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The healing of evil—scientifically or 
otherwise—can be accomplished 

only by the love of individuals. A will-
ing sacrifice is required. The individual 
healer must allow his or her own soul 
to become the battleground. He or she 
must sacrificially absorb the evil.Then 
what prevents the destruction of that 
soul? If one takes the evil itself into 
one’s heart, like a spear, how can one’s 
goodness still survive? Even if the evil is 
vanquished thereby, will not the good 
be also? What will have been achieved 
beyond some meaningless trade-off? I 
cannot answer this in language other 
than mystical. I can say only that there 
is a mysterious alchemy whereby the 
victim becomes the victor. As C.S. Lewis 
wrote: ‘When a willing victim who had 
committed no treachery was killed in 
a traitor’s stead, the Table would crack 
and Death itself would start working 
backwards.’* I do not know how this 
occurs. But I know that it does. I know 

that good people can deliberately allow themselves to be pierced by the evil of others—to 
be broken thereby yet still somehow survive and not succumb. Whenever this happens there 
is a slight shift in the balance of power in the world. 

In honour of M. Scott Peck who died on Septem-
ber 25th aged 69, our cover quotation is taken 
from his book People of the Lie: The Hope For 
Healing Human Evil.

M. Scott Peck: People of the Lie, Rider, 1988
* C. S. Lewis: The Lion, the Witch and the Wardrobe, Collier/Macmillan 1970, p. 160



Winter is such a smart dresser, a 
neat and tidy man, with his regu-

lar change of shirts and double-breasted 
suits, a scarf slung casually into the face 
of spring and a card-sharp as well, keep-
ing his best hands well hidden with his 
placid expression, or even an occasional 
sweetness, until flinging down his aces 
with a flurry of contempt and, for all that, 
a straight-laced, straight-faced fellow with 
a limitless supply of sermons on matters of 
eternity; call him a politician of contradic-
tions and, perhaps, when all is said and 
done and the lips wiped, maybe a poet?

sometimes it seems as if 
we are moving against the flow
of the year racing past us backwards 
as we attempt to maintain our pace, 
a tractor ploughing a field into waves 
and its keel anchored against the pull 
as it drags upon its sail of gulls, 
that billowing of wings that puffs out 
to draw us into a world of  

might-have-been

Andrew Hoy, Camphill Village Svetlana, Russia

15 years of A Candle on the Hill

This classic book was published in 1990 and is now 
out of print. Botton Bookshop and Camphill 

Bookshop Aberdeen still experi-
ence a demand 
for it and 
w o u l d 
l i k e  t o 
find out 
if there is 
a similar 
demand 
in other 
r e g i o n s 
and plac-
es, and if 
this would 
b e  s u f -
ficient to 
propose a 
reprint to 
Floris Books. 

At the same time, they ask for comments and ideas 
about updating it. Have parts become out of date? Does 
it need adding to? A new foreword? Or is it best left as 
it is? 

Please, all Camphill booksellers, bibliophiles and 
Camphillophiles worldwide, send your views on these 
two questions:

What is the demand?
Does it need updating?

to one of the following:
Christine Thomson, Camphill Bookshop, 199 North 
Deeside Road, Bieldside, Aberdeen AB15 9EN.

Steve Lyons: steve@camphillscotland.org.uk

Birthday celebrations  
in January 2006

On January 19th, Margit Engel  
of Vidaråsen, Norway will be 85.

On January 20th, Joan deRis Allen  
of Kimberton Hills will be 75.

We wish both these great champions of 
Camphill and enthusiasts for life our warm-
est wishes and thanks for their continuing 
support of Camphill Correspondence.

Believe it or not, you can read this…

I cdnuolt blveiee taht I cluod aulaclty uesdnatnrd waht I was 
rdanieg.The phaonmneal pweor of the hmuan mnid. Aoccdrnig 
to a rscheearch taem at Cmabrigde Uinervtisy, it deosn’t mttaer in 
waht oredr the ltteers in a wrod are, the olny iprmoatnt tihng is taht 
the frist and lsat ltteer be in the rghit pclae. The rset can be a taotl 
mses and you can sitll raed it wouthit a porbelm. Tihs is bcuseae 
the huamn mnid deos not raed ervey lteter by istlef, but the wrod 
as a wlohe. Such a cdonition is arppoiately cllaed Typoglycemia.

Amzanig huh? 
Yaeh and yuo awlyas thought slpeling was ipmorantt.
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Developmental disabilities: a challenge for social transformation 
Coleman Lyles, Camphill Community, Santa Cruz, California

As we go through life we inevitably encounter indi-
viduals with developmental disabilities. For what-

ever reasons, such human beings are destined to bear, 
in some outspoken fashion, disabilities that set them 
apart in terms of their capacities and requirements for 
life. However, it can occur to us that these disabilities 
have a greater significance than is immediately apparent 
and that the tendency to see them as only disabilities 
indicates a lack of humanity in us rather than a lack in 
the developmentally disabled person. The possibility to 
overcome what is missing in us and perceive a devel-
opmental disability in its true light is the matter under 
consideration here. 

The implications and scope of this challenge are both 
complex and wide. The title of this article indicates the 
direction we must take. It demands considerable effort 
because it requires a whole new way of thinking, a way 
of thinking that is less linear, rationalistic, and intellectual 
and rather more dialectic, paradoxical, poetical, and 
heartfelt. Such thinking has the potential to develop an 
image of what it means to be human that could become 
a guiding principle in all human affairs. 

The human being is a riddle that essentially defies the 
strictly rational, scientific approach. If you imagine the 
human being as a book, this approach can describe in 
great detail and with utmost accuracy how this book is 
constructed: the materials used to make it, the chemical 
composition of the ink, the shape and sequence of the 
letters, the number of letters, pages, etc. Of course this 
information is not without value, and the knowledge and 
expertise that underlies it is not to be taken lightly, but it 
is not the same thing as being able to read the book. 

The kind of thinking that can develop a true comprehen-
sion, a true image of the 
human being, would be 
comparable to the capac-
ity to decipher and un-
derstand the words and 
how they form sentences, 
which in turn form para-
graphs. It would be able 
to delineate the over-
arching themes and how 
they combine to create a 
whole that is greater than 
the sum of the parts. And 
finally, it would lead to 
an understanding of all of 
this as the visible expres-
sion of a very specific, 
invisible author, spirit, if 
you like, whose charac-
ter, qualities, and orien-
tation can be deduced. 
It is the kind of thinking 
that permits one to read 
the so-called ‘book of 
life’—to relate to the in-
tricate internal processes 
that give form to the hu-
man individuality. 

This kind of thinking leads the human being into a 
direct and conscious perception of the spiritual reality 
that constitutes our true humanity, which lies just beyond 
ordinary, sense-bound experience. It forms the basis for 
all of Rudolf Steiner’s anthroposophical work. The same 
kind of thinking that is appropriate for the human being 
is also appropriate for social life. And yet, we continue 
to use and are subject to an approach to social life that 
is dominated by a linear thinking that can only analyze, 
never read, the book. The result is a kind of unnoticed 
incompetence evident in world hunger, violence, politi-
cal unrest, environmental chaos, and countless other 
examples of social disintegration. Rudolf Steiner, who, 
one might say, was most literate when it came to read-
ing the book of life, addresses this incompetence in his 
essays titled Anthroposophy and The Social Question. 
There he points out that the consequence of this incom-
petence—human suffering—is all around us. However, 
he states, we do not perceive a connection between the 
massive suffering of our age and the lack of true insight 
underlying our efforts to organize and conduct social life. 
Unlike incompetent civil engineering that becomes quite 
apparent in, let us say, a collapsed bridge, incompetent 
social engineering, which spawns equally disastrous 
results, goes unnoticed and unchecked. 

And now we come to the somewhat intriguing, even 
paradoxical question: how can the developmentally 
disabled person—who is, after all, afflicted in his capac-
ity to think—help to frame this issue, make us aware 
of it, and provide a challenge for social transformation 
based on a new way of thinking? 

There are several facets to the answer. All be-
gin with the encounter with the developmentally 

Circus, Mary Fedden RA



2

disabled person, the quality of that encounter, the 
lessons one learns, and their application to life. In a 
lecture given on October 25, 1918, that appears in a 
cycle titled From Symptom to Reality in Modern His-
tory, Rudolf Steiner speaks about this encounter and its 
peculiar potential for social progress. After stating that 
scientific experimentation can tell us nothing about the 
secrets of life he goes on to say, 

Today, however, there is one field of investigation 
which operates with very inadequate means and is 
as yet in its very early stages, but which is calculated 
to give valuable information about human nature, 
namely, the study of pathological conditions in 
human beings. When we study the case history of 
a person who is not quite normal we feel that we 
can be at one with them, that with sympathetic un-
derstanding we can break through the barrier that 
separates us from them and so draw nearer to them. 
By experimentation we are detached from reality; 
by the study of what are called today pathologi-
cal conditions—malformations as Goethe so aptly 
called them—we are brought back to reality. We 
must not be repelled by them, but must develop an 
understanding for them. We must say to ourselves: 
the tragic element in life—without ever wishing it 
for anybody—can sometimes be most instructive, it 
can throw a flood of light on the deepest mysteries 
of life. We shall only understand the significance 
of the brain for the life of the soul through a more 
intensive study of the mentally disturbed. And this is 
the training ground for a sympathetic understanding 
of others. Life uses the crudest instrument of sickness 
in order to awaken our interest in others. It is this 
concern for our neighbor that can promote the so-
cial progress of humankind in the immediate future, 
whereas the reverse of positiveness, a superficial 
attitude of sympathy or antipathy towards others 
makes for social regression. 

This is a very remark-
able and somewhat un-
expected statement that 
appears as it were out of 
nowhere. What exactly is 
Rudolf Steiner speaking 
about and where can we 
experience it? In essence, 
he says that human be-
ings who fall out of the 
perceived norm afford 
special opportunities for 
deeper insight into real-
ity.

There are many de-
velopmentally disabled 
characters in literature 
who testify to the truth 
of this statement. Take, 
for example, the fool in 
Shakespeare’s King Lear, 
a humpback dwarf who 
is granted special con-
sideration and occupies a 
special place in the king’s 
circle. He can speak the 
truth without incurring 

the king’s wrath. One senses that the role he plays is 
not unrelated to his special condition. In being denied 
the cloak of physical normalcy, in tasting the bitter real-
ity of being different, his essential self is somehow less 
encumbered in its perception of the world. Both he and 
what he says are disarmingly true. 

Another figure is Lenny from John Steinbeck’s novel, 
Of Mice and Men. Here we encounter a physically 
grown man who is arrested in his social and emotional 
development, a child in a man’s body, living in a man’s 
world. As his story unfolds we watch Lenny defy all 
conventional understanding. He is fairly oblivious to the 
social cues that the so-called normal world depends on 
to get through the day. Those around him are helpless to 
effectively meet him. The encounter with Lenny inspires 
goodness in some people, in others a hostility and fury 
bordering on evil. Lenny’s social interaction unfolds be-
tween these two extremes. Again, like the fool, stripped 
of any appearance of normalcy, he becomes something 
through which deeper realities find expression. 

Finally, consider the figure of Forrest Gump. Here we 
encounter witless naveté, a by-product of his underde-
veloped intellect, which is the key to Forrest’s fortune. 
He leads a charmed life because, we are to believe, he 
is different in a way that seemingly protects him from the 
ordinary fears and temptations that complicate and doom 
a normal existence to mediocrity, failure and disappoint-
ment. What sets Forrest apart is not that he has essentially 
different experiences from the rest of us but rather the 
way he relates to these experiences. He has a kind of 
nave trust in his destiny that the rest of the world seems 
to have lost. Therein lies the difference, and in that differ-
ence much of the cultural history of postwar America is 
rewritten for our further entertainment. In Forrest Gump 
we are given, as in the other two examples, a special 
person whose special condition defies convention and 
challenges our understanding and perceptions of how 
we live. Developmentally disabled persons, in their 

Zebra, Mary Fedden RA
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disarming expression of truth, unerringly mirror back to 
us the deeper essence of our own human condition for 
reflection and evaluation. And in laying bare their hearts, 
 they lead us back to our own heart forces, which are so 
often ignored in the press of modern-day life. 

However, not only the heart but also the head is chal-
lenged. Specific pathologies, when considered from a 
different point of view and understanding can lead to 
important conceptual insights which are highly relevant 
for social life. For example, we are confronted with the 
highly focused but limited consciousness of the obses-
sive-compulsive autistic person. To imaginative thinking 
this consciousness appears like a castle or fortress de-
signed to protect the person from a hostile, threatening 
world. Within the strict parameters of this castle there is 
perfect predictability, certainty, and security as opposed 
to a world of uncertainty. In the most dramatic manner 
imaginable the autistic person directs our attention to 
tendencies that live in all of us to a lesser degree. These 
tendencies operate in our institutions, where they can, 
if kept in balance by other social forces, provide some 
measure of healthy predictability and form. Imbalanced, 
they can lead to a condition of stagnation, social isolation, 
paranoia, institutional insularity and blind chauvinism 
which is neither aware nor interested in anything beyond 
the immediate boundaries of its own self-interest. 

At the opposite pole you can meet a post-encephalitic 
child whose capacity for any kind of consciousness or 
reflection is practically nil. Such a child lives strongly in 
its instinctive, organic nature and meets the world on a 
very basic level. To imaginative thinking this child can 
present an image of an unbridled life of will and growth, 
prey to any impulse of passion, and undeterred by any 
conscious consideration. Again, something intrinsic to 
human nature is most dramatically revealed, something 
that in moderation can be a constructive force but, if left 
unchecked, can lead to disaster both for the individual 
and for a society that suffers such a one-sided condi-
tion. In this respect, a free market, supply-and-demand 
economy in the throes of uncontrollable growth could 
be questioned. In the absence of sufficient controls it 
becomes, and we with it, all instinct and impulse; social 
life then becomes chaotic. 

This wonderful possibility to draw closer to the reality 
of the human being and social life through an imagina-
tive understanding of developmental disabilities can 
lead us to the insight that in essence the human being 
is a spiritual, supersensible being, a being greater than 
the sum of its parts, and certainly not to be accounted 
for through material analysis alone. 

The faculty of speech, for example, in all its complex-
ity and mystery continues to defy such analytic efforts. 
Speech acquisition and activity in both the executive and 
receptive aspects point to an underlying supersensible 
reality that is embedded in higher senses. However, in 
the course of normal development we generally fail to 
appreciate this fact.

This is the case with many of our faculties. We take 
them for granted. We do not sufficiently appreciate the 
implications of what it means to be able to achieve 
uprightness and mobility, speech and understanding, 
thinking and memory—until, that is, in some fashion 
they are impaired or go missing. 

An arrested development can become something like 
a window through which we can view the true and 

complete imagination that underlies the reality of being 
human. In his book, An Anthropologist on Mars, Oliver 
Sacks introduces us to Temple Grandin, a person with 
Asperger’s Syndrome with considerable capacity to 
understand and articulate the nature of her condition. 
Temple, an author in her own right, published her au-
tobiography, Emergence: Labeled Autistic, in 1986. At 
the time of the interview with Sacks she was an assistant 
professor in animal science at Colorado State University. 
In the interview she speaks of the difficulty she had in 
making friends at school. While always admired for her 
intelligence, she was never fully accepted. Her differ-
ence set her apart in ways that alienated others. Try as 
she might, she could not gain access. She indicates to 
Sacks that she could not figure out why she did not fit in. 
She wanted friends, but at the same time she noted that 
‘something was going on between the other kids, some-
thing swift, subtle, constantly changing—an exchange 
of meanings, a negotiation, a swiftness of understanding 
so remarkable that sometimes,’ she wondered, ‘if they 
were all telepathic’. (my italics) 

The fact of the matter is that they are in a sense tel-
epathic in their possibility to perceive effortlessly on 
a higher level what for the autistic person requires an 
analytic learning process of memorization. Imagine that 
 you could not perceive the colour red. You notice that 
everyone else has a direct experience of something that 
you do not take in. Whatever it is you do perceive you 
learn to associate with the word ‘red.’ You commit this 
association to memory and then hopefully remember to 
apply it correctly in each instance. 

This is the situation that Temple Grandin finds herself 
in. She cannot take for granted the higher spiritual ca-
pacities that permit us to relate to and understand our 
fellow human beings. Through her, the truly miraculous 
and infinitely complex, telepathic nature of social inter-
course becomes evident in ways that must give us pause, 
in ways that clearly point to the supersensible reality that 
underlies our human condition. 

We are now at the end of this journey and, perhaps, 
as with all true journeys, we have been led back to the 
beginning, which was marked by the conviction that 
there is something highly significant to be gained in the 
encounter with the developmentally disabled person. 
Insight is desperately needed. We have poisoned our air 
and water and created weapons of mass destruction that 
threaten the very existence of the planet, all in the name 
of progress and civilization. And so-called intelligent ef-
forts to alleviate our condition often only seem to make 
matters worse. In the midst of this dilemma there appear 
human beings who are not particularly intelligent, who 
require us to develop and value different capacities, who 
remind us of what it means to be human, who in effect 
have a mission to save us from ourselves, to save us from 
that which appears to be our greatest strength but which 
can never read the book of life—the intellect. 

This is the greater and more profound truth that 
underlies the reality of developmental disability. This 
condition has a destiny, a mission to teach us how to 
read once again the book of life. We need to remember 
what it means to be human in order to find our way out 
of the darkness that has been spread abroad through the 
continuous misuse of an intellect which, by itself, can 
no longer save the day, deliver the goods, or bring us 
home—home, where the heart is.
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Social and spiritual renewal in independent organisations: 
Challenges of the 21st century

Notes from a lecture given by Udo Hermannstorfer

If we look at our present time there is one word that 
dominates any other and that is the concept of freedom. 

Not only in the Western countries, it is a worldwide phe-
nomenon. We see that the issue of freedom is a burning 
issue, whether it is the freedom of the individual, the free-
dom of countries or the freedom of organisations. In the 
economic realm we have the concept of the free market 
that has become something of a credo. When looking at 
the effect of freedom, we see that it always means that we 
separate ourselves from the context around us.

How has this evolved? Originally, the human being 
had his place in the context of a human grouping—fam-
ily, tribe or nation. The further back we go in history, the 
more we find the human being determined by the group 
within which he was living. Tracing this over the last two 
thousand years we see how the human being is gradu-
ally emancipating out of this context. Whilst the human 
being used to define himself as belonging to a particular 
grouping, man was not an individual in his own right, but 
one who represented a community to which he belonged. 
The gradual emancipation from this group-consciousness 
was a kind of ‘emigration’. At the end of this process, the 
community is left behind and the human being stands—
spiritually speaking—outside society. Today we feel we 
still belong to a family and nation, but centrally we are 
our own personality—we do not want to be taken as one 
of a dozen, but as a single individual, And this becoming 
single is like an image of this individualisation.

This, of course, has an immediate effect on the society 
at large. In society of old, we know that it was organised 
in such a way that one assumed that there was leadership 
which had the ability to reach up into a higher realm. We 
could say: the lower the consciousness of the individual, 
the higher the leader had to reach up into the spiritual 
world. On the other hand, the more the individual wakes 
up to himself—becomes his own leader—the more the 
leadership forces have to withdraw. So what happens 
to communities when individuals become inwardly 
independent and turn their back on community? Who 
then is the community? Are they only those who are 
still asleep? What kind of leadership can there be when 
only those who are not awake are left in community 
and the ones who are standing on their own feet feel 
themselves outside of it? In Switzerland, for example, 
the term ‘autonomous’ is taken to be synonymous with 
being against the community.

A similar situation arises when our children have 
grown up and leave the home—stepping out and often 
no longer doing what ‘the others do’. When children 
initially arrive with us, we build community around 
them—give them a home and arrange things in a way 
beneficial to their growing up. And when they have 
grown up they simply leave. One could say: this is an 
impossible arrangement. Why have we built this home 
in the first place? And how is it with regard to gratitude? 
Why did we do all this? We understand our children 
in the right way only when we realise that all this was 
done for them to be able to stand on their own feet. In 
our time Children are no longer our old-age insurance. 

When they have become adults they must be allowed to 
go their own way. It might not be easy for us to accept 
that our children make their own decisions. It is similar 
for society who must accept that people go their own 
way. Yet those who do are often looked upon as traitors 
of the community.

A recent survey discovered that some 60% of people 
in society consider themselves as nonconformist. If we 
wake up to society we have to make use of our own 
judgement towards it. We may notice that what the 
majority does is not necessarily the right thing. We 
can no longer be content to do what everyone else 
is doing because it has been the accepted norm. We 
may increasingly become aware that we cannot make 
others the excuses for our own deeds. We have to take 
responsibility for them ourselves.

The same applies in the larger context of globalization 
where everything is now mixed together. We know that 
what held the old societies together was on the one hand 
the blood ties, whilst on the other hand it was decisive 
where one was living, in. which part of the earth. These 
were the two principles of the past: blood and soil. The 
emancipation of the human being is now stepping away 
from these principles. We can experience that a total 
transformation of the old is in progress and see that the 
threads that connect us to our ancestors are becoming 
ever thinner as people scatter all over the earth and the 
social instincts will get totally lost. Community is in 
crisis: what is community for?

Out of this background I would like to mention the 
situation in curative education. In the recent past we 
have created homes and environments in which vul-
nerable children and adults can develop. But today the 
environment of a home is looked upon as a limitation to 
the development of vulnerable people. In many places 
we see that homes are being closed because they are 
deemed restrictive. In Switzerland, for example, the 
founding of new homes is no longer permitted. Ever more 
the question is raised not only for ‘supported living’, but 
also for ‘independent living’. The reason put forward is 
that life in ‘closed’ community is a hindrance for the 
persons development.

The development of the individual in relation to the 
community has two important aspects. The first is the 
separation from a real knowledge of the spiritual world 
and this has led directly into materialism—thus the de-
velopment of the individual goes hand in hand with this 
fall into materialism. This is linked to the other aspect: 
you cannot experience yourself as an individual if you 
do not separate yourself from what surrounds you—thus 
rises the experience of egotism. We can see how this de-
velopment towards individuality is accompanied by the 
shadows of egotism and materialism. How to solve this 
seeming paradox of individual and community? Can the 
individual become the basis of all further development? 
In focussing only on the ‘shadow’ side of the individual 
we encounter huge problems. One answer (but surely 
not the answer) in seeking a solution is to remove the 
ego from further development.
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To both questions some historical answers have been 
given. One dealt with egotism. It was Adam Smith who 
postulated that egotism could only be overcome by 
competition. The Free Market does not recognise the 
individual, but works only with competing egotisms. 
Thereby it is not the individual who is embedded in the 
social context, but rather the act of competition. We as 
persons may not interfere in the social process because 
the individual could only spoil it. The whole effect of the 
free market is to put the ego under tutelage or eliminate 
it. This was the answer given by Adam Smith and has 
subsequently been elaborated further.

At the same time that Adam Smith gave his answer to 
the social-economic aspect, a philosopher-colleague 
from Königsberg, Immanuel Kant, gave an answer to 
the spiritual aspect. The bicentenary of his death in 
200� drew a worldwide recognition. Similarly to Adam 
Smith, Kant saw man as being cut off from the spiritual 
world and felt the need to provide man with a kind of 
ethical-spiritual corset to hold him firm. This ethical 
corset is for him ‘duty’. In this way the individual is 
thought to re-connect to the social life. The maxim is 
that any deed must be for the good of everybody, only 
then may I act.

These two personalities, Smith and Kant, formulated 
these two formative principles of social life for those who 
have stepped out of the ‘normal’ development. Both are 
principles of submission; submit to competition, submit 
to duty! The effect of both theories can be experienced 
everywhere, we are fixed on them. This gives rise to the 
question: is the individual only a product of this kind of 
development, or is there within each individual a seed, 
a potential, for a different future?

Whilst one group of people celebrate the conclusions 
these philosophers have drawn, others are investigating 
their failure. There was one man in particular who fought 
these ideas and outlined that there is far more to it. He 
formulated his approach by considering that in every 
human being there is a seed, a germ for the development 
to a higher human being, seeing it as our task to make 
this manifest, to make it part of our life. The personality 
who was not content with Kant’s formulation was Frie-
drich Schiller—the bicentenary of his death being this 
year, 2005. It is important to note that Schiller did not 
say man is a higher being, but that man has the poten-
tial to develop a higher being. This is a totally different 
gesture. To assume that man is already a higher being 
would be an illusion. But the idea of evolution makes it 
possible to recognise that we are all on different stages 
of development. Even when a person makes just one step 
in the direction of his higher being, he already works 
from his higher being. We must see these things in the 
right light. In life it is infinitely fruitful to always start at 
this wellspring of development. This enables a person to 
deal with his imperfections. This new approach is what 
Schiller has opened up for us.

The direction Schiller pointed to in his treatise Aesthetic 
Letters, has been fully developed by Rudolf Steiner in his 
Philosophy of Spiritual Activity (or of Freedom as it has 
sometimes been translated). Steiner tries to show us in 
the observation of the soul that man has taken something 
with him out of community and does not stand there 
empty-handed when he finds himself as a single human 
being. According to Steiner we carry two gifts with us. 
The one is a seed laid into our soul and this seed, which 

Schiller has discovered, has come into the world through 
Christ. It came about through the Easter-event of death 
and resurrection and has been laid into the human soul. 
The other gift is what man has gained as abilities and 
faculties on his long journey of emancipation. This is 
foremost his thinking consciousness. It would lead too 
far to describe here in fuller detail how man, in his think-
ing soul-observation, has an instrument at his disposal, 
which allows him to remain united with the spiritual 
world, in spite of all that separates him from it. Even if 
you give a materialistic explanation of thinking, you can 
only do this by making use of your thinking conscious-
ness. Suffice it to say that this thinking-consciousness 
can allow man to develop absolute trust of belonging 
to the spiritual world. This is the one ability we all pos-
sess and which we can develop further, not needing to 
return into the old form of community.

In the social realm there is also a point for renewal. 
Even in the constitutions of many countries it is clearly 
stated: that we may be free and have individual rights. 
This point of being furthest away from the community 
as a developing individual can be at the same time the 
point of return. The individual may form connections, 
associations with other individuals. And this provides 
the possibility for building community. Just at the point 
where it seems that we have lost the old community, 
there arises the opportunity for building new commu-
nities. Out of the old community can be born the new. 
The old order was hierarchical. Now we can experience 
that in our new thinking we have no longer to organise 
ourselves hierarchically but can turn on the level of the 
‘I’, the self-determined ego, to each other. This turning 
to the other can bring about a new, open, formative 
space.

If we do not allow ourselves to be confused by the 
shadowy views (Adam Smith, Kant) so prevalent in our 
time, but grasp the situation made possible by egos 
turning to each other we can together build the new 
community. Yet to sit together and talk with each other 
is not necessarily a formative space. This space can only 
come about when we arrive at a common goal and 
engage our will—for the finding of the common task is 
the starting point for the new community. When we lose 
sight of the common goal then the community breaks up. 
Yet with only a goal nothing is happening; if something 
shall come about then we have to do something. This 
brings about a community of action, of deed. Whereas 
the old communities have their roots in the past, the new 
community arises with the tasks and intentions leading 
into the future. Into the old community one was placed 
by life. In the new community we are called upon to 
act. Usually there is more demanded than one can do. 
It becomes a continuous learning situation, a learning 
community. And in as much as we acquire new faculties, 
there are others who receive or benefit by them.

When, for example, you become a teacher, you do 
so not just by attending a training-course, but because 
someone entrusts her child to you. So it is with a new 
community, which depends on this mutual recognition 
and trust. We can only become active when someone 
comes towards us. It depends on voluntary action; with-
out this we cannot do anything. The same holds good for 
a lecture which would not take place if no audience had 
come voluntarily, nor if I had not come. The one who 
wants to be active depends on others to meet him. This 
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voluntary aspect is absolutely essential for the modern 
community. The old and the new community live side 
by side. The new community is by choice, the old com-
munity is obligatory or given by circumstances. Goethe 
used for this differentiation the term ‘affinity by choice’ 
(Wahlverwandtschaften).

The new community is built on trust. If there is no trust 
the community cannot develop. With so much mistrust all 
around us, we might well ask: how, in the first place, can 
community come about? Trust can come about when we 
can respect the dignity of each one. Dignity is made mani-
fest in the encounter between people when we ourselves 
behave with dignity. And that is the basis of a contractual 
arrangement. A contract gesture does not mean that one is 
just obliged to do something, but that two will-intentions 
are of one accord. If we leave aside all legalistic aspects 
of a contract, we see the gesture of people connecting 
with each other. Every contract has within it a common 
purpose, a mutual agreement. In a contract we look for 
agreement and not for confrontation. Each one has to 
state what he wants to contribute so that the goal can be 
reached. In a contract you decide for yourself what your 
contribution will be. Next to freedom, this possibility of 
contractual agreement with another party is the highest 
gift of social rights of mankind. (In German the word for 
contract is vertrag and vertragen means to get on with each 
other). Community depends on a mutual enabling.

A further aspect of consideration is the question of 
insight. We have to be a community of shared conscious-
ness. Every community must have a certain degree of 
consciousness to which I can relate when joining it. We 
must be able to ask: what are the fundamental ideas and 
ideals that stand behind a community. It is part of our 
human dignity that we should know what we are letting 
ourselves in for. In every case where we are denied insight, 
authority takes its place. Authority is in contradiction to 
individuality. The sources for our actions have to be acces-
sible. Whether an individual wants to inform himself is his 
own decision, but the motives have to be transparent.

A community also has to make it possible for the indi-
vidual to be effective within it and actively unfold their 
abilities. It follows therefore that a community is the 
product of the individualities working together. The com-
munity has to be awake to all the individualities within. 
Community does not mean a surrender of individuality, 
but an enhancement. A modern community actually 
lives by the grace of individualities. It is therefore es-
sential to make sure that this wellspring keeps flowing.

‘Social’ derives from socius, meaning fellow traveller, 
going on a journey together. In so doing something can 
unfold, which we carry as a potential within ourselves. 
It becomes a developing community by having a com-
mon direction, a community of meaning. This meaning 
will enable its members to develop. We depend on each 
other for our development. This is a complete change 
from the old type of community. One can say communi-
ties are the guardians of our individual development. The 
higher development leads inward and a further stage of 
development of community will make it possible for the 
individual to find the chances of self-development within 
community. This is of course something we have to get 
used to. Individual and social development will go hand 
in hand. Rudolf Steiner once said that the social question, 
once it has appeared at the surface of common aware-
ness, would never disappear again. We will not be able 

to develop higher faculties by disregarding the social 
context. This would always result in depriving others of 
their freedom, because my development would be at the 
expense of others and this would lead to a position of 
power. The opposite of this is the free gesture of turning 
to the other person not because we have to but it is our 
freedom to do so. This free gesture of turning towards 
the other we call love. We can say that these modern 
communities are the practicing ground for something 
that cannot appear in any other way. If this turning point 
is ignored, communities can become power structures, 
then we do not arrive at new community but will fight 
for power in the sense of the old community, where the 
only thing that counts is to bind people to oneself, to 
subject others to one’s power. That is the counter-image 
to what we are looking towards.

In trying to come to a conclusion, one point must still 
be considered: These elective affinities of new com-
munities present one problem to society: You cannot 
steer these communities from one central point. This is 
the method of the old community. A community that 
promotes initiative loses at the same time central govern-
ment. It is the same when children grow up, the parents 
lose the right to interfere in their lives. In order that trust 
in the new communities can grow in the public with a 
sense for the justification of their existence, it requires 
a certain nurturing. But how can we do this and what 
have we to practise that this can come about?

The question remains: how do we learn to develop 
communities in such a way that they can gain the con-
fidence of the wider society in which they are placed? 
What makes these communities trust-worthy and gives 
them the right to stand on their own? These are commu-
nities of action, of activity—not demanding privileges, 
but producing something for others. To be awake within 
the community and to consciously protect the impulse is 
the very essence of self-governing and does not require 
supervision. Something of a healing nature is also at 
the foundation of each community. With every task we 
undertake we want to make something better than it is 
so far. That is also the reason why modern communities 
have a healing influence even beyond their boundaries. 
We can see how necessary it is that two or three (or more) 
work together with a healing impulse in what is altogether 
beneficial for development. Task-communities are gener-
ally open communities, they are not exclusive, but invite 
others to join in. The need for modern communities is 
particularly there where there are people who depend on 
others for their development. In speaking of the curative 
communities, what we have today is a kind of liberation 
movement within the care sector. One might have the 
impression that people with disadvantages are the rear-
guard, or stragglers, of a liberation movement. Everybody 
should stand on their own feet; only the poor people with 
disability have to live in community. Perhaps one should 
rather look to these children and adults as the vanguard 
of a new community development. From the point of 
view of the old community it seems that community life 
sets limitations. From the point of view of the new com-
munity a space for development is being created. Many 
of us who are considering the new communities come 
to the realisation that the impulse for renewal originates 
from those who experience a limitation of their sense of 
freedom and are calling on us to awaken to their needs, 
which alone can be met through attitudes developed in 
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the new communities. To achieve freedom in thinking 
is not the highest form of freedom. Infinitely higher is to 
connect with others in freedom. Thinking can give the 
consciousness of freedom. To connect consciously with 
others is the reality of freedom. The reality of freedom in 
future will not be with the individual on his own but in 
new community.

In the open forum, following the lecture, reference was 
made to Rudolf Steiner’s formulation of ‘the social law. 
The following gives the two essential passages:

In a community of human beings working together,
the well-being of the community will be the greater

the less the individual claims for himself the proceeds 
of the work he has done, that is: the more these pro-
ceeds he makes over to his fellow-workers and the 
more his own requirements are satisfied not out of the 
own work done, but by the work of others.

The healthy social life is found 
When in the mirror of each human soul 
The whole community finds its reflection 
And when in the community 
The virtue of each one is living.

Edited by Johannes M. Surkamp

Media reaction to the Botton film
Bob Clay, Loch Arthur Community, Scotland

The face of everyone
That passes by me is a mystery

William Wordsworth

A great deal of media commentary—press releases, 
trailers, features, reviews, letters—surrounded the 

film about Botton, The Strangest Village in Britain, which 
was broadcast on Channel � on June 16th 2005. This com-
mentary offers a unique opportunity to explore a wide 
range of public responses to a representation of Cam-
phill Community life. Obviously it’s only one film and 
one community, but the extent of the interest aroused 
by the film gives a chance to unearth assumptions and 
attitudes to our communities which may underlie the 
varied responses of critics and viewers: this unearthing 
may reveal something of general and lasting interest.

Two features of the content of the responses stand 
out for me—first the disquiet about the propriety of the 
filming itself (to do with the issue of consent on the part 
of those shown on the film) and, secondly, the marked 
contrast between the dismissive hostility towards Botton 
shown by the social work press and the intrigued interest 
and praise expressed by the general media.

Reviewing the whole range of commentary I noticed 
how much the reviewers of the film made use of the 
press releases and other material issued by those involved 
in its production and broadcasting, picking up themes, 
angles and indeed, phrases used there. This is only to be 
expected, it’s what press releases are for, but it did sug-
gest to me that the world of disability, never mind com-
munity, is still unfamiliar despite all the moves towards 
social inclusion and diversity of lifestyle. I sense many of 
the reviewers looking for whatever guidance they could 
get, and this often leads in the reviews to a discrepancy 
between the engaged response to the people portrayed 
in the film and the sense of the reviewers fumbling in the 
dark about the context of these characters’ lives. A good 
example is the detail added in the explanation of who 
the people with ‘special needs’ are, who live in Botton, 
on the broadcastfreelancer.com website, trailing the film. 
To expand on the meaning of this phrase, ‘special needs’, 
comes the list: ‘autism, Down’s, personality disorders, 
mental illness’. You find this list, in various recognisable 
forms, repeated in many of the reviews, with no question-
ing of its logic or informativeness. Only with the social 
work professionals reviewing in Community Care is the 

list repeated, without comment, as obvious evidence of 
the ‘institutionalised’ attitudes and behaviour encouraged 
by this ‘isolated Christian community’. The social work 
professionals similarly note the term, ‘villagers’ used in 
Botton to identify those with special needs who live there, 
while the general media people happily latch on to it as 
something to help understanding of these strange people 
and their strange world. It’s the old contrast between see-
ing titles and descriptive terms as being stigmatising labels 
or as categories to help order experience.

The problem of what sort of framework to give to our 
experience of individuals appears in a different form in 
the tension between the emphasis on the behaviour of 
the people at the heart of the film, and the lack of presen-
tation of the community, of Botton as a social, cultural or 
even physical entity. Nick O’Dwyer, the man who made 
the film, describes it as a film about ‘Botton and its peo-
ple’, with its ‘central narrative’ focusing on one man as 
he leaves the community. His company, he says, is good 
at ‘great stories compellingly told’. In the reviews it is 
the people—Anthony, Pamela, Katie, Barry—their words 
and actions, which are recalled, enjoyed, wondered at. 
The filmmakers, in an article printed after the broadcast, 
recognise the film may be seen as ‘Bad Behaviour Televi-
sion’ but justify their focus as one avoiding sentimentality 
by ‘engaging with villagers’ priorities, aspirations and, 
sometimes, their frustrations’. Can this focus really tell 
the story of ‘Botton and its people’?

For a few of the reviewers and more of the letter writers 
with personal experience of Botton, the lack of context 
which this approach involves is seen as seriously dam-
aging to the film’s worth. Gerard O’Donovan in The 
Daily Telegraph calls the film ‘documentary at its most 
observational’ noting, ‘How the community is funded, 
managed, stays stable and secure…was simply ignored’. 
Among the letter writers A. Fox points out, in a more lit-
eral sense, the lack of background: ‘the film did not show 
any of the magnificent landscaping’. For the filmmakers 
I wonder if it’s simply a question of choosing to give the 
film this focus or whether the focus chosen intensifies 
the strangeness of the behaviour being depicted and so 
draws them and some of the reviewers into no longer 
feeling the need for, or interest in, or even possibility of, 
a context for the behaviour shown.

A third level of the tension between the emphasis on 
the observation of life and the work needed to place im-
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mediate experience in a context is that concerned with 
social policy issues and the debates over the last twenty-
five years regarding ‘care in the community’. Again, the 
reviewers are, understandably, not very familiar by and 
large, with the issues and rely on the background mate-
rial. The typical response is along the lines of ‘Botton may 
be unfashionable but it obviously works’. The emphasis 
on individual behaviour would tend to give the film an 
anti-theoretical bias, but the nature of the response is by 
no means simple. The filmmakers wanted their film to 
be ‘raw’ and ‘honest’ avoiding the ‘people with special 
needs being portrayed as sweet and charming’—Bad 
Behaviour Television. However many of the reviewers 
manage to find in the film the more obvious qualities 
which might show that the place works, qualities not 
to do with disturbance or conflict or volatility—happy, 
settled, gentle, friendly and many similar adjectives 
appear. Is this seeing beyond, ignoring, or denying the 
surface drama?

Padraig O’Moran in the Irish Times ends his review 
with the lovely telling affirmation, ‘Meanwhile… the 
community members go on with their own intense, 
involved lives’. I love the fact that he speaks simply of 
‘community members’ and that there is the liberating 
recognition that the lives of those on the film are neither 
a rural idyll nor a chaos of despair. The one supposedly 

positive image can easily flip, swing to the other 
extreme, and completely miss out the reality of lives 
as complex if mundane, as we all know our lives 
to be. For this to be realised one has to get beyond 
‘behaviour’—good or bad.

The chief executive of Mencap, Jo Williams, from 
a very different perspective focuses on this issue in 
the interview reported on the careandhealth.com 
website. Her picture of Botton is of an oppressively 
protected community in which people cannot help 
but avoid being ‘exposed to life’. ‘As people we grow 
and develop as a consequence of having to deal with 
things that can sometimes be difficult. People with 
disabilities who live in village communities do not 
have to face some of the harsher realities of life’. No 
possibility as she sees it for people in Botton to lead 
‘intense, involved lives’. One could easily ridicule 
her approach as it is quoted here but it is more in-
teresting to look at the word she repeats again and 
again—support. ‘Support’ is what enables people to 
face exposure to life as individuals, as autonomous 
agents. You get an inkling here of where the hostility 
to Botton from the social work press comes from: 
there must be a clear separation of ‘support’ from 
‘life’, the former being a preparation for the latter, 
and operating in an objective way, enabling without 
impinging on individual autonomy. Independence is 
the goal of support, and then comes self-determined 
or self-negotiated ‘exposure to life’. It is a scheme 
totally foreign to the ethos of community life. It has 
something powerful and modern in its approach with 
its emphasis on action, on what one can become, on 
the recognition of the isolation of the individual in 
modern western society. In this view of things, any 
created social environment which integrates ‘sup-
port’ and ‘life’ must be limiting to personal growth. 
These people speak of Botton and the film taking us 
50 years back in time but I have the sense that their 
vision of the struggle of those with disabilities is firmly 

engaged in the injustices of the past and unable to move 
beyond these old battles. They cannot see Botton in any 
other way than as a token in this political war.

So for the Community Care reviewers it is not just the 
separate identity of Botton that is disturbing but also 
the sense, for them, that its culture is outmoded, repres-
sive—‘an isolated Christian community’. Some other 
reviewers react with a similar, if more personal sense of 
alienation. The press releases emphasised the remoteness 
of Botton: some reviewers pick up more on the idea of a 
threatening wilderness, others on the image of a tranquil 
rural retreat, while Euan Ferguson explores his surprise, 
given the cynical nature he presents himself as having, 
at his own positive response to Botton. He admires but 
can feel no personal connection to the ‘Steiner Chris-
tians’ who are responsible for Botton; people, he says, 
whom he would not choose to be with in the pub. I feel 
something is preventing him, in his response to Botton, 
from getting beyond the very stereotyping he laments 
in connection with the predictable awfulness of Big 
Brother. The ‘Steiner Christians’ were doing ‘some grand 
stuff’ with the ‘special needs’. He can’t but distance this 
strange place in which ‘exclusion seems to work’ but 
the ambiguities in his emotions creates a tension which 
is at odds with the cool reasonableness he presents 
himself as having.

Angel announcing the eternal life,  
Marc Chagall, Fraumünster Zürich
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Perhaps one reason why the incidents portrayed are 
hard to deal with relates to the charge of voyeurism 
which several of the reviewers make: the questioning 
of the morality of allowing the filming to take place: 
‘Did the residents of Botton know what they were let-
ting themselves in for?’ asks Germaine Hanbury in a 
letter to Radio Times. She sees the film as a regrettable 
‘invasion of privacy’. Alison Graham, who herself knows 
Botton, writes of the problem of people being unaware 
of being exposed to a wide audience to ‘at best pity, at 
worst ridicule’—and she is not the only reviewer to invoke 
these almost proverbial responses. She takes the very 
straightforward view that the behaviour seen on the film 
is no different in itself to that exhibited by the population 
at large and that it is the lack of informed consent, of 
awareness of what they were letting themselves in for, on 
the part of those shown on the film, that is the problem. It 
is this gap which creates the disturbance which shifts the 
film into the realm of freakish comedy; a shift encouraged 
by the film’s title. The shift is one way the viewer can cope 
with the embarrassment of finding oneself to have become 
such an intrusive and unrecognised observer. But Botton, 
Alison Graham says, is not strange: ‘Botton is different’. 
Can we experience the difference, (the community, not 
the behaviour) without creating distance, disconnection? 
Alison Graham can, but she grew up near Botton, and 
has shared her life with people with disabilities through 
her father’s work—significant circumstances! It is perhaps 
inevitable that in television reviews, the film gets caught 
up in comparisons with other programmes, with the mind-
less publicity-seeking and bad behaviour of Big Brother, 
and the comedy of grotesque characters and freakish 
behaviour of The League of Gentlemen and Little Britain. 
We are entering here a very sophisticated world of irony 
and multiple reflections and levels of reality, as is clearly 
exemplified in the very clever review by Dolan Cum-
mings from which I quote the following: ‘The Strangest 
Village in Britain is good TV because it reminds us that 
bad TV is not like real life outside Botton’. The import of 
his review is to regret that the ‘difference’ which Alison 
Graham spoke of gets sucked into the hard laughter of 
strangeness and that we lose the sense of ‘how com-
munity works in exceptional circumstances’ because 
disturbed behaviour dominates. How do we get out of 
the intellectual/fictional hall of mirrors?

The two more traditional ways are, first, the kind of 
sympathetic recognition of an unbridgeable isolation of 
those whose behaviour is experienced as shocking, ex-
emplified by Christopher Matthew in The Daily Mail. The 
second typical response tends towards the patronising 
enjoyment of strange behaviour, the too easy celebration 
of the jolly eccentric. Extreme versions of this response 
are seen in the conclusions to the pieces by Nancy 
Banks-Smith and Euan Ferguson (The Guardian and The 
Observer) in which the comments by two of the people 
on the film are taken as subversive of our cosy sense of 
normality, as poetic truth or challenging satire—we are 
asked to enter the world of Shakespeare’s wise fools. 
It is now the film’s characters who are laughing at us. 
The words on the film do offer wonderful quotations for 
reviewers to craft a pithy ending. However, in all these 
responses we are back to the problems connected with 
focusing on the individual, on words and actions in isola-
tion. It becomes a matter of personal inclination on the 
part of the listener whether what is heard is interpreted 

as surreal human or poetry or immature communication 
or disturbed social interaction or … to over-invest with 
meaning is but another way to distance. More than ever, 
given the fluidity of our social relationships, we are un-
able to control or predict how we will be interpreted, 
how we will be seen. We are dependent on the integrity 
of the network of relationships in which we are known 
and cherished and enjoyed—or else we’re condemned 
to live in a multitude of Little Britains.

The film cannot explore this territory. It leaves us with 
the strangeness of the place and the strangeness of the 
people and the two strangenesses reinforce each other. 
No wonder then that the filmmakers try to cope with 
this impasse by focusing on one man’s journey from 
Botton after 25 years living there. As he journeys away 
perhaps the viewer will be able to find a way in. I have 
explained how easy it is to exaggerate the strangeness 
of the behaviour and the end of Nick Poole’s interview 
with The Yorkshire Post shows how easy it is for the 
presentation of the background of the community to 
be counterproductive in its aim of providing a connect-
ing context. Having described aspects of life in Botton, 
Nick is quoted as saying, ‘I suppose what I’m saying 
sounds terribly utopian.’ Chris Boyd, the reporter, has 
placed this concluding quote from Nick in order, with 
a sickening sense of inevitability, to round off his piece 
with the well-meant but all-too-neat moral injunction: 
‘Perhaps it’s the rest of us who have more to learn.’ This 
has become a conversation which can go no further; the 
words of appreciation and implicit praise also distance 
Botton. It is left stranded in the realm of utopia, not part 
of the world of everyday messy interaction which is the 
common texture of our lives.

How can we get a feel for the ‘intense, involved lives’, 
for the way in which Botton is not strange, but different? 
How can we avoid the community being placed on a 
utopian (or dystopian) pedestal, or the fascination with 
bad behaviour leading, as Gerard O’Donovan forcefully 
puts it in The Daily Telegraph, to people being ‘robbed of 
the dignity the community is designed to afford them’? 

One helpful insight is that of Hannah Betts in her 
review in The Times where, apropos the term ‘learning 
difficulties’ and the antics of the Big Brother housemates, 
she states, simply, ‘Botton’s villagers spent their entire 
time learning.’

She’s here pointing to the experience of ‘care as a com-
munity’, that it is impossible to disentangle the dignity 
and the path of development of individuals in a com-
munity such as Botton from the lives they lead, from the 
environment which nurtures them and which they help 
sustain. It’s as possible to miss this experience through 
being fixed in a professional ideology determined to 
provide ‘person-centred’ intervention and support as it 
is through being overwhelmed by volatile behaviour.

The final question I would like to tackle is this: While 
we in Camphill found the film disappointing or worse, 
and the social work professionals found it confirming 
of their prejudices, how did so many people manage to 
be inspired and moved by it? For my answer, I turn to 
William Wordsworth and two of the many encounters 
he records in his poems of meetings with outcasts, with 
men who mirror to him his own vulnerability and his 
own mystery.

Amidst the crowds of London, where he is often struck 
by the mystery of each face that passes by, he meets a 
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blind beggar who carries something written on his chest 
to explain ‘the story of the man, and who he was’ (The 
Prelude, Book VII). Wordsworth is overwhelmed by the 
realisation that this 

   label was a type
Or emblem, of the utmost that we know
Both of ourselves and of the universe,

but that in the very limitation of our knowledge, our 
labels, a greater reality is able all the more to shine 
through our experience. As Wordsworth looks at

the shape of the unmoving man
His fixed face and sightless eyes

he feels ‘admonished from another world’.
This ‘looking’ is at the heart of a second, dreamlike 

encounter with a social outcast in which Wordsworth 
is able to overcome his fear and this time listen to the 
homeless old soldier’s story and help him find shelter 
and food. As they part the man replies to Wordsworth’s 
somewhat fussy concern with the dignified reply:

My Trust is in the God of Heaven
And in the eye of him that passes me.

   (The Prelude, Book IV)

This trust is what permeates and sustains community 
life, and provides the medium of continuous learning, 
of exploring our destiny which Hannah Betts recognised 

The origins of Camphill: The Haughtons of Williamston 
Part 1: Theodore Haughton

Robin Jackson, Aberdeen

in Botton. To allow this trust and its complement, the 
inherent power of compassion in the passing eye to 
work between us is a powerful longing in us. Despite the 
limitations of the medium, the camera became an eye 
through which many viewers were willing to send their 
love and reach out through the images and the labels to 
the mystery living in the shapes of strangers, strangers 
who offer us their trust.

Such trust is very powerful; it can shine through even 
a film such as this. I have just been to an exhibition of 
the life and work of Henri Cartier-Bresson, the photogra-
pher who died last year. So often he manages to capture 
the texture and the geometry of the space in which his 
subjects live and at the same time to reach what he calls 
the ‘silence within’ each person. That is the dynamic 
which this film obscures—the interaction between the 
inner and the outer. Cartier-Bresson writes of not wanting 
to place the camera ‘between someone’s shirt and his 
skin’, getting too close, too focused on the superficially 
interesting boundary of irritability, of ‘personality’ in 
the sense of behaviour. Community life is at heart the 
activity of deepening and widening that focus through 
the medium of trust, of love.

Bob is a writer and teacher and  
a founding member of the Loch Arthur community.

An important episode in the history of the Camphill 
Movement that has been surprisingly neglected is 

the important contribution made by Theodore and Emily 
Haughton of Williamston House, Insch, Aberdeenshire. 
They were the hosts to Dr. König, his family and col-
leagues after their flight from Nazi-controlled Austria 
prior to the outbreak of the Second World War. The time 
is long overdue for both Theodore and Emily Haughton to 
be brought out of the shadows and into the limelight, as 
both were quite remarkable and unique individuals. This 
first article sketches, in broad brushstrokes, an outline 
of the life of Theodore Haughton; a later article will be 
devoted to Emily Haughton.

William Theodore Hoghton Haughton was born on the 
1�th June 1886 in Kimbolton, Huntingdonshire, where his 
father was the Land Agent (Estate Manager) at Kimbolton 
Castle—the country seat of the Dukes of Manchester. 
Originally a medieval castle, Kimbolton Castle under-
went many changes before being completely rebuilt by 
the foremost architects of the time—Vanbrugh, Hawks-
moor and Adam. The formal gardens of the early 18th 
century were later replaced by the more natural land-
scaping designed by Robert Adam. Theodore’s childhood 
at Kimbolton, living in grounds landscaped by Adam, 
may well have played a part in leading Theodore to 
become a landscape designer.

From 1900 to 190� Theodore attended Rugby School 
where he boarded in School House—the same House 
in which fifty years earlier Charles Lutwidge Dodgson 
(Lewis Carroll) had lodged. Rugby was the most influen-
tial school in England during the 19th century: Thomas 

Arnold, the Headmaster, was responsible for altering 
the character of English public school education. In-
stead of looking merely for scholarship in his pupils, he 
aimed to produce ‘firstly, religious and moral principle; 
secondly, gentlemanly conduct; and thirdly, intellectual 
ability’. The strongly religious character of the education 
received at Rugby may explain why no fewer than three 
archbishops were old boys of the school! It may also 
explain Theodore’s own staunch Anglicanism.

From Rugby Theodore went up to Trinity College, Cam-
bridge, one of the elite Oxbridge colleges from whose 
hallowed portals graduated a long succession of lumi-
naries including Isaac Newton, Francis Bacon, Andrew 
Marvell, John Dryden, Lord Byron, William Thackeray, 
Alfred Tennyson, Ernest Rutherford, Bertrand Russell and 
Ludwig Wittgenstein. And no fewer than six Trinity men 
went on to become Prime Minister. 

Theodore graduated from Cambridge in 1906 and 
moved to Paris to study art. It is thought that he at-
tended the Académie Julian which was popular with 
French and foreign students and which accepted not 
only professional painters but also serious amateurs. The 
Académie numbered amongst its distinguished students 
Pierre Bonnard, Marcel Duchamp, Henri Matisse and 
Edouard Vuillard. Theodore Haughton was in Paris at 
the time the Cubist period started (1908) and reached 
its zenith (191�). Whilst in Paris it is almost certain that 
he met Ernest Percyval Tudor-Hart—a Canadian Impres-
sionist artist and one of the foremost colour theorists 
and scientists of his time. Tudor-Hart had studied at the 
Académie Julian in the early 1890s and then at the Ecole 
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des Beaux-Arts. From 1903 to 1913 he ran his 
own art school in Paris. 

With the outbreak of the First World War, 
Theodore returned to Britain and undertook se-
cret experimental work on military camouflage 
with Tudor-Hart. The first experimental unit on 
military camouflage was established in 1915 by 
the French; comparable units were subsequently 
set up by the British and Americans. These units 
were largely made up of camoufleurs who in ci-
vilian life had been artists of one kind or another, 
including fine artists, designers and architects. 
As a result, literally hundreds of artists served 
during both World Wars as military or civil de-
fence camouflage experts. These artists served 
their countries by devising their own distinctive 
camouflage schemes. In the First World War, the 
French called upon Cubist painters, while the 
Germans made use of Expressionists. In essence 
Cubism was a reaction to the Impressionist pe-
riod with its emphasis on light and colour—its foremost 
proponents being Picasso and Braque. An important 
feature of camouflage is the need to break up the three-
dimensional qualities of an object so that it appears flat. 
This tendency to fragment and flatten out the surface of 
an object is clearly apparent in the Cubist movement—a 
good example is Picasso’s Seated Woman (1909). 

There is a strong probability that Tudor-Hart and Theo-
dore Haughton ‘enlisted’ in The Artists’ Rifles. The 38th 
Middlesex (Artists’) Rifle Volunteers—the full title—was 
formed in 1860 by Edward Sterling and was largely 
composed of painters, sculptors, engravers, musicians, 
architects and actors. In its early years several well-
known artists served in the regiment including Everett 
Millais, Holman Hunt and William Morris. During the 
First World War the regiment included Edward Thomas, 
Paul Nash and John Lavery. 

A note of caution should be sounded here, as the 
archivist at Rugby School and relatives of Theodore 
believe that he had joined The Scots Guards. However, 
a search by the archivist at The Scots Guards Museum 
and a subsequent check made of the Army Lists over 
the relevant period drew a blank. The fact that there is 
no trace of Theodore in official records suggests that he 
may well have ‘enlisted’ but as a civilian engaged on 
secret military work. We do know that when it came to 
the Second World War, Theodore and the Williamston 
gamekeeper, Macdonald, made up the local Home 
Guard (Lydall, 1975).

One person with whom Theodore developed a lifelong 
friendship, probably from his time in Paris, was Owen 
Merton, a New Zealander—who like Theodore was an 
artist and landscape designer. When in Paris Merton re-
ceived tuition at the Académie Colarossi and then later 
with Percyval Tudor-Hart. Merton is now regarded as one 
of the foremost New Zealand-born artists and a major 
retrospective of his work was held at the Christchurch 
Art Gallery in 200�. In the summer of 1929 Owen Mer-
ton and his son came to Williamston House, primarily 
for Owen to convalesce from a serious illness. His son 
provides an illuminating cameo of their arrival in the 
North:

We took one of those night trains from King’s Cross. 
Father seemed well enough, although by the time we 
got to Aberdeen the following noon, after stopping 

at a lot of grey and dreary Scotch stations, he was 
weary and silent.

We had a long wait at Aberdeen, and we thought 
of going out and taking a look at the city. We stepped 
out of the station into a wide deserted cobbled street. 
In the distance there was a harbour. We saw gulls, 
and the masts and funnels of what appeared to be 
a couple of trawlers. But the place seemed to have 
been struck by a plague. There was no one in sight. 
Now that I think of it, it must have been Sunday, for 
dead as Aberdeen is, it surely could not have been 
so completely deserted on a week day. The whole 
place was grey as a tomb, and the forbidding aspect 
of all that hostile and untenanted granite depressed 
us both so much that we immediately returned to 
the station, and sat down in the refreshment room, 
and ordered some hotch-potch, which did little or 
nothing to lighten our spirits.

It was late afternoon by the time we got to Insch. 
The sun came out, and slanted a long ray at the far 
hills of heather which constituted our host’s grouse-
moor. The air was clear and silent as we drove out of 
the forsaken town that seemed to us more of a settle-
ment than a town, and headed into the wilderness. 
[Merton, 1948, pp. 69-70]

This extract is taken from The Seven Storey Mountain 
which has been regarded by many—including Graham 
Greene and Evelyn Waugh—as one of the greatest works 
of spiritual pilgrimage ever written. The author was Tho-
mas Merton—Owen Merton’s son. 

It is worth saying something about Thomas Merton not 
least because he indicated that his stay at Williamston 
had a profound and formative influence on his life. 
Thomas was born in Prades in the Pyrénées-Orientales 
département of France in 1915 of a New Zealander 
father and American mother. His mother died when 
he was six and his father when he was sixteen. Merton 
converted to Catholicism in his early twenties. His desire 
to enter the Franciscans having been thwarted, he taught 
at St. Bonaventure’s College in New York and, following 
a retreat at the Trappist (Cistercian of the strict observ-
ance) Abbey of Gethsemani in Kentucky during Easter 
19�1, he was eventually accepted as a choir novice at 
Gethsemani on December 10th 19�1. It was during his 
long years at Gethsemani that Merton changed from the 

Williamston, Aberdeenshire
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inward-looking young monk 
of his most famous book—The 
Seven Storey Mountain—to a 
contemplative writer and poet 
who became well known for 
his dialogue with other faiths 
and his stand on non-violence 
during the race riots and Vi-
etnam War of the 1960s. He 
wrote more than 50 books 
and 2000 poems. He died in 
1968.

When he was staying at 
Williamston Thomas Mer-
ton spent much of his time 
sitting in the branches of a 
tree reading the novels of 
Alexandre Dumas, volume 
after volume, in French. He 
would also borrow a bicycle 
and ‘go off into the country 
and look at the huge ancient 
stone circles where the druids 
had once congregated to offer 
human sacrifices to the rising 
run—when there was a rising 
sun’. (Merton, 19�8, p. 71).

The Statistical Account for 
18�5 for the Parish of Culsalmond confirms the existence 
of two druidical temples, one of which had stood on the 
spot which is now the old churchyard at Culsalmond. 
This appears to offer support for the belief that the first 
Christian missionaries erected their places of worship as 
near as possible to ‘the holy hills of the heathens’, that the 
people might be more easily persuaded to assemble there. 
As we shall see in a later article, Emily Haughton was very 
sensitive not only to her own Celtic inheritance but that 
of the landscape in which she lived. Within a few days of 
his arrival at Williamston, Dr. König remarked upon the 
sleeping beauty and quietness of what lay around him and 
‘could sense the hidden magic of this natural environment’ 
(Müller-Wiedemann, 1996, p. 1�6).

The designed landscape at Williamston was created 
in 1830 and ‘improved’ and extended during Colonel 
Fraser’s ownership. Theodore inherited the Williamston 
Estate, when still quite young, on the death of Colonel 
Fraser—brother of his mother Jemima Patricia (Fraser). 
Theodore was responsible for redesigning the gardens 
and grounds: this included the construction of a lake and 
vistas through the woods at the front and back of the 
house. The gardens were open each year to the public 
under Scotland’s Gardens Scheme. Those who recall the 
gardens at Williamston are in no doubt that Theodore’s 
training and experience as an artist played a very strong 
part in the skilful way in which flowers and foliage were 
arranged to present a strong and enduring visual image. 
Because of the reputation that the Williamston gardens 
came to enjoy, other local landowners sought Theodore’s 
advice on landscape design for their estates. 

According to The Press and Journal (3rd December 
1973) Theodore was an artist of repute and recorded 
on canvas the people and lands of Aberdeenshire. As a 
member of the Aberdeen Artists’ Society he exhibited 
his work—mostly portraits—at the Aberdeen Art Gallery 
on five occasions between 1921 and 1935.

We know from The Scotsman for the 12th April 1917 that 
the Marquis of Aberdeen and Temair, Lord-Lieutenant of 
Aberdeenshire, recommended that Theodore’s name be 
inserted in the Commission of the Peace for the County 
of Aberdeen. So, at the comparatively young age of 31, 
Theodore became a Justice of the Peace. It is interest-
ing to note that in this public announcement, which 
appeared during the course of the war, Theodore was 
not accorded any military rank unlike a number of the 
others listed. This adds substance to the view that he 
may have been working in a civilian capacity with the 
military authorities.

Although geographically isolated in the North East 
of Scotland, Theodore had connections to a number of 
significant networks. As a former pupil of Rugby School 
he would have had access to the powerful and influen-
tial Old Boy network of the English public school. As a 
graduate of Trinity College, he would have known many 
individuals who, on graduating from Trinity in particular 
and Cambridge in general, went on to hold high positions 
in the Establishment. Finally, through his time in Paris and 
later in London he is likely to have known many of the 
leading figures in the worldwide artistic fraternity. There 
is clear confirmation of this continuing access to these 
networks. During the interwar years it was the custom 
of country houses like Williamston to extend hospitality 
to guests for varying periods of time. An examination of 
the visitors’ books for Williamston House reads like an 
edition of Who’s Who? So whilst they may have been 
geographically isolated, the Haughtons continued to 
remain an integral part of the Establishment.

It is known that Theodore, who belonged to the Scottish 
Episcopal Church (part of the Anglican Communion), 
was a very religious person. Each morning before break-
fast, the entire household would assemble for prayers in 
the dining room when Theodore would read a passage 
from the Bible with members of the household kneeling 
by their chairs. Hans Schauder claimed in Vienna—My 
Home that Theodore: ‘had been ordained into the An-
glican Church but had never exercised his vocation’ (p. 
107). If this is so then it was unknown to family members 
interviewed by the writer. However, there is evidence 
to suggest that Theodore was a lay reader and took the 
occasional service in Fisherford Church. In parenthesis, 
it might be added that his paternal grandfather had for 
many years been Rector of the Parish of South Wootton 
in Norfolk. What we do know with absolute certainty is 
that Theodore was a member of the Anthroposophical 
Society of Great Britain. What is not known is whether 
Theodore joined because of his own interest or on the 
suggestion of his persuasive wife!

Not a few of the emigrés who came over to Britain from 
Austria and Germany at the same time as Dr. König and 
his colleagues drew attention to what they saw as the 
innate philistinism of the British ruling class (Snowman, 
2002). However, what is quite clear in this instance is 
that Theodore Haughton—a member of the local gen-
try—was an exceptionally cultured and accomplished 
man. One might add that this was not an altogether 
unusual situation in Scotland where traditionally over the 
centuries the lairds had been very well educated having 
received their education in universities in Scotland and 
the Low Countries. 

It is reported that Theodore spent most of his time 
working either in his studio which was located in the 

Theodore Haughton



13

grounds or in his beloved garden. In appearance, Theod-
ore was tall, thin, bespectacled and invariably dressed in 
shabby tweeds. He was known to have had a dry sense 
of humour coupled with a very Victorian outlook. His 
rather austere manner may have resulted from the fact 
that he had to assume, from a very early age, the heavy 
responsibilities of running and developing the estate that 
he had inherited. He was seen by most of his friends and 
acquaintances as the archetypal English gentleman—a 
model product of Rugby School! 

Edward Lydall provides an amusing description of the 
departure of Theodore and Emily Haughton from London 
in 196�. This hints at a slight measure of eccentricity on 
Theodore’s part:

The final scene took place at King’s Cross Station. 
A typhoid epidemic was raging in Aberdeen and a 
completely empty train stood waiting for Uncle and 
Em. We were an imposing procession as we made 
our way on to the platform led by two porters, one 
pushing a mountain of luggage and the other carry-
ing the six hats and six walking-sticks without which 
Uncle found it impossible to travel. 

LydaLL, 1975: 99
All who recall Theodore do so with great affection and 
respect. He died on the 1st December 1973 and is buried 
in the churchyard of the former Episcopalian chapel at 
Folla Rule. To all who knew him, relatives, friends and 
acquaintances, he was simply ‘Uncle’. The memorial 
tablet in the Folla Rule churchyard touchingly and infor-
mally states: ‘In loving memory of Uncle and Em’.

Finally, the point should be made that had Theodore 
refused to extend hospitality to Dr. König and his col-
leagues, the Camphill Movement would not have come 
into being. In the next article the pivotal role played by 
Emily Haughton in the history of the Camphill will be 
described. Particular attention will be paid to the strong 

bond of friendship that developed between Emily and 
Dr. Ita Wegman, the Director of the Arlesheim Clinic 
and close associate of Rudolf Steiner. 
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50 years in Camphill 
Allan Moffett, Camphill Community Clanabogan, Northern Ireland

I first met Karl König in 195�. I arrived in Newton Dee 
in 1955, aged 12. At first I was in school classes 6–9. 

When that was finished, I joined the Training School. I 
worked on a knitting machine for three years, and the 
largest article I knitted was a pram cover for Nora and 
Friedwart Bock’s baby daughter.

When Newton Dee became a village, I worked on the 
farm, in the garden and bakery. I learned horse riding 
as well. I also learned to serve at the Act of Consecra-
tion, and then became a member of The Christian 
Community.

In August 1966, I moved to Glencraig. My first job 
was working in the laundry all day for eight years. After 
that, I moved to the garden with Peter Elsholtz, then Ben 
van Lieshout, and then Neal Snelgrove. I also worked 
in the store. I did housework for a short time, and after 
this I joined the pottery.

Sometimes Dr. König and Carlo Pietzner would visit. 
I served at quite a few weddings and funerals. I learned 
to play the lyre with Heidi Steffen, and had German 
lessons with Manfred Seyfert, Erika Schönlau, and Heidi 

Steffen—I still know a 
lot of German!

I arrived in Clana-
bogan in 198� when 
it began. There are still 
four of us left from the 
first group—Evelyn 
Blood, James Stronge, 
(Ann) Caroline Latimer 
and I. Baruch Urieli 
celebrated the first Act 
of Consecration and 
Joan Allen held the 
first Offering Service. 
I have worked on the 
farm, in the garden, 
and the bakery over 
the years. A 60th birth-
day gift for me was a 
trip to visit the Goetheanum in Switzerland—this had 
been a special wish of mine for some time.
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News from the Movement…and beyond

Building Community Together—Second New Lanark conference  
on community building and social renewal 27th– 29th April 2005

Pauline and Jimmy Anderson, Scotland

Building Community Together: how can we feel our way 
towards this in our age of dispiriting individualism?

Here we gathered together, a widely inclusive group 
of 200 people, two centuries after Robert Owen, in the 
World Heritage Village at New Lanark in southwest 
Scotland, for the second conference on this theme. It was 
thought provoking and intensely conversational. Owen, 
a 19th century philanthropist of historical moment, cre-
ated this village, a living and industrial model for the 
betterment of working conditions in a time of appalling 
exploitation of human labour, set in an environment of 
exceptional natural beauty, with its magnificent forests 
and the spectacular Falls of Clyde; this was a noble 
social impulse for the enhancement of human physical 
and educational conditions—which eventually failed. 
Rudolf Steiner, alluding to Owen’s impulse, said that 

‘Anthroposophy must to go deeper’1 and then gave, in 
1898, ‘The Fundamental Social Law’2 as an indication 
of this deepening. What was for us the heartbeat, the key 
that opened the lock of this conference was a workshop on 
‘A Hundred years of Anthroposophy and the Social Ques-
tion’. This was led by Ulrich Roesch, from the Section for 
Social Sciences at the Goetheanum, which explored, and 
found, glimmerings of light for a future way forward.

Four inspiring main speakers gave substance and 
content to our days together: Aonghus Gordon, founder 
of the Ruskin Mill Educational Trust, Dr. James Dyson, 
co-founder of Park Attwood Clinic, Dr. Pamela Cush-
ing, from Canada, with connections to both L’Arche 
and Camphill Communities, and David Newbatt, artist 
from Camphill Aberdeen; and here we reach for the ‘red 
thread’ that wove between them:

The underlying dynamic implied a need for change—
change as the hallmark of our time, as indicated by 
Rudolf Steiner who pointed to our epoch as unique, a 
time of transition. The climate of present day social life 
emphasizes the need for change from a belief in and de-
pendence on authority—symbolised by the pyramid—to 
‘ethical autonomy’—symbolised by the circle, a non-
hierarchical working together, person to person.

Aonghus Gordon in a talk entitled ‘Initiatives for Today’, 
focussed on the changing needs of education, both for 
children and young adults from areas of cultural depri-
vation, as an incarnating process through beauty, truth 
and life and through the use of head, heart and hands: 
a way forward through practical experience. He also 
emphasised the importance of free inspirational pioneer-
ing initiatives arising from the Genii Loci, giving rise to 
unique and creative establishments. 

James Dyson, ‘Personal Relationships, Family and 
Community’, took the theme of individual development, 
tracing the ‘becoming’ from childhood to adulthood 
within the aegis of father/mother context, awakening to 
the inner reality and the changing conception of this re-
lationship: the growth from dependency, via separation, 
to autonomy. He showed how, through work, we can 
find our own identity and in so doing can unite with our 
fellow human beings, and how this can lead to intimacy 
and thus to: the re-production of a child, the birth of ego 
integrity, or the birth of an idea. All this as a changing 
face of our understanding of the soul growth of the hu-
man being: a truly spiritual scientific insight! 

Pamela Cushing, ‘Mutual Relationships’, brought the 
need for a working together between client and carer, 
showing both positive and negative attitudes that can 
bring a bearing on these very personal relationships.

David Newbatt, ‘Creativity and Community’, delighted 
us with a lively, personal, highly pro-active and often 
hilarious contribution involving role-play and audience 
participation. This was a daring experiment in self-revela-
tion and humility to give ad hoc examples of how we 
can experience each other and view ourselves as top 

Stardust
   
It is of stardust we are
Moulded by vapours and fragments
From the making and breaking of galaxies.
We are the broken bits of our cosmos
Moved by traces of embedded memory;
Lurching always towards our image,
Of hopes unrealised and fading.
The promise of our as yet uncreated  
  wholeness remains,
However weak.
   
From the flux we take refuge
In the cell of reason.
From that prison of categories
Our cry is heard
That we are not solely the children of reason.
   
We have glimpsed the land of the heart. 
The turbulence of present times recedes, 
The stirring of that which is beyond Time and  
   space reverberates.
   
Our wonder invites us to make a journey
To stand against the false certainties
Of lesser tasks and poorer versions.
   
Out of exile our words will make
A plaintive discourse
That echoes of a lost prophecy. 
Deep within we hear it call, 
Offering more than a refuge, 
Making a fresh story of a new time 
And wondrous space,
A promise of the as yet uncreated joy,
Made out of stardust.

MichaeL d. higgins
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Festive launch of ACESTA 
Anthroposophical Curative Education and Social Therapy Association

Edeline LeFevre, Camphill Community Glencraig, Northern Ireland

A special gathering took place in Nutley Hall in Sus-
sex on October 3rd. A group of people, many of 

them members of the International Council for Curative 
Education and Social Therapy of the Section for An-
throposophic Medicine at the Goetheanum—formerly 
known in this country, and still known on the continent, 
as ‘Konferenz’—had been working together to form an 
Association for all those active in Anthroposophical 
Curative Education and Social Therapy in Great Britain 
and Ireland. This includes Camphill as well as the so-
called ‘Independent’ places. As most of you are aware 
of by now, Anthroposophical Medicine is under threat 
in the world, and very much so in this country. We are 
called upon to stand for our principles and ideas. To be 
effective we have to work together! 

The Anthroposophical Health Professions Council (this 
is its provisional name!) can only function if all the an-
throposophical health professions unite in professional 
associations. Most professions have already done so. 
The curative movement is very large and complex and 
also we have to learn to work together, not in splinter 
groups, but all together! In this way we will be able to 
contribute to the whole of the movement. The associa-
tion which was launched last week is a professional 
association, but it has various layers, and thus also 
various possibilities of associating. The conditions for 
full membership are still in discussion, as are those for 
provisional membership. These two categories apply 
to those qualified and those qualifying to work profes-
sionally. A third category, which at the moment is the 
most crucial one, is associate membership. This can be 
applied for by anyone involved and/or interested in the 
work, which is a very wide group of people. The fourth 
possibility is for organisations to join as a whole. This 

dog or underling, a courageous and high risk endeav-
our which might not have worked but did, really well, 
due to his energy, integrity and humour—altogether a 
new approach!

There were, for our enrichment, nine artistic activities 
and nine workshops to choose from, evening banquets 
around large circular tables, time to talk and meet en-
thusiastically, countryside of heart-stirring beauty and a 
lively ceilidh enjoyed by all.

A great conference, with much to take home and muse 
over.
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organisational membership is very important and would 
help the whole impulse to get going.

Much work will still have to be done on tasks and struc-
tures, but there was a very festive mood in Nutley last 
week, a mood of celebration and expectancy. This was 
very much helped by a wonderful opening concert by the 
Nutley Village Orchestra under the baton of Christoph 
Reppel, who had composed a 5-part symphony for the 
occasion. Also some exquisite eurythmy by a group from 
Camphill Aberdeen, performing the ‘Hymn of the Pearl’ 
from the Acts of Thomas, contributed to the festive mood. 
Forty guests from all over Britain and Ireland represented 
the wider movement. Nutley’s proverbial hospitality 
lived up to its reputation and there were some excellent 
speakers. Rüdiger Grimm from the Goetheanum in Dor-
nach and Adrienne Thier from the ECCE in Brussels put 
this Association in a wider context. Dr. David McGavin 
and Simon Fielding stressed the importance of the launch 
for the regulatory work done in the Anthroposophical 
Health Professions Council and welcomed the develop-
ments in the curative movement. 

Dr. Maria van den Berg from Glencraig, who is one 
of the prime movers of ACESTA, opened and closed the 
gathering, expressing her joy and gratitude, that there 
is a will to ‘associate’. The world needs spiritual organs, 
she said, through which the karma and destiny of the 
whole of humanity may be healed. She finished with 
the words: ‘Your destiny is my destiny; my destiny is 
your destiny’.

For further information about membership, please 
contact: Edeline LeFevre, Camphill Community 
Glencraig, Craigavad, Holywood, Northern Ireland, 
BT 18 0DB, email: elefevre@dnet.co.uk

The Therapeutic Value in Nurturing the Land  
North American Council of Anthroposophic Curative Education and Social Therapy  
Annual Conference, Triform Camphill Community, Hudson, NY, March 3–5, 2006

The North American Council for Curative Education 
and Social Therapy (NAC) has chosen as the theme 

for its annual conference ‘From the Ground Up: The 
Therapeutic Value in Nurturing the Land.’ The confer-
ence will be held March 3–5, 2006 at Triform Camphill 
Community, located in Hudson, New York. NAC is an 
organization comprised of anthroposophic schools, life-

sharing households and communities, and other related 
endeavors, forming a link to the Curative Education and 
Social Therapy Council of the Medical Section at the 
Goetheanum.

The keynote speaker for the conference is Werner 
Barfod, Head of the Performing Arts Section of the 
Goetheanum. His pioneering work on the relationship 
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between work gestures and eurythmy gestures for the five 
vowel archetypes will provide the focus and foundation 
for the gathering. Eurythmy, which has been described 
as ‘visible speech,’ utilizes movement and color to com-
municate verbal, nonverbal, and musical meaning. Mr. 
Barfod will tell and show us how our everyday move-
ments in our work on the land reinforce the expression 
of ourselves as spiritual beings, and how they can be 
used more intentionally to support the development of 
people with special needs.

Werner Barfod will give a public lecture Friday 
evening, and address plenary gatherings of conference 
participants on Saturday and Sunday mornings. The 
plenary sessions will include a eurythmy component 
for participants as a way of directly experiencing the 
intellectual content of the lecture. Discussion groups 
will follow, some of which will seek to make further 
connections between the content of the morning’s talk 
and specific areas of curative and therapeutic work. 
Others will remain unstructured and open in the topics 
they address.

A variety of interactive workshops will be offered Satur-
day afternoon. Topics will span work with children (cura-
tive work), young adults (youth guidance), and adults 
(social therapy), and will include how working with ani-
mals, in the garden, on the farm, and in the kitchen, can 
address the diverse needs of people with developmental, 
cognitive, physical, and mental health issues.

The highlight of the NAC conference every year is 
the tour of local initiatives, and this year will be no 
exception. Upstate New York has several lifesharing 
initiatives where people of all abilities live, learn, and 
work together. Most of these incorporate some sort of 
agricultural component in their work and life. The tours 
will take place Friday during the day, prior to Mr. Barfod’s 
public lecture.

Those of us who work in agriculture know the satis-
faction and growth that comes from being involved in 
meaningful partnership with the Earth’s life forces to 
transform substance in service of humanity. This confer-
ence brings consciousness and intention to our work, 
and to our relationships with our friends, neighbors, 
and coworkers, whether or not we live in a lifesharing 
community. We hope you will attend.

Further information, including periodic updates, about 
the conference, can be found on the NAC website: 
http://www.nacouncil.org

The North American Council of Anthroposophic Cura-
tive Education and Social Therapy (NAC) is an organiza-
tion comprised of anthroposophic schools, lifesharing 
households, communities, and other related endeavors, 
forming a link to the Council of the Medical Section at 
the Goetheanum. Many members of the NAC have a 
longstanding tradition of incorporating various forms of 
agriculture in their life and work.

The first Hans Heinrich Engel Music Conference  
Beitenwil, July 31st– August 4th 2005

Edeline LeFevre, Camphill Community Glencraig, Northern Ireland

This unique workshop on the musical therapeutic 
impulse of Dr. Hans Heinrich Engel was hosted by 

the Orpheus Music Therapy School, based at Humanus 
Haus in Beitenwil, Switzerland. Nineteen people ac-
tively working with anthroposphical music therapy came 
together for this workshop, twelve from the Orpheus 
School, including teachers and students, and seven peo-
ple from further afield, including USA, Germany, Austria 
and Northern Ireland. Johanna Spalinger and Marlise 
Maurer were instrumental in bringing it about.

As I have been living and working in Camphill Com-
munity Glencraig, where Hans Heinrich Engel lived 
from 1960 until his premature death at the age of 52 
in 1973, this conference was extra special for me. For 
more than twenty five years I have been active in the 
field of therapeutic music and have always tried to un-
derstand and incorporate some of the treasure trove of 
indications which are his legacy. This workshop was a 
golden opportunity to get closer to his impulse and to do 
research in the company of colleagues who had directly 
experienced Hans Heinrich as a doctor and friend. 

As well as Johanna Spalinger—who had originally 
asked Hans Heinrich the question about anthroposophi-
cal music therapy which helped him to bring this impulse 
into the world—Veronika Bay was also present for some 
of the time. Like Johanna, Veronika had been part of 
the circle of people in Christophorus in Holland who, 
together with Professor Hermann Pfrogner, eurythmist 
Branda Reeskamp, Marja Slotemaker and several others, 
formed a music therapy research group around Hans 

Heinrich. Dr. König had also been active in this work 
and Veronika was able to tell us some anecdotes from 
that time. Hans Heinrich tragically died in Beitenwil in 
1973, in the building where we were meeting.

In her introduction Marlise Maurer spoke about how 
Hans Heinrich listened to how a child ‘sounded’, lis-
tened to a child’s higher being, so to speak, and would 
then design, very instinctively and imaginatively, original 
therapies, to be used as a ‘medicine’. Most therapies were 
receptive to start with and then, when appropriate, would 
include activity. In the evening Johanna spoke about 
Hans Heinrich’s work and how the impulse was born in 
St. Prex in 195�, when he gave her advice on how to help 
some children musically. In 1962 Dr. Pfrogner, who had 
worked with Annie von Lange, got involved and when 
Hans Heinrich moved to Glencraig in 1960 conferences 
were held there in 1962 and 196�. Altogether over the 
years 12–1� conferences took place. Dr. König had asked 
Prof. Pfrogner to work with the ‘Life Processes’. This work, 
as well as the work with the ‘Inner Movements’ and the 
‘Life Stages’ became part of the research. 

This work included cosmic elements, like the various 
‘TAOs’, which Marlise introduced the following morn-
ing. Every morning started with a bit of research and 
listening and then therapies were demonstrated relat-
ing to that morning’s theme. The theme on the second 
morning was: the Life Processes and the ‘Life Curve’, on 
the third morning it was ‘the Heart’. It was an amazing 
experience to follow a sequence of therapies done with 
children many years ago in Christophorus over a period 
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Work experience on an Italian olive farm

Arcobaleno is an active organic olive oil farm perched 
on top of a hill with stunning views of Tuscany. It 

incorporates two small holiday apartments that could be 
utilised to accommodate helpers out of holiday season.

The small farm, ca. �00 olive trees on some twelve 
acres of terraced land, produces one of the finest or-
ganic extra virgin olive oils in the area. Help is needed 
at specific times of the year to carry out time-sensitive 
work and you are invited to consider joining in this 
challenging and team-oriented activity: 

Local Italian olive farmers of course have many per-
sonal ideas and rules of work but in effect the two major 
annual activities are pruning and harvesting.

March/April—Pruning
Olive trees are pruned after the winter cold which ends 
beginning March and before flowering which com-
mences in May—therefore pruning is carried out during 
March/April.

The cut depends on tree-type, there are ca. eight dif-
ferent types of olive tree in this area and Arcobaleno 
specialises in pruning its trees from inside out, like a 
vase, so that the centre of the tree lets the sun in.

The severity of the cut depends very much on the fre-
quency of the cut. Some of the local farmers insist it is 
necessary to prune the trees every year and therefore they 
prune lightly. With over �00 trees at Arcobaleno our strat-
egy is to cut back fairly hard and prune a third of the trees 
every three years. The actual activity will include cutting 
small branches with a hand-cutter or larger ones with a 
saw but is unlikely to necessitate climbing up the tree. 

November/December—Harvesting
As with everything Italian, there are different strategies 
for harvesting olive trees and every farmer will tell you 
only his method is the correct one! In fact the best olive 
oil comes from olives just ripening and not from olives 
that are very ripe. Therefore it is in fact not possible to 
determine the exact commencement date for harvesting 

of four or five years, and to hear about their develop-
ment in the process. Marlise had been working with 
Veronika Bay on these therapies, as she herself had not 
been present. It was also wonderful to be able, through 
Johanna, to observe a therapeutic process with children 
with whom she had worked herself, and of whom she 
brought photographs and biographies. The music com-
posed by Hans Heinrich is quite ingenious, very modern 
and completely original. As he himself was not an ac-
complished musician Prof. Pfrogner, Marja Slotemaker 
or Veronika Bay would have written down his musical 
indications and compositions. We also played some of 
his artistic compositions. 

On the second evening we heard a comprehensive lec-
ture by Dr. Heinrich Schneider on the Life Processes, Life 
Stages and Inner Movements in their relation to each other 
and to the cosmos. Dr. Schneider, together with Johanna 
and Marlise, had put together Hans Heinrich’s lectures on 
‘Musical Anthropology’ in a book with that title. He had 
not met Hans Heinrich in person. On the third evening Jo-
hanna—in the absence of Turid Engel, who unfortunately 
could not be there due to illness—gave a beautiful talk 
about Hans Heinrich’s life, also drawing on notes by Turid. 
What struck me as very important was how Hans Heinrich 

himself had explained that because of an accident and 
brain damage at the age of 1�, he had become able to 
think intuitively and imaginatively. The other interesting 
thing was his gratitude for not having studied music and 
not having become ‘fixed’ in a particular musical system. 
On August 3rd it was the anniversary of Marja Slotemaker’s 
birthday. She would have been 107. Edeline told a bit 
about her life and the connection to Hans Heinrich’s work. 
It had also been the (8�th) anniversary of Hans Heinrich’s 
birthday just before this conference and the 33rd year after 
his death in 1973. 

In the last plenum session the following morning we 
made the firm decision that this meeting would need to 
be one of a series and that research in this work should 
go on. For now we will take this inspiration back to 
our work places, but we will meet again in two years 
time, probably from July 29th to August 2nd 2007, again 
in Beitenwil. A report of the workshop will be printed 
and available for those interested. As Peter Fausch, from 
Berlin, expressed it: it is important that we work together 
in this field, in spite of slight differences in approach. Our 
gratitude to the organisers of this important event!

Edeline is an experienced  
Camphill homemaker, an administrator and musician.

until closer to the probable harvesting time as ripening of 
course is also determined by the preceding weather. As 
a rule, however, November and December is the more 
customary harvesting time although it has been known 
to commence end of October in years when unusual rain 
at the end of September/ beginning October follows long 
period of hot and dry weather in the summer.

The actual activity is pulling the olives from the tree by 
hand or with a mini-comb and letting them fall into a net 
on the ground stretched around the tree. Some time is 
needed to sort and remove excess leaves and place the 
olives in plastic baskets and store them in a coolroom.

Interested to know more about work experience on 
an Italian olive farm?

Only full-time work will be compensated by full board 
and lodging—Travel to/from and sight-seeing when in 
Italy must be paid by participants—Individuals and small 
groups of �-6 people, please contact:
Lucas Weihs, Arcobaleno, San Pietro a Cegliolo CS 59, 
1-52044 Cortona AR, Toscana, Italia.
Tel: 00 39 0575 612 77  Email: arcobaleno@technet.it
www.arcobaleno-toscana.com

Artemis
School of Speech and Drama

Alternative and Wholistic Approach to Drama, 
Storytelling and Poetry Recitation

4 Year Training in the Speech Arts
Private Speech Lessons

Workshops
Summer School Courses

Sussex, England:  +44 (0)1342.321.330
www.ArtemisSpeechandDrama.org.uk
office@ArtemisSpeechandDrama.org.uk
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The Knights Templar in Scotland and the Templar impulse in our time
Friedwart Bock, Camphill Schools, Aberdeen

nursing care given to him by a noble 
Saracen maiden. Godfrey made a full 
recovery and was able to ride back to 
his preceptory on the River Dee near 
Aberdeen. The Saracen maid was dis-
owned by her own people for having 
helped a Christian knight.

When he returned, Godfrey Wed-
derburn was greeted with amazement 
by the preceptor and the knights for 
they had given up any hope that he 
was still alive. As they stood there 
at Maryculter, the Saracen maid ap-
peared, as she had followed Godfrey 
at a demure distance. The preceptor 
was quick of temper and assumed 
that Godfrey had broken his vow of 
celibacy. He ordered Godfrey to be his 
own executioner by stabbing himself. 
The Saracen maiden witnessed this 
and uttered a curse on the preceptor 
before she plunged Godfrey’s dagger 
in her heart. So they were both united 
in death.

As the others stood dumbfounded, 
a thunderbolt struck the preceptor. 

Where he lay, a large hole was created which is still vis-
ible to the east of the Templar chapel. Today it is known 

as the Thunder Hole.
When Karl König and his 

group of young friends moved 
to Camphill House in 19�0, 
they found Maryculter and the 
traces of the Knights Templar 
on the other side of the river, 
aware also that the Knights 
used to cross the river on their 
horses by way of a ford just 
below Camphill Lodge.

From the very beginning, 
the group from Vienna was 
asked to be aware of ear-
lier streams, of antecedents, 
the impulse of the Knights 
Templar was primary among 
them. The Leading Thought 
of the Camphill Community 
expresses this very clearly.

It seemed a right expression 
of this connectedness to call 
a new, small house on Cam-
phill Estate ‘Wedderburn’.

You can find Godfrey’s story 
in Fenton Wyness’ book The 
Royal Valley, and a narra-
tive poem of Conrad Ferdi-
nand Meyer’s called Mit Zwei 
Worten (Just Two Woods) 
takes up the story of the Tem-
plar Knight and the Saracen 
woman.

Fresco at Skibet, Jutland, Denmark  
showing Knights Templar, appr. 1200

When King David I of Scotland 
called upon the monastic and 

knightly orders to establish centres in 
the newly formed Royal Boroughs, the 
calendar indicated the 12th Century. 
King David appointed the Templars 
also as the ‘Keepers of his Morals’ at 
the court.

At that time, the Templars had chosen 
to protect the pilgrims in the Holy Land 
and to safeguard their purses on the 
long journeys from Europe to Jerusa-
lem. Very often the Templars were en-
gaged in battles with the Saracens. But 
wherever they were, in the Holy Land 
or in Europe, they built preceptories 
and lived and worked with their high 
ideals expressed in these words:

He must be ready to forgo his sepa-
rate existence

To sacrifice his life
Who would behold the aims of the 
eternal

In Nature’s outward revelation
And dare to pour the Spirit’s will 
into his own.

The Grandmaster in  
Rudolf Steiner’s Mystery 

Drama, The Soul’s Probation

This was the motto for their 
community building impulse 
and for their obedience to the 
spirit. They worked with the 
townsfolk and the people of 
the countryside, teaching 
them through the imagery of 
fairytales. 

When the Templars and 
Hospitallers were forced to 
leave the Holy Land, the 
former turned their ‘swords 
into ploughs’ and taught the 
method of farming appropri-
ate to the soil and countryside. 
The latter carried their nursing 
impulse back to Europe and 
also became a formidable 
maritime force in the Mediter-
ranean.

One of the Templar Knights, 
Godfrey Wedderburn, had 
gone to fight and serve in 
the Holy Land, defending the 
sacred places. Godfrey had 
come from the northernmost 
preceptory of the order in 
Scotland, from Maryculter. It 
is told that he suffered near-
fatal wounds and would have 
died but for the wonderful 
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Kate Roth Seminar

Transformation
Ruth Wilson, Solborg, Norway

The tutors of the Kate Roth Seminar for Homemak-
ers are very happy to offer a new course, starting in 

October/November 2006. This will be our fifth course 
and each has been good, bringing homemakers from all 
over the world together for study, learning and personal 
development. The seminar has been both a delight and 
a challenge. Working on the subject and task of home-
making in the light of the seven life processes has led to 
exciting and new ways of looking at our daily life. Two 
books have been published as a result of the course: 
The Art of Living which deals with the seven life proc-
esses, and a collection of excellent essays written by 
the participants on aspects of homemaking entitled The 
Heart of the Home. A further book entitled Homemak-
ing as a Social Art is selling very well to homemakers 
far and wide.

Contacts have been made between working house-
parents across nationalities, therapeutic centres and 
communities. The last course also included mothers 
who wanted to renew their task of building a social 
home. This has widened our field of research to areas 
outside a purely therapeutic one. However, there are still 
aspects that need more research, notably the role of the 
father/housefather, something which we all know is very 
essential to a happy home. One or two men have joined 
the previous courses, but we could do with more of them 
to help us on our path of development. We have been 
enriched by homemakers employed in communities 
working with special needs people outside the Camphill 
centres. Burning questions are still a major part of the 
course, especially as new legislation comes towards us, 
bringing more administrative tasks and threatening to 
deaden our enthusiasm on a day-to-day basis.

To date, the tutors group has been joined by someone 
from the group of participants, and we hope to continue 
this practise so that we can keep up with relevant issues. 
The aims of the seminar are as follows:

To research the social art of homemaking through 
spiritual science in such a way that the forms, 
structures and standards of therapeutic commu-
nity living will be revitalised.

To create a platform where the art of homemaking 
can be explored and developed by means of an 
understanding of the seven life processes.

To deepen knowledge and understanding of the 
human being through all phases of existence.

The course comprises seven workshops taking place 
three times a year, plus an introductory and concluding 
week-end, making nine sessions all together. The venues 
will be in various communities and centres so that we 
can get to know each other’s place, homes, and striving. 
We are currently open to new participants and welcome 
applications.

Please write to: 
Veronika van Duin, 
Camphill Community Glencraig, Craigavad,  
Holywood BT18 ODB
tel: 028 90�2 3396 / 028 9039 376� 
fax: 028 90�2 8199
email: office@glencraig.org.uk

During 2005 a group of about 20 of us gathered 
together at Grobunn in Norway on three separate 

occasions to participate in a Camphill Education Course 
entitled ‘Transforming Ourselves, Empowering Each 
Other’. The subtitle was ‘A whole community approach 
to intimacy, advocacy, power-sharing, relationships, 
sexuality, resilience and preventing abuse. Creating a 
joyful culture of respectful, consensual social agree-
ments.

Phew! There was a whole lot of ground covered there. 
Our super competent facilitator was Julia Wolfson who 
kept us on our toes from 9 in the morning till 9 at night. 
Her imaginative and dynamic use of resources kept us 
busy, active, attentive, entertained and learning fast. 
We discussed many topics, in large groups and small, 
expressed them in pictures, in drama, in laughter and 
in tears. We kept those in need of support uppermost in 
our thoughts, words and actions.

Some of us began the course, thinking it was to be 
primarily about sexuality. But it was so much more than 
that. It was really about learning how to make choices 
in life, how to say yes with conviction, how to say no 
with strength. It was about values and beliefs in our 

society that create disadvantage. It was about the rights 
that should be available to every human being. It was 
about helping people build meaningful relationships 
and how to avoid abuse. It was about changing attitudes 
of individuals and of society, about valuing self respect 
and respect for each other. We had before us a shining 
example—Camphill Soltane’s Mission Statement, which 
among other things is committed to ‘awareness, ap-
proaches, practices and methods that uphold the dignity 
and respect of all people, particularly those of us whose 
dignity is under threat, and have limits placed on having 
a sense of power and control over our own destiny’.
We worked with many concrete examples of problems 
and challenges before us and dealt with practical ways of 
finding solutions. We tackled many subjects such as Well 
Being, Choice and Decision Making, Abuse Recognition 
and Response, Sexuality Education, and Organisational 
Responsibilities.

We came away from the course feeling enthusiastic 
and inspired, if not a little apprehensive of the enormous 
tasks ahead of us. We are the tiny seeds that will go 
towards creating a truly caring, supportive and respect-
ful society.
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 A Letter from the Karl König Archive
David Coe, Newton Dee, Aberdeen

This is the first letter of what will be a regular slot in 
Camphill Correspondence and it is my intention to 

write it as a letter, to you, as though you were a support-
ive friend. I want to be able to tell you what we’ve been 
doing, what we hope to do and how we hope to do it. 
I sincerely hope that this will encourage you to take an 
interest and if possible get involved.

To begin with I would like to say a big thank you to 
Christof-Andreas and Norma Lindenberg for all the work 
they have put into the Archive so far. Also to Friedwart 
Bock who has long been its guardian. To Nick Poole and 
Michael Luxford the present trustees/executors of Karl 
König’s will. Without the hard work of these and many 
others we would not be able to look into a new phase 
of this resource. 

A new phase? Well there is no radical change. A new 
group has formed around the Archive and the rooms in 
which it is contained. This group is meeting on a regular 
basis and slowly but surely gets some things done. For 
instance—and I think this will interest you—the entire 
lecture notes, preparation notes and such like, are going 
to be microfilmed. While this happens digital copies will 
be made. This will result in a digital archive. The benefits 
of this are obvious to the information technologist out 
there: ease of use, search possibilities and so on. There 
are other not so obvious benefits. For instance there is 
so much work still to be done here, many lectures and 
notes by Karl König, which still need translating. Soon 
we will be able to distribute this work to individuals all 
over the globe who are willing and able to help with this 
task. We could send an email with a lecture attached 
and this could be returned to us for final editing.

Deaths
Aira Tirronen of Tapola Village in Finland, died unexpectedly of 
a stroke on the morning of 12th September at the age of 70 years. 
Aira had lived longer than anyone as a co-worker in Camphill 
Finland, starting in Sylvia Koti in the mid 50s, and was one of 
the founders of Tapola village. 

Sarah Watts, a longstanding villager of Oaklands Park died on 
22nd September in Lydney hospital. At St. John’s time she had the 
misfortune to choke on a piece of meat while alone. When found, 
she had been without oxygen for too long and since then has been 
paralysed and largely unable to communicate. She has been in 
bed in hospital, almost in a coma, but not quite, the feeling of 
her presence and awareness for visitors was very strong.

Steve Liovshin died on 30th September of a heart attack. Steve 
was a longtime co-worker in Beaver Run and Copake in the 
1960s/70s. He was then married to Hedda but left the Movement 
with his family. More recently he remarried and moved to AnnAr-
bor, where he died. Steve would have been 61 on Oct. 20th.

Martha Hönig died on 25th September in the nursing home in south 
Norway where she has lived for the last years. Martha was born in 
Switzerland in June 1921. She was in Camphill in Aberdeen in the 
1950s, and lived in Vidaråsen for some years around 1969.

Christopher Wicks, an employed class teacher at the Sheiling 
School Thornbury, has died suddenly without warning. He was 
�8 years old, with three daughters between 16 and 20. Nine years 

In the rooms a few things will have to be rearranged. The 
first of the three rooms, which contained mainly books, 
will accomodate a table so that one or two people can 
work there at the same time. To make space for this we 
are removing medical journals and similar literature and 
taking it to the Camphill Medical Practice in Murtle Estate. 
Then, alas, we will need a computer, a printer and a fax 
machine. The actual two rooms of Karl König shall though 
remain free from electro-magnetic interference.

Who are we? Well, there’s Friedwart who won’t need 
introducing. Vitus Werthmann has been in Camphill 
since I was born. Stefan Geider, doctor at the Camphill 
Medical Practice, is enthusiastic about the future of our 
work and what it will flow into (more of that at a later 
date), Christoph Hänni, who does the lay-out for Cam-
phill Correspondence among other things, and myself. 
I’m a kind of secretary or jack-of-all-trades to the group. 
Oh, I almost forgot Judy Sweet. Judy lives in Camphill 
House and sits in on our meetings as and when she can. 
She has been very helpful in getting things done. 

If you would like to know more about what we are do-
ing, and can’t wait till the next Camphill Correspondence 
please write or email one of us. Remember we are look-
ing for volunteers for translation work. So if you speak 
English and German you could help us make more of 
König’s work available to students everywhere. 

Lastly, I hope you don’t mind my mentioning this, but 
this is all going to cost money of course. We do have an 
archive account and are grateful for any contribution to 
the work, large or small. 

David lives with his family in Newton Dee and 
 has many tasks, one among them is running the store.

ago he worked as a woodwork teacher for one year and then went 
on to follow his career as a state qualified special needs teacher. 
He reappeared on the scene in December and has been a pillar 
of the work with the Seniors class and was part of a new team of 
experienced and highly qualified employed teachers which has 
recently formed for the new school year.

Rob McNally died recently, having been ill with cancer for some 
time. He was 57 years old. Rob and his wife Bettina lived in 
Glencraig for a couple of years in the late 80s and two of their 
children were born here. They moved to Duffcarrig, where their 
third child was born. For the last ten years or so they lived in 
Switzerland, where their fourth child was born.

Fergus Forkin, a 13 year old pupil at Glencraig was recently 
found in his room one morning, having apparently died during 
an epileptic seizure. Fergus will be greatly missed and the com-
munity is trying to come to terms with his sudden death.

We have just heard that Bob Ogilvie, founder of Philpotts Manor 
School, has died at the age of 80.

Please note: The email information network is proving a great 
help in sharing news. All the messages in this issue have arrived 
in this way. Please remember to include the date of a death or 
other event, as the date on a forwarded email may be a later 
one. Thank you to all correspondents!       Your editor, Peter 



Indigo Courses
13th–15th May 2005

From Observation To Creation
A postgraduate course with Ale Hesselink

St. Luke’s Medical Centre in Stroud
Ale is a Dutch art therapist living in Italy. He 
pioneered an oil painting technique without 
the use of brushes. This course will explore 
the therapeutic application of this technique 
and is open to therapists, artists and teachers.

21st–26th August 2005

Art in Education
A course for parents, teachers, therapists 
and anyone who is interested in working 

artistically with children.
St. Luke’s Medical Centre in Stroud

Maya is a Swiss art therapist living in Spain. 
She has a wide ranging experience in working 

with children and is founder member of an 
innovative small school in Southern Spain.
This course will be mainly practical, with 

lots of painting, drawing and clay modelling 
exercises, appropriate for different age groups 

and will include a session on assessing 
childrens early drawings as reflections of their 

stages of development.

If you are interested in these courses please 
contact Karin Jarman on:
tel. +�� (0)1�53 757�36
fax +�� (0)1�53 757565

email: indigo@phonecoop.coop
website: www.hibernia.org.uk/indigo.html

A Training in Designing 
and Facilitating Workshops

Spring 2006 
One week and five weekends

This course is for those people who wish to acquire 
fundamental knowledge, skills and attitudes to run 
biography workshops in creative ways.
Biography work helps people find the thread of 
destiny in their lives and a new meaningful con-
nection to the world.
Course co-ordinators are Krista Braun and Gil 
McHattie plus contributors.

Venue: Forest Row, East Sussex
Enquiries to Gilon 013�282�817  

or gilmchattie@supanet.com

Newton Dee
a Camphill Community in the beautiful north east 
of Scotland Welcomes Enthusiastic individuals, 
single or with families, to take part in all aspects 
of our life—in particular:
• In our lively cafe and village shop
• In our office
• In our households
• On our Biodynamically farmed land
• You will need to be able to work as part of a 

team together with others of varying ability
• You will need to be open to taking on respon-

sibility
• You will need plenty of enthusiasm, a good 

sense of humour and be willing to commit 
yourself for at least a year.

• Appropriate training will be provided where 
necessary

• An enhanced disclosure/police check will be 
necessary

— Are You Interested? —
For more information contact Vibeke Sunddal, 
tel: 01224 867074, or Maggie Pooler,  
tel: 01224 869216 or visit our website at  
www.newtondee.org.uk

Basel’s first backpacker guest house 
with a cosy atmosphere and friendly 
service.
Experience Basel and the Gundeldinger-
feld estate.  
Get your free mobility ticket for public 
transport all around town.  
Facilities:  house bar, internet/tv, 
kitchen facilities, lockers in the rooms, 
wheelchair accessible, playground,  
Thai take-away.  
For more information and to book,  
www.baselbackpack.ch   
or phone +41 (0)61 333 00 37  
or +41 (0)76 538 3719; 
or email info@baselbackpack.ch; 
or write to basel back pack guest house,   
Dornacherstrasse 192, CH-4053 Basel, 
Switzerland.

guest  house  bar

The Thomas Weihs House Team
In Camphill Botton Village, a rural community 
with adults with learning difficulties, is looking for 
a longer term co-worker to care for and support 
those members of the community who are more 
advanced on their life’s journey and experience 
a significant change in their relationship of body, 
soul and spirit.

You would:
• Live in a house community of eleven, 

including the four co-workers
• Take responsibility in managing the 

household together with others of varying 
skills, including regular support from 
anthroposophic and conventional health 
professionals

• And be part of the rich, diverse, social, 
cultural and spiritual life of the village.

It would be desirable that applicants have ac-
complished some kind of training, and have 
some life experience. We require someone to 
start in winter 2005/6. Please feel warmly wel-
come to contact Marianne Brasen in Thomas 
Weihs House for further information: Tel. 01287 
661253; Camphill Botton Village, Danby, Whitby, 
North Yorkshire, U.K., YO21 2NJ

The Glasshouse College is a residential college established 
by Ruskin Mill Educational Trust that works with Rudolf 
Steiner’s philosophy and provides further education for 
young people (aged 16–24) with special learning needs. 
The College actively promotes the industrial heritage of 
the Black Country, craftsmanship and entrepreneurship in 

traditional and contemporary industrial crafts. 

Current Employment Vacancies

Head Of Department—Food and Nutrition
5 days per week, 40 weeks per year
Salary £20,877.00–£23,859.00 p/a pro rata
( = £17.920.17–£20,479.83)

Creative, committed, professional person required 
to fulfil the above post. Key duties include ensuring 
and developing good practice in accordance with 
the Trust’s food and nutrition policy in all catering 
and food related areas of the College. 

Relevant experience of working in a food and 
nutrition environment and line managing staff is 
essential. Experience of working with young people 
and/or teaching people with learning difficulties is 
also desirable.

Required to work 5 days a week, 40 weeks per 
annum (36 weeks term time plus 4 weeks).

Biodynamic (BD) Farmer

Salary circa £18,000–£20,000 per annum
Full time post to begin in Aug./Sept. 2005 

Main responsibilities:
• Livestock farming
• Fodder production
• Working with and teaching young people with 

learning difficulties and complex behaviour 
• Contributing to the existing Biodynamic Farming 

apprentice training programme 
• Working within the farm team

Knowledge and experience in Biodynamic Farming 
is essential and training and teaching experience is 
also desirable. The farmer will be expected to live 
in accommodation on the College farm which is 
located in Kinver, Staffordshire, close to the main 
College site in Stourbridge.

Retail, Catering and Facilities Manager (full time)
Salary £20,877.00–£25,164.00 per annum 

Dynamic, committed, professional person required 
to fulfil the above post. Key duties include the 
business management, administration and catering 
management in all of the Glasshouse on-site cater-
ing and retail zones, and, event catering, facilities 
& function management in accordance with the 
Trust’s food and nutrition policy in all catering and 
food related areas of the College.Relevant experi-
ence of working in a similar environment and line 
managing staff is essential. Experience of working 
with young people and/or teaching people with 
learning difficulties is also desirable. 

Closing date for applications Friday 15 July 2005

The College lies in the heart of the Stourbridge glassmaking 
industry, which is situated on the edge of the Staffordshire 
and Worcestershire countryside yet also within easy reach 

of Birmingham’s cultural centre.

This posts are subject to Disclosure check under the 
Rehabilitation of Offenders Act 1974.
Closing date for applications Friday 15 July 2005
For an application pack, please contact 

Jeanette Withers (Personnel Co-ordinator) 
The Glasshouse College, Wollaston Road
Amblecote, Stourbridge DY8 �HF
Tel: 0138� 399�00   email:
jeanette.withers@glasshouse.ruskin-mill.org.uk
Website www.ruskin-mill.org.uk 

Ruskin Mill Educational Trust is a Registered Charity 
No. 1053705

Sole trustee: Ruskin Mill Educational Trust Ltd. Company 
No. 3192673. A Rudolf Steiner Charitable Educational Trust 

Health Care Course
A Health Care course based on anthroposophy 
will start in Spring 2006 in Aberdeen and run in 
seven modules, of three and a half days, over two 
years at different centres in Britain. The course will 
explore the meaning of illness, the healing potential 
of natural substances and the challenges involved in 
providing care. Each module will focus on a specific 
theme with contributions from a relevant expert 
and will include artistic and practical sessions in 
nursing/care treatments including Rhythmical Ein-
reibung (massage). The course will be in line with 
S/NVQ at levels two and three and be appropriate 
for those involved in care in community and home 
settings, and will also be open to nurses wishing to 
explore insights offered through anthroposophy. For 
details please contact 

Judith Jones, Simeon Care for the Elderly, 
Cairnlee Road, Bieldside, Aberdeen AB15 9BN 
Tel 0122� 867393 
E-mail judithjones999@hotmail.co. uk 
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Self-Catering Holiday Apartments
Old Tuscan organic olive oil farm peacefully situated on 
a hilltop with stunning views and all amenities close by, 
offers comfortable accommodation, spectacular walks and 
excellent local Tuscan and international food. Arcobaleno 
is perched on a neighbouring hill to Cortona, a famous old 
Etruscan town steeped in Italian history and well positioned 
to offer day excursions by car to many places of interest; for 
example, within ca. one hour you can reach: Florence, Siena, 
Perugia, Assisi, Arezzo and within about two hours: Rome & 
Pisa. Additionally, the famous wine growing areas of Chianti, 
Montepulciano and Montalcino are all within an hours’ drive 
of Arcobaleno. 
Further details are on our homepage on the Internet:
www.arcobaleno-toscana.com or email or call me personally at 
following: Lucas Weihs, San Pietro a Cegliolo CS 59,  
1-52044 Cortona AR Tuscany, Italy 
email: arcobaleno@technet.it tel: + 39 0575 612777
The picture is a painting of Arcobaleno’s olive groves by Elizabeth Cochrane.

Self Catering Holiday House
The White House Killin

Set within the beautiful Loch Lo-
mond and Trossachs National Park, 
The White House is in an ideal loca-
tion to explore the natural beauty 
of Highland Perthshire, Scotland.

Situated in a secluded setting 
near the shores of Loch Tay, 
this area offers outstanding op-
portunities for touring, walking, 
cycling, bird watching and ca-
noeing. Comprises 5 bedrooms 
with accommodation for up to 12 
persons sharing. 

tel: 01764 662416  
for a brochure and availability

Dynamic trainings based on an holistic 
approach out of Anthroposophy

Art Therapy Training
Biography Training
Health Studies
Rhythmical Massage Training
Training for Social
 and Spiritual Renewal
Varied Short Courses

For more information contact Hibernia
Tel: 01453 751685
Centre for Science and Art
Lansdown, Stroud, GL5 1BB
info@hibernia.org.uk
website: www.hibernia.org.uk

Park Attwood Clinic

Anthroposophical Medical Treatment 
for the Individual

Park Attwood Clinic
Trimpley, Bewdley, Worcs DY12 1RE
Tel: 01299 861444 Fax: 01299 861375

email: info@parkattwood.org
Internet: www.parkattwood.org

Experience medical treatment in the context of a 
healing, social environment and in the beautiful 
Worcester countryside.
Orthodox and anthroposophical medicine are 

combined to provide the best residential and out-
patient treatment for a wide range of conditions.
Art, sculpture, eurythmy and massage are integral 

to residential treatment and available as out-
patient therapies.
Individual financial discussions and funding 

advice are offered.


