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An Angel Descending, William Blake, about 1826

I must create a System, or be enslav’d by another man’s.
I will not reason & compare; my business is to Create.
Words spoken by Los in William Blake’s Jerusalem: The Emanation of the Giant Albion.

Celebratory Birthdays for 2012
Becoming 98
Betty Colville, Simeon Houses........................ 26 September
Becoming 97
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Mary Hobson, Simeon Houses................................ 18 April
Helge Hedetoff, Hogganvik Landsby..................28 October
Becoming 93
Jack Knight, Simeon Houses............................. 9 September
Becoming 92
Lenie Seyfert-Landgraff, Clanabogan............................8 July
Becoming 91
Margit Engel, Überlingen..................................... 19 January
Marianne Gorge, Ringwood.....................................16 June
Becoming 90
Monica Dorrington, Ringwood.................................20 June
Eleanor Shartle, Kimberton Hills.........................10 October
Becoming 85
Freddy Heimsch, Helsinki......................................11 March
Ursel Pietzner, Beaver Run.......................................16 June
Annelies Brüll, Camphill School Aberdeen................24 July
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Julian Sleigh, West Coast Village, S.Africa.............6 October
Elsbeth Groth, Camphill School Aberdeen........ 7 December
Becoming 80
Ruth Liberatore, Kimberton Hills............................. 29 April
Christoph Andreas Lindenberg, Beaver Run.......... 20 August
Michael Phillips, Sturts Farm............................. 8 September
Eric Steedman, Botton Village......................... 16 September
Leon Seidenberg, Copake Village.................... 26 September
Becoming 75
Sonni Chamberland, Copake Village...................... 7 January
Angelica Beckman, Nürmberg............................. 6 February
Flo Huntly, Delrow..................................................3 March
Günter Denker, Thornbury.....................................17 March
Lavinia Dent, Forest Row..........................................18 May
Fiona Jane Williams, Grange Village...........................3 June
Carla Taylor, Hermanus Farm....................................26 June
Georg Schad, Ringwood....................................... 23 August
Joan Phillips, Sturts Farm....................................10 October
Marianne Sommer, Föhrenbühl........................ 7 November
John Bickford, Oaklands Park......................... 23 November
Horst Beckmann, Nürmberg........................... 13 December
Becoming 70
Susan Burgess, Grange Village........................... 14 February
John Heath, Newton Dee Village....................... 27 February
Penny Guy, Ringwood...........................................15 March
Regula Stolz, Copake Village................................... 19 April
Kathe Stepanuk Johnson, Botton Village....................12 May
Gretina Masserlink, Mourne Grange.........................27 May
Anne Exley, Botton Village..........................................4 June
Kaarina Vahteri, Sylvia Koti.......................................17 June
Joan Fenwick, Botton Village....................................30 June
Graham Calderwood, Tigh a’Chomainn, Aberdeen......7 July
George Lissant, Newton Dee Village..................... 30 August
Roswitha Imegwu, Copake Village.................. 23 September
Robert Taylor, Newton Dee Village................. 28 September
Gertoud Eleonore Kralapp, Vidärasen............... 2 November
Jon Godber, Mourne Grange.......................... 22 November
Donald Stewart, Clanabogan.......................... 24 December
Congratulations to sparkly Sarah Jane Lavington, who
celebrated her 70th birthday on 5 Dec. Sandra Stoddard
For any changes and additions please contact
sandrastoddard@gmail.com

Keeping in touch
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e all are aware that over the course of the years, much
has changed in Camphill. More recently, change has
been brought about due to pressure from outside; from
government authorities or other external forces. Recently
articles have started to mention these issues and the struggles that it causes and the pain it can bring to communities.
Please feel encouraged to write to the Correspondence
about these things that have changed or are changing the
shape of Camphill – let’s continue to communicate about
what’s happening and struggle to find solutions or ways to
live with the new face of community living.
Lana Chanarin wrote about this very movingly in the
November/December 2011 issue. There are many who
will echo her thoughts for the people who have become
casualties as change both from within and from outside
Camphill has brought suffering to individuals.
But let’s not allow the myth to be created that Camphill
was fundamentally healthy and strong before external
change started to sweep across the communities – as if
the authorities have caused all the problems facing us.
Many Camphill places were already struggling to re-find
their star, their idealism, their common ground through
anthroposophy. The search is still to see what seeds of
’Camphill-ness’ can be nurtured and brought to fruition
despite (or because of?) such travail. Your editor, Maria
Artists Note: William Blake and The Songs of Innocence
and Experience is the theme of one of the articles. I have
therefore chosen one of his drawings and some of his
words to illustrate the front cover and the Correspondence. He was a genius with a deep connection to Christ
and to what it meant to achieve selfless individuality. He
not only achieved a great deal in his own life, he was a
great supporter of other human beings – most famously
the artist Samuel Palmer who he helped to find his own
radiant vision.
Deborah Ravetz
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Announcement

hristine Duncan was in Botton Village some thirty
years ago. She left to go abroad. Where is she now?
Is she still within the Camphill movement? And if not,
whoever knows her present address, please send it to
the Editor, Maria (email and address on the back cover).
Christine has some friends who are interested to get in
touch with her.          Günther Lehr
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The Three Essentials of Camphill
Essay by Karl König, 1965

T

oday the whole civilized world is aware that even
severe mental disability can be improved through
remedial education. In schools, homes and hospitals
remedial education, occupational therapy and therapeutic communities are already a general rule. The learning
disabled child is no longer looked upon as an imbecile
and a burden to the community. His human abilities are
recognized and great efforts are now made to treat and
train, to teach and help these children.
To us, as pupils of Rudolf Steiner, the child – whatever
his mental condition – is more than his physical appearance may indicate. He is more than his body, more
than his emotions, more than his spoken or unspoken
words. He is even more than his achievements. His
appearance is merely the outer shell of an infinite and
eternal spiritual being.
What does this mean? We are convinced that every
human being has his individual existence not only here
on earth between birth and death, but every child was
a spiritual entity before he was born, and will continue
to live after he has passed through the gate of death.
Therefore, any kind of physical or mental handicap is not
acquired by chance or misfortune. It has a definite meaning for the individual and is meant to change his life.
Like any other human being who has to battle with
various diseases, the mentally disabled child also has
to learn how to live with his ailment or to conquer it. As
parents, teachers and co-workers, our task is to appeal
to the eternal being of the child, to help him recognise
his destiny. However hidden his individuality may be
and however covered by the many layers of inability,
lameness, and uncontrolled emotions, we must try to
break through these sheaths and reach the holy of holies
in every person: the seat of his spiritual entity.
The conviction that every man carries this ’I’ in him
and that this ’I’ is eternal, imperishable and of a spiritual
nature, is fundamental in our approach to the child. He
is our brother and our sister. He is equal to every other
human being and equal to us. We do not deal with
the handicapped child; we deal with the child who is
handicapped. Many of them are retarded, paralysed,
epileptic, incompetent, lazy, abnormal or backward. All
this may be as it appears. But the nucleus of his being,
the inmost kernel of his existence, is not only infinite, it
is divine! It is part of the divinity from whence it came,
to which it will return, and will then come again. This
crippled and distorted life is but one among many such
lives on the way back to the Father. We are all ’prodigal
sons’ seeking our way back to the house of the eternal
ground of the world, the fountainhead of our existence.
This conviction in the truth of reincarnation is the first
essential of Camphill.
And the second? Three times the Gospels relate the
story of the young man who suffered from the sickness
of epilepsy and whom the disciples could not heal. Only
Christ – after having gone through the stage of Transfiguration – is able to cast out the evil spirit. And when the
disciples asked Him why they themselves were helpless, He replied: “Because of your little faith. For truly,
I say unto you, if you have faith as a grain of mustard
seed, you will say to this mountain, ’Move from here to

there,’ and it will move; and nothing will be impossible
to you.“ (Matt. 7:20)
This saying should not be taken literally but spiritually.
It simply indicates that man is endowed with a power
which has creative potential. This power can build houses and temples, paint pictures and form sculptures. It
is the same power which invented the wheel, spanned
the first bridge over a river and trained horses. This is
the power which can move mountains and has done
so throughout mankind’s evolution. This inner force
is neither man’s intellect nor his intelligence. It is his
ability to transform nature. It is the creative force which
changes wild scenery into beautiful landscape; the force
which tills the soil, invented the potter’s wheel and the
weaver’s loom.
This creative power is gradually fading away. Our technical civilisation no longer has any place for it. Gadgets
and machines now do all the ’creative work’ which every
human being was called upon to do until the beginning
of the twentieth century. This transformation is quite justified in the sphere of industrial production and everyday
life – it is right to substitute central heating for an open
fireplace, and a washing machine for a wooden tub…
Where the human being is concerned there should be
no question whether machines can replace the creative
ability of man. No teaching machine can be substituted
for the teacher; no mechanical means for the direct
contact between man and man.
The ’grain of mustard seed’ of creativity is one of
the fundamentals in remedial education. It has to be
renewed day after day in those who work with the
learning disabled child. This faith ’to move mountains’
is the prerogative of the teacher and helper in the field
of mental deficiency. He must acquire it, otherwise his
work becomes stale.
Rudolf Steiner drew attention to this need in his
lectures on curative education. He said: “Whatever
you do when treating and educating a handicapped
child, you will always interfere with his destiny. It is a
real interference in the child’s karma.“ As teachers and
doctors we can only do our work for the retarded child
if we engender in our souls the creative power which
may be able to remove or at least lower the mountain
of disability. To kindle this inner power should be the
daily exercise of the teacher. He has to educate himself
and to gain a steady certainty in his responsibility and
conscientiousness. His responsibility for the destiny of
the disabled child; his conscientiousness for the work
with the child – these are the two indispensable virtues
of the remedial teacher.
If the teacher and helper can achieve this, then spiritual sources are opened and intuition will guide and
replenish his labour. Every morning and evening the
teacher must turn to this wellspring of his life, be it in
prayer and meditation, concentration or other mental
exercises. Such inner education has to be pursued or
else the teacher’s strength will fail and his most precious
gift, spiritual courage, will vanish. As curative teachers
we need undaunted courage and energy. Nothing but
prayer and meditation can create this special faculty in
the human soul of today.
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The Dance of Albion, William Blake

When the disciples asked further why they were unable
to cast out the evil spirit from the boy, Christ answered:
“This kind cannot be driven forth by anything but prayer
and fasting“ (Mark 9:29). Again, such words of Christ
cannot be taken literally. We neither cast out spirits nor
do we need to fast. ’To cast out spirits’ means to create
a surrounding congenial to a vulnerable child. It is an
environment of loving peace and peaceful love. It is a
house without noise and hurry, without restlessness and
quarrel. And ’to fast’ means to forgo the various temptations that today’s life offers: television, radio, drink,
chatter, gossip and the many things that make life so
difficult and stressful. This kind of everyday life is the
greatest enemy of the vulnerable child. If we are able
to renounce these temptations and lead a life without
that glamour, we do justice to such children by ’praying and fasting’.
Who will understand this? Today millions of crippled,
disabled and impaired people are ’entertained’ all over
the world by the insidious powers of radio and television. With the best intentions the worst influence is
thus brought to bear. None of our houses in Camphill
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has television; and the radio is only
turned on when special occasions make
it necessary.
The inner education of the teacher is
the second essential of Camphill. His
endurance and sacrifice, his continued
care of the child and his attempt ’to fast
and pray’, thereby creating ’the grain of
mustard seed’ in his soul, is this second
essential. We try to prepare it during our
training courses. It is not mere knowledge
that is given to our students. They learn to
kindle their creative forces and to make
them into a continuous source of strength
and sacrifice.
The third essential is the following.
Over the last two decades a new science
has moved strongly into the foreground
of common knowledge – sociology.
Although an old science, it had never
been in the consciousness of the general
public. But today everybody speaks about
’human relations’, ’inter-personal relationships’, ’social psychology’, etc. All
this is due to the growing awareness that
every human being is largely dependent
on his environment and under the deep
and direct influence of his fellows.
We have learned to understand the
lasting influence which a mother has on
her baby. We know that no infant can
grow up unharmed without the loving
care and personal dependence it receives
from its environment. We have begun to
recognize the powerful influence which
a family extends over the character formation of its members, and have studied
the influence of the larger community on
each of its members.
In fact, through an overwhelming number of observations we have become
convinced that man is – to use Aristotle’s
phrase – a zoon politikon, a social animal. (For the Greeks, zoon meant ’a living being’, not
’an animal’ in today’s sense.) Man is a social being! We
might almost say: a human being can only be Man when
he is with other human beings. An isolated individual is
unable to develop his humanity. Each is dependent on
the other; each must communicate with the other and be
recognized by the other. Every ’I’ needs his ’You’; every
’me’ needs his ’him’ or ’her’. And this is true for every
human being, for the sane as much as for the insane, for
the clever as for the backward. A community, whichever
form it takes, is the essential womb of Man.
This social womb has several layers. The innermost layer
is the family; the second is represented by the village or
the street and district of the town. The third layer is the
community of people who speak the same language. And
the outermost and largest layer is the whole of mankind.
Just as no embryo can live outside the womb and its
sheaths, so no man born can live outside the womb of
human community. We are born out of one womb into
another; from our mother’s womb into the womb of
society. And every infant has to adjust himself from one
environment to the other. If there is not enough loving

guidance and gentle care this adjustment will be difficult,
and sometimes even impossible.
Many learning disabled children suffer severely under
this maladjustment. The disappointment of the parents,
the misunderstanding of the surrounding, the inability
to interpret their strange appearance and odd behaviour
drives them into isolation. This happens far more often
than we realize. Therefore, one of the most essential
conditions for remedial education and training is to
provide an adequate social womb with the appropriate
layers of community living for such children and adults.
It is the basis for work with mentally afflicted people.
Since the beginning of Camphill, we were conscious of
this basic need in our work. And we have never ceased
to readjust our social structure and remodel it according
to changing conditions.
Superficial observers and fleeting visitors often judge
our way of life with preconceived opinions. The fact
that none of our co-workers receives a wage or salary
is not an economic arrangement but part of our social
endeavour to create the right environment for the disabled person. We are convinced that we could not do
our work in the same manner if we were employees and
received a salary, because we know that work which is
paid loses its social value. No professional person can
be paid for his services – as soon as it is paid for it is
no longer a service! Wages – but not money! – create a
barrier between the one who receives and the one who
pays. To give and to take is a matter of mutual human
relationship; the true relationship is lost as soon as wages
intervene. Paid service is no service; paid love is no love;
paid help has nothing to do with help.
If we begin to understand the tender connection that
exists between service and social environment, a new
light is shed on community for the education and care of vulnerable people. This
work will only succeed socially if salaries
are not involved. Payments should be made
in another form. They can be given as freely
as the services which are rendered.
In the sphere of economy a true brotherhood must be established, a brotherhood
of inequality and individual standards. Not
everyone can live under similar conditions
as his brother and sister; the earthly needs
of each are different. Yet men should learn
to live in fraternity in spite of their different
economic requirements.
There is, however, another social sphere
and in this realm equality is necessary. This
is the realm of people’s individual rights –
the right to speak, to know and to do. A
community can only function if these rights
are properly observed. The realm of work
– be it a school, a business, a factory or a
hospital – will only be permeated by the
good will of everybody if each member of
that community knows the work of others
or is free to inform himself about their work.
He must also have the right to say how he
thinks the work should be distributed, arranged and furthered. Everyone’s voice must
be heard. And, lastly, each co-worker must
be given the opportunity to do the kind of
work for which he thinks he is destined. Yet

he cannot claim this right for himself without allowing
the same privilege to all the others. Hence in the field of
human co-operation, equality of rights, not brotherhood,
is required. The standard of living is an individual matter
and depends on personal needs and necessities. But the
differences in creative faculties, talents and working capacities call for a sphere of common rights where equal
justice is done to all.
A third sphere remains in the social order. It is the
realm of privacy. Neither equality nor brotherhood
should pertain in this realm. It is the place where we
have to be anti-social and self-contained. Today it is no
longer possible to be social all the time. If we did so, we
would soon lose our identity and individual existence.
In any working community some sphere of privacy must
be provided for each single person. Whether he wants
a private room or a space for his family is his decision.
One will prefer his own workbench, the other a small
library for himself, a third some time for private studies.
Liberty must rule in this social realm – but not liberty
alone. The single person must also let his conscience
speak so that his demands remain in harmony with the
needs of the community.
If, step by step, these spheres of social order are
achieved and adapted to the conditions of life, order
and harmony will permeate the community. Fraternity
lives in the sphere of economy. Equality is needed in the
realm of co-operation. Liberty, supported by the voice
of conscience, rules the element of privacy. In such a
community the vulnerable child will feel accepted and
secure; the disabled adult will experience his humanity,
and each co-worker can find his place to live and work
creatively. This kind of threefold social order is the third
essential of Camphill.

Pity, William Blake, 1795 (detail)
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These are the three essentials which provide the basis
for our life and form the background to our work. They
indicate the difference between Camphill and similar
schools and homes for learning disabled children. These
essentials are threefold in structure and it would be difficult to establish one or even two without attempting
all three together. The three essentials are interwoven
with one another. Regard for the spiritual nature of one’s
fellow man, the endeavour of one’s inner development
and the establishment of a true community – these are a
trinity, a threefold unity. This threefold ideal will hardly
ever reach fulfilment here on earth. It should be an aim
we try to achieve, a goal for which we strive, but it lies
in the nature of every ideal that it can never be fully attained. This is human destiny. Nevertheless, to attempt to
find the way and to walk towards an ideal are necessary.
When this is done the right atmosphere is created –
which is a fundamental need for every disabled person,
child or adult. It is an atmosphere of human striving and
endeavour for spiritual ideals. The vulnerable person
needs an environment which is permeated by higher
values, spiritual and religious.
The child in need of special care asks for the renewal
of his soul. But regeneration can only occur if the child’s
surrounding is filled with higher values like the three
essentials of Camphill. A community longing for communion with the Spirit provides the true living breath
for crippled, ill and disabled people.
The renewal of the soul by the living breath of the Spirit
is the ultimate aim of remedial education. It strives for

the repeated presence of the Comforter, the Holy Spirit,
who is the Healing Spirit. These three essentials are one
of the instruments to create a social condition for the
Healing Spirit to work. It has the power to make every
child and every man ’whole’ again. But ’whole’ is not
’healthy’. The Holy Spirit restores the strength to take
up one’s cross and to walk along the path of individual
destiny. In a community striving for these three essentials,
the words of John the Baptist can be heard: “The crooked
shall be made straight, and the rough ways shall be made
smooth; and all flesh shall see the salvation of God.“
Since that time, now more than sixty years ago, the
provision for disabled people has grown, improved, and
in some cases become similar to what Camphill attempts
to offer today. The wave of compassion that has swept the
world since the mid-1950s has gone hand in hand with
the realization that not only some people are disabled,
but that today, more than ever, each human being is in
need of ’the Spirit that maketh whole’.
The experience of loss of this spiritual homeland is accompanied by man’s increasing dependence on the powers of technology that are advancing at an accelerating
pace, confronting him with an overwhelming realisation
of his responsibility for the planet earth today. The centres
of Camphill also take part in the suffering of mankind as
a whole. To be alert to the needs of the present time and
to express this in deeds will require an unceasing effort
from those who intend to carry the torch.
Contributed by Joan Platford

A man without a mask
Bob Clay, Loch Arthur, Scotland

I

want to write about a vital quality in human relationships which I believe our community life, at its heart,
values and nurtures. As a living quality it is hard to pin
down in words and, so, I want to use the life and work
of William Blake to try to reveal the intangible. In particular I have in mind the collection of poems, Songs
of Innocence and of Experience, which he wrote and
illustrated around the time of the French Revolution.
These poems belong to the child, and thus to us as adults
too; to the tension, both creative and destructive, between innocence and experience, between energy and
resistance. The image and ideal of the child, of eternal
childhood, of the child animating or guiding each of us,
has been a leading symbol for Camphill since its beginnings. William Blake lived intensely with the contraries
of innocence and experience.
Western society as we know it was forged in the revolutions and wars which took place during William Blake’s
lifetime (1757–1827). He was powerfully engaged with
events in America and France but never strayed far from
London. He was an odd character, an engraver by trade,
a visionary, but a man who shared and suffered with
the simple people of his age. Two pictures of him from
younger artists who grew to know him in his later years:
first John Linnell.
He feared nothing so much as being rich, lest he
should lose his spiritual riches. He was at the same
time the most sublime in his expressions, with the
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simplicity and gentleness of a child, though never
wanting in energy when called for.
Samuel Palmer:
To walk with him in the country was to perceive
a soul of beauty through the forms of matter...He
was a man without a mask; his aim simple, his path
straightforward...with a natural dignity which few
would have dared to affront, he was gentle and affectionate, loving to be with little children and to
talk about them.
William Blake has a depth and width to his soul, an
intense inner world which reached out to his fellow
men. In his last long poem he writes ’are not Religion
and Politics the Same Thing? Brotherhood is Religion.’
Apprenticed to an engraver, he had none of the education in the Classics, in Greek and Latin, which shaped
the minds and tastes of those with power and influence.
He was always to remain an awkward and somewhat
solitary prophet, holding fast to an ideal of active, loving interest in an age of oppression and violence.
There are several contradictory trends in the idea of
childhood and the treatment of children during William
Blake’s lifetime. While the children of the poor were
being forced into oppressive labour in the mills, in a
spirit often of self-congratulatory charity, those of the
well-off were being prepared for the responsibilities of
power – childhood as a preparatory period of inculcating self-discipline with a modicum of freedom.

I can see the influences of two writers whose work shaped the idea of
childhood at this time – John Locke
saw the child as an unwritten book
whose character will be written as
the pages are filled by upbringing so
as to render him or her capable of
filling the roles of the social rank to
which he/she belongs; and Rousseau,
for whom the child is like a plant who
needs protection from the poisonous
effects of civilization and education
– ’why fill with bitterness the fleeting
days of early childhood, days which
will no more return for them than for
you.’ (from Emile). Our view of what
it is to be a child is one way of saying
what we are as adults; innocence and
experience are intertwined.
In William Blake’s time we find the
first modern autobiographies; it is
then the word itself is first used. There
is a new awareness of the lifetime of
the individual and a new concern for
the responsibility that adults have in
the process by which children will
achieve adulthood. Our wishes for
our children become the clearest
expression of our sense of ourselves.
The years in which William Blake
wrote these poems of innocence
and experience were the years of
the growth of the Sunday School,
an institution of relief and education to those who worked six days
of the week at the machine, but also
the place where they were taught
that they were ’sinful and polluted
creatures’ and trained to be neat,
Detail from Christ Appearing to the Apostles after the Resurrection
tidy – and obedient.
by William Blake
I hope this background will help
not be constrained, and will find both destructive and
you appreciate the poems, the Songs of Innocence and
peaceful, creative expression within the restrictions of
Experience. The poems of innocence came first, written
experience. ’Experience’ can mean confining the growin the years leading up to the French Revolution and
ing child but can also be the opposition by which the
intended, initially, I think, for one of those books (which
growing individual defines herself and finds the mature
we still find produced today) which are directed at par’innocence’ which shows itself in generosity and forgiveents and which children would never read themselves
ness. How these short, simple, almost intangible poems
– books of more or less explicitly moral teaching about
work is by asking us, as readers, to embody the puzzles
qualities adults consider desirable for the well-adjusted,
of human existence they express. I go back time and
compliant child to learn. But his poems of innocence
again to these poems, never able to fix the meaning, but
have something more challenging to conformity – not
always faced with uncomfortable but welcome riddles
only a sense of sorrow, an acknowledgement of the
of the soul in which I experience the contradictions,
threats to innocence, but also a sense of the energy of
the ’contrary states of the human soul’ as William Blake
joy, of vitality that makes innocence active and not just
describes them. These contrary states are not black and
the passive grace of the well-behaved child waiting to
white oppositions of good and evil: experience can be
be educated. These songs of innocence belong in an
the teacher or the oppressor and the energy of innocence
open landscape of fields, not in the bounded space of
can only learn by experience how to tell the difference,
the garden or the forests of the privileged, both of which,
how to turn shadow into light. The Songs of Experience
for William Blake, speak of temptation and constraint,
are imbued with light despite the misery. Read these
innocence under threat. Loss of freedom hovers over
poems and I hope you will find they become woven into
innocence and this loss becomes realised in the songs
your being. William Blake rebelled against fixed states,
of experience which he composed in the years of terror
deadened reality. Innocence emerges into Experience
and disillusionment following 1789. These are poems of
as the unexpected, which breaks through the order that
indignation and outrage but also of a hope that the divine
may give us security but fetters our freedom.
energy of joy, which is the innocence of the child, will
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These poems are William Blakes’ response to the suffering of children. They begin with the outrage at this
suffering, the feeling that the suffering of the children is
intolerable. But immediately a paradox is sensed. Our
response to suffering confirms our intuition about the
transcendent value of the individual, that our response
is not just a subjective effort to take responsibility or
generate our values out of ourselves. We feel a resonance with the fully interdependent life of the world,
sustained by a divine source of love, in the very moment
that the reality of suffering makes us doubt or seem unable to acknowledge this divine order which includes
us but is beyond us. We can’t explain suffering, or be
fully reconciled to it, but transcendent personal identity
is confirmed in our free and uncertain response to the
pain of others. We experience what seems an illusion
to those who do not know this everyday epiphany: that
my beliefs and deeds confirm for me the source of the
faith which is not willed by me alone, which makes my
deeds possible for me. This way of entering into suffering leads to two realisations about the individual, and
from these about social relationships, and I believe they
are all relevant to community living which hopes to include people recognised as vulnerable in their identity
or social standing.
We come to a conviction about the primary value of the
individual that is beyond any calculation of usefulness
or social worth. There is a depth we will never know,
a depth which allows a defenceless simplicity of the
self to be acknowledged. The second realisation about
the individual is that our free acts of loving, mundane
living together become truly significant because they
confirm our intuition that we can somehow cope with
the outrage of innocent suffering. We act in the way
that we sense divine love is active in sustaining our life.

The River of Life, William Blake, 1805
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By bringing down to earth the unanswerable problem
of suffering we can transcend our need for a God who
explains everything.
The implications for social relationships, which I
see as following from this view of how human beings
become responsible for each other, are relevant to the
changes which are happening in the structure of caring
relationships in our communities. If we describe caring
relations in terms of service-users and providers, and try
to define what people owe to each other and the limit
of their mutual commitment, we may well support the
social standing and personal autonomy of the individuals
involved. But something essential will be lost and may
not be found in other relationships – a living awareness
of the depth and mystery of the other person, and of the
universal pattern of freedom and love out of which we
receive and create the power of our own being, our own
loving and doing. If we focus solely on negotiations and
contracts about what we owe to each other, then the
vulnerable may achieve clarity in their social position
but it is likely to mean deprivation on a deeper level.
The second social outcome of responding to suffering
in the way William Blake does in these poems, is to give
significance to all the small ways we act with generosity
and forgiveness towards others, the ways in which we
create interdependence. This is how we find the divine. If
people are defined as service-users or beneficiaries, there
is a danger that they will be seen as needing protection
from the risks necessarily part of the self-giving which lets
the individual grow and know the depth and width of the
world. This generosity of spirit is innocence transformed
into interdependence. This possibility is what makes our
communities spiritual – that we are trying to create an
environment in which people can fulfil their humanity
through everyday acts of respect and love. This energetic
work is everyone’s birthright.
William Blake laboriously etched,
printed and then coloured these
poems, the written word becoming
part of an imagined whole. Several
of the plates depict sheep, and this
reminded me of the beautiful phrase
of Martin Heidegger, that the human
being is, in essence, ’the shepherd of
Being’ (der Hirt des Seins). We are
most truly ourselves in our openness
to the ’Being’ we find ourselves living
within. Life will always mean restriction, the need to comply, if we wish
to be safe, and to survive. But, for us
as individuals, and as communities,
I hope we can use this experience
of opposition to channel the rebel
energy of William Blake’s tiger, the
fierce innocence of love.

Bob has lived in Camphill
communities for most of his adult
life, helping to found Loch Arthur
Community. Now he is focusing on
writing and on his work based on
the Alexander Technique.
www.wiserthanweknow.com.

What would community cars say if they could speak?
Vivian Griffiths, Graythwaite, England

O

h dear, I hear so much that is going on in the adult
intentional community where I live, I feel I must
say something to someone. I feel it is very important at
this time. But first let me explain, and please suspend
normality for we are in abnormal times. I am actually
a car, yes I know that sounds strange, but as someone
said, in ancient Egyptian the ’car’ is the ’vehicle of the
soul’ across many earthly lives so I must have some
communication possibilities!
For those who want to know, I am a Vauxhall Corsa,
Opel to our German speaking friends, a couple of years
old and painted white or rather grey as I only get washed
now and again; the community car washing rota gets
lost in all the changes…
It is amazing what you hear between people on the
way to the station or the airport and I am quite worried
I must say. You see we live on the car park and are part
of the community car pool, booked out for long and
short journeys. There is an older car in the car park
who told me that they used to go to special meetings
like The Economic Sphere Group where they discussed
how to share money in a way that supported each other,
with something called Rudolf Steiner education, and
eurythmy. They would have long discussions on the
way home about – was it called the ’Threefold Social
Order’? – and how that could help organise society in
a fairer way with cultural, social and working life all
supporting others and yet separate in freedom. Sounds
much better than the financial mess we seem to be in
at the moment. Nowadays they don’t go any more to
that meeting sadly and instead I have to take them to the
local college to do something called an NVQ in Social
Care, and Health and Safety courses. It doesn’t sound
very exciting or idealistic to me.
There are all sorts of stories going round the car park
at the moment and I have to say the days of sharing
the cars are numbered. Something to do with the new
manager who has abolished the Car Group saying there
are far too many meetings and the manager will buy or
lease the cars in future and assign them to a house where
the staff and support workers will use them to take the
residents to doctor’s appointments or the library or to the
supermarket. Please, not that monster of a car park, a
horrible place. The manager says the people with special
needs must have an experience like everyone else in
the world and use the checkout but you should see the
dreadful food that was in my boot recently, processed
cheese and a cereal called Curly Wurly Crinkles – not
the good organically and biodynamically grown food
that we have in our own store.
It gets worse and I overheard a co-worker say on the
way to the station the other day that they will not be
needed to run the intentional community any more as
that is the manager’s job. They have got to look after
the houses and do what is called Support Work and
bathing and personal care which means loads more
technical qualifications to work with the people with
special needs. No more Adult Communities Course; that
was a lovely drive to Scotland. No, now it is huge forms
that they have to fill out about evidence and progress
reports. The other co-worker said that the philosophy,

if you could call it that, was that everything in the past
was bad for the person with special needs because you
couldn’t do it and everything in the future was good
because one day you could do it, but it doesn’t make
sense as we have had a wonderful past here in this
intentional community with people with special needs
who have been very happy. I just don’t understand what
is happening because, for example, if you share the cars
it is more sustainable. Now everyone will arrive at the
doctor’s at once in ten cars and what sort of saving is
this if there are cuts to be made – as we are reminded
several times a day!
Another question asked on the way to a meeting about
I think it was called ’Governance Practices’ was who is
going to run the garden for that is what the co-workers
do now, or the food processing workshop or any other
workshop I would like to know? The co-worker in the
car was very angry that all the work he used to do running the community had been taken away, he said that
we ran the community together with the people with
special needs not, as it has become, for them. He called
it his craft and said that the art of community life wasn’t
wanted anymore; he was just a house-based support
worker reporting to the manager who will sack him for
insubordinance if he says anything difficult. Moreover
instead of a money-sharing way of living he was on an
allowance. No more school fees to the Rudolf Steiner
School he said, for some group had said the local school
was good enough. That was not the point, he argued,
Steiner Education is unique and must be supported. He
was so frustrated, we nearly drove into a ditch!
The other day I had two of the people with special
needs going to the dentist in the car and one was looking
very agitated. No, it wasn’t the dentist she was worried
about. She had had an interview with her social worker
and had said that in the house she was living, she would
like to talk more to the young co-worker but as she was
Romanian her English wasn’t very good. Within days the
Romanian had been replaced by a local girl from the
village employed as a care worker and although she was
very nice, the Romanian had been very interesting, was
learning fast and was a special person who was enjoying her time at the community. Now she had to go back
home and all because she had said at the time, she didn’t
speak enough English when she came. She was feeling
very guilty for she liked the house community with the
people from abroad and the children and the busy house
coordinators and the festivals and even the Bible Evening
they have on Saturdays. This was her life and her home.
She felt that the social worker didn’t understand this.
Yesterday, the manager got into the car with the angry
co-worker I told you about, the one who said he had
lost all his craft and his responsibilities as a carrying
person in the intentional community. The atmosphere
was tense and the manager mumbled something about
not being able to use the personal BMW allocated and
having to get to this very important Extraordinary General
Meeting to look and change something called the ’Mem
and Arts’ whatever that is. The weather was dreadful,
and there was a train strike which meant a long cross
country journey.
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At first the two seemed really hostile and for the first half
hour nothing was said. Then the manager suddenly and
surprisingly said, “You know, you are not the only group
with ideals. You co-workers have so many ideals! I came
into social work from doing politics at university and
being involved in the social justice movement. Wherever there was an issue of suppression, exploitation or
injustice, we campaigned hard to draw attention to the
problem. Then after a time I went to do social work management to be effective and did a project on The 1986
Cleveland Child Abuse Scandal. My tutor, a strong left
wing politically motivated social worker said the greatest
problem in social work was the family and I could see
that in the Cleveland scenario, the local families had
just clamped up and avoided prosecution whereas the
incomer families had been dragged through the courts
for alleged abuse accusations and been devastated and
were scarred for life because, ironically, they were not
protected by the local community.
You can see that I am worried when I become a manager of a strong intentional community with families
and to break through to the individuals has been very
difficult for me personally.“
This outbreak of personal idealism took the co-worker
by surprise I think; and he took some time to reply. Then
he said, “I am a miner’s son and when the miners were
defeated in the strike, the community we were part of
was smashed to bits. I was so resentful and thought at one
point to join some civil disobedience group and become
politically active. Then I came across this intentional
community and it changed my life working with people
with special needs. It was a healing place for all of us,
I made friends, and we had a lovely family household.

When your experience of community is broken and you
find something special like this intentional community
you are very appreciative of your find. So it is even more
painful when the community is threatened as I know the
damage that can be done when you try and destroy community. I know we need to change to a more individual
way of dealing with things but not by destroying the very
thing we took so many years to build up. Community is
not bad and individual good – it isn’t like that. We must
find a supportive way to build both elements with mutual
respect. If you destroy community like what happened
in the aftermath of the miner’s strike you destroy selfrespect and families and so many other things.“ There
was a quiver of emotion and his voice trailed away. “If
only your intellectual procedure approach with all its
safeguarding rules could meet our more heart influenced
’love God and do as you like approach’ which wishes
to love and maintain community, we would be in such
a better place. I know it is not as simple as that and I
am grateful for your showing and sharing something of
your life, already that changes something.
There must be another way.“
For once words couldn’t express the situation any more,
perhaps the two in the car both had something to do to
help the dire situation get better. Let’s hope so.
Vivian has lived in a number of Camphill
communities, including Botton, Larchfield, and
Stourbridge. He and his wife Lesley currently live in
the Lake District in England. He says: a lifetime of car
groups, car purchases for communities and finding
the most suitable vehicles for sharing, plus a broad
interest in transport led me to write this piece.

My Camphill experience
Yeshe Hagl, Boston, United States

C

amphill gave me so much more than I had first
anticipated. I have been exposed to the study of
anthroposophy and have lived by its principles for many
years. I went to Waldorf kindergarten in the US and in
Germany, and attended Waldorf School in Germany
for ten years. So when I decided to work in Copake to
fulfill my community service requirement for Germany,
I thought I knew what to expect.
I found, however, that I wasn’t nearly as acquainted
with Camphill as I thought I would be. This is not to say
that I did not enjoy it, in fact it was quite the opposite.
Upon my arrival I was welcomed by everyone with such
warmth and love it seemed almost unreal. But when living in a Camphill community one quickly realizes that
this overly caring and lovely way of treating each other
is not in any way fake. These people know how to live
life to the fullest; and although I always say I do, it was
amazing to see how full of life everyone and everything
was. There seemed to be a sort of general happiness
that radiated within the village, almost like an aura. I
grew used to the everyday Camphill life rather quickly
and enjoyed my work as a cook in the mornings and
candlemaker in the afternoons.
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My time outside the kitchen and candleshop was devoted to one person in particular who I provided all
the personal care for. Kipp is one fine and outstanding
individual. He is fifty-four years old and suffers from
epilepsy. Doctors say he has an IQ of twenty, though
their tests do not show what is hidden in his heart. This
might sound a bit cliché but there really is such potential
hidden in this person, one could almost say ’trapped’. I
lived and worked with him as well as providing personal
care for him. I spent time with him every day and talked
to him. I talked to him even though his responses were
limited to a “ya“ or “noooooo“. Though he did know a
few other words, I would require a few more paragraphs
to describe to you exactly what they mean.
To get to my point, the intriguing aspect of this rather
uncommon relationship is that there are so many things
I have learned from this individual. So many hours
and days of my life spent merely talking about, and to,
fictional characters with a person who can’t even say
my name. It is so wonderful to have worked with this
person, for I will never forget the things I have learned
from him. He taught me so much, by just being himself,
by uttering only a word, or performing a simple gesture.

I remember a time when I was vacuuming his
room and he was watching me. At one point
I bumped my knee on the corner of his desk
and it hurt. I sat down on the floor in pain and
saw how concerned he looked. I told him I
was fine and that I was just going to rest a little.
He got up from his chair came over, looked
at me with the utmost sincerity and said,
“AU?!“ It is challenging to describe in words
the immense emotion that accompanied this
gesture. It was such a simple gesture, yet the
pure kindness and empathy he exuded was
extremely powerful. He is a man who has
such a tremendous heart and willingness to
give and do good.
To me, it is sad to think that this will most
likely never happen to me again. Such a
teacher cannot be found in an Ivy League
University, nor can he be found in a monastery
somewhere in the mountains of Tibet. This
teacher does not care or know what a great
mentor he is. As I move on with my life, he
will find new students and teach them the same way he
taught me and so many people before me. There aren’t
many words that can describe such a wonderful thing.
I am incredibly fortunate and thankful to have experienced this. It has been difficult to let go and move on
since I know, though I will find new teachers and mentors, it will never be the same. I am eternally thankful
for this experience and will cherish it forever. He is in
my memory where he continues to teach me to be who
I am and to always perform to the best of my ability, just
as I did for him. I sacrificed many days of my life for his

Kipp cooking

wellbeing and enjoyment of life. He repaid me with his
wisdom that cannot be easily described. It fills me with
joy to pass on the insight he has given me into his life.
It feels right to pass it on. I’m sure he would tell me to
do so himself, if his body would only let him.
Yeshe is in his freshman year studying
Industrial Design at Wentworth Institute of Technology.
He was at Copake from August 2010 till June 2011.
His home is in Germany since both his parents live
there but he is in the US almost year round.

The trouble with community
Meg Swerling, Tigh a’Chomainn, Scotland

W

hen I was doing my research for the Bachelor of
Arts in Curative Education, one of the books I
looked at had this title. The question seemed to centre on
defining what community is. There is a challenge facing
us in Camphill today but although defining community
is a fundamental part of working with that challenge
our stumbling blocks in developing towards the future
seem to lie more in how we create community together.
Not everyone will understand how communities are
created but everyone who lives or comes into contact
with Camphill can experience the healing possibilities
of community. I would like to explore some aspects of
Camphill which I feel are part of our challenge today.
I do not believe that Camphill can exist without people
who are able to create community but I do believe in
colourful and diverse manifestations and definitions of
community.
Today we have communities of individuals. This is not
that different to the past but our individual needs are
vastly different to those in times gone by. I feel we are
reluctant to truly appreciate these changes. How can
we learn to support someone we disagree with? This is
an essential part of community.
Systems, delegating, mandates etc. are not an alternative to individual relationships and forging friendships.
I feel these must be developed in tandem. No system

can ever be human-proof. I am not suggesting that you
need to be friends with everybody in the community.
However, I am saying it is our duty to ensure no one in
the community feels alone and that we are sharing the
burden of responsibility.
When Camphill began it was creating a visible yet
safe space for people with special needs. This allowed
society to learn something. It is not politically correct
to ignore or exclude people who are different. So now
perhaps it is not so important to be visible in the same
way and there are more possibilities for integration
although we need to continue working on this. At the
same time security and protection remain the key.
One could say that the substance of the boundaries
of our communities has significantly changed. Most
communities have some sort of public interface, be it
a café or shared facilities, but at the same time it is so
important for people within the community to have
social opportunities outside the community. I observe
how even where the need for these external opportunities is recognised and achieved for the people with
special needs, co-workers continue to find maintaining friendships outside the community a challenge.
Does this contribute to the problem with co-worker
turnover? Does this lead to uncertainties with regard
to our relevance?
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that everyone is special and
even if someone stays only for
a short period they go out into
the world as our ambassadors.
They are worth the effort.
I fear that our disposable society is eroding our ability to
take care of things and when
you live in a community where
your needs are met it can be
hard to understand value and
worth. Not having ownership
can be liberating but more often
these days it brings insecurities.
Add to these insecurities the risk
each person working in the care
sector takes with the sacrifices
made to live in community and
the picture is not very appealing. I think it would be very
exciting to rekindle interest and
understanding of the economic
sphere.
A Camphill community is an
Beatrice addressing Dante, William Blake
age friendly, people friendly
community isn’t it? Is this not a great opportunity for the
I often hear people talking about the Easter Conference
older and younger generations to work together in a posiand the New Year’s Assembly, and I wish that there were
tive move towards the future? Imagination and courage
still opportunities to meet in a similar way. We need
is needed to allow people to grow into responsibility. So
to hear news from other communities and we need to
for all you people out there struggling to keep the ethos
hear it by word of mouth otherwise our association will
alive I hope that my musing might illuminate something
become meaningless. Every year David Newbatt used
for you even if it is only my passionate support of your
to take all the new co-workers on a tour of the Scottish
endeavours.
communities. I urge everyone to visit as many different
communities as possible and to meet and talk to people.
Meg grew up in Camphill,
Development and learning needs to be encouraged.
particularly Stourbridge. She has been working in
Each person following a path of lifelong learning brings
Camphill for thirteen years, mostly in Aberdeen.
dynamic change to the community enabling new opTigh a’Chomainn has been her home for five years.
portunities to unfold. In Camphill we should not forget

Power and influence
Nils Christie, Oslo, Norway

F

rom Beyond Loneliness and Institutions: Communes
for Extraordinary People (1989), quoted in Discovering Camphill.
Nils Christie has been very important for Camphill in
Norway, right back to Peter Roth’s time. He works as
a sociologist and professor in criminology, which is
about discerning social processes. Nils has a childlike
way of seeing truths. He has been active in the media
after the terror this summer in Norway, searching for
the human element. John Baum
Camphill villages have no directors, no king, and no parliament. Who decides? Formally, it is simple enough. The
villages hang together in one Foundation with a formal
constitution. At the top is the Board of Directors with
members from the villages and outside, from Norway
and abroad, from ordinary people and less ordinary.
They meet twice a year. That is when they decide. But
of course, that is only the theory.
A Board that used its power would soon be without
villages. Decisions are the gasoline of social systems.
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Village life is based on humans who take an unusual
amount of personal responsibility for their own acts,
particularly vis-à-vis those close to them. Orders from
above remove responsibility. The Boards are, therefore,
extremely reluctant in deciding anything that has not
been decided beforehand.
Before each meeting of the Board, representatives from
the villages have their own one-day meeting, discussing
all matters, forming an opinion on most. These ideas will
be evaluated by the Board and most accepted. Sometimes doubt is raised, which nearly always results in a
postponement until the next Board meeting. Doubts are
mostly raised because ideas are not clear enough. This
becomes particularly visible at Board meetings with
foreign members, at present from Finland, France and
Ireland. Their presence creates a situation where we
all have to speak English, which is the only language
we all have in common. It is a burden, but also a great
advantage. Board members say less and with reduced
eloquence. Problems cannot so easily be glossed over.

Proposals sound considerably less convincing; the core
of the problem appears. New ideas directly from the
Boards might also be brought forward, but only ideas
to be discussed in the villages. Decisions lie with those
living with the consequences of them.
Local Boards for each village operate in much the
same fashion as the general Board. They meet four times
a year, survey the local financial situation, and help to
clarify matters about which the village inhabitants are
in doubt. They operate as a link to the local community.
But like the Board they will not decide what is not already decided.
So decisions grow out of the villages but from where?
Authorities outside the villages wanted to have a formal
structure with a director at the top within each village.
They have got it – on paper. I think, however, that very
few in any village know who is in charge at any time;

I am only able to remember who the director of one of
the five villages is.
Some would say power is in the village assembly.
The village assembly is for all…Matters are decided
in the village assembly – concrete topics of interest to
those attending.
Nils was for many years
leader of the Camphill Village Trust in Norway
and is Professor in Criminology at the University
of Oslo. He took students to Vidaråsen to lecture
to them together with villagers, as he experienced
he would then have to formulate his words more
clearly. For the same reason he often wrote books
first in English. Nils Christie claims that the best
teachers in his life have been Camphill villagers.
(In Norway there are no Camphill schools.)

A Serious Comedy

Act I

Michael Phillips, Sturts Farm, England

B

arrister, rising slowly with thumbs in waistcoat
pockets:
My lords, is it not a most interesting phenomenon, to
observe the charges, brought at vast public expense,
towards the small miracle that here presents itself?
Observe the facts!
A small group of individuals starting with next to
nothing other than the will to help, created a model
for a social order in which those who, at that time,
were deemed to be unemployable could live and
work, and together find meaning for their lives. Just
think, my lords, how over the years, these accused
people have managed within a relatively short time
to grow into a harmonious community embracing
what was once an isolated small bleak estate, into
a thriving large and beautiful village. (an aside) You
know, just the sort of place we all dream about
retiring to!
(Murmurs of approval)
These people do not receive wages in the usual
sense, but take only for their needs, and have no
claim to personal ownership of house, cars, and so
forth, but a heightened responsibility for all that is
given into their care.
(Incredulous murmurings, ’they don’t get wages?’)
Barrister leaning forward to make her point:
Yes! Indeed one may be amazed, even doubtful, but
the facts speak for themselves! Out of this seemingly
irrational, unusual set up that fits into no tick box
or other criteria – because of its uniqueness – it can
demonstrate the ability to create meaningful work
for all! And a social environment that does justice to
the human being. Which, in these days of unemployment is an achievement in itself, is it not?
(Low murmurs of vague comprehension)
But – (she leans further forward to make the point)
added to that and apart from the houses – now expanded into some three or four neighbourhoods, it
has been possible to build:

A community hall!
A church!
A care centre for the elderly and infirm!
A village school!
A village store and post office!
Bookshop and printery
and all manner of other workshops!
Farms all worked to Demeter standards
(the very best symbol of excellence);
and much else!
Witness only the beneficial effect this real village has
had on the surroundings as a social phenomenon!
None of this I repeat is owned by any one person
but each has only right of use, and the responsibility
of care, improvement and enhancing of the beauty
that goes with it.
Gasps of incredulity. At this point Barrister walks to the
centre of the floor to deliver her closing words.
I must hereby submit my lords, that far from having
to answer to any of the said ridiculous charges of
financial mismanagement – my clients should be
congratulated! (small ripple of laughter) By their
ability to handle money in a responsible way, they
have shown also how, in today’s socio-political confusion, their way of doing things may well serve as
a model for future government bodies. Incidentally
these ideas are beginning to be taken up by many
small villages up and down the country.
Should these eminently practical ideas be taken up,
we could all be completely out of debt within a year!
I rest my case.“
(Stunned silence)

Michael has retired
from farming at Sturts Farm. As an elder co-worker
he is active mainly in the cultural life and any way
he can to further the inner aims of the Community.
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Obituaries
Markus König
17 September 1963 – 17 August 2011
A tribute to my husband

to many camping holidays close to the
sea; the cosiness of us all sleeping under
arkus Alexander König, my beloved
canvas will stay with me forever. The
husband, died age forty-seven on
rainy camping days could be difficult but
17 August 2011 in Poole General HospiMarkus always pulled us through with
tal Intensive Care Unit, after suffering an
humour. His natural humour and warmth
acute auto immune illness named Derhelped him to connect to children very
matomyositis. This disease had brought
easily and he was often present on school
him to Poole Hospital six months earlier
trips, camping, sailing, building big fires
and where he spent the last months of
and enjoying the food cooked on them.
his life.
His love of water led us to join the local
Markus and I married twenty-three
sailing club and soon a little collection
years ago in Christchurch, New Zeaof boats appeared, the latest being a
land while living at Hohepa Village in
wooden wayfarer bought to take us out
Halswell, Canterbury. A Christian Comto sea. However, time did not make this
munity wedding followed the next April
possible.
in Mourne Grange Community, Northern
Markus’ commitment to Camphill was
Ireland where we had met and where
strong and he demonstrated this in so
Markus had spent part of his childhood
many different ways, through his daily
with his parents Annemarie and Christof
Markus
work, his willingness to sit in endless
and his two brothers Thomas and Cormeetings both within Sturts Farm and especially in the
nelius. He initially was brought up in Glencraig ComSheiling Trust. He became the first co-worker Trustee to
munity. My father described our wedding as the nicest
sit on the Trust Council and in the words of another, he
he had ever attended and this was a wonderful tribute
“would always bring them back down to earth when
to what can live in Camphill. This was the start of our
discussions became difficult“. He was willing to step
married life on an incredible journey for which I will
out of his comfort zone with courage. He also showed
be eternally grateful.
trust and aimed to strive for resolution. Markus’ love
After a few years working on an organic farm in
for the Sunday services and the Camphill Bible Evening
Wiltshire we moved to Sturts Farm Community near
brought inner peace to a hectic daily life. His connecRingwood where we have lived for seventeen years.
tion to the elemental and spiritual world was strong and
In a traditional Camphill way we lived for many years
as he worked outside practically he also carried a quiet
bringing up our three children, Amy, Jenny and Brendan
meditative space inside which became increasingly
side by side with those people we supported to create a
important to him.
large house community filled with a multi-faceted life;
Markus’ busy outdoor life, up early milking each mornjoy, sadness, hard work, sometimes exhaustion, but
ing, came to an abrupt end in early February when a
mostly human warmth. We also spent time in a small
sudden and severe muscle weakness left him hardly able
family farmhouse as well. Markus, after living as a child
to walk. He quickly developed kidney failure and was
in Camphill, had a natural connection and love for the
admitted to critical care. He lost his ability to swallow or
people we supported. He regarded everyone as equal
move his limbs much. The disease affected his organs, in
but also unique and his interest in the other quickly creparticular his lungs. During his time in hospital Markus
ated bonds which helped people to grow and develop.
could not eat or drink. He could not be outside or do
He expected a lot of those around him but he also
any of the things in life which he loved but he could
contributed a lot in such an embracing way which gave
relate – and relationships with others became important.
huge encouragement. Markus was always busy, a doer,
“It is the space between people which matters“, he said.
a practical thinker, reaching out and around him, creat“We must look after this space and nurture it. If there is
ing networks and bridges, bringing people together. He
discord or misunderstanding we must try to heal it“. He
held a huge love for the natural world, a caring for the
not only healed the land but also wanted to heal people
earth, the animals he farmed for, the biodynamic impulse
as well. He created bonds with the nurses and doctors
and for what lived in Sturts Farm. His dedication as a
which lived on foundations of respect and an interest in
farmer brought him great joy but also frustration if he
the other. He brought an important element of Camphill
fell short of his aims, especially when he was choleric.
life to Poole General Hospital and demonstrated that
His love for work led him to teach by example, to pass
you can take Camphill with you wherever you go even
on to others around him. For years he welcomed classes
in the most difficult of circumstances. The nurses who
from the Waldorf School for farming lessons or individual
cared for him shone with their kindness and compassion
apprentices and social practicums wanting to learn. He
as well as dedication to their task. Markus experienced
built a strong connection with other local farmers and
their support and the love and prayers of all who were
was greatly respected in the area and beyond.
thinking of him as a vessel of hands holding him in his
When Markus was not busy working he loved to spend
illness. I would personally like to thank everyone who
time with his family. His love of the outdoor life led us

M
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Markus: on waking
Here is a man
Not a vain man
A beholder of people
Strong of hand
Kind of heart.
It can be said
He loved the world
The work of the land
The sound of the word
The approaching person
The sleeping, running, playing
Laughing child.
The community of thought
Amongst the wondering people
Who seek progress
In face of unknown answers.
He stayed with them
He walked the fields
A natural husband man
A husband in the home
With family and his wife
Himself – a father
Who is warm
And Present
Someone to know
To feel his hand
Strong and receiving
Smiling and asking of me
How I really am
Reaching into my life
As a genuine asker
Expecting me to be
A genuine teller
Which is what he
Wants of me, of us
To tell the truth
To be ourselves
Who I am
Who we are.

held us and Markus in particular, in their thoughts and prayers over the past
year. This has brought incredible strength to us as a family.
Markus died surrounded by his close family: his parents, brothers, wife and
children who loved him so dearly, in a hospital environment that allowed
peace and intimacy to enter. The emotional support from the hospital was
very special and to this day the contact is still there. Several nurses and one
of his doctors attended his funeral and visited Sturts Farm. At the time of his
death a beautiful sunset was experienced by many people.
Markus was brought home to rest in Sturts Farm clubhouse in an atmosphere of beauty and peace as well as deep grief from those who loved him
dearly. His burial at the Woodlands Cemetery in Wimborne was attended
by several hundred people on a day of brilliant sunshine creating a festive
mood of joy as well as sorrow which is hard to explain. As my mother said
“I think that is the most special funeral I have ever attended“. Markus certainly managed to bring a lot of people together. He is buried under a crab
apple tree in a place of great beauty.
As I try to understand the loss of Markus which is still very painful I am
comforted by an image Jens Peter Linde brought at his memorial service.
It is of a lighthouse casting his light over the ships in the sea, protecting
them from harm. I imagine Markus casting his light over us, with the same
love, interest and concern he showed while he was still with us on earth.
I am starting to perceive that we also can cast our light up in the name of
our endeavours, our thoughts and most importantly our love; and new and
different bridges are built which are so desperately needed in our time.
From his loving wife Kate

Markus – a friend to all

W

e once asked Markus to convey the thanks of Ringwood Waldorf School
to the Sturts Farm community for financial contributions they were
making to our building programme. His response was typical, and given
with a vigorous shake of his head – “No, no! – there’s no need to thank us.
This is what we do: when we believe in something, we give our support in
every way we can.“
Markus was an outstandingly warm, caring and generous man, qualities
we consistently experienced in him throughout the many years we knew and
worked with him. To meet him about his work on the farm was to be met by
the most welcoming smile beneath large, shining eyes and the warmest of
greetings. Markus was a peacemaker, stepping into difficult situations and
bringing healing through the warmth of his thoughts and words. He was
also tremendously energetic, involved in his tasks
as father, farmer, houseparent, Council Member
To enjoy the world
and much more. He lived
Its weight
the true Camphill ideal of
Its light
brotherhood with absolute
Its colour
integrity, and the thought
The myriad shapes before us
came to me that his grandAs we step out
father would have been
Across its vast plain
pleased to have had him
Into the quiet corner
in his original founding
To listen.
group; Markus was such a
Michael Luxford
natural Camphiller.
We visited him in hospital
when he was already very ill, and before he would let us speak, he
insisted on telling us how things would be different when he was
better, how he would look after friendships of which he maintained
he had been negligent.
Markus as a shepherd in the Christmas Eve celebrations is an image
that lives with us as Christmas approaches: wrapped in furs, with his
own generous farmer’s beard, offering his gifts at the crib alongside
the companions. One could see that this humbleness was not an act
at all; it was part of his nature.
Keir and Christine Polyblank,
Ringwood Waldorf School, England
Markus milking
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Aud Pedersen
16 February 1925 – 15 September 2011

I

and taught it to Alex Baum who used
would like to share a few thoughts
to go to Vidaråsen to give lectures. She
about Aud Pedersen, a lady I have
taught him using the Bible as a reader.
very much appreciated and who passed
Aud was passionate about chess and
away on Thursday 15th September 2011
she used to play with Alan my husband.
at Vidaråsen, as announced in the NoAlthough he won every time she did not
vember/December Correspondence.
give up and always asked for another
I first met Aud in January 1972 at the
game, only to be beaten once more.
Sheiling School Ringwood. I had been
We left The Sheiling Schools in 1974.
working at Martin House since SepAfter that I had little contact with Aud,
tember 1991 and Aud arrived to take
but when she went to Blair Drummond
the position of houseparent. We were
we exchanged letters. Aud wanted us to
not told anything about her before her
join her in Scotland. This did not happen
arrival and did not hear much from
but we met again at the christening of
Aud either except that she came from
our third son Matthew in August 1977.
a Camphill place in Scotland, that she
Aud was his godmother. This was the last
had been there from a very young age
time we saw her. One day we heard that
and that she was Norwegian.
she had actually gone back to Norway
Aud was very tall and had hearing
and later Matthew had the chance to go
difficulties and she used to have dizzy
and visit her there.
turns, certainly linked to her hearing
Aud at Josiane’s and Alan’s wedding
Aud was a modest person and I realize
problem. She also had difficulties wakwith the dress she made herself
how little we know about her. Already
ing up in the morning and as I was an
in the 70s her health was poor and I never thought she
early bird, my task was to bring her a strong cup of
would live until 86. I got on well with Aud and I am
coffee soon after six, so that she would be fully awake
grateful to have met this tall and great lady.
when the children got up. She would have many cups
Josiane Sim, Colmar, France
of coffee during the day.
As a young co-worker it was not always easy to understand the Camphill ethos. For example I had been told
during my interview that everyone received according to
My godmother, Aud Pedersen
their needs. But the reality was that needs had to be £1
a week. I found that quite shocking and Aud understood
From when I was ten to thirteen years old, Aud was an
my dilemma and accepted that I should go to her when
imaginary godmother. I was told that she was tall, very
I needed money instead of her passing the £1 to me.
tall but I had never seen her and I think I rather resented
It must have come to the same in total but the gesture
her living far away. We didn’t even have her address! I
spoke to me.
can’t remember why at 14/15 I/we decided to contact
Aud and asked if I could visit for a few weeks in the
Aud liked going to the big ’cash and carry’ to shop for
summer. I can remember her very scholarly handwritten
the household and was always very pleased with the barletters...she had a funny way of writing.
gains she brought back, one of these was a joint of boiling
Finally visiting Aud in Hogganvik represented for me
ham that we had to have whenever she went shopping.
at that time the chance to have a great trip away from
She was good at handwork and made puppets from
England. It was a great adventure, twenty-four hours in
anything she found. She had long fingers that she moved
the boat then another fast boat trip and I finally arrived
in a special way and I can still see these gestures and
in Vikedal and met Aud for the first time. I must have
hear her voice. When she spoke to the children, there
been fifteen years old. She was a very calm and kind
was never any emotion in her voice; she spoke to them
person. Every afternoon for one month she taught me
from above. But they understood her, even the children
Norwegian and we spoke about politics and the world.
suffering from autism or aphasia. For a while she took on
At first I found her to be quite a strange person, she
a class of children suffering from aphasia and I remember
had a funny way of speaking and yet she was obviously
her walking with them through the estate and continucultivated and aware of the outside world.
ously talking to them; and they seemed to understand
I was lucky enough to visit Aud again when I was eighther from within.
een. She kindly organised my six-month work experience
In July 1972 Alan Sim and I got married at the Sheilin Hogganvik Landsby; the daily visits and Norwegian
ing. Aud was not only my witness but she acted as my
lessons continued after a three year interval. Aud hadn’t
mother, organizing the food for our families and baking
changed in that time. She was someone who rarely spoke
our wedding cake. For the occasion she made herself
about herself, maybe she didn’t want to confide in an
a new outfit that she is wearing on the enclosed photoeighteen-year-old! She was interested in my project to
graph taken on our wedding day 8th July 1972.
study Arabic and we had many discussions about the
Aud was born in Norway but seemed to have little conMiddle East. She lived simply, there were lots of books
tact with the country of her origin, although her mother
in her house and she rarely left home.
was still alive at the time. I understood she did not go
I left Norway in 1999 and I never saw Aud again.
back because it was difficult for her to travel with her
Matthew Sim
health problems. But she could still speak Norwegian
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Taco the builder
John Baum, Oslo, Norway

T

aco Marianus Christian Bay was born in Beatenberg, Switzerland,
on Sunday 22 September 1933, the seventh and youngest child
of the family. His father, the architect Paul Johann Bay, was born into
the family of a Swiss clergyman, and already in 1914 he was active
in the building of the First Goetheanum. From 1920–25, together
with Edith Maryon, Taco’s father designed buildings from suggestions
made by Rudolf Steiner. Taco’s mother, Dieuwke Troelstra, known as
’Moeke’, Frisian for mother, was the daughter of the Dutch statesman,
Pieter Jelles Troelstra. Taco went to twelve schools where five different
languages were spoken – German, French, Italian and Dutch (in a
refugee camp for Dutch Jews which his father led during the war in
Switzerland) as well as English. He attended a Steiner school, Wynstones, when the family moved in 1948 to Hawkwood College and
then in 1949 he went to Camphill, Aberdeen. When his class broke
up in 1950, he left school at sixteen years old and began working in
Camphill, then still concentrated near Aberdeen in Scotland.
In Newton Dee where delinquent boys lived, there was a need for
a chapel. Paul Bay designed the building and the foundation stone
was laid on St. John’s Day, Sunday 24 June 1951. Paul Bay organised
a Building Group led by Taco and Christian Schneeberger, with a
group of delinquent boys. Shortly after the war, building materials
were difficult to get hold of, so Newton Dee’s joinery made doors,
windows and the roof trusses. Only £100 was apparently available
to buy material from outside Camphill.
The chapel was built in under a year and was first used on Easter
Sunday, 13 April 1952. Taco was then 18½ years old. Taco’s father,
Paul Bay, died on 16 May 1952, a few weeks after the chapel was
completed. For three days after his death, Paul Bay lay in the chapel
he had drawn and his son had helped to build. His funeral service
was the first to be celebrated there.
While working in the Building Group, Taco Bay attended the Curative Education Seminar in Camphill together with Baruch Urieli and
Udo Steuck. Years later Taco began the Christian Community work
in Ireland and, later, Baruch and Udo were the first priests of the
Christian Community who settled there.
After completing the Seminar in Curative Education, Taco spent
some months in Switzerland trying to earn money so that he could
study medicine. Being a craftsman, he wished to become a surgeon.
But the money could not be raised, and, finding that he really was
at heart an anthroposophist, Taco returned to Camphill where he felt
one could learn to live anthroposophy. There he helped in a class,
taught the building period in Class 3, and received an ’on-the-job’
teacher’s training.
Taco was active when an extension to the farmhouse at Newton
Dee was built, ca. 1955–56. He told Ita, who had come to Camphill
in the summer of 1951, that before you start building you have to
thank the ground on which you will build, because it will not see the

Taco with a child, who is wearing Taco’s jacket

sun anymore. Therefore it is very important
what one does in the building. He knew from
experience that building is extremely educational. If you do not lay the bricks properly
the walls will fall down. Building teaches
one to be exact.
Ita and Taco were married on 5th April 1956
in the Newton Dee Chapel which Taco had
helped to build and where in the next years
the first two of their five children, Arthur and
Clara, would be christened. Francis, Emily
and Andrew were born after they left Newton
Dee. For their honeymoon they travelled to
Switzerland and Holland to visit family. On
the way they decided to visit churches. Taco
suggested to Ita that they should also visit
Stuttgart, as a new church had been built

Seminar group in 1953
from left: Baruch Urieli, Magda Lissau, Taco, Gunhild Kaupp, Albert Ehmann, Muriel Thompson-Valentien, Udo Steuck, Nora Bock
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Taco bricklaying, Hubert Zipperlen looking on.
Heinz Höpkin is behind

Newton Dee Chapel, completed in 1952 (lighter building, right)

The schoolhouse on Camphill Estate

there, designed by the architect Helmuth Lauer, who
had worked in Rudolf Steiner’s time together with Taco’s
father, at the Goetheanum. They were shown around the
church, and their guide talked the whole time about ’the
Seminar’. Taco whispered to Ita: “I am not interested in
the Seminar; I am interested in the building.“ On their
return from the honeymoon, Dr König invited them to
visit. They told him about the many churches they had
seen. Karl König’s response was: “It is very important for
the rest of your life what you do on your honeymoon“.
Taco built the first school house on Camphill Estate:
Taco was a builder at the beginning and towards the
end of his nine years in Camphill. In the last years he
worked more on the plans and the administration of the
projects. The last buildings Taco was engaged in while
in Camphill were the house for Peter and Muriel Engel
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and the setting up of a cement asbestos Nissen hut, used
first in Heathcot, which was moved to Newton Dee in
1957–58. Taco had planned to use the hut for his building office, but a heart condition forced him to give up
building. This led to Ita and Taco becoming the youngest
house parents in Camphill with a group of delinquent
boys. It was decided that the hut could be used by the
Christian Community as a chapel and it was opened in
October 1958.
Donald Perkins, who was the Christian Community
priest in Newton Dee at the time, had mentioned to Ita
and Taco that there was always music for the Festival
of Offering Service, but not for the Act of Consecration of Man. So they began playing the lyre for the
service. Walking home after this service at Michaelmas
time 1958, the 25-year old Taco said to Ita something
like: “You will find it astonishing, but I had the feeling
during the service that I must become a priest in the
Christian Community.“ Ita did not find it astonishing as
she personally had had the same thought since she was
sixteen. Taco lived with the thought for some months,
and decided during the midnight Act of Consecration of
Man at Christmas 1958 to apply for the Priest’s Seminar.
He began the Seminar in Stuttgart in spring 1959, and
was ordained, together with Peter Button, on Sunday
18th March 1962 in London. Rudolf Frieling celebrated,
wearing Taco’s shoes, as his own had made such a noise
when preparing for the ordination the day before. Rudolf
Frieling felt awful about it and as Taco used the same size
shoes as Frieling, he offered him his extra pair. Twentyfour years later Taco had, metaphorically speaking, to
step into Rudolf Frieling’s shoes when he followed him
as Erzoberlenker, as leader of the Christian Community.
During the next years Taco worked first in London and
then for many years in Edinburgh. In time three priests
were needed in the active congregation. They travelled
to other parts of Scotland and to Ireland. Taco led the first
Christian Community children’s camp in Great Britain.
In 1976 he helped plan and lead a meeting between
Camphill and the Christian Community. Some of the
founders of the Christian Community and of Camphill
were present. Being a pioneer at heart, Taco began, in
the early 1970s, planning a journey to Australia to see
if the Christian Community could begin work there but
the journey had to be abandoned as Taco had to take
on new tasks.
From 1974–79 Taco was Lenker for Holland. In 1975,
Ita was ordained a priest of the Christian Community and
in 1977, the family moved to Stuttgart, at that time the
centre of the Christian Community. Taco was active when
the Christian Community’s international organ’the Christian Community (International) Foundation was formed in
the years 1976–80, and in 1979 he was appointed one of
the Oberlenkers. In the following seven years Taco took
over more and more of Rudolf Frieling’s work.
Taco became Erzoberlenker of the Christian Community after Rudolf Frieling’s death in 1986. He had quite
a different background from the first three, Friedrich
Rittelmeyer, Emil Bock and Rudolf Frieling. They were
all present when the Christian Community was founded
in 1922; they were German and were brilliant theologians who had developed the Christian Community’s
theological foundations. Taco’s task was different and
much happened in the Christian Community during the
nineteen years he was Erzoberlenker until he passed it

on to Vicke von Behr in May 2005. In reality it had been
twenty-five years, a quarter of a century, from when he
began taking over from Frieling to his own retirement.
During that time the Christian Community began work
in Australia and New Zealand, in Japan and Peru, and,
with the opening of eastern Europe in 1989–90, also in
many countries in eastern Europe as well as in Italy. As
in his youth Taco had built on solid foundations, so also
during his time at the heart of the Christian Community
he continued to do so. Alfred Heidenreich had encouraged Taco at the beginning of his work as a priest. Taco
shared Heidenriech’s international outlook and helped
the Christian Community towards becoming an international movement for religious renewal.
For many people it would have been too much to attend twelve schools and receive tuition in five languages.
But after a peaceful early childhood in the mountains of
Switzerland, this unbelievably chaotic school time may
just have been a gift for Taco, because he loved people.
He had left school early and had not used his youthful
strength to read or study. His work from an early age
had been to build with delinquent youths, and to work
with his hands. As a priest he continued building, in the
Christian Community and also between the Christian
Community and the Anthroposophical Society; and
between the Christian Community and Camphill. What
lives between people as well as between communities

is of great value. This work culminated in a lecture Taco
gave in the Goetheanum in September 2009: Three Communities in the Service of Michael; a gift which reflected
his life and was also a precious legacy.
Taco died in Überlingen, Germany on Tuesday the 5th
August 2011. He had been a priest for forty-nine years
and it was sixty years after he had, as a very young man,
helped build the chapel in Newton Dee.
Thanks
To Ita Bay for her memories.
To Friedwart Bock (1928–2010)
for his photographs given to me in 2005.
References
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Other friends who have died
David Wright. On November 19 we received a card from
Clara and Victoria Wright. They wish us to send the text
to all who knew David, their husband and father. He died
very suddenly of a heart attack. David had been the driver
for many years at Glencraig Camphill Community. He
became a friend to many co-workers and a faithful driver
to all the staff children as he took them to and from school
every day. His interest in anthroposophy, in fact his interest in all and every philosophy as well as his knowledge
of history and astronomy was astonishing. However, one
only discovered this if one bothered to ask.
Their card says:
You didn’t only talk the talk, you walked the walk…
A True Son of Isis
David Magill Wright
Born 4.4.44, died 11.11.11
In love and gratitude, Clare and Victoria
Rob and Veronika van Duin
David Millar, a resident at Newton Dee since August 1977,
died Thursday 1st December 2011 at the age of fifty-seven
years. David was born on 22 July 1954 in central Scotland
where he lived as a child. He later went to Garvald, the
Anthroposophical Training Centre in Edinburgh.
For almost all of his working life he was a member of the
Newton Dee joinery team, helping to create high quality
furniture for use in Newton Dee and for sale to the public,
a job he was very proud of. In his spare time he liked creating his own artistic sculptures from wood. David carried
a strong awareness of health and safety in the workshop
and was a valued member of the team.
Throughout his life David had a strong sense of independence which increased over the years, allowing him to
travel independently around the city, enabling him to enjoy
Aberdeen’s cultural life without help, but often with friends.
In later years he went on holidays abroad unaccompanied

(he particularly enjoyed being able to get ’good deals’ for
these trips). David also enjoyed music in its many forms.
David’s health had been more of a challenge for him in
recent years. He went into hospital for a seemingly minor
health issue on 12 November this year. Further investigation revealed complications with his known existing
physical condition. Further treatment was not possible
so friends from Newton Dee spent many hours with him
remembering old times and this gave David the time to
bravely come to terms with his situation. Following that
he was able to make his friends aware of his final wishes.
David, along with many other friends, has been an important part of building our community into what it has
become today. He will be missed by many.
Alan Brown
Our friend Patrick Dunleavy unexpectedly crossed the
threshold very early in the morning of 21 November. He
had been in hospital with inflammation of the pancreas
but the previous night developed breathing difficulties and
then passed away just after 1am. Patrick was a long-term
resident of Camphill Duffcarrig. He was very fixed in his
views of the things he did and did not like but his chuckle
and smile were a real gift when they did appear. He was
also our very faithful newspaper collector for many a year
and contributed to the community through his ironing of
sheets in the Laundry and work in the Weaving Workshop.
He was just a few months short of his seventieth birthday.
Loretta Power
On December 11 at 6.44 pm Erika Schonlau passed away
in hospital after having become unwell in the morning.
Erika had been a co-worker in Camphill Glencraig for fifty
years. In the last couple of years she had been suffering
from cirrhosis of the liver. Erika was 83 years old.
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News from the Movement …and beyond
Camphill Foundation UK & Ireland
Supporting communities: supporting people
Peter Bateson, Oldbury-on-Severn, England

C

amphill Foundation UK & Ireland has been following its motto of Supporting communities: supporting people for over twenty-seven years, although in the
past many people have known very little about it. It was
founded originally as the Thomas Weihs Trust in memory
of Thomas who died in 1983, and was renamed Camphill
Foundation in 1989.
Since its inception the Foundation has received and
administered donations and legacies from many different
sources every year and has channelled them into supporting projects benefiting many of the communities in
the UK and Ireland, projects which have enhanced the
lives of all those in the communities, especially vulnerable children, young people and adults with learning
disabilities.
Assistance is given to capital projects such as the
building of new accommodation, developing new
workshops and facilities, development of agricultural
and horticultural activities, provision of new equipment
and educational training, cultural and social initiatives.
All of these contribute directly or indirectly to the wellbeing and support of vulnerable children and adults in
Camphill places.
The most difficult stage in any new project usually
occurs in the early stages, after the initial idea has been
turned into a plan but before that plan is put into action.
That’s often the point at which funding is required so the
project can get off the ground.
The support given by Camphill Foundation is often
in the form of ’seed’ funding of grants up to £20,000,
providing a portion of the finance needed so that funds
can then be obtained from other sources, or allowing a
start to be made or ensuring set-up costs are covered so
that the project can develop further.
Donations support much more than a single project
because the Camphill Foundation most frequently provides assistance for larger projects in the form of loans,
at a low rate of interest, and when the money is repaid

it becomes available to help with another project, then
another, and so on.
The Foundation (not to be confused with the Camphill
Foundation of North America) covers all communities
belonging to the Camphill Association UK & Ireland
with its four distinct neighbourhoods, although it can
also give help at times to projects overseas.
The Foundation is open to receive direct applications
for financial assistance from individual communities. The
procedure is straightforward but has strict requirements
for detailed project information, robust business planning, budget forecasting and loan repayment scheduling.
The Trustees take this aspect of their responsibility very
seriously.
During the past year a new and exciting chapter in the
development of the Camphill Foundation has begun. It
has appointed its first ever Development Coordinator
and commissioned a brand new website which will
not only serve as a showcase for all the activities of the
Foundation and its projects but will also form a reference
point for a new phase of active fundraising.
The website will also provide a valuable service to
those communities which want to take advantage of it,
as it has been set up in such a way that any Camphill
community can create its own microsite from scratch,
appearing entirely with its own web address, choosing
from a wide range of templates and options, with a comprehensive user guide, all at very little cost. Additional
technical advice will also be available.
Please visit the new website at
www.camphillfoundation.net
There you will find all the information about the working of the Foundation including who the trustees are,
past and present projects, new initiatives, videos, blogs,
social network links and information on how to make
an application for support.
Peter is the Development Coordinator
for Camphill Foundation UK & Ireland.

A new tractor at Corbenic

The new weavery at Mountshannon
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Against all odds
Mary Lee Plumb-Mentjes, Anchorage, Alaska

I

have met very few co-workers who have become involved in Camphill because they have a child of their
own with special needs. But in the two visits I have made
with ISIS Cultural Outreach International to central Russia, almost every carrier of an initiative for those with
special needs has been a mother with a child with special
needs. They were told by doctors that their children are
uneducable and should be committed immediately to
a state institution – and to start their families over again
with a new child. These women did not listen.
Heartened by anthroposophical visitors from Finland,
Sweden, Norway, and Germany at the start of glasnost/
perestroika, they started schools like the following:
• Talisman in Irkutsk (Tatiana Gerasimov,
e-mail gerasimovatv@mail.ru)
• Happy Garden in Talovka (Natasha Malik, e-mail
malyh-natalya@inbox.ru), Istok (Tatiana Kokina,
e-mail kokina-t@yandex.ru) and Zarechnaya
(Natalia Raguskaya, e-mail ragutskayanata@list.ru)
Social villages outside Irkutsk:
• Blagoe Delo (Good Deed, Vera Samarkhova,
e-mail blagoedelo@mail.ru; http://delonablago.ru)
• A day center for adults outside Yekaterinburg near
the Ural Mountains
• New initiatives like those with the Institute of
Social-Pedagogical Innovation and Education
(institutspi@inbox.ru; website www.ispio.ru)
Yekaterinburg, led by mothers like Svetlana
Zub and Irina Strukova) for a new school and
agricultural center where their young people can
work when they are too old for school.
It is impressive to me that these mothers have stayed on
as teachers, often for twenty years, even as their children
have gone on to other initiatives based on the curative
work of Rudolf Steiner.
Yet they continue to face great obstacles. The Russian
public still views those with special needs as not being
capable of or deserving of a meaningful life. The divide
between the wealthy and everyone else has grown while
the social service safety net has great holes. People still
have the view that services like curative craft workshops
should be free; yet the providers must also receive an
income. With the view that simply keeping these children alive is enough, financial support for all that makes
a life inwardly meaningful and purposeful is regarded
as an ’extra’. In some ways Steiner curative education
has fared somewhat better than Waldorf education in
Russia, the latter being considered ’useless’ since it
does not encourage early intellectual development or
feature computers. Yet it is not unusual for mothers like
Irina Strukova and Svetlana Zub to be ’given’ a trashed
apartment with an expensive rent that they must start
paying immediately, but may only occupy two to three
months later, and they are sustained only by donations
from foreigners. Yet, they continue.
Initiatives like Talisman School have accepted government space and have quickly encountered the familiar
fate that the government provider has said, “if you use
our facility, you will follow our rules and methods.“
So they continue to need to expand from their original
wooden cottage and single apartment in a rundown ad-

jacent apartment building, but are unable to afford new
space or to attract new teachers because the available
salaries are too small to live on without a second job, and
also because of societal ignorance of what is possible.
Still, in Talovka near Lake Baikal and the Siberian/
Mongolian border, one woman, Natasha Malik, started
first a school and now an agricultural center after her first
husband turned to alcohol and then committed suicide
at thirty-six in response to the birth of a son with special
needs. Now, with up to twenty young people between
the ages of six and twenty-three, she and her partner have
built up a residential building with workshops. Now a
second one is in progress that will allow for individual
rooms. Like the social curative villages of Istok and Zarechnaya near Irkutsk, they need additional helpers; a
great help was the tenth grade class of the Basel Waldorf
School that came to pour concrete for the new building
and an outdoor shower.
In a past article of Camphill Correspondence (March/
April 2010) by Remco Van der Plaat), I read: ’The Russian
people have a natural ability in the social sphere. At the
basis of life lives a barely conscious awareness that we all
depend on one another.’ That has been my observation
too during six visits to Russia since 1989; awe at the soul
warmth and cheerful perseverance against great odds.
Mary Lee’s connection to Camphill
started in 1968 when she went there as a student worker
for three months. Ever since, she has considered herself
as a friend of Camphill and values it as her ’door’ into
anthroposophy and the experience of the goodness of its
fruits. Her daily work is as an environmental regulator.

Making pirogies at Happy Garden, Talovka, Siberia
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Review
Becoming Human:
A Social Task
Karl König
Edited by Richard Steel,
Translated by Carlotta Dyson
Karl König Archive Vol. 8
Floris Books, 2011
£14.99, paperback
192 pages
ISBN: 9780863158094
Review by Anna Phillips,
Aberdeen, Scotland

T

he book opens with a quote by Karl König from 1938
in which he makes a kind of mission statement on
why he sets out to do what he wants to do. Coming
from a Europe about to be annihilated, he searches for
a continuation of those impulses that should rightfully
be in place in Europe at the time but have been unable
to make themselves manifest. It makes a very personal
connection to the theme that follows in the published
lectures and sums them up beautifully.
The lectures on which this volume is based were given
two years before König’s death in 1966, yet they have
a direct link to the preceding war years as well as to
our present times, when peace is seen as an outcome
of social change that embraces a new spiritual impulse
which must include personal development. König’s
desire to work unfailingly to replace good for evil links
him directly to the Knights Templar movement. The
area around Camphill Estate, Scotland, where König’s
community impulse first took root, turned out to be the
Templars’ furthest and last outpost.
After a history lesson in the different types of socio/
political states as expressions of culture that have been
in existence (culminating in Art Nouveau and the first
Goetheanum), and the disastrous causes and effects
of the first and second world wars on the regulating of
states, König explains the history of threefolding and
its connection to the Christ. Threefolding as a concept
is not an invention of Steiner’s but he described these
phenomena within the human organism and so provided
a key to unlock many hidden connections. To understand these basic principles would be the foundation
for renewing social life. König explains how the social
spheres are shared by the whole of humanity and also
shows the retarding forces at work within groups and
within ourselves to prevent peace based on a threefold
social order.
This is covered in five lectures which are followed by
three more. They cover the history and layout of Karlstejn Castle near Prague as an example of threefolding
in practise. This building was designed and executed
using esoteric Templar knowledge by King Charles IV
in the fourteenth century. The lectures also examine
the relationship between a new Michaelmas festival,
buildings – like the first Goetheanum – as spaces for
community endeavours and Michael’s impulse which
unites with community building efforts as indicated by
Steiner in his last address to members. The foundations
for a Michaelic spiritual science and the threefolding of
social life were conceived at the same time, with the
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building of the first Goetheanum at its centre. Thus we
can understand how intimately threefolding is united
with all of Steiner’s work and why König took it up in
his social, medical and therapeutic work.
The editor, Richard Steel, provides a biographical introduction outlining motifs which recur throughout König’s
life in relation to the theme. He has shaped the unrevised
and unstructured texts to give us a clear ordering of
thoughts. The lectures follow a natural progression from
Steiner’s impulse and the context of the world situation
at the time to Karlstejn Castle and into the future (which
is now) with the need for true Michaelmas festivals and
its importance for a renewed social impulse. There are a
couple of appendixes with texts from König’s notebooks
to conclude this eighth volume. The one on the threefold
social order in bare bones format is especially helpful
to give a quick but concise overview of what is actually
meant by this term that may be a dead concept after its
decades of use.
Threefolding in the social realm is not an easy concept
to come to terms with, let alone to realise in the world
of 1914 when Rudolf Steiner first mentioned it, nor in
1930s Britain when König came to Scotland and even
less so now that we are living in a Europe spiralling into
the worst financial, cultural and spiritual crises it has ever
faced. All the more reason to pick up this very timely
book and make an effort to understand how society
could have organised itself; and what could still happen if social development stays connected with the true
needs of humanity rather than be blinded by power and
greed. At times it is heart-rending to read how the right
path for humanity has time and again been sidetracked.
Yet overall it is inspiring to know that this impulse has
not simply failed and died out. König does say: ’There is
almost no way out’; and that was in 1964. But the use of
the word ’almost’ gives hope. He believes that through
true Michaelic festivals and social buildings, materialistic
thought-life can be infused with corrective impulses to
lead towards peace.
It is a book that throws a different light on our present
day situation and as such it left me worried and questioning. Read it and see what you think.
Anna is a freelance speech artist who looks after her
family of three in Aberdeen and is currently studying
part-time towards a degree in English literature.

Knowledge
Balancing a book on your head
can improve your posture
and help knowledge to enter it
when it can’t find any other way.
Andrew Hoy,
Copake, United States

Camphill Clanabogan

is an innovative, life-sharing community integrated in the local surrounding and embracing
a sustainable approach. The community is 27 years old, with a stable group of experienced
co-workers, some of whom are approaching retirement. We are now looking for new people
to share and gradually take over various responsibilities, to enable others to step back.
A weaving workshop coordinator will be needed in early spring 2012 for a wellestablished weaving workshop with up to 12 residents with learning disabilities. Experience
of hand weaving and the ability to manage a weaving workshop are essential criteria.
Addition to the team of home coordinators is needed.
We also seek applications for an experienced estate worker, to take on the maintaining and
development of existing formal garden and conservation areas with a small team of adults.
For the workshops we prefer those who are open to join the life sharing community, but
we may consider a salaried position. For the home coordinator living in the community
is essential. Vetting and references are required. We are an Equal Opportunities Employer.
Please contact:
Hetty van Brandenburg
Camphill Community Clanabogan
15 Drudgeon Road, Omagh, Co. Tyrone BT78 1TJ
N. Ireland
Tel: +44 (0)2882 256100
E-mail: hetty@camphillclanabogan.com
Web: www.camphillclanabogan.com
A West Coast adventure awaits!
Glenora Farm is a small, dynamic Camphill community in the
beautiful Cowichan Valley on Vancouver Island, BC, Canada.
We are looking for homemakers willing to commit to at least
two years, to lead one of our two newly-constructed houses
with the help of two young volunteers and three companions
with special needs. Ideally, one of the applicants would have an interest in taking on
the running of the farm. We are at an exciting phase of our development, and would
welcome fellow adventurers on board!
Please contact us at (250) 715-1559
or by email at:  		   itaweg@shaw.ca
Application forms can be found on our website at
www.glenorafarm.org
















































Loch Arthur

is a Camphill community situated in the south-west
of Scotland, 7 miles from Dumfries. It is a land based
community inspired by the insights and philosophy of
Rudolf Steiner. At present over 70 people including men
and women with learning disabilities, volunteers who
join us for periods from a few weeks to several years
and families with their children live in 10 households
of varying sizes, on 500 acres of land.
We have a large biodynamic farm and garden, a
creamery, farm shop, bakery, woodworkshop and
weavery. We are also in the process of building a new
Farm Shop and Café which will also include a new
bakery, store and small butchery.
Loch Arthur is part of the Camphill Village Trust which
has been going through challenging times over the past
few years. We are searching for positive ways of integrating the current demands of social care provision,
with a shared way of life within a community context.
We will enter our 28th year in November 2011 and
we are conscious of the need to move into the next
phase of our community life with courage, clarity and
conviction.
We are looking for people to join us who are interested in upholding the basic ideals which underpin
our life and have the relevant experience to carry
responsibility for a household and/or workshop activity.
Anyone interested in receiving more information
please contact:			
Rike Witt
or
01387 760 687
Stable Cottage
Loch Arthur Community
Beeswing
Dumfries DG2 8JQ
admin@locharthur.org.uk

Lana Chanarin
01387 760 601
2 Locharthur Terrace
Beeswing
Dumfries
DG2 8PF

pointandcircle

The new magazine
for anthroposophical curative
education and social therapy
throughout the world.

The third issue is coming out at
the end of January 2012. The
Journal of Curative Education
and Social Therapy stopped
printing in 2010 but the anthroposophical contribution in
this realm was sorely missed. Hence the resurrection of
pointandcircle; and we are happy to say that the response
to the first two issues was enthusiastic and warm.
We would be pleased to send you a subscription (£18.00
for four issues a year including postage) or an individual
copy (£4.50 + postage) so you can see for yourself why
this magazine has been so well received.

Thank you for your support and interest –
it helps to keep the anthroposophical world of
curative education and social therapy informed,
focussed, engaged, and listening!
Please contact:
Bianca Hugel (Subscriptions) at
campcosubs@gmail.com
or at:
34 Wheeler Street, Stourbridge, West Mids, UK, DY8 1XJ
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Waldorf Education’s BEst
KEpt sEcrEt...

Botton Village
Steiner School
Spectacular rural setting
Affordable contribution system
Excellent facilities and staff/pupil ratio
Full Waldorf curriculum
Vibrant community and cultural life
Living opportunities in Camphill or
National Park area

www.bottonvillageschool.co.uk
Phone 01287 661206 │ admin@bottonvillageschool.co.uk
Danby │ Whitby │ North Yorkshire YO21 2NJ

Let your child flourish in the heart of nature

The Eskdale Community Trust for Education Limited, a non-profit company limited
by guarantee 1367943 and registered as charity 510414

The Dove Logo of the Camphill movement is a symbol of the pure, spiritual principle which underlies the physical human form.
Uniting soon after conception with the hereditary body, it lives on unimpaired in each human individual.
It is the aim of the Camphill movement to stand for this ’Image of the Human Being’ as expounded in Rudolf Steiner’s work,
so that contemporary knowledge of the human being may be enflamed by the power of love.
Camphill Correspondence tries to facilitate this work through free exchange within and beyond the Camphill movement.
Therefore, the Staff of Mercury, the sign of communication which binds the parts of the organism into the whole,
is combined with the Dove in the logo of Camphill Correspondence.

Editors:
Maria Mountain (Editor), 9 Robins Close, Stourbridge, West Mids, DY8 2DG, UK
Email: campcorresp@gmail.com
Deborah Ravetz (Assistant), 3 Western Road, Stourbridge, DY8 3XX, UK
Subscriptions and Adverts:
Bianca Hugel, 34 Wheeler Street, Stourbridge, DY8 1XJ, UK
Email: campcosubs@gmail.com
Advertisements:
Suggested contribution of £25–£45 per small announcement/advert.
Cheques can be sent to Bianca (address above), made out to Camphill Correspondence.
Subscriptions:
£21.60 per annum for six issues, or £3.60 for copies or single issues.
Please make your cheque payable to Camphill Correspondence and send with your address to Bianca Hugel (address above),
or you can pay by Visa or MasterCard, stating the exact name as printed on the card, the card number, and expiry date.
Back Copies:
are available from Bianca Hugel and from Camphill Bookshop, Aberdeen
Deadlines:
Camphill Correspondence appears bi-monthly in January, March, May, July, September and November.
rd
Deadlines for ARTICLES are: Jan 23 , Mar 23rd, May 23rd, July 23rd, Sept 23rd and Nov 16th.
ADVERTISEMENTS and SHORT ITEMS can come up to ten days later than this.
Camphill Correspondence Ltd, registered in England 6460482
Lay-up by Christoph Hänni, Produced by www.roomfordesign.co.uk

