would like to stay longer, 
we have reserved additional accommodation for the nights 
preceding and following the Conference. For anyone wishing 
information on the area or other local accommodation, we 
would refer you to the Lanark Tourist Information Centre.

Reflecting on New Lanark 2003
The inspiration for the first Conference was to mark the 
centenary of Dr. Karl König (1902–1966), founder of the 
Camphill Movement. Through Karl König the fundamental 
significance of Robert Owen’s ideals on social renewal, and 
the place of New Lanark, helped to shape the development 
of Camphill. The Conference was a remarkable gathering 
that drew together 150 and more participants from many 
and varied backgrounds. We could appreciate some of the 
multi-faceted aspects of the overall theme ‘Building Inclusive 
Communities’ through the key speakers and in the groups, 
experiencing how community is where we can support one 
another in our mutual endeavours and through creative dia-
logue. There was a gesture of openness towards the future, 
of common identity and tasks pursued with empathy, shared 
purpose and commitment. Appreciation of ecology and our 
relationship with the natural world were enhanced by the 
striking setting of the World Heritage Site and the continuing 
achievements of New Lanark Conservation Trust surrounded 
by the grandeur of the Falls of Clyde Wildlife Reserve.

Bursaries
We recognise that for some the combined conference costs, 
including travel, will be too much and we would very much 
like everyone to take part who wishes to do so. With this in 
mind we are able to offer bursaries and are actively engaged 
in seeking to raise further funds for this purpose. We wel-
come donations to support this; cheques should be made 
out to New Lanark Conference. 

If you wish to apply for a bursary, please indicate this on 
your form.

Inclusion
We welcome residents, villagers and others with special 
needs; family members and carers; friends and co-workers 
and professionals; people from ethnic minorities and com-
munity initiatives.

Book early!
Due to the level of interest, we encourage you to book early 
to ensure conference places and accommodation and to apply 
for bursaries by 10th December 2004.

Duration of stay: for those travelling from further afield, we 
recommend staying overnight at New Lanark either before 
and/or at the conclusion of the conference.

Talks: Themes and Speakers
Initiatives for Today — Aonghus Gordon 

(Glasshouse College, Stourbridge)
L’Arche – Community, Culture, Practice — 

Pamela Cushing (Canada)
Health, Disability & Spiritual Wellbeing — Dr. Stefan Geider 

(Camphill Medical Practice, Aberdeen)
Robert Owen’s Heritage — Lorna Davidson 

(New Lanark Conservation Trust)
Personal Relationships, Family & Community

Dr. James Dyson (Stourbridge)
Creativity and Community — 

David Newbatt (Camphill Aberdeen)

Specialist Groups: 
Achieving Cultural Competence — (Susanne Munday)
Agriculture & Nutrition — Bernard Jarman
Community Building — Andy Plant & Tom Ravetz
Empowerment & Advocacy — Quality Action Group Stirling
Health, Disability & Spiritual Wellbeing — Pamela Cushing & 

Stefan Geider
Relationships & Sexuality — James Dyson
The Art of Initiative Taking — Aonghus Gordon
Ways to Quality — Steve Lyons & Betty Stolk

Artistic Groups:
Clay Modelling — Maria Albiez
Drama — Allmut ffrench
Eurythmy — Melissa Harwood
Landscape of New Lanark; Study & Drawing -

Margaret Colquhoun & Margaret Shillan
Music & Singing — Soleira Wennekes
Painting — David Newbatt
Speech & Poetry — John Nixon
The Art of Everyday Living — Bob Clay

For further information, programmes and booking forms 
please contact Jack Reed or Ena Wood at Camphill Blair 
Drummond, Blair Drummond House, Cuthil Brae, By 
Stirling, Perthshire, FK9 4UT, tel: 01786 841573, fax: 01786 
841188 
or email: ena@camphillblairdrummond.org.uk
 

The conference is supported by 
Camphill Communities in Scotland and The Garvald Trust
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We are horrified, as everyone, to watch events 
unfold in the Russian Caucasus. I think anyone 
must weep to see those children covered in 
blood. Last night, I wrote a few lines...

For the children

What has become of the children today?
Where do they play?
Down in the underpass
Spraying the walls
Riding their bikes through the shopping malls
Walking the railway tracks
Searching the trash
Raiding mum’s purse for a little spare cash.
Or are they at home, safe in their bed,
Dextrously surfing the porn on the net?

But where are the parents? Not in their beds?
Working the night shift, paying the debts,
Debts for the video, for the PC
repaying the credit for Sky TV,
Still paying the loan for the automobile, 
That drives too fast past the primary school.
Returning home late, with a short fuse,
Kids to bed, turn on the news.
Oh what has become of the children today?
The children in fear, the children we lose.

MARK BARBER, SVETLANA, RUSSIA

Sheiling School Thornbury
We are urgently seeking people 
who can live-in and learn to take 
responsibility for small households 
in our community, possibly begin-
ning as the main support to the 
present houseparent/s.  

Applicants should ideally be 
between the ages of 25–35 and 
with some previous experience of 
Camphill and/or curative educa-
tion. We would like to hear from 
anyone interested in this opportu-
nity to participate in developing 
the life of our community in a time 
of transition.

We are also looking for live-in co-
workers with experience who are 
interested in the teaching realm.

Please phone the office 
(01454 412194) to leave your 
name and contact details, or 
write to Mrs. S. Woodward, 
Sheiling School, Thornbury Park, 
Thornbury, Bristol BS35 1HW. 
mail@sheilingschool.org.uk

Farming community 
in Scotland

Loch Arthur is a Camphill Com-
munity situated in the southwest 
of Scotland, seven miles from 
Dumfries. It is a land-based com-
munity, inspired by the insights 
and philosophy of Rudolf Steiner. 
At present 72 people—including 
families with children, adults with 
learning disabilities and volunteers 
from many countries—live in 
seven households on 500 acres of 
land. We have a large biodynamic 
farm and garden, a creamery, bak-
ery, weavery, paper-making and 
wood workshop. 
House: We are interested in hear-
ing from people inspired by the 
idea of carrying the responsibility 
for a house community within 
Loch Arthur.
Anyone with experience and 
enthusiasm who is interested in 
joining us, please contact:

Lana Chanarin
St Bride
Loch Arthur Community
Beeswing
Dumfries DG2 8JQ
Tel: 01387 760621
Fax: 01387 760296

Email: Admin@locharthur.org.uk

INDIGO
short courses

post-graduate courses
self development courses

49, Bisley Road, Stroud GL5 1HF, England
tel +44 (0)1453 757436,
fax +44 (0)1453 757565, 
website www.hibernia.org.uk/indigo

11th–13th February 2005
THE ROLE OF HISTORY OF ART IN ART THERAPY 

3rd modulea post-graduate course with 
Don van Zantwijk

1st–3rd April 2005
PRINCIPLES AND CHANGE

a post-graduate course with John Playfoot

13th–15th May 2005
FROM OBSERVATION TO CREATION

a post-graduate course with Ale Hesselink

Sunny Norway
Imagine a beautiful Norwegian 
fjord landscape: warm sun and 
blue sea in summer, amazing glit-
tering snow and blue skies in the 
winter—with regular interludes 
of rain.

A small village centered around 
a traditional farm, with garden 
and forest, and a lively cultural 
and social life… 

We are a small community of 
40–45 people who are looking 
for experienced co-workers to 
take on one of our family houses 
and to participate in the future 
development of the village from 
summer 2005.

We have a steadily increas-
ing interaction with the wider 
local community and can offer 
challenge and great potential to 
anyone interested. We also require 
co-workers with woodworking 
and/or administrative skills.

If your interest is tickled by the 
above, please don’t hesitate to 
take contact with:

Angela Rawcliffe
Hooganvik Landsby,
5583 Vikedal
Norway

Email: angela.k@iventelo.net

Camphill Dialogue 2005
12–18 April 2005 in 

Camphill, Hermanus, South Africa

Final registration forms available from:

The Secretary, Camphill Farm Community
Email: Camphillfarm@hermanus.co.za
Po Box 301, Hermanus 7200
Tel: +27-28-3138200
Western Cape
Fax: +27-28-3138210
South Africa
Website: www.camphill-hermanus.org.za

Replies by 1st December 2004 qualify for discounted 
group rates late registrations will be more expensive!

A Life in Camphill

Günther Lehr offers the 
following for postage only 
or collecting from Camphill 
Liebenfels:

1. The Cresset, Journal of the 
Camphill Movement up until 
1973
Complete collection and some 
doubles with all index lists
2. Karl König’s lectures and 
addresses 1947–1963, all typed 
in 12 springback binders
3. Many copies of Plays by Karl 
König and Carlo Pietzner, in 
English, typescript
4. Camphill Correspondence, 
odd issues from 1973–1993

Please, do write or phone soon:  
Günther Lehr, Gradenegg 6
A-9556 Liebenfels/Kärnten
Austria   Tel: 0043 (0)4215 2004



Standard Rate for Subscription:
£19.80 per annum or £3.30 per issue. Cheques to be made payable to Camphill Correspondence

Deadlines:
Camphill Correspondence appears bi-monthly in January, March, May, July, September and November.

Deadlines for ARTICLES are: Jan 23rd, Mar 23rd, May 23rd, July 23rd, Sept 23rd and Nov 16th.
ADVERTISEMENTS and SHORT ITEMS can come up to ten days later than this.

Editors:

Lay-up by Christoph Hänni, Produced by Room for Design

Peter Howe, Glasshouse College, Wollaston Road, Amblecote, Stourbridge, W. Midlands, DY8 4HF England 
Tel: (44) 01384 399475, email: peterh1@beeb.net

Maria Mountain (Subscriptions), Whitecliff, Hall Grounds, Loftus, Saltburn, UK, TS13 4HJ, Tel/Fax: (01287) 643 553
email: mariamtn@ntlworld.com

The Dove Logo of the Camphill Movement is a symbol of the pure, spiritual principle which underlies the physical human form.
Uniting soon after conception with the hereditary body, it lives on unimpaired in each human individual.

It is the aim of the Camphill Movement to stand for this ‘Image of Man’ as expounded in Rudolf Steiner’s work,
so that contemporary knowledge of the human being may be enflamed by the power of love.

Camphill Correspondence tries to facilitate this work through free exchange within and beyond the Camphill Movement.
Therefore, the Staff of Mercury, the sign of communication which binds the parts of the organism into the whole,

is combined with the Dove in the logo of Camphill Correspondence.

Advertisements:
Suggested contribution of £20 per announcement/advert. Cheques can be sent to the Subscriptions Editor (address above),

made out to Camphill Correspondence.

Back Copies:
are available from Maria Mountain and from Camphill Bookshop, Aberdeen

Self-Catering Holiday Apartments
Old Tuscan organic olive oil farm peacefully situated on 
a hilltop with stunning views and all amenities close by, 
offers comfortable accommodation, spectacular walks and 
excellent local Tuscan and international food. Arcobaleno 
is perched on a neighbouring hill to Cortona, a famous old 
Etruscan town steeped in Italian history and well positioned 
to offer day excursions by car to many places of interest; 
for example, within ca. one hour you can reach: Florence, 
Siena, Perugia, Assisi, Arezzo and within about two hours: 
Rome & Pisa. Additionally, the famous wine growing areas 
of Chianti, Montepulciano and Montalcino are all within an 
hours’ drive of Arcobaleno. 
For further details, you can access our homepage in the in-
ternet:
www.arcobaleno-toscana.com or email or call me personally at 
following: Lucas Weihs, San Pietro a Cegliolo CS 59, 
1-52044 Cortona AR Tuscany, Italy 
email: arcobaleno@technet.it tel: + 39 0575 612777

Park Attwood Clinic

Anthroposophical Medical Treatment 
for the Individual

Experience medical treatment in the context of a 
healing, social environment and in the beautiful 
Worcester countryside.
Orthodox and anthroposophical medicine are 

combined to provide the best residential and out-
patient treatment for a wide range of conditions.
Art, sculpture, eurythmy and massage are integral 

to residential treatment and available as out-patient 
therapies.
Individual financial discussions and funding advice 

are offered.

Park Attwood Clinic
Trimpley, Bewdley, Worcs DY12 1RE
Tel: 01299 861444 Fax: 01299 861375

email: info@parkattwood.org
Internet: www.parkattwood.org

Self Catering Holiday House
The White House Killin

Close to the famous Falls of Dochart 
and the Ben Lawers National Nature 
Reserve, The White House is in an 
ideal location to explore the natural 
beauty of Highland Perthshire, 
Scotland.

Situated in a secluded setting near 
the shores of Loch Tay, this area 
offers outstanding opportunities for 
touring, walking, cycling, bird 
watching and canoeing. Comprises 
5 bedrooms with accommodation 
for up to 12 persons sharing. 

tel: 01764 662416 
for a brochure and availability


