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When one physical-emotional constitution regards and reacts to another physical-emotional constitution, both
are caught in the wheel of given circumstances, and both lose sight of the essential means of release, which
is the other person’s potential being, something that in rare moments can be perceived and experienced by
others and hardly ever of the Self by the Self. When the Holy Spirit descended on the head of the disciples at
Pentecost, none perceived the tiny tongue of fire that hovered over his own head, but each saw it hovering
over the head of the others.
This is the ultimate iron rule for community living – the constant reference to the other person’s spiritual
potential, even if it remains hidden, for the question must be put: do I not see the other person’s spiritual
potential because he has none or because he hides it? Am I perhaps inhibited by some blindness of my own
that does not allow me to confess to the other’s potential?
Basically, there is a profound fear of loving the spiritual potential of our fellow men, for if we would do so
unreservedly, we would enter again into Paradise, and life on this stricken, precious, terrible and beloved earth
would lose its purpose. Our mutual antipathies, irritations, misunderstandings are a plea to the Ultimate Reality
to allow us a little more time.
Thomas Weihs, Essentials of Community Living, 1971

Karin Herms has moved
Karin moved to Simeon in August and has settled in very
well; she is happy among many old friends. Because of
her memory and hearing problems, she may have lost
touch with friends and correspondents who may not be
aware of this move. Her contact details are:
Simeon Care for the Elderly, Cairnlee Road, Bieldside,
Aberdeen, Scotland, AB15 9BN, Office: (+44) 01224
862415     Ian Bailey, Oaklands Park, England
Jane and Michael Luxford have moved
to Delrow Community. Their contact details are:
Delrow Community, Hilfield Lane, Aldenham,
Watford, Hertfordshire WD25 8DJ (UK)
Tel. +44(0)1923 851720
email: michael.luxford@delrow.co.uk
or mjluxford@hotmail.com
Jane’s email: jane.luxford@gmail.com

Manfred Seyfert Landgraf
Dear friends, Camphill Community Clanabogan would
like to inform you that Manfred Seyfert Landgraf has been
suffering ill health over the past 2 years. He now needs
nursing care, and he moved to a private nursing home
near by, in Omagh, in September. He is increasingly frail.
Manfred would welcome letters, and visits. His address is
Hillview Lodge Nursing Home, 23 Old Mountfield Road,
Omagh, Co. Tyrone BT78 1TJ, Northern Ireland.
Hetty van Brandenburg on behalf of Clanabogan
Celebratory birthdays November–December 2009
Becoming 85
Mary Birkett, Hermanus S.A.................. December 3
Geoffrey Bell, Simeon.......................... December 22
Becoming 80
Kitty Henderson, Botton........................ November 3
Rosemarie Ziegler, Tübingen ................ December 1
Christina v. Jeetze, Simeon ................. December 11
Gabriele v. Jeetze, Überlingen............. December 11
Cordula Böhm, Lehenhof..................... December 12
Margrit Metraux, Copake..................... December 20
Becoming 70
Hilda Hechter, Hermanus Farm .......... December 18
Rosemarie Scheucher, West Coast Village..... Dec. 26
Helen Wolff, Copake .......................... December 30

Celebratory birthdays
May I request that all Camphill places who have
co-workers or residents celebrating 70 in 2010
please let me know as soon as possible with the
day/month/year of birth and place of residence, so
I can include it in the Camphill Correspondence.
Thank you.
sandrastoddard@gmail.com
or tel: + 44 (0)1224 733415.

This note should have appeared
with the Bible reading list in the last issue:
Dear Friends,
To compile the list of Bible readings from October 2009
to September 2010, we formed a group of three.
In selecting the passages, we tried to listen to what
might provide a reference point for each one of us
through the year, in these times of challenge and
change throughout the world and within Camphill.
Susanne Elsholtz, Paula Lindenberg & Anne Todman

Notices about books

C

hildren in Need of Special Care by Thomas Weihs
has been out of print for some time but has now
been reprinted.
Just to let everyone know it is now available again: it
is published by Souvenir Press Ltd, paperback,
192 pages. ISBN 978-0285635692.

T

he new edition of the Village Conference Lectures
is available in Britain. It is now called:
Seeds for Social Renewal
The Camphill Village Conferences
It has been published by Floris Books as part of the Karl
König Archive.
Contributed by Wanda Root,
Copake, United States
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Artist’s Note: The Dance by Matisse is a painting which is full of life and vibrancy. The dancing bodies are in a wonderful harmony
of movement; each is separate yet connected, weaving earnestly, joyfully together. The simplicity of the figures and colours gives
the picture a timeless quality. Matisse says of this painting: “The surface was coloured to saturation, to the point where blue, the
idea of absolute blue, was conclusively present, with a bright green for the earth and a vibrant vermilion for the bodies. With these
three colours I had my harmony of light and also purity of tone.” (Quoted in “Introduction to the ‘From Russia’ exhibition for
Maria
teachers and students” by Greg Harris, Royal Academy of Arts, London, 2008.)

Three communities in the service of Michael:
Thoughts about the conference ‘Community Building in the Light of Michael’,
24–27 September 2009 in Dornach
Taco Bay, Heiligenberg-Steigen, Germany

I

n the years around the foundation of The Christian
Community, Rudolf Steiner spoke on many occasions
about the being of the Archangel Michael, the leading
time spirit of the epoch that started in 1879 whose light
shines on the present destiny of mankind. He spoke
too about how in this time, Ahriman is preparing his
incarnation. The most important spiritual event of our
time is however Christ’s reappearance now in the ether
sphere of the earth, in the realm of life (e.g. Luke 21
and Acts 1).
Michael’s task was made all the more difficult since
the incarnation of Christ. “In order to guide mankind
towards freedom and love, he decided only to intervene
when human beings turn towards him for help.” (GA 26
Anthroposophical Leading Thoughts. Anthroposophy as
a Path of Knowledge. The Mystery of Michael)
This gesture of renouncing one’s own will can perhaps
only be compared with parents watching their children’s
first steps towards autonomy.
Before this background I shall attempt to describe
three aspects of the working of Michael that express
themselves in three movements, which all spring out of
anthroposophy.
We owe our knowledge of Michael’s relevance for our
time to Rudolf Steiner’s spiritual research. Rudolf Steiner’s
most important task is to show to mankind a Christian
way to reincarnation and karma, as opposed to the ancient eastern way. Only through this knowledge can the
human being be seen in his true nature, as a spiritual
being. I should like to describe some of the areas where
Michael has been at work in humanity’s journey.

Michael as the guardian of cosmic intelligence
In the ancient Greek times, we see a kind of thinking
which is not yet individualised; it is given from the spiritual world (Homer: “Tell me, O muse, of that ingenious
hero”).
Human beings felt inspired by spiritual beings directly
in their thinking, and the thoughts themselves were
spiritual beings. In Anthroposophical Leading Thoughts
Rudolf Steiner describes how thinking gradually loses
its connection to the spiritual world and becomes
increasingly abstract. We are free to think the right
way or the wrong way. The possibility to err is a great
gift of the spiritual world. The Greeks were not free
to think wrong thoughts.
Greek philosophy shows this step towards freedom
of thinking. The logical arguments of the Sophists
were a first attempt to employ thinking against thinking. They showed that the experience of thinking had
changed; thoughts were now unreal. Today we can
think as we like, without feeling responsible for the
consequences of thinking ‘wrong thoughts’.
The realm of thinking is the realm of freedom. We
may imagine that God has withdrawn his creative
power from this realm in order to let us experience
this freedom. He freed the realm of thinking from
his power, in order to give us the possibility to de-

velop in it our freedom to help the divine world to find
expression in it again – or not, if we so wish. Michael
is intimately connected to this realm. His silent question may be heard in this way: ‘Will mankind learn to
think in a way that leads not away from the divine, but
towards it?’ Michael sees what remains invisible to human beings: the thoughts that are not turned towards the
divine are usurped by Ahriman, the being of spiritless
abstraction.
Lucifer–the being who tempts us to escape earthly reality–also plays a role in our thinking. He desires to use
human freedom in thinking to draw man away from the
earth. From the fifteenth and sixteenth centuries, another
kind of thinking develops according to Ahriman’s realm
(GA 26). It is a mathematical intelligence. It sees structure
everywhere and wants to fix down everything that appears in its sphere. It understands nature as totally structured and fixed and suggests to man that all is determined
entirely by mathematical natural law, utterly devoid of
any freedom. Nobody can argue against mathematics. It
is Ahriman’s will that there be no freedom whatsoever.
It is of concern to Michael that the middle, the heart
shall become the organ through which man can find his
relationship to the divine in the balance between Lucifer
and Ahriman. The wisdom of feeling however knows
no order nor structure. Michael extends his help and
stirs the question: ‘How can the inner logic of thinking
become the middle of the human being, his wisdom
and orientation’? The answer to this is wonderful: this
comes to pass through the Christ entering the evolution
of mankind. Christianity is not merely a religion. It is a
universal impulse in mankind, cosmos and earth.
This is the greatest hope of Michael and his wish for
the future: that human beings will learn to think with
their heart. This we find in Rudolf Steiner’s lectures about
Michael’s mission for earth evolution. It is echoed too in
the Michaelmas prayers in The Christian Community.
It is this heart-thinking that can also grow into an organ of perception of the reappearance of Christ in the
realm of life, which is itself an echo of the so-called
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pre-earthly deeds of Christ, in which Michael helped to
avert the threat of chaos and egotism engulfing human
beings through the working of the adversary powers in
the realms of the senses, the bodily organs, and the human soul-forces.

Michael, folk-spirit of the people of Israel
Another realm of Michael’s activity leads to the impulse
for community building. Besides the mentioned fact that
Michael was the guardian of cosmic intelligence and
his preparatory activity for the incarnation of Christ, he
was also the folk spirit of the people of Israel. Michael
was known in pre-Christian times as the countenance
of God, or as the countenance of Jahwe, the being of
the Elohim that accompanied mankind on its way to the
earth. From the beginning of the Christian era Michael
became the countenance of Christ. The face reveals the
most intimate, inner aspect of Christ.
The Old Testament describes the history of the Israelites
who are guided by Michael. Wherever the Old Testament mentions ‘the countenance’ there is testimony to
the activity of Michael.1
The most beautiful example is the blessing of Aaron:
May the Lord bless you and guard you–
May the Lord make His face shine
on you and show favour to you–
May the Lord lift up His face on you
and give you peace
Through this blessing shines
the being of Michael.

New community in the light of Michael
Community building is entirely different since the Mystery of Golgotha. This is apparent since the beginning
of the current leadership of Michael since 1879. The
Israelites formed their community on the basis of blood
ties; now, freedom is the community forming principle.
Michael aims for communities of people who unite in
freedom for a common goal in the interest of the earth,
mankind and the Christ.
He is opposed by the retarding forces of darkness who
use the outdated impulses of heredity of the blood for
their aims. Before Michael became the leading time spirit
he vanquished the powers of darkness in the spiritual
world for the sake of mankind, and freed thereby the
path for the new communities. 2
A community that wills to serve Michael comes about
when human beings unite around a concrete earthly task
and are willing to subordinate their personal will impulses
in freedom. Anthroposophy can become real in situations
where human beings strive together towards higher aims
than any single one of them could achieve on his own.
These are for instance social endeavours, religious and
therapeutic communities. People join together too in the
service of the earth and mankind, for the care of the land,
in agriculture. The uniting factor is now the conscious will
of the individual and no longer the blood tie.
What Michael achieved as folk-spirit in the times of
the Old Testament is now transformed. He supports
communities who unite with his aims for mankind.
The counter forces try to continue community building
on the basis of the old heredity principle, as we see in
nationalist movements that hark back to an older kind
of community life.



Three communities that serve Michael
with different forces
These three impulses of Michael find a threefold reflection inside the anthroposophical movement:
The Anthroposophical Society, and especially the
School of Spiritual Science, have the task of researching
reincarnation and karma through cultivating the kind of
living thinking we have described above in spiritual science. The results of Rudolf Steiner’s research are studied
and meditatively deepened on the basis of his lectures
and written work.
The confusion of Steiner’s teaching with other, primarily
eastern streams of karma knowledge must be avoided.
The path of knowledge in the light of the leading time
spirit Michael needs to be pursued with study and
meditation. From this, new impulses can flow into all
aspects of life. Thus Michael will be the new guardian
of cosmic intelligence, when human beings offer up to
him their initiative.
Michael is at work too in The Christian Community, the
movement for religious renewal. Its sacraments, which
stand under the protection of Michael, can enable Christ
to work right down into the depth of our earthly existence with all its karmic implications.
The transubstantiation of bread and wine at the altar
is the central event of The Christian Community’s life.
One of the greatest challenges Rudolf Steiner gave to
the founding priests was to recognise the working of the
same laws that are at work in karma and reincarnation
in the transformation of bread and wine at the altar. The
knowledge that flows out of anthroposophical research
becomes earthly reality in the sacraments.
The third community which concerns us in this article
was not founded by Rudolf Steiner. The Camphill community owes its existence to the initiative of the circle
around Karl König, who willed to ‘do anthroposophy’ 3
in the service of Michael, at a time when Hitler’s rise to
power revealed the forces of darkness in unprecedented
clarity. The Camphill community strives to form human
life and working communities that attempt to heal the
distorted image of the human being and the suffering
earth.
The Camphill community does not have its own esoteric foundation, but tries to work out of anthroposophy
and side by side with The Christian Community.
Camphill communities, which work with curative education and social therapy, originally aimed to practise
new ways of dealing with money in such a way that
human beings’ connectedness through the spiritual laws
of karma and destiny could become visible.
Karl König put the healing forces of religious life at
the centre of the community (e.g. the Bible evening on
Saturday evening as a festive preparation for the gospel
reading during the service on Sunday.) Anthroposophical
research is undertaken, in particular in the fields of the
study of the human being, curative education and social
therapy. A multitude of life and work communities have
grown out of this impulse and form together a kind of
Michaelic family.
In Michael’s activity as the leading spirit of the current
epoch we can see three ideals that want to become reality in our time. It is a living, active, creative trinity that
is at the same time a unity, and in which one may see a
reflection on earth of the divine trinity. It points towards
an ultimate goal that expresses itself in the three tasks:

To recognize the laws of karma, to live the laws of
karma, and to make visible the laws of karma.
It has to be said that in all three movements the
struggle to realise the original ideals is by no means
over! What Rudolf Steiner said at the end of his
lectures on The Mission of Michael still holds good
today:
That which I have often emphasized here is
deeply true, namely, that it is necessary that we
should grasp the world-historical significance of
the Anthroposophical Movement and overlook
trifles. However we must also consider the smallest impulses as serious and great.
GA 194, 30 Nov. 1919

Notes
1. The place at the river, where Michael fought through the night with
Jacob, is called ‘Penuel’, which is translated ‘countenance’. When
Moses encounters Jahve at the Sinai mountain his countenance radiates so much light that he needs to hide it before the people.
2. E.g. GA 177: The Spiritual Background of the Outer World. The
Fall of the Spirits of Darkness. Spiritual Beings and Their Effects,
Volume 1
3. See GA 217: Spiritually Active Forces in the Coexistence of the Older
and Younger Generations. Pedagogical Course for Youth.

Taco started his working life in Camphill.
He became a Christian Community priest, and was also
the erzoberlenker (international coordinator) of
The Christian Community. He is now retired.

Camphill in challenging times
Nick Blitz, Camphill Kyle, Ireland

F

rom its inception, Camphill has always been changing
and evolving in response to inner and outer needs.
Now, however, changes are more rapid, as Camphill is
part of an unstable and rapidly evolving global environment.
The life and work in Camphill comprises a dynamic
complexity of interweaving strands that can be viewed
from many perspectives and it is clearly not possible to
cover all of these in this article. Rather, I will focus on
the three ‘duties’ formulated by Karl König in the First
Memorandum. Those not familiar with these writings are
advised to obtain copies of them. They can serve as an
introduction to those who are not Community members
to what lies behind the life and work in Camphill, and be
a reminder to those of us who are Community members
what Karl König saw as our responsibilities.

The Camphill Community
From Camphill’s beginnings, Karl König and his group
of founding colleagues recognised the need to establish
an inner aspect of the community to complement and
support the daily life and work. These two aspects of the
community were like two sides of a coin: the one could
not exist without the other. They were not separate; they
fed and nourished each other and the boundary between
them was a dynamic, ever-changing one.
The principles of the Camphill Community were
initially formulated by Dr. König in 1945 in the First
Memorandum. Although the way this was formulated
64 years ago might appear dated, the content retains
an important core statement on Camphill that explicitly
states what one is committing to as a member of the
Camphill community.
Dr. König expanded on this in other Community material: ‘Membership of the community is not a life insurance; it is a service. Each member should learn to see
that this service ought to be performed in accordance
with his own individuality. The service should be done
out of individual freedom’.
He also noted that:
Membership to the community implies duties, the
duties of work, of devotion and of inner striving. Everyone should be conscious that when he becomes a

member, he enters into a circle of souls who know
that they are responsible for these duties. He may
leave the circle in freedom, just as the circle of the
community claims the freedom to disengage itself
from a member who does not fulfil his duties of
service.
What were Karl König‘s intentions when he spoke of
work, devotion and inner striving as three complementary and essential duties of life and work in Camphill?

Work
The small group of pioneering co-workers at Camphill
would have seen their work as a vocation; they were
aspiring curative educators who turned their hand to
whatever was required. In 1961, Karl König described
what curative education implied in terms of the ‘devotion’ and the inner work required:
We can only help the child if we engender in our souls
the creative power, which may be able to remove or
at least lower the mountain of difficulties. To kindle
this inner power should be the daily exercise of the
teacher or helper... Taking responsibility for the destiny of the child and the faithfulness and attentiveness
in working with him, these are indispensable virtues
for the curative educator. If the teacher and helper
can achieve this, then spiritual sources are opened
up and intuition will guide and replenish his work.
Every morning and evening the teacher must turn
to this fountainhead of the child’s existence, be it in
prayer, meditation, concentration and other mental
exercises. Such inner education has to be pursued,
otherwise his strength will fail and the most precious
gift, that of spiritual courage, will vanish.
This has totally changed for many working in Camphill
with the growing organisational complexity leading to
increasing work specialisation employment. It would be
disingenuous to imply that in the early days all the coworkers successfully brought the attitude described by
Karl König to bear in their work as curative educators.
But its importance was unquestioned and on different
levels the effects would have been clearly felt. Assuming it were still valued and wanted, one can see how
difficult it would be to successfully sustain this force for



inner growth and development in relation to much of
the work we now have to do.
The situation in the adult communities was always different: there the emphasis is on living, working, learning
and celebrating together. However, the social therapists
were also challenged by Karl König to develop inner
faculties to support the growth of those whose lives
they shared. These were to do with building ‘masks’
of human archetypes within themselves. Those being
supported were then free to recognise their destiny in
them, or not.
Although these indications of Karl König’s do not appear to have taken root or to have been sustained, it is
important to note that the exoteric aspects of curative
education and social therapy in Camphill communities
has clearly made huge strides to the benefit of the pupils
and adults being supported.
Hans Reinders, although not writing about Camphill,
describes the core values required to adequately support
those whose lives we share: what is needed is community living, participating in other people’s lives and
being appreciated and accepted by them. Community
will not be found through relocation in ‘the community’;
for community to exist relationships must transcend the
formal and legal requirements of non-discrimination and
include informal relationships:
To build these kinds of relationships is to build a moral
culture in which they can flourish. In the long run, to
improve the quality of life of people with intellectual
disabilities we do need decent people as well as decent laws. The challenge that persons with intellectual
disabilities pose for us is not so much what we can
do for them but whether or not we want to be with
them. Ultimately it’s not citizenship but friendship
that matters.
The supportive relationships that are central to social
therapy include three additional elements: the recognition of the spiritual integrity of every individual, the
striving for true reciprocity, and the commitment to fostering increased self-knowledge, personal development
and growth of every member of the community. When
these three elements really flourish, the relationships are
enhanced in a way that is unique to social therapy.

Devotion
What did Karl König mean by ‘devotion’? Clearly this
suggests an attitude of awe, faithfulness, selflessness
and respect that should inform all our life and work. In
particular it might relate to our ‘attention to detail’; to the
graces and prayers we say and the extent to which we
really connect to them in the saying, and to the services
and Bible Evenings in whatever form they are conducted.
But also to such mundane matters as the conversations,
encounters and mutual reflection we engage in with
others in the community. These attitudes should also
inform all our meetings and the administration of our
communities ensuring inclusivity, equality and the opportunity to have a voice and be heard.
Rudolf Steiner’s Motto of the Social Ethic is regularly
quoted to open meetings in the communities and clearly
expresses these sentiments: ‘The healthy social life is
found when in the mirror of each human soul the whole
community finds its reflection and when in the community the virtue of each one is living.’
But is it really upheld?



Dr. König was unequivocal about the importance of the
Bible Evening.
The Bible Evening has become a spiritual institution
where members of the Community, as well as all
others who accept such an institution, can meet in
full freedom. Through this, the Bible Evening itself becomes a seed for further forms of social structures [my
emphasis]. It can become the centre for those who
in devotion, wish to serve the Christ impulse of our
time, thus bringing help and healing into the chaos
of present-day life... It is through the Bible Evening
that the word of Christ can be realised: “Where two
or three are gathered together in my name, there am
I in the midst of them.”
May the members of the community find the
strength to serve this their task.

Third Memorandum 1951
In the early days it was obligatory for Community members to take part in the Bible Evening and in Community
meetings, the significance of which was also highlighted
in the Third Memorandum: ‘Meetings held by members
of the Camphill Community should from now on be
conducted in such a manner that the members are fully
aware of the earnestness of the meetings. The members
should be conscious of the fact that these Community
meetings take place in the presence of the Spirit of the
Community.’
These words are challenging and some might feel they
are no longer relevant. But devotion, as an attitude of
awe, faithfulness, selflessness and respect is still the glue
that holds a life sharing community together in a time
of increasing individualism. And the intention ‘where
two or three gather together in my name’, can raise any
meeting up to the level of a Bible Evening. New forms
for the Bible Evening have been developed but how
many more seeds could still germinate and become
new social forms?

Inner striving
For many people in Camphill some form of inner striving will be an important part of their life. Those who are
members of the Camphill Community have a wealth
of Community material to draw on. Others will draw
on Rudolf Steiner’s many contributions and elsewhere,
whether anthroposophic or not. Karl König was quite
clear, and this has been confirmed by many individuals, that one’s inner work can be a source of inspiration,
strength and enthusiasm for anyone who makes a serious
commitment to it.
Following Dr. König ‘s death in 1966, Peter Roth maintained that ‘the community must now be founded in the
individual’ rather than on forms as in the past, moving
from ‘individuals in the community’ to ‘a community
of individuals’.
Striving for ‘ethical individualism’ as described by
Rudolf Steiner was now needed. Thus one works towards not acting solely in response to outer demands
or expectations, but out of love for one’s actions, based
on intuition that they are in tune with the world around
one. This is necessary if one is to become a self directing,
responsible and morally developed individual through
one’s inner work. It is also essential in relationship to
the issue of leadership in Camphill communities: it is
only possible to responsibly carry a community without

a leader or manager if the members of the community
are committed to inner work and self reflection on the
one hand and recognise the need to act out of one’s
conscience on the other. If done in the context of the
community’s ethos and aims, the well-being of all members of the community can be upheld.
These are indeed great challenges, but perhaps one
can take comfort from the following words of Rudolf
Steiner’s given in the lecture Michaelmas and the Soul
Forces of Man.
This ability to rise to the point at which thoughts
about the spirit can grip us as powerfully as can anything in the physical world – this is Michael power. It
is confidence in the ideals of the spirit, leading to the
conviction: I have received a spiritual impulse, I give
myself up to it, I become the instrument for its execution. First failure – never mind! Second failure – never
mind! Hundred failures are of no consequence, for
no failure is ever a decisive factor in judging the truth
of a spiritual impulse whose effect has been inwardly
understood and grasped.
What is important is recognising the vision and the effort to realise it; to experience one is on a journey with
others.

Conclusion
Where does this leave us?
Many long-term co-workers experience burnout and
struggle with a loss of enthusiasm and idealism. They
struggle with continuing to support the ever-changing
stream of new young co-workers; they struggle with
conflict with their peers; and they struggle to meet the
increasing regulatory demands.
New co-workers struggle with their own more individual needs in the context of life sharing in Camphill,
and with the lack of inspiration, vibrancy, creativity and
spirituality that they meet. Not surprisingly, they don’t
stay. And why should they, with a diet of policies and
procedures and not much else!
There is no simple or single answer to this dilemma. But
it is important that individuals and communities make
informed choices and then move forward in whatever
manner they choose with a sense of purpose and confidence. Some might choose to align themselves with the
dominant orthodoxy. Conformity is then the norm and
Dr König’s attitudes to work, devotion and inner striving
are optional extras, to be taken up by individuals, or not.
Such establishments can be very successful and highly
regarded by the referring authorities (and perhaps many
parents). Whether they are Camphill communities is a
contentious issue and beyond the scope of this article.
For others in Camphill the original vision and ideals
remain primary and the challenge perhaps more complex. There are regulations and levels of governance
which demand compliance. But the question is what
drives this? Is it primarily enacted in response to outer
demands and expectations, or is one striving to develop
it out of ‘love and intuition’?
To the extent that we are true to our core aim of promoting the inner and outer development of all members of
the community (those we support, the young co-workers,
employees and long-term co-workers) we can probably
manage without undue external interference, because
that is ultimately what the authorities are also aiming
at in their own manner! If our commitment to this fails,

there is no responsible alternative than to embrace mainstream modes of governance and management. At this
point, it’s important to acknowledge that the challenges
we face are not primarily due to outer pressures. No,
the challenge is inner!
Has inner work become more difficult, due perhaps to
external pressures and other modern factors? This may
well be so. However, fifteen minutes every day represents less than 2% of our working time. Do we really
not have time?
There are countless sources of support to draw on including Steiner’s texts and secondary material; König’s
community material, the writings of Michaela Gloeckler and many others. Christopher Bamford’s book,
Start Now, is particularly helpful, drawing on many of
Steiner’s indications.
One can turn to those who have died to provide a
source of inner certitude in relation to one’s thoughts,
feelings and possible initiatives.
And inspiration can also come from retreats, Upper
Room meetings and from Community members’ meetings that are well-prepared and attended. The groups
of two or three and of twelve, often associated with
biography work, have proved inspiring for many. What
is important is that everybody attending such meetings
takes responsibility for the meeting in terms of really
‘meeting’ (listening to) the other; this promotes a positive outcome.

Some modest proposals
We need further mainstream research on social therapy
and also curative education that demonstrates positive
outcomes. This requires networking, seeking academic
partners and others. Such research can give us further
support, encouragement and confidence in our work and
indicate options for future development. It can also provide a basis to resist unwarranted demands for change.
New co-workers should receive attractive and inspiring
literature on Camphill based on suitable community material. They should also be informed of the aims and values of the Camphill Community impulse as part of their
induction and introductory training. This could provide
an initial source of inner inspiration, nourishment and
guidance to balance the policies and procedures they
have to familiarise themselves with. They should also
witness shining examples of the work ethic, devotion
and inner commitment of the longer term co-workers.
We should review how we recruit and work with employees, as it is likely they will increasingly be part of
Camphill’s future. We need to optimise their possibility
to contribute to the communities by searching for creative ways for them to engage with us in relation to work,
time and payment. The aim should be that all can feel
they are ‘members’ of the community and can have a
sense of belonging and ownership. Would co-operatives
be a way forward?
Community members need to think seriously about
their commitment and responsibilities in the sense of
ethical individualism, and how they support each other
in this. Huge efforts have been made in reorganising the
outer forms and structures of our lives (policies, procedures etc); we should now be making similar efforts in
reviewing inner community forms and activities, and
consciously deciding which to abandon and which to
retain and develop.



Perhaps there also needs to be some very honest discussions within individual communities along the lines
described above. From this a degree of regrouping and
differentiation might flow which could allow communities to pursue their development with a greater sense of
purpose and consensus.
Karl König encouraged us to see Camphill through
to the turn of the twenty-first century; that has been

achieved, albeit without a great deal of confidence in
the future. The future depends on us!
Nick Blitz, one of the original
Camphill co-worker children, rejoined Camphill in
1973 to study medicine. In 1980 he took on the
Medical Officer role to the Camphill Schools. He is
now Medical Advisor to the Irish Communities.

Communities in transition – to what?
Richard Phethean, Beannachar, Scotland

I

would like to offer a response to the article ‘Community development and identity’ by Andrew Plant, in
Camphill Correspondence, July/August 2009.
The work explores community development in a
thorough way and comes to some valuable insights,
but it also offers some views that are obviously highly
challenging to the essence of Camphill. I feel something
else needs to be added to the picture presented, hence
this contribution to the debate – an alternative view if
you will.
While it is clear to everyone that our communities have
changed and have gone through phases, I feel that some
of the offered conclusions represent a one-sided way of
looking at what is taking place. Andrew states: ’The process of individualisation has developed so far that it is no
longer possible to talk of society. Postmodernist thought
asserts that identity is a social and cultural construct.’
We are led to understand that the individual becomes
more important and should, as time goes on, become
less coerced by the community while at the same time
‘we should be working towards a sense of universal
humanity’. We are told that this development belongs
to ‘a third phase of development…to a new and exciting
phase...’. So, individualisation will become stronger and
‘community identity will become more diffuse… and
less clearly defined’.
But is this really a new phase? And do we have to
diminish community identity for the sake of the individual? I would like to address these two questions as
well as the question of whether Christianity still has a
place within Camphill.
If we read the early writings of Dr. König and the works
of Steiner and Zinzendorf that inspired him, we time and
again find the idea of universality, the striving for the
true progress of the whole of humanity, as well as the
acceptance of, and respect for, every individual regardless of age, sex, religion or nationality, and the absolute
respect for the individual’s freedom in determining his
or her own beliefs and way in life.
For example, König stressed that ‘those who work in
and for the movement are entirely free to be members
of any Christian church as well as any group or society
if they so wish’; and from Zinzendorf: ‘We must learn to
regard various ways of thinking as something beautiful.
There are as many religious ideas as there are believing souls…Only God according to His infinite wisdom
knows how to deal with every soul’. And Steiner:
We found communities of human beings within which
there must be no dogmatic beliefs or any tendency
to accept teaching simply because it emanates from
one person or another. We found communities of hu-



man beings in which everything, without exception,
must be built upon the soul’s free assent to the teachings. Herein we prepare what spiritual science calls
freedom of thought. By coming together in friendly
associations for the purpose of cultivating spiritual
science, we prepare the culture, the civilization of the
sixth post-Atlantean epoch. (Preparing for the Sixth
Epoch. Düsseldorf, June 15, 1915, GA 159)
During my years in this ‘friendly association’ we call
Camphill I have hardly ever experienced being coerced
to believe or to do anything against my will, and I don’t
think I have done that to others. As an individual (and
admittedly a selfish one at times) I am immensely grateful
that I have usually felt accepted for who I was and for
what I was able to contribute. So, in what way can we
say that the concepts of individualisation and universality
belong to a new, third phase?
The relationship between the individual and the community has always intrigued me. If one ponders on this
polarity in community life I think one will come to
experience it as an insoluble mystery that the analytical
brain can’t fathom. Mysteries such as this can only be
felt or maybe intuited. Yes, we certainly do live in an age
where the individual ego is increasingly felt, and must
be recognised more and more. But once recognised,
accepted and loved, the individual blossoms and shows
its true nature – which according to Rudolf Steiner, is
nothing other than its Christ nature, that is brotherly love.
The individual naturally wants to give to others, and by
giving, feels fulfilled – and so giving and loving are like
sparks that ignite a fire. And that is community!
And so what is self-sacrifice? Is it something old-fashioned that no one should be asked to do any more, because it smacks of community coercion? Of course not. It
would be nonsense to ask someone to ‘do’ self-sacrifice.
It can never work like that. Just like the cells and organs of
the human body which ‘sacrifice’ some of their energy for
the continued life of the whole body, so, on a higher level,
individuals in any community quite naturally ‘sacrifice’
some of their energy for the sake of others, or the whole.
The secret of individuals living in community or within
any group is to find the right balance of keeping one’s
own forces and giving them away freely for the sake of
others, at every moment. This is made much easier if you
recognise that others are working to fulfill your own needs
(the Fundamental Social Law, in case you didn’t recognise
it). Sacrifice means to make something sacred, to make
life a bit more special, on a higher spiritual level.
What is community and what is the nature of the individual in our time? From the lecture ‘Preparing for the
Sixth Epoch’, Steiner offers valuable insight:

Because the different countries and peoples shut
themselves off today from one another in hostility, it
is all the more necessary to develop, as resistance to
this, the force that allows human beings to be men
in the full sense, allowing the individual to grow out
of and beyond every kind of community. But, on the
other hand, the human being must in full consciousness make preparation for communities into which
he will enter entirely of his own free will in the sixth
epoch. There hovers before us as a high ideal a form
of community that will so encompass the sixth epoch
of culture that civilized human beings will quite naturally meet each other as brothers and sisters.
The key point here is that communities must be formed
as preparation for the next epoch, out of individual free
will. Steiner continues: ‘we must … become conscious
of a higher form of community, founded in the freedom
of love among brothers, as a breath of magic that we
breathe in our working groups.’ I believe that Camphill,
as a spiritual stream, grew out of this spirit – as the preparers of the preparers. Those who are drawn to stay as
long-term members of Camphill recognise their belonging to this stream.
Andrew tells us that
all the signs that we are seeing of change in the Camphill communities are signs that the communities are
in a time of transition – a time of leaving behind one
phase of development and entering another.
Are we being asked to believe that ALL Camphill communities are at this same juncture, whether they are six
years old or sixty? Whether they comprise ten members
or a hundred? Must we also think we have to bring about
such changes to our communities because some theory
tells us we should go from one phase to the next? Do
we not have the freedom to develop our communities as
the members see fit? Perhaps by expressing these ideas
I could be labeled as one of those ‘older members’ acting out of ‘anxiety, insecurity and defensiveness’ and
hanging on to the outdated ideals of the pioneers whose
‘identity was fundamentalist’. No, I speak out of the spirit
of the words of Jesus: ‘The wind blows where it will. You
hear its sound but you do not know where it comes from
or where it is going. So also is everyone who is born of
the breath of the Spirit.’ (John 3:8) Because we are not
automatons, we are still free to develop our communities
out of our idealism.
Some months ago I read an article about the idea of
communities making ‘New Year resolutions’. The gist
of the article was that those communities that thrive,
prosper and are healthy are those whose members meet
regularly, at least once a year, in order to confirm their
higher, spiritual aims and ideals, or ethos. Such a process
engages the individuals with each other in determining
their common striving. The outcome will be a strengthening of the community bond whereby the community
and those individuals in it have a clear, well-formulated
common higher aim, a leading thought, a sense of purpose if you will. We have attempted to do this regularly
in Beannachar over the years.
So, we must clearly differentiate between ‘community
coercion’ that may make the individual unfree, over
and against ‘community identity’ that gives its members clarity and certainty of purpose, and which may
be constantly recreated out of the free decisions of its
members.

Yes, we should indeed more and more honour each
individual’s integrity and freedom and be aware of the
danger of community coercion, or collective beliefs over
the individual. On the other hand it would be nonsense
to think that individual egotism should reign supreme
and overpower all sense of community – like having an
orchestra where every member only wants to play his
or her own favourite piece of music. In short, I see no
contradiction in strengthening the appreciation of the
individual and at the same time affirming and enhancing
the aim, or identity of the community. Indeed, some of
the high moments of my life have been when playing
music with others, or engaging in group activities, where
my self is absorbed into a greater group experience. I am
sure you all have had similar experiences.
Steiner, again:
At the foundation of a group we will take this as our
motto of consecration: community above us; Christ
in us. We know furthermore that if two, or three, or
seven, or many are united in this sense in the name of
Christ, the Christ lives in them in very truth. All those
who in this sense acknowledge Christ as their brother,
are themselves sisters and brothers. The Christ will
recognize as His brother that man who recognizes
other men as brothers.
What more needs to be said about community? Surely,
in a sense, this encapsulates the striving of Camphill.
We are also asked if ‘Camphill is able to transcend its
Christian and western foundations’ in order to ‘move
towards a time of increasing universal consciousness’
and to avoid being ‘exclusive’. Surely, if one takes to heart
the above words of Steiner and the original impulse of
Camphill, then it seems to me to be like asking: can
I rip my heart out and still carry on being me? König
stressed that ‘for the Camphill movement, Christianity
is an indispensable part of its life and work. ’ Are these
words are still true today?
I have understood that Christian striving is fundamental to the inner, spiritual essence of anthroposophy and
Camphill. How could we transcend that impulse? I get the
image of a drawing by Escher where there is a landscape
with white birds flying in one direction which slowly
metamorphose into black birds flying in the opposite direction. In other words: how much can Camphill change
before it turns into its opposite and still be called Camphill?
However, I can see the point of asking this question, but
my perspective is somewhat different. We must not be
ashamed of our Christian ideals, but it seems necessary to
be increasingly discrete about them. Acting out of an inner
Christian morality speaks louder to people these days than
sermonising. Indeed one can even be inwardly Christian
and have no outer formal manifestation of Christianity.
The acceptance of Christianity by society has changed
dramatically over the last sixty years. Thomas Weihs once
said that during the very early days of Camphill, if one
stated that Camphill had a Christian basis, it was generally
appreciated and respected, but that nowadays (back in the
70s already) being Christian is not necessarily respected.
Fast-forward to 2009, and the word ‘Christ’ and even
‘spirit’ will cause a negative reaction in a large proportion
of people. We have to be very aware of this. We also have
to be aware that Christian theology has helped destroy the
recognition of the spirit and the real being of Christ.
These societal changes do not come about by chance.
The adversary powers that rule the planet, both human



and spiritual, have systematically attacked Christianity
and every Christian virtue, and in its place have promoted chaos, selfish enjoyment and gratification. This
is one of the reasons for the negative, selfish aspect of
individuality coming to the fore today. Individuality is
not the real challenge, but rather egotism, which is the
individual who cannot look beyond his own concerns.
The causes of these changes are manifold: the erosion
of values and spirituality by the media, the destruction
of the family, the idea of social Darwinism, the isolation
engendered by television and computer technology, the
damage by vaccination and junk food, additives etc. etc.
This is not to moan about evil, but rather to realise that
all the negative trends that seem to attack community
life, are in fact challenges for us to overcome. Steiner
and König knew full well that these trends would occur,
and this knowledge gave them the impetus to promote
community based upon freedom and spirituality as a
counter force. Surely this is a true engagement with ‘the
task of social renewal’. Camphill has certainly played
its part in ‘social renewal’, but more by quietly living it
than proclaiming it.
So what do we want to become? The same as the outer
culture – by losing our identity and the original mission

of Camphill, or do we want to re-engage with the task of
being an alternative to the downward path that society
seems to be taking? What is an individual if he doesn’t
know his mind? What is a community that loses its
identity, its ethos, its conscience? We can only engage
with the world if we know what we stand for. I see a
real polarity between Camphill being a spiritual impulse
that stands for its ideals, and on the other hand being a
well-run care home that is successful in the world and
doesn’t rock the boat too much. This may lead us to the
question: how can we as individuals and communities
stand up to the many challenges to our sovereignty and
integrity that present themselves at every turn?
There are no easy answers. But these questions won’t
go away. Surely, every member is being challenged to
ask what does his or her community want to become
now. A way forward would be for members to come
together in freedom, decide on your aims and leading
thoughts and do what you believe in.
Richard has been
at Beannachar for over 22 years,
Camphill for 32 years. He is a pharmacist,
is interested in science and plays music;
and he runs the Beannachar herb workshop.

The green shoots of recovery?
Simon Figg, Lantern Community, England

W

e all agree that the world is in recession. How long
this is likely to last, we cannot tell, but along the
way we have heard of the first ‘green shoots of recovery’
from various economic indicators and forecasters. How
each individual receives this news is dependent on your
temperament and whether you take a cynical or optimistic view. Is it indeed another false dawn?
One view is that inherent in the recession lies an opportunity, and indeed a necessity, to address the social
and cultural attitudes that gave birth, fed and nurtured
the crisis that we are now living through: the point
being that ‘the recession‘ is not simply an economic
phenomenon, although this is the way ’the crisis‘ has
manifested itself.
Its roots also lie in changing social attitudes, institutional structures, aspirations, expectations, relationships,
needs, fear and loss of confidence. Perhaps, as a world
community, we have been shown our reflection in the
mirror, and as a consequence each individual is called
upon to take a step in self examination.
Is the recession then a crisis or an opportunity? Something to deal with in order to regain all we have perceived
to have lost, to regain the status quo and get back to
where we were? or a potential turning point in time, a
new point of departure along the road to recovery?
It is an often quoted truism that Camphill is not separate
from the world, but an integral part and reflection of it.
In this sense, no one would wish to deny that we have
been going through our own recession. Many wise words
and meaningful earnest conversations have taken place
that have helped us gain insight and understanding of our
present situation and have signposted us to the future.
We recognise by now, reluctantly or otherwise, that
’change‘ is the keyword, and that without a shadow of



doubt, we are at yet another turning point in time in
Camphill’s biography. We of course deal with change
every day, but the degree of change and implications in
this instance go to our very core.
But do they? Do we really feel threatened by being
asked to manifestly enable those community ideals we
profess to stand for and live by: inclusion, openness,
honesty, transparency, respect for the individual, freedom
of thought, accountability, responsibility etc?
By our very openness, and by implication, we invite a
reflective response both individually and collectively on
behalf of our communities and ourselves as co-workers,
from a wide range of individuals, organisations and authorities that result in diverse perspectives. Some of these
reflections increasingly come from those individuals who
we have invited into our communities, our employees.
Many would see, and wish to be recognised, as members of the community. Is this not the gesture, explicit
or otherwise, that we always wish to make in terms of
building ‘inclusive communities?’ Perhaps what we have
not made clear is there is a choice in the form that that
membership takes, indeed it is multi-layered, and the
commitment required in that membership varies accordingly. Also that it brings with it its own demands and
relationship, but that whatever choice is made, it does
not exclude people from the widest community circle:
and that community itself is composed of more than one
circle. What perhaps we experience now is an additional
community circle forming: a ’working community circle‘
differentiated from the established ’life community circle‘
that embraces those co-workers and residents within the
community, to which at one time all were members.
However, these reflections that we are now seeing are
not always comfortable, and we can argue that they are

not true reflections, yet we need to acknowledge that
they are given honestly and with the best intentions.
These reflections seem to question our very ideals and
bring light onto areas that perhaps we ourselves have not
given enough consideration to for some time. For that,
we should be grateful, and not turn to denial and self
justification but honestly and objectively observe and go
through self assessment before the image disappears.
The last few years have been painful and there is still
more pain to go through as our medicine is homeopathic,
which by its very nature takes longer but is inherently
more effective than others. We are not involved in an
overnight coup or revolution, but a metamorphosis, a
change of form.
Are we really serious, and really aware of the implications of defining ourselves as ‘communities of the future’?
Communities cannot be defined as fixed forms, but need
to be alive, dynamic, responsive, reflective and inclusive.
They will continually attempt to break from the shackles

of restrictive forms, and cry out for change when existing
forms do not serve. We are now engaged in the struggle
to respond to the need for new forms that will serve us
and lead us into the next phase of development of our
communities in terms of ‘social renewal’: not with one
blueprint, but each community to its own. Just as the Bible
Evening was ’given away‘, so we have to willingly trust
our brothers and sisters to ‘give up‘ the Camphill community forms that have served us so far, in the quest for
social renewal and enable these forms to metamorphose
in order to serve the needs that we now recognise.
Perhaps this possibility offers us ’the first green shoots
of recovery‘ from our recession? I personally believe
so, and believe that it is happening. In this sense I am
an optimist, and believe that those shoots show signs of
reaching for the light.
Simon was originally an employee in
Camphill in the late 1980s and subsequently a co-worker
in the Lantern Community for over twenty years.

Friendship in community

Group at New Lanark, May 2009
Fran Clay, Loch Arthur, Scotland

T

he group was made up of twenty-one people, including Helen and I who were leading it. People had
chosen this group knowing that we hoped to look at the
following questions:
• What part does friendship play in our lives as
individuals, and in the life of the community?
• How can we foster it, what gets in the way?
• Why do we sometimes feel lonely within a
community?
• Tolerance and challenge within friendship
Helen and I had prepared various exercises and activities and adapted what we chose to do according to the
particular people who came to the group, and according
to each day's experience as it developed.
I think everyone in the group was engaged and open.
This was not a group of people who would have wished
to do too much sitting and talking, so we did less of that
than we had anticipated, and used other activities to
enliven and work on the theme.
We opened by asking whether we could light a candle,
explaining that a dear friend of ours was an inspiring
example of friendship: if one visited her she would stop
what she was doing, light a candle and sit with you. We
hoped that this spirit and example of turning to each other
could live in our group at New Lanark, and we read a
passage from Jean Vanier’s Community and Growth:
To welcome is one of the signs of true human and
Christian maturity. It is not only to open one’s door
and one’s home to someone. It is to give space for that
person to be and to grow; space where the person
knows that he or she is accepted just as they are,
with their wounds and their gifts. That implies the
existence of a quiet and peaceful place in the heart
where people can find a resting place.
We then went round the circle introducing ourselves (or, if
appropriate, our neighbour) by saying who we were, where
we lived, and briefly what we do during our days.
We then had our first session with balloons! One large
strong balloon between two people, dotted about our

large room in pairs, gently directing the balloon to each
other and laughing and chatting as we did so – what an
immediate, light but effective way to get to know each
other and to involve each person – wonderful! It lifted
the atmosphere, and drew us all in.
As part of introducing the theme I shared some quite
personal experiences of moments when a friend had
played an important part in how I experienced my day.
I suggested that we would not be expecting to come to
an ‘outcome’ in our group work, which would then be
available to others, but that rather we would each add
to our thoughts and our experience about friendship
through our work together. It was implicit that it would
be important for each person in the group to feel called
on and involved – that is, that there would not be a sense
of some people only being there to support others, but
that each of us brought our own voice into discussions
– though we made it clear that each person should also
feel free not to speak if they wished.
I read Adam Bittleston’s verse of Thanksgiving, explaining that the words about friendship – ‘For the wonders
of human friendship, which bless the life of earth with
the hope of eternal being’ – mean a lot to me, and point
to the way friendship takes us beyond our own narrow
selves.
After this introduction, over the three sessions, we
alternated between discussion and activity – discussion in two smaller groups; more balloon games which
Helen developed into quite powerful demonstrations of
including others or being excluded, and exploring those
feelings and their impact in our lives. Each day started
with simpler ‘balloon interaction’ (two people, three
people with one balloon, swapping partners) working
with cardboard cut-out patterns, with various shapes
that could fit together in a great variety of ways, so that
two people sitting opposite each other at a table could
build up a pattern together, responding to each other’s
way of building the pattern, or maybe ignoring their
contribution and finding out how all this felt.



In our last session we spent half an hour divided into
three groups of seven people, and we talked about ‘my
room’. This was a marvellously enjoyable and effective
way to get to know more about each other. Each person
in turn took a few minutes to speak about a room they
feel is theirs or that they love – what’s in it, colours of
walls, pictures on walls – others could ask questions and
elicit more of a picture, though you did not have to answer. Everyone could do this in some way, and what steps
we quickly took in getting to know what was important
to the other person – the dvd collection, the Manchester
United rug on the floor, or the soft toys…

These sessions gave each of us who shared in them
our own experiences and new insights, whether it was
about ways of connecting to another person, or the
difference between one’s relationship with a parent
and one’s relationship with a friend, or the importance
of being clear about one’s own needs. We will each
have taken away our own particular fresh perceptions.
But I think that all of us also took away an enjoyment
and appreciation of all the others, and of how much
it had been possible to meet each other in a very real
way, given the wish and the openness, and the opportunity.

Reflections on the Fourth Biennial Conference
on Community Building and Social Renewal
Celia Durham, The Croft, England

O

ne of my many purchases whilst at New Lanark (a
dreadful place to be if you plan to keep a tight hold
on your purse) was the biography of Paul Allen written by
Russell Pooler. Having read this fascinating and beautiful account of such a singular personality I am left with
the sense that what he achieved over his long and rich
lifetime was what we all attempted to do during our
four days together. There was fun, hard work and real
celebration. But above all I think back to the genuine
‘humanness’ of the human encounter and the infinite
potential which, lying dormant and seeking the right
moment, suddenly found the necessary courage and
encouragement to unleash talents, hopes and dreams.
Over the days, a number of little cameos said it all:
the shy and otherwise withdrawn young woman finding
voice in a heavily co-worker-led discussion group on
‘What a Camphill community is’, was able to interject
with a clear and simple reply, stunning the otherwise
rather cerebral participants. Or the two gentlemen sitting together in the bar at the end of a full day; the one
quietly playing cards indifferent to the noisy chatter all
around him, the other nursing his glass of red wine whilst
simultaneously acknowledging every passer by. Or the
picture of a blind man exuding confidence as his ‘eyes’
skilfully led him from one venue to another, and all the
while the two of them enjoying a constant flow of banter.
And can anyone have missed New Lanark’s answer to
the paparazzi? Surely no one will have avoided being
caught on camera? Reminiscences flow on... Each person became more than who they otherwise were; as if
by magic freed from the trappings of daily expectations
and assumptions.
Each day followed the same format: contributions from
different speakers each morning, following were discussion groups where topics related to the theme could be
explored. With some fifteen different groups there was
something for everyone as was the case with the artistic
workshops in the afternoon.
The contributions were of a high standard filled with
warmth and immediacy. Thanks to Jeannie Carlson,
speaking about ‘elder care within community’, I am now
sold on the idea of aging and am hoping my own process
of becoming so will quicken apace so that I can enjoy
my twilight years embraced by her care and artistry.
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Rüdiger Grimm’s words would merit a fuller write-up
which I leave to others. Suffice it to say, his talk was beautifully crafted leaving no one in any doubt that it behoves
us all to take the task of social therapy seriously. Within
our places we have a myriad of opportunities to learn
from each other, to support each other and, above all,
to develop differentiated lifestyles and inclusion beyond
categorisation. In this way we become bridge builders
between ourselves as individuals, places and society.
No human encounter is fixed; it is a moment when
spiritual substance can reveal itself if we earnestly seek
the divine in the other. Such meetings have the potential
of becoming a sacramental moment, an expression of
the spiritual worlds; hence we actively invoke the future
– now!
David Newbatt in his own unique style chose to hand
over the responsibility for his contribution to his listeners, a calculated risk that paid dividends! As he bounded
between audience and blackboard David captured visually every date and event fed to him from his engaged
and well informed audience. Kaspar Hauser came alive
and community was created! Who said you can’t engage
listeners on a sunny day after a good lunch?
All of us I imagine make an almost automatic link
between Robert Owen and New Lanark. Margaret
Colquhoun however, contextualised the importance of
New Lanark not simply by outlining its rise to fame as the
first Scottish mill which would have global significance
economically but by introducing us to two other figures:
Richard Arkwright and James Buchanan, the latter she
suggested being of greatest significance because of his
deeply religious nature and conviction that there is a
link between the natural and spiritual worlds. All this he
translated into care for the children of New Lanark, those
too young to work. His was the first infant school where
music, song and the love of nature was introduced and,
as Margaret said, paralleled Steiner’s education which
addresses the moral development of the child within a
community setting.
Community building is a phrase well used, but what
do we mean by it? And do we have the capacity to
sustain it?
In his contribution to the theme, Cornelius Pietzner
described the paradox experienced by the searching in-

dividual – consciously or otherwise. On the one hand we
long for a greater sense of belonging as demonstrated by
the interest in social software e.g. Facebook and YouTube
etc and on the other, a greater sense of self as part of
increasing individualisation leading to isolation.
Through his highly accessible contribution Cornelius
introduced his listener to anthroposophic thought familiar to some yet new to all. With not a GA number
in sight, his message was clear: should we so wish, we
can develop the tools necessary to bring harmony and
balance into an otherwise irreconcilable duality as it
expresses itself today.
Having outlined the importance of the angelic beings
wishing to work within the three soul realms by: enlightening our thinking; awakening to the divine in the other;
and the experience of being unable to enjoy happiness
unless this is shared by all, he went on to describe the
second as the all important fulcrum. Only through true
listening and active interest (which must be applied to
the uninteresting in equal measure), will it be possible
to bring balance between centre – the self and periphery
– the other.
So how do we nurture the vision of community? Here
we return to the work of the angels, those beings closest to man who wish to work through us and Cornelius’
indications had a forward looking, highly doable and
genuine ring to them:
1. Building image banks. The creation of new guiding
images through stories and legends can bring us
closer to the angelic world. Images develop forms into
which spiritual beings can work creating a chalice for
the vision of Camphill; they inform, illuminate and
inspire the work. Yet we cannot be aware of our will
which resides in our unconscious – however good
our intentions! But we can become aware of the
consequences of our actions and for this to be effec-

tive we need to school our objectivity, to receive the
outcome of our actions with equanimity by becoming
‘strangers to ourselves’.
2. Seeing with new eyes. Perceiving in our fellow human
being their full potential, their soul/spirit substance
conjures up a warmth stream toward the other. In
terms of community building do I suffer my own
one-sidedness, my temperament and ask others to do
so too? or might I ask: ‘What might I do right now?
How can I adapt to the situation in order to help?’
Such spirit mindfulness creates social artists!
3. Focus of attention. Older communities tend to become increasingly involved with their own management and administration at the expense of time given
to the free spiritual life, which becomes marginalised.
Where do we wish to focus our attention? Might we
not devote equal time to non-business matters, might
we not give fifty percent of our time to investing in our
‘image bank’ and ‘seeing with new eyes’? To do so
will mean learning to ‘stretch the skin’; to discern who
rightly belongs to the community and who doesn’t. It
will mean finding ways of including all impulse bearers who have gone before and recognising those who
have yet to follow in order to strengthen the vision.
4. Making the will small. The more we project our selfwill, the less we are aware of and can support the
others. Steiner says ‘learn to reverse the will’ in order
to ‘enable’ the other. Community life is the bridge to
the other and a practice ground for self development
at a profound level.
Offering the above as practices, Cornelius ended with
the question: “Every community attracts/draws spiritual
beings towards itself; how can we attract our archangel
to work with us?”
Celia has lived in Botton Village
for many years and moved a few years ago to The Croft.

Quotation clarification
Cherry How, Clanabogan, Northern Ireland

T

he whole earth becomes a Temple. The hidden
tragedy and triumph of the pupil begins to become
external fact. Our own friends begin to become for us
– though we may know little of it – the terrible and
wonderful actors in the ceremony of our initiation.

These inspiring words strike a chord with many people.
Marie Korach, one of the founders of Camphill, quoted
them in some of her reflections on the beginnings of
the Camphill community which she wrote in 1997 and
which were circulated within the community.
She attributes the words to Rudolf Steiner in The New
Mysteries, but in searching for a date and reference for
them it became doubtful that they originated from Rudolf
Steiner at all, as nothing certain could be found.
When I asked the help of Cornelius Pietzner and the
archivist at the Goetheanum I received the following
reply:
We have searched the GA for the quote referred to by
Marie Korach. We used the terms ‘earth, temple, pupil,
initiation’. There are only two instances when all four
emerge: GA 97, page 60 and GA 94, page 179.

Neither show the connection to the quote in question.
In my own and personal opinion ‘the hidden tragedy
and triumph’ as well as ‘the terrible and wonderful
actors’ are not in the style of Rudolf Steiner. That the
earth through man’s activity can ‘become a temple’
in the Jupiter stage as well as that I should be grateful
to the other men for what I have become: these are
aspects of Steiner’s sayings that I am familiar with.
I also presume that the quote does not come from
someone’s memories (reminiscences) of Steiner simply because of the kind of expression used which just
does not fit to Steiner’s way. That is only my personal
feeling.
Cordially, Uwe Werner
(translated by Michael Reinardy)
It is important to know this and I am sure that Marie
would have wanted any mistake to be corrected. The
words can still inspire us nevertheless and indeed are
very relevant to us all. If anyone has further information
about this please contact me or share your thoughts in
the pages of Camphill Correspondence.
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The signs and symbols of the Christmas tree
Christoph Hänni, Cairnlee House, Aberdeen, Scotland

E

very year we decorate the Christmas tree according to
the instructions Rudolf Steiner gave at the beginning
of the twentieth century. Where I live this is done with
a little ceremony, when the whole community gathers
around the bare tree on 23 December, after the room
has been made ready for the festival. Together we add
the apples, the candles, the roses and the hammered
brass symbols of the planets and the Egyptian symbols.
One knowledgeable member of the community explains
what it all means to those who have never seen this way
of decorating the tree with a little speech. When all is
done the room is locked until the great hour. When one
goes round to neighbours during the Holy Nights and
contemplates their Christmas trees one realizes variations in the lay-out – or hang-out – of the symbols. On
some trees the spiral might go the other way round up
to the top. The Alpha and Omega may hang higher or
lower. There are many variations imaginable.
I was wondering how Rudolf Steiner thought the tree
should look and what he said about it. He spoke about
the symbols of the Christmas tree for the first time in
1906 in Berlin on 17 December1, in a lecture, in which
he introduced the symbols, the square, triangle, Tarok,
Tao and pentagram, and the Alpha and Omega. In addition to the symbols he indicated that there should be
33 red candles and 33 red roses. In 1911 he added the
planetary symbols.
The great surprise is that Rudolf Steiner’s diagrams do
not show the ‘House’ which is an important feature of the
Camphill Christmas tree. The ‘House’ is the combination
of the square and the triangle, that forms the bottom of the
vertical line consisting, from the bottom, of the square,
the triangle, the Tarok, the Tau and the
five pointed star. In fact the vertical five
symbols form a cross with the horizontal
consisting of A and O, crossing through
the horizontal bar of the Tarok sign. As
such, the five symbols of the vertical are
in equal distance from each other.
All the symbol sets I know are prepared in such a way, that the square
and the triangle are tied together with
wire into the house shape that is so
familiar. So the ‘House’ became one
symbol, making four symbols of the
original five in the vertical. The A and
O line, as we have seen and heard so
often, was meant to go through the
‘House’, which then makes the shape
of an inverse T appear, with A and O
and the ‘House’ at the bottom of the
tree, where the branches are widest.
Where does the discrepancy originate? The square and triangle being
tied into one seems to be an old tradition in Camphill. In an article Henning
Hansmann wrote for the news sheet of
the Camphill Rudolf Steiner Schools
Aberdeen in 1987 he says:
Dr. König and his wife Tilla, and in
succession to them Thomas and
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Anke Weihs, as well as Carlo Pietzner, have taught
us to arrange the signs for the Christmas tree in the
following way: Somewhere in the Centre of the
Christmas tree or a little below, at or close to the
stem, are the Square and Triangle. They represent
the Sevenfoldness of the Image of Man and are also
called ‘the Father’s House’. A little higher up, again
on or close to the stem, is the Tarok, above that, the
Tao, and at the very top of the tree the five pointed
Star, the Pentagram. If possible all these signs should
be equidistant from each other. On either side of “the
Father’s House”, or if need be a little above, as far
out to the left and to the right as the branches of the
tree will permit, are the Alpha (on the left side) and
the Omega (on the right side). Rudolf Steiner speaks
about the meaning of these signs in a lecture which he
gave on the 17 December 1906 in Berlin, published
as Signs and Symbols of the Christmas Festival.
In this very lecture Rudolf Steiner however describes the
arrangement quite differently. I have found no explanation why in Camphill a different arrangement came
about. The sets of symbols that were produced in the
metal workshop in Newton Dee for many years came
with the ‘Father’s House’, the square and triangle tied
into one and an instruction leaflet with the Camphill
arrangement. Again, what inspired the work master to
do it this way is not known.
Carolina Eschmann��������������
wrote in the News from the
Goetheanum in 1966 about Rudolf Steiner’s indications
with many details including a drawing (see below). 2
What is especially interesting is the view from above.
The silver wire with the planetary symbols forms a
lemniscate. The lemniscate crosses
ascending from right to left in front
of the Tarok sign, so that Mars is to
the right and Mercury to the left of
the Tarok. (The planetary symbols
are numbered from 1 to 7, beginning
with Saturn.)
In order to be able to appreciate
fully the meaning of the signs and
symbols of our Christmas trees one
needs to refer to Rudolf Steiner’s
lecture. Carolina Eschmann’s article
is also very worth reading.
If anyone knows the reasons why
the Camphill tradition has developed
the way it did, please let me know.
1) Signs and Symbols of the Christmas
Festival, Berlin, December 17, 1906
2) Caroline Eschmann,
Weihnachtsbaumgestaltung nach
Angaben von Rudolf Steiner, Das
Goetheanum, Christmas 1966
Christoph has been
a co-worker at Cairnlee House for a
quarter of a century. He spends too
much time at the computer, bringing
to you the Camphill Correspondence
and other publications.

Carved crib figures in Camphill
Stephanie Newbatt, Cairnlee House, Aberdeen, Scotland

I

n the 1940s, a man by the name of Ernest Turner who
was an art teacher in Cardiff, Wales came to Camphill.
While in Camphill he carved ‘crib figures’ to stand under
the Christmas tree. These figures are very distinct and
beautiful; roughly hewn from logs scavenged from firewood piles, with the rugged bark still covering the back,
and having a warm and humble quality.
I have been seeking information about these figures
and would especially like to know where they have
travelled to – for he carved numerous sets and sent
them out into the world through Camphill. My hope is
to collect photographs and feature some of them in a
future edition of the Camphill Correspondence. I have
located figures in Murtle, Cairnlee, Thornbury, The
Grange and in South Africa. If you have some
of these carved figures in your community (perhaps they are even packed away in a loft unknown and unappreciated) or if you know
more about them, please email me at
s.newbatt@cairnlee.crss.org.uk
Many years ago, Gisela Schlegel told me
a story about the crib figures Ernest Turner
carved. I was inspired by this story and
have since put it into practise.
Last year, as Gisela’s strength was waning
and she was gazing toward the threshold, I
went to her with one of the carved figures
– the humble donkey, and we sat with
it between us and she gathered enough
strength to tell me this story once again
so that I could share it to you:
When Gisela was housemother of Murtle House, Ernest Turner was a co-worker
there. At that time he carved the first (or
one of the first) sets of crib figures. On
the eve of the first Advent Sunday he

asked Gisela to call all of the co-workers together and
he introduced the figures to them. It was then Gisela’s
inspiration that each co-worker should choose one figure
and to take it to their room to live with it, get to know it
and love it throughout Advent, before placing it under
the Christmas tree on Christmas Eve. Ernest was very
pleased with this idea.
Having been inspired by this story, in Cairnlee we
have developed an Advent tradition around it: in the
evening on the first Advent Sunday everyone gathers
for some quiet carol singing. We enter the sitting room
which is in quiet candle-light. In the centre of the room
displayed on fir branches and moss, stand the carved
crib figures. After singing we look at the figures and
hear a bit about the person who created them.
Then, individuals share their ideas about where
we might place the figures throughout the house
so that we can appreciate them for the coming
weeks. Each student or co-worker who has made
a suggestion is then responsible to carry that
figure to its place and create a surrounding
for it in some way. The figures become part of
our daily life throughout Advent and when,
on 23 December we all gather in the evening
to talk about the Christmas tree symbols and
dress the tree together, the individuals bring
‘their’ figure with them and together we create
the scene below the tree.
Last year during Advent, as Gisela crossed the
threshold, we decided to take Mary and Joseph
to her. They stood beside her bed in candle-light
to accompany her on her journey.
Stephanie has been living and working in
Camphill communities in the United States and
Scotland for thirty years. She and her husband
David have been in Cairnlee since 1989.

Joseph, carving by Ernest Turner,
part of the set of crib figures at Cairnlee House

Obituaries
Katherine Joiner
13 December 1923 – 9 August 2009

K

atherine was born in Hasle-Rüegsau in Switzerland.
She was the second child of a family of fashion retailers. After the war in 1946, Katherine came to England
to become the nanny of a family in Oxford. It was there
that she met the young undergraduate Nicholas Joiner.
It was love at first sight and within three years they were
married in Switzerland. In 1951 their first son David
was born in Oxford and in 1952 their son Michael in
Thornbury.
While in Thornbury, one day Katherine and Nicholas
went with the children to Thornbury Park and it was
there that she met the anthroposophist Jakoba. Jakoba
talked to them about the trees, the plants, the stars and
the elementals in nature. She went on to indicate that

an important speaker, Dr. Karl König, was to give a lecture in Nottingham on the theme of curative education.
The young couple went and arrived late due to the icy
roads. The hall was full to the brim and the only seats
available were directly in front of the speaker who with a
magnanimous gesture beckoned them to come forward.
This was a seminal moment in their lives whereby they
became students of anthroposophy and especially curative education.
The family then moved to Dullingham in Cambridgeshire. Andrew, Susan and Sunny Meyer’s daughter was
born. Lizzy became part of the family from then on.
They moved to Stourbridge and Simon was born and
they took on two foster children, Maureen Pedder and
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of rectitude and faith, and this blow
Ralph Binnion. At this time Nicholas
hit her like a bolt from the blue. The
was a state schoolteacher nearby.
separation was so inconceivable to
In 1960 the family moved to Botton,
her that though it actually happened,
where Nicholas was asked to found
her love and loyalty to her husband
the Botton School. The extended
continued unabated. This dichotomy
family squeezed into the Lodge,
meant that she continued to suffer
four to a room. Despite Katherine’s
a deep disappointment. It could be,
numerous tasks she still had time to
however, that through her suffering
help with handwork classes, as she
she had acquired a remarkable senwas a trained weaver and sewer. In
sitivity towards others who were in
1964 Helen was born followed by
difficulties, which made her a focal
Christine in 1966. As Katherine said:
point for those who needed befriend“It is important that Helen should not
ing. This also came out in relation to
be on her own.” Nicholas was a gifted
her children, having the capacity to
school teacher and especially gifted
stand back and not interfere in their
in theatre productions and drama,
life decisions although worrying
it was a happy and fruitful time for
about them all the time.
them both.
Her life can be seen to have three
Katherine ran a Swiss style home.
phases, the first the building of the
Everything was clean and tidy and
Katherine
family and community in Botton,
decorated with good taste. Her
the second the exodus to Norway where there was a
cooking was excellent. She instructed her children:
regrouping of her sons and daughters around her and the
“Whatever you serve up needs to taste good and be well
third was the return to Botton in 1990. In this way the
presented on the plate.”
cycle was completed. Katherine takes with her a great
Katherine and Nicholas participated in all aspects of
harvest of service to her family and the community.
Botton life. They as a couple, it was said, were a force
Ten months ago she lost her son Andrew who died of
to be reckoned with. They were seen as an example to
cancer, and six weeks ago her sister went before her.
others, as they not only believed in but also lived the
She said of herself that she was receiving help from the
ideals of the Camphill movement and of anthroposophy,
other side to go to the spiritual world where she has
which had its practical fruits in the caring for others.
now been received.
As a member of the Christian Community she was in
Funeral address spoken by Douglas Thackray
charge of the making and mending of the vestments and
helping wherever necessary. To summarize, Katherine
found her wellspring of spiritual nourishment in the
Act of Consecration of Man and in the First Class of the
t is with sadness to lose one’s parent but now Mother
School of Spiritual Science.
has died we have lost both our parents. It was always
The years rolled on and the family moved within Botvery important to them both that we could stand on our
ton to Rockhouse and later to Tour and then to Gean.
own feet from an early age and make our way in life
The bigger the house the more villagers would be seated
with quite some independence.
around the table at lunchtime. Due to her natural ability
I think back with gratitude and love for what my mother
for weaving she took on the weavery around this time.
gave us and taught us: her devotion to her anthropoIt can happen that each of the partners are more and
sophical spiritual path was an inspiration to us all, her
more intensely drawn to their specific tasks to the disteadfastness in everything she did as a wife, mother and
minishment of their life sphere and the marriage began
Camphill houseparent, her veneration and reverence to
to wane. Nicholas separated from Katherine in 1974
worship, within the Christian Community and Saturday
having found a new partner. This came as a great shock
Bible Evenings in the household.
to Katherine. She moved to Ireland with Helen and
She instilled in us a love of life and people through a
Christine. Later she went on with Helen and Christine
Camphill community upbringing. She taught us the abilto live in Vidaråsen in Norway where David was already.
ity to welcome people into our lives, to care for people,
Susan came to join them. Two years later she moved to
and most of all, to have a commitment to our work. She
Hogganvik where her family regrouped itself around her
had an openness to everything that came towards us,
and later, with the exceptions of David and Michael and
seeing it as a path of our destiny, never interfering but
Christine, they returned to England.
always supporting. Her wonder of the beauty of nature,
In 1986 Katherine decided to participate in the paintthe elemental world and the cosmos, reflected in her love
ing course at the Tobias Arts Centre in Forest Row, and
of art and her support for biodynamic agriculture.
having finished her training as an art therapist she moved
Even though our mother suffered through parts of her
back to Botton in 1990. There she worked as a painting
life, she never lost her sense of humour. She loved to
therapist and also ran the Guesthouse at Hazeldene until
see us laugh and joke together even when she knew she
recently when her health deteriorated and she moved to
was coming to the end of her life.
Thomas Weihs House.
Our mother had a great love for birds and it was speKatherine never failed to realize the ideals she becial to sit with her in these last months and see her bird
lieved in. She was uncompromising in this her inner
feeders right outside her window full of birds and the
position with regard to her tasks, be they practical or
occasional naughty squirrel.
spiritual. The separation from Nicholas marked her life
Susan Bradley (née Joiner),
very deeply for a person who had such a great sense
Sutton-Bovington, England
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K

atherine was cared for in Thomas Weihs
House, Botton Village for the last ten
months of her life. She remained very interested in the work of Camphill communities
around the world and had great faith in the
new work that is being undertaken. She was
involved with the Steiner movement and
worked in Camphill for around fifty years.
Katherine will be greatly missed by all her
children, grandchildren, great-grandchildren
and extended family. She has made many
close friends over the years and the light she
has given to others I felt was like the shower
of shooting stars seen on the night of her funeral. Her resting place is in Botton near to
her son Andrew.
Yours faithfully

This morning as the sun rises
I spend a moment to reflect
And what I see is a bright tapestry
Of a rich and colourful life
If I had to weave this tapestry
The sky would be full of angels,
Higher beings and old friends
You have shown us are all there
To the left the mountains of the Swiss Alps
Sun shining on the laden cherry trees
A path less trod by others taken
Your childhood home, your family’s love
On the right the mountains and fjords of Norway.
A spiritual refuge a shelter in the storm
Led through the angels to this beautiful land
Now home to some of your children
In the fore the lush green pastures
This home, this valley, this special place
Surrounded by children you stand steadfast and true
A mother, a carer, a teacher and most of all a friend.

Helen Hingley

On behalf of: David, Michael, Maureen,
Susan, Lizzie, Simon and Christine

Helen Hingley, Hagley, West Midlands, England

R. Brian Mowforth
23 March 1927 – 23 July 2009
Remembering Brian

I

n 1988 after a severe stroke and one year in hospital,
Brian Mowforth sought Simeon as a home in which
he could continue to recover through everyday activities
and relationships. Still without much speech or feeling
and use of one arm and lacking in confidence, Brian
began his last 21 years of his biography together with
most of Simeon’s first 21 years.
Among the constant helping gestures Brian offered to
people in Simeon, those I feel strongly are the indefatigable smile, the kind word and his gardening bounty. The
social and the natural Brian cultivated with devotion. And
his gratitude for all his new found self-appointed tasks, for
being allowed to help in so many ways was never more
apparent than when he was given a greenhouse to grow
whatever he wished, which he would then give away.
After years of urging Brian to take up again his hobby
of photography, Simeon co-workers and other friends
next persuaded him to allow himself time for a new
interest, painting. His eye for nature and form needed
the patient development of painting skills before his
imagination could manifest in artwork appreciated in
local exhibitions and art shows.
I offer here a poem by Robert Frost which readers
may find helpful in remembering friends on either
side. It is one I have used not only for my own friends
and acquaintances but also when I imagine what my
relationship with Karl König might be, might become,
even though I have not met him this time in the flesh.
The reader may recall Friedwart Bock’s article in the
Camphill Correspondence regarding birds and butterflies
and their connection to thoughts and feelings between
souls on either side. This poem brings the spirit in nature
and spirit in man to the wakening heart of the reader.
Spoken aloud it becomes quite powerful. Remember it
is iambic pentameter!

The Tuft of Flowers
I went to turn the grass once after one
Who mowed it in the dew before the sun.
The dew was gone that made his blade so keen
Before I came to view the levelled scene.
I looked for him behind an isle of trees;
I listened for his whetstone on the breeze.
But he had gone his way, the grass all mown,
And I must be, as he had been, alone,
‘As all must be’ I said within my heart,
‘Whether they work together or apart.’
But as I said it swift there passed me by
On noiseless wing a bewildered butterfly,
Seeking with memories grown dim o’er night
Some resting flower of yesterday’s delight.
And once I marked his flight go round and round
As where some flower lay withering on the ground.
And then he flew as far as eye could see
And then on tremulous wing came back to me.
I thought of questions that have no reply,
And would have turned to toss the grass to dry;
But he turned first, and led my eye to look
At a tall tuft of flowers beside a brook,
A leaping tongue of bloom the scythe had spared
Beside a reedy brook the scythe had bared.
The mower in the dew had loved them thus,
By leaving them to flourish, not for us,
Nor yet to draw one thought of ours to him,
But from sheer morning gladness at the brim.
The butterfly and I had lit upon,
Nevertheless, a message from the dawn,
That made me hear the wakening birds around,
And hear his long scythe whispering to the ground,
And feel a spirit kindred to my own;
So that henceforth I worked no more alone;
But glad with him, I worked as with his aid,
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And weary, sought at noon with him the shade;
And dreaming, as it were, held brotherly speech
With one whose thought I had not hoped to reach.
‘Men work together,’ I told him from the heart,
‘Whether they work together or apart.’
Robert Frost
Steve Lyons, Aberdeen, Scotland

B

rian and I met in Simeon in the 1980s when he first
came as a resident and joined my weekly sessions
of therapeutic painting, which he continued for many
years with myself and then with Marga Schnell.
Brian had a charming youthful energy, an open-heartedness and a pure warmth of soul that was as healing for
me as I hope the painting was for him. He was generous
and unguarded and I imagine must have suffered much
as a result of this, especially in his earlier life. He was
able to be playfully creative and experimental in a way
unusual for someone of his age. He was not particularly
gifted artistically but would always have a go. He also
experimented in his hobby of photography.

Coming to Simeon at a relatively early age through ill
health, he seemed to accept
the limits life had imposed
on him and simply gave
himself to this new life, for
which he often expressed
gratitude. His life came to
be about helping others,
serving the community and
being creative. I didn’t meet
Brian much in recent years
but at that time he worked
tirelessly in the garden and
Summer 2009
around the house and contributed very much to the heart and soul of the community.
I feel happy to have known Brian and am grateful that
his passing was as mild as his life. He gave the impression of someone working hard to prepare something – his
own being and the being of the community around him
– for future times. Peter Howe, Stourbridge, England

Emma Louise Stokes

E

20 November 1968 – 24 August 2009

three days a week to work in Garvald
mma joined our family just before
Factory which is an anthroposophiher third birthday which was on
cal sheltered workshop. This gave a
20 November 1971. She was a month
whole new meaning to her life and
younger than our oldest daughter Reshe loved it.
bekah and grew up with her and our
As a young woman in her thirties
other children, Jörg, Jessica and Lucy.
Emma left our family orbit and became
We ‘found her’ under a monkey puzan integral part of the family of Cathzle tree when we were sitting there
erine Cowell and Erhard Keller and
with friends having a picnic. Flicking
their daughters who lived in another
through the pages of a three week old
Tiphereth house community. They remagazine called New Society, there
ally took her to their hearts and she
she was waiting for us. When we rang
spent several happy years with them.
her Social Work Department we were
Last year she had a splendid fortieth
amazed to find that no one else had Emma with her sister and brother-in-law
at their wedding
birthday here in Oaklands with lots of
made enquiries about her. So with the
friends and relations. Only two weeks
usual official procedure around such
before she died she had a holiday here with us and she
an event she came to us. Since then she has educated
was well and happy.
us and many other people who have known her. She has
Dear Emma – we didn’t expect you to leave us so soon
brought us many struggles and much joy.
but with our love we wish you God Speed.
We were, when Emma arrived, having some ‘time
Mum and Dad
Anne Hoyland, Oaklands, England
out’ from Camphill in Kendal but were soon to move
into ‘Garthwaite’ which was to become a small comLetter to Emma
munity for eight children in need of special care. Our
first young co-worker was Rita Sweeney who very soon
Hey Emma-Lou:
made a strong connection to Emma. When Emma was
I’m sitting in your room, feeling at a loss at how to
baptised in Botton by Donald Perkins, Rita became her
deal with my feelings of losing you, while simultanegodmother and has faithfully kept her role as godmother
ously wanting to be with you, with loving support, at
and friend ever since.
this very special time.
After we left Garthwaite Emma lived with us in PenBefore when I’ve been at my most sad it’s you that has
nine Camphill, Delrow and Beannachar. Whilst we were
given me comfort. It’s strange that you can’t do that for
there she was a pupil in Camphill Schools and then as
me now; at least on a physical level. So I’ve reverted to
a teenager became a student in Templehill. Soon after
my normal outlet when I’m missing a friend. I write to
we moved to Tiphereth Camphill in Edinburgh in 1988,
them.
and Emma again joined us as it was felt that she needed
Dear Emma, so many memories we have shared, and I
a smaller setting in which to live.
am so thankful for each and every one of them. You came
For many years Emma took part in the day activities in
to live with us in Kitezh, through your Mum’s and Dad’s
Tiphereth which were attended by many people from
conviction that it was the right thing for all of us. I was
the wider community of Edinburgh. She also went
hesitant and nervous. On your visits you seemed unsettled
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and pushed that annoying four-year-old Yasmin
Thank you for your last birthday. The big
(Helen) over a few times when she dared to
forty! That was such a festive celebration with
get too close to your personal space! But, as
your family, friends, and even Nanny Jo and
always, your Mum and Dad are wise people,
your brother Billy back in touch. I’m so glad
and living with you was one of the happiest
I finally managed to give you the experience
periods of my life.
of a chocolate fountain!
We fought on all levels, vocally, physically
Emma, you are such a dignified, upright
and emotionally. Spiritually I reckon we were
person and everyone who was lucky enough
pretty much on a par! It was quite a steep
to know you, loved, respected and admired
learning curve for us both, yet I wouldn’t
you. So small and vulnerable in body but so
have had it any other way, and I believe that
majestic in spirit.
neither would you!
As you lived in Torphin, this wouldn’t be
When people first meet you, they often feel
a real letter without a champagne moment!
a bit nervous and unsure if they will ever be
So very much to choose from, but I have
able to even like you, never mind love you.
to say that one does particularly stick in
Emma looking for Easter
You know which button to press with each
my mind and it’s also one I probably share
eggs, five years old
new co-worker. Refusing to get in the bath
with Helen: Men’s Wimbledon Final 2008,
(Franzi), temper tantrums in public, particularly on your
Federer against Nadal. You came and watched it with
weekend walks (all of them!). Refusing to get out of the
me and Helen in our Craiglockhart home and soon fully
bath! Kicking out in the taxi (Rory). Shouting all night
joined in with the emotional highs and lows, as Helen
(Linda). Throwing your drink or plate, hitting out, refusand I cheered on Nadal. Each time he won a game or
ing to walk...
an important point we cheered and fed you a treat from
Yet, you chose each challenge that each person india wonderful array of chocolates and other goodies. You
vidually needed. Through you, they learnt, they matured
began to clap in between points, hopefully!, and laughed
and they grew. You were an excellent teacher, because,
along with us. That was such a great, happy afternoon.
as I also learnt, you balanced these hard lessons with
Last time I saw you, not long ago, for tea-break in
a total honesty and openness. Your hugs and eye kisses
Stroud, you greeted me at the door with a long Emma
were a blessing. Your humour, wicked and infectious.
sentence and a hug and gave me the opportunity to say
Remember how, particularly during our time in Kitezh,
“Oh Emma, how I love you”. Thank you for that. My last
we would play games at bedtimes and you would laugh
image of you, was following Eric to the car, with your half
from your belly and I had tears rolling down my face! Your
eaten chocolate biscuit in a plastic bag in his hand.
need and love of rhythm and routine and to know the next
Dear, lovely Emma-Louise, so much to remember and
two things that are happening gave a real centre to the
so much to thank you for, love you for and remember
community. You were its true pillar in so many ways.
you for. Most of all, for loving me totally – the side I want
Oh Emma-Lou, our times on the beach when you
to be and try to be is for my family and friendships and
insisted on dipping your toes in, so you could then go
professional life. You made me acknowledge and face
home. Our memorable, never to be forgotten flight to
(and suffer) the darker side of Catherine and yet you
Denmark – and back! The joy you had on receiving your
still loved and accepted me. No one else ever has that
Borders College Certificate at Garvald, and how proud
relationship with me and the hole you’ve left will always
I was. The list goes on and will be a constant story in
be an open wound. Good-bye Emma, fly free and think
my mind to comfort (and exasperate!) me in the years
of me. Always with lots of love
to come when I’m missing you.
Catherine Cowell, Tiphereth, Scotland

Other friends who have died
It is with great sorrow that we share the news with you that Erlend
Havnerås died on 20 August in St Olavs Hospital in Trondheim. Erlend
came to Vidaråsen as a young man in 1970, but after a short while,
moved to Camphill in Scotland, and later to England. Erlend and Sandra
came to Kristoffertunet in 2006. He has been a much loved person,
Anne Langeland
wherever he has lived in the world.

had been suffering from cancer for many years. He was 69 years
old. Philipp was a member of the Camphill Community.

Catharine Elizabeth Wright, ‘Kate’ – a true Kimberton Hills villager and outstanding friend-to-all personality, crossed the threshold unexpectedly on Saturday night/Sunday morning 26 July.
Her 48th birthday was coming up on 6 August. Her sister Debbie
lives in Kimberton Hills. Kate’s village home was Springfield
House.                      Diedra Heitzman

John Gardner died Tuesday, 6 October, 2009, early in the morning,
of congestive heart failure. He was 53, living already for a few years
in Serena Care House in Kimberton Hills. John came to Beaver Run
when he was twelve years old. He was an outgoing and well-spoken
human being with Down’s Syndrome, suffering all his life of a severe
heart condition and having to live the last couple of years with a lot
of pain. Both his mother and sister came to anthroposophy, living in
rural Georgia, through John.
Margrit Metraux

Lorna Abraham died in hospital Sunday 27 September at 6 p.m. at
the age of 88. Lorna and her husband Max came to Thornbury from
South Africa in the early seventies. Lorna’s special contribution was
establishing and running the weavery. After Max’s death Lorna moved
to live with her daughter in Loughborough and then spent the last
few years in a nursing home. Christine von Jeetze and Judith Jones
On Sunday 18 October Philipp Steinmetz passed away at his home
in Portugal. Philipp was one of the co-founders of Casa de Santa
Isabel, a curative home in Portugal, and worked and lived there. He

Ormond Edwards, who was a priest of The Christian Community,
for many years in Aberdeen, died at Banchory Hospital on Tuesday
13 October 6am, after having been ill for some time. He was 81.

This is to let you know that Jane Schoenmaker died 23 October in
the night before 2am at the Fellowship Community in Spring Valley,
New York. Her good friend, Regula Stolz, was with her for the last
few days. She was able to receive the last unction two days ago and
had visits from many friends and family. Jane was quite unwell in
the last weeks, so it is a blessing that she was able to make this step
quite quickly. Born on 30 July, 1926, Jane was 83 years old.
Margrit Metraux
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News from the Movement …and beyond
Call for papers for the 10th International Conference of ICSA
28–30 June 2010, Emek Yezreel College, Israel – The Varied Paths of Communal Life
Jan Bang, Jevnaker, Norway

T

he International Communal Studies Association (ICSA)
is a multidisciplinary organization providing a common
framework for scholarly exchange regarding communal
life: communes, intentional communities, collective settlements, kibbutz and cooperatives throughout the world.
The 10th international ICSA conference will coincide with
the 100th ‘birthday’ of the first kibbutz community Degania
and the 25th birthday of ICSA – both important dates! It will
be held in The Emek Yezreel College that is situated in the
Yezreel Valley, in the north of Israel, where you can find
many of the first kibbutz communities and other communal
lifestyles. It is also close to historical venues like Degania,
Nazareth, Tiberias, Haifa and Acre. The organizers of the
conference are the Institute for Research of the Kibbutz and
the Cooperative Idea from the University of Haifa, and the
Emek Yezreel College.
We are planning, as always, to have both an academic
track and a practical community track because the meetings and the exchange of ideas between these two groups
benefits both.
What will be in the next conference? A few preliminary
suggestions have already been sent to us but a decision will
be made by the conference committee when we receive all.
Any additional ideas are welcome and will be considered.
Some of the suggestions for the conference themes are:
a. Lessons and contribution from the long lived
communities such as the Hutterites, the Kibbutzim, the
Bruderhofs, the Egalitarian Communities.

b. Challenges confronting the communal life
in the globalizing world.
c. The contribution intentional communities can make
to peace and the reduction of violence.
d. Learning of communal experiences in different continents
– Latin America, East Asia, Africa.
e. Architecture as a representation of the development
of intentional communities.
f. Varieties of ownership and rental of housing
in alternative communities.
g. Relations between members and non-members
in mixed communities.
h. Differences in compensation for work in communal
and cooperative organizations.
i. The role of individual capital accounts and profit sharing
in communal, cooperative, and/or employee-owned
organizations.
j. Differences among age groups and generations
within communal and cooperative organizations.
k. Changes in communal and cooperative workplaces over
time – developmental communalism, inertia, or renewal?
l. Lessons from the varied the intentional communities
such as co-housing, eco-villages, integral cooperatives.
m. Gender differences in participation, innovations and
changes of communal life.

Please get in touch with Jan Martin Bang at janbang@camphill.no if you think you have something to contribute.

Community building in the light of Michael
Cherry How, Clanabogan, Northern Ireland

T

he Michaelmas Conference at the Goetheanum was
prepared this year in collaboration with the Camphill
movement and celebrated the life’s work of Karl König as
well as including other community building attempts in
the light of anthroposophy.
The play ‘…and from the night, Kaspar’ by Carlo Pietzner
beautifully presented by the Camphill Bodensee communities, lectures by Sergei Prokofieff and Peter Selg in
particular, and a eurythmy performance by the Botton
Stage Group highlighted some of the particular qualities
of Karl König’s impulse:

• the attempt to recognise and address the loneliness,
exile and isolation characteristic of our time
• the identification with the Jesus child of St Luke’s Gospel
as vessel for and witness of the Christ for, in the words of
Peter Selg: “Karl König bore the Nathan soul in his heart”
• the soul’s childlike forces, so endangered today, which
are our access to the Christ
• the recognition of suffering and the will to heal out of
empathy and compassion
• the second coming of Christ as a social event for
mankind
• the child in need of special care and Kaspar Hauser
• the cosmopolitan Michaelic quality of König’s search for
knowledge and brotherhood
• the will to serve and sacrifice in freedom
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All these can work in conjunction with the selfless devotion
which it is necessary for us to cultivate for our own and
others’ benefit as an offering to the Hierarchies.
This has long been a motif in Camphill’s community
building and was beautifully expressed in Cornelius Pietzner’s concluding lecture where he described the necessity
of perceiving and making space for the initiatives and
development of another person. This requires practice and
endurance to enable us to survive the painful gap between
ourselves and our ideals but we must remember that help
is available from the spiritual world.
Conversation groups based on the Foundation Stone
meditation, services, Bible Evenings, an exhibition of Karl
König’s drawings for the Soul Calendar verses and much
more, were the backdrop for dozens of meetings between
old and new friends of all ages. And beautiful weather
blessed the event.
The crowning experience for many of us was the production of the Michaelmas Play by Karl König. This had been
thoroughly prepared by a group from several Camphill
communities in Ireland with help from musicians, eurythmists and designers in other parts of Camphill.
Then during the Conference two rehearsals of speech
choir, bells, choir and eurythmy groups involved all the
participants, and with only one rehearsal together the play
was presented on the last morning. Including new music

composed by Christoph Andreas Lindenberg, this was the
first time this play, written in 1942, had been performed as
intended, and was also a demonstration of the tremendous

power inherent in artistic co-operation put at the service
of a true manifestation of the human being.
Cherry has lived in Camphill in Ireland since 1972.

Reviews
The Figure of Christ
Rudolf Steiner and the spiritual
intention behind the Goetheanum’s
central work of art

T

Peter Selg
Temple Lodge, 71pp, 2009, £7.95
Review by Anna Phillips,
Aberdeen, Scotland

he first thing that struck me about The Figure of Christ by
Peter Selg was the subheading and the quotation from
Rudolf Steiner stating that the ‘Representative of Man’ was
intended to be the central piece of art in the whole of the
Goetheanum, both in the first and the second building. In
that huge artistically formed structure nothing was more
important than this wooden sculpture, now kept in a locked
room, only seen on guided tours and by request. What is
most precious is often the most hidden. Peter Selg sets out
in this small book to discover from Steiner’s own words why
he thought this group of figures was so important.
For when we speak of the Figure of Christ we are actually
referring to the Christ figure standing between Lucifer above
and Ahriman below. The sculpture was to be the culmination of the double copula building and Steiner worked on it
throughout the first world war. He gave artistic expression to
the battle between the forces of peace and conflict as it was
played out around him, serving as counter action and image.
The first Goetheanum was to be the place of the modern
Christian mystery centre that would serve the development
of civilization. The artistic forms would give expression to
the Christian impulse of inclusion and embrace all human
hearts in accordance with the true impulse of Christ.
In that respect the sculpture is also known as the ‘Representative of Humanity’. As we journey on our path towards
ego recognition, the meeting with our higher I, we prepare
for a shared future destiny. The Goetheanum is still the place
where those destinies can meet and collaborate on behalf
of a civilization powered by Christ. Selg compares the work
that Steiner was doing, preparing for the second coming
of Christ in the etheric, with that of John the Baptist’s. The
path of spiritual science is then fundamentally not a mere
teaching but a language, with which one can communicate
with Christ directly.
What Steiner indicated and revealed nearly a hundred
years ago is still practical advice for us today: only through
our own efforts can we raise ourselves to perceive Him in
the etheric realm. It was Steiner’s aim to give the Figure of
Christ two dimensions: the moment of Christ’s temptation
in the desert as well as Christ in resurrected form.
Peter Selg is able to show that the sculpture is not just a
relic from the past, an artistic museum piece to be admired
for its form or its relationship to its creator. He therefore
doesn’t talk you through the sculpture like an art historian
would. His interest is in what makes it the central feature
of the new curative mysteries, its function in our ability to
overcome evil in ourselves and the world.
There are many, often long, quotations from Rudolf Steiner
in The Figure of Christ. These are put in chronological order, always directed towards the narrative of the focus of
this book: what was the intention of Steiner in creating this

sculpture? Peter Selg writes in a clear objective fashion and
with calm precision lays out the facts before us. The book is
small and easy to read, while containing real insights and
is an inspiring pleasure.
Anna is a speech artist who looks after her
family of three in Aberdeen and is currently studying part
time towards a degree in English literature.

Where On Earth Is Heaven?

T

Jonathan Stedall
Hawthorn Press. October 2009, £20.00
ISBN:978-1-903458-7
Reviewed by Deborah Ravetz,
Stourbridge, England

he depth and range of this book is vast, but before I refer
to it in its wholeness I would like to mention something
specific about it for the readership of this publication. The
readers of Camphill Correspondence will be familiar with
Jonathan’s films about the Camphill movement which so
sensitively convey the ideals that lay behind its inception. He
has done much to record and make known what Camphill
stands for over the years. It is deeply moving when reading
the book to experience how Jonathan speaks about his love
for Camphill and especially Botton Village. One experiences
how it inspired him all through his life. It is touching and a
great honour for Camphill to see its ideals mentioned along
with those of great personalities like Gandhi and Tolstoy. That
original aim to uphold the image of man and to live in a way
that acknowledged the significance of each life is connected
with the aspirations of many of the great personalities and
impulses that Jonathan celebrates. This personal connection with Camphill is only one aspect of the book but it is
something that is important to mention because it is a special
relationship that needs to be acknowledged and honoured.
The book is a narrative of Jonathan’s life at the hand of the
people he met and worked with and at the hand of the ideas
that touched him in relation to his own search. He is one
of those rare people whose work and inner life have been
congruent. Some of the people who he worked with are the
great personalities of the world and some are vulnerable and
unknown. All are given value. Through his artistic work as
a filmmaker he explores the lives and ideas of these people
as he explores his own questions.
As I read it deep into the night I wondered who I would
give this book to. Because it is a book of questions there
are many people who would like to read it. I would give it
to someone who needed to be comforted. I would give it
to someone who couldn’t understand why someone seriously considered the existence of God or reincarnation. I
would give it to someone who cared about the world and
was interested in reading about the people and ideas that
have left it a better place. I would give it to young people
wondering what to do with their lives. I would give it to
all these people and many others not because it would
give them answers but because it would contribute to their
search. I would give it to them because it is a picture of
someone living deeply and following their own path in
spite of the risks and uncertainty that entailed. My hope
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would be that it would encourage them to do the same.
The depth and range of the subject matter is absolutely
extraordinary. The spirituality of China, The Philosophy
of Freedom, a discussion as to the existence of fairies, the
words of children and friends, Christian mystics; the list goes
on and on. Each person and each set of ideas is linked with
Jonathan’s exploration of his own inner journey and his own
search for what it means to be a free modern person. This
means the book is always concrete and connected with life,
it is immensely readable because it has a human context.
The describing of the personal amidst the universal is one
of the things that makes the book so human and compelling but it is also a resource in another way. In describing
why particular ideas or personalities affected him Jonathan
describes their life and work in depth. This means the book
is packed with amazing quotations and facts so that one
doesn’t just learn about him but all these amazing ideas as
well. One can learn about the biography of Tolstoy and at
the same time the cutting edge of modern physics. Everything is captured in essence so that if one is interested one
can then go to the original text and read at much greater
length. This book is a finely crafted record of an inner and
outer journey. It will lay out for you the history of the human
being’s search for self and meaning at the hand of history
and contemporary thought. One can behold one man’s
journey and share in all that gave that journey meaning,
everything that contributed to his own understanding of
who he was and what he believed. It makes me think of the
words of the Jungian writer Clarissa Pinkola Estés who says
of the people who inspired her that they had all led a deep
life in which they had tried to understand themselves. This
book describes just such a process. In trying to live deeply
and to articulate his own questions Jonathan has created a
resource for other seriously searching people.
Deborah lives and works
in Stourbridge as an artist and lecturer.

tria. It was a two-year course taking place alongside a full
involvement in the demanding practical work of caring for
the physical and emotional needs of the disabled children,
including an educational, remedial and therapeutic programme. Those who participated as students in the Seminar
also had to examine their own soul attitudes and personal
weaknesses, and to engage, quite privately, in exercises that
support inner development. Moreover there were the social
demands of living in an international community.
I personally had the privilege of getting to know many of
this first seminar group, who had become well-established
co-workers, when I joined Camphill and the Seminar in
1954. They spoke and acted ‘with authority’ (in Greek
‘exousia’), and also with a buoyant and warm friendliness.
They exemplified the truth of what became for me a guiding
thought, namely that ‘the heart never gets tired’.
Erika Nauck and those who assisted her in the compilation
of We Came... deserve our appreciation and support. It is a
worthy human document, warmly to be recommended.
Julian has lived
in and helped to carry Camphill for many years, and is a
Christian Community priest, now retired.
Tobias School
of Art & Therapy
offers:
•Transpersonal Arts course: September–July
validated by the City & Guilds
at Licentiate level (LCGI).
•Transpersonal Arts in Therapy: September–July
vocational training validated by the City & Guilds
equivalent Masters Level (MCGI).
•Autumn weekend courses each course costs £110
14–15 November 2008
Colours of the Zodiac with Diane Flowers
Please call 01342 313655 or email info@tobiasart.org
for more details

www.tobiasart.org

We Came...
Biographical sketches of the twenty-five
participants of the First Camphill Seminar
in Curative Education 1949–1951

T

Edited by Erika Nauck
November 2009, private publication,
124 pages, £10 plus packing and
postage.
Copies are available from Wain Farrants, Botton
Bookshop, Danby, Whitby, Yorkshire, YO21 2NJ
+44 (0)1287 661279
Review by Julian Sleigh,
Camphill Village West Coast, South Africa

his is a remarkable collection of biographies of twentyfive young people who all found their way to the Camphill
Rudolf Steiner School near Aberdeen in Scotland. Only three
came from Britain, one who had been born in Denmark.
The rest came from Germany. It was 1949, barely five years
after the end of the Second World War. This had ended with
the devastating destruction by the Allies of almost all the
cities and venerable towns of Germany and the shattering
humiliation of the German nation. It was a remarkable
happening that out of all this turmoil twenty-two young
German adults decided, each out of an individual inner
call, to go to the recently enemy country to embrace its
language, its testing climate and serve its disabled children
with dedication and joy.
And so began the Camphill Seminar in Curative Education,
guided and inspired by Karl König, assisted by his close
colleagues, most of whom were fellow refugees from Aus-
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Sheiling Library
We have a large selection
of duplicate issues of The
Cresset from the 1950s
to its end of publication
beginning of the 1970s. Is
anybody interested in these
– either as one lot or different issues? They would cost
you postage only. You can
contact me by email: fabianandchristopher@gmail.
com or phone, where you
can leave a message also:
+44 (0)1425 482416.
Christopher Kidman,
Librarian at The Sheiling
in Ringwood

Living-way

path ways

Rock Cottage, Whiteshill,
Stroud, GL6 6JS
Email: uk-mail@Living-way.org
Web site: www.Living-way.org

Life Pathways — Working with Life Stories
Courses and Training for Professional and Personal Development
11/02–14/02

2010 Biographical Keys and Life Phases
with Karl-Heinz Finke in Stourbridge
A Four Day Biography Work Foundation Course

This course forms the Foundation for the Life Pathways Biography Work
Training. It stands as a valuable single workshop for personal exploration as well as for therapists, teachers, facilitators and others engaged in
further professional development. Practical tools are given for a deeper
understanding of the physical, social and spiritual developmental stages in
life

Australia
New Zealand

For Life Story Workshops and Biography Trainings
in Sydney and Auckland, visit our website:

www.Living-way.org

The Heart as the Key to the Kingdom — October 2008 – June 2010
Weekend Courses for Personal and Professional Development
Exploring creative Life Processes and perspectives for change
Hosted by ‘The Glass House Project’, Stourbridge, West Midlands
05/02–07/02
07/05–09/05

2010 Historical and Contemporary Perspectives on Evil
The Manichean Exercise
2010 New Ways to Mindfulness
Open Mind — Open Heart — Open Will

For further information please contact the facilitators:
Marah Evans: 01453-750 097 or Karl-Heinz Finke: 020-3239 0539

(UK)

Camphill Solborg
Needs a Gardener

Solborg is a community of about 50 people,
including adults with special needs, families
with children and co-workers from different countries. We are situated one hour
northwest of Oslo in Norway. We have
a vegetable garden, orchard, farm, forest
group, food processing workshop, herb
workshop, weavery and bakery. We also
have a Waldorf school up to class ten and a
kindergarten on site.
We are looking for an experienced biodynamic gardener from November 2009. You
can live in a bigger household, or if you have
a family there is a possibility for a smaller
house. A social interest and a wish to live in
community are essential.
Please contact solborg@camphill.no
		
tel: 0047 32132480
The Camphill English/Welsh Region’s
Fourth Trigonos Conference

Technology, Spirituality and
Michaelic Community Building
8 – 11 April 2010 in Nantlle, Wales.
You are warmly invited to this Camphill
England and Wales initiative, which is
intended especially for younger people
(older people welcome too) who are using
modern technology, trying to work with it
creatively, and asking questions on the way.
How can I be firmly rooted in this world,
addressing its challenges and dangers and
help build community in daily life?
The relationship between Spirituality and
Technology will be explored with special
reference to the life of DN Dunlop. There
will be a keynote speech on the life of
Dunlop by Aonghus Gordon.
There will also be time for conversations,
artistic activities (drama, film-making,
puppetry, bells, social sculpture), and a
new play by Russ Pooler will also feature.
More details will be in the January/February
issue of the Camphill Correspondence, or
for further information get in touch with
Suzanne Pickering at
   suzanne.pickering@wmcc.ac.uk ,
Susanne Steffen at
   susanne.steffen@btinternet.com or
Vivian Griffiths at
   viviangriffiths@talktalk.net.
We hope to see you there!

Houseparents
for William Morris House

William Morris House is a Camphill Community for further education and social therapy
for young people aged 16-25. We are looking
for house parents to live on site and share the
responsibility of the Management of one of our
residential units. We would welcome applications from couples or single persons with previous experience of working with special needs
and in a Camphill environment, but would be
happy to consider any relevant experience. You
may be required to work with a deputy house
parent. NVQ level three would be an asset, or a
willingness to undertake the NVQ qualification,
for which we would cover all costs. We offer
the possibility of pension contributions after a
qualifying period.
If you feel that you have the commitment and
enthusiasm to be leading a team of co-workers
to create a warm and friendly home for your
students, then please send your application to
the following address:
Veronica Black
William Morris House
Eastington, Stonehouse
Gloucestershire, GL10 3SH
Tel No 01453 824025
Email: info@wmcc.ac.uk

Camphill Community Clanabogan
Is seeking applications for an experienced
Estate Worker to take responsibility for our
extensive, beautiful estate, maintaining and
developing existing formal garden and conservation areas together with a small team of adults
with special needs.
Clanabogan is an agriculturally based community with emphasis on sustainability. The
population of 85 includes 28 adults with special
needs. There is a biodynamic farm, vegetable
garden and soft fruit orchard, and workshops.
The land teams work together in close co-operation. There are many possibilities for future
development.
For more information please contact:
Hetty van Brandenburg
hetty@camphillclanabogan.com
Tel: 0044 2882 256100/108
Martin Sturm,
martin@camphillclanabogan.com
or martin.65sturm@googlemail.com
Tel: 0044 2882 256111/100
Camphill Community Clanabogan
Drudgeon Road, Omagh
Co. Tyrone, BT78 1TJ Northern Ireland

Indigo Easter Course on the Isenheim Altar 28 March to 2 April 2010
During the Easter Week of 2010 we will be offering a very special course on the Isenheim
Altar with Michael Schubert from Germany. Michael has done a study of this wonderful
work over many years, culminating in a beautiful book published last year with stunning
reproductions and amazing new insights (Urachhaus, ISBN 978-3-8251-7534-4). It includes
his meticilous observation work, providing evidence of the painter’s knowledge of the
two Jesus children.
Michael has given courses on the Isenheim Altar in widely different places such as
South Africa and Odessa in Russia as well as in his native Germany. He will be bringing
almost life-size reproductions of the paintings, which will surround us for the entire time
of the course from Palm Sunday through to Good Friday. We are proposing to leave these
paintings on site at the community room of the St. Luke’s Medical Practice until Easter
Sunday and invite interested people to have a gathering around the images on Easter
Morning after the Christian Community Service with a short contribution by Michael. We
are also planning a public talk by Michael on Saturday, 27th March.
I feel very privileged to be working together on this course with Michael, leading
participants on an artistic journey through the language of the different panels of the
altar. I, too, have been working with the Isenheim Altar for over 30 years, and for me it has
been a most wonderful source of inspiration and meditative content for my work, from
the beginning of my journey as an art therapist. Beginning and ending each day we will
have short sessions of circle dancing with Michael’s wife Inka to help us engage with our
sense of movement and to conclude the evenings.
The venue will be the St. Luke’s Medical Practise in Stroud.
For further information and booking please contact myself, Karin Jarman on 01453 757436
or Email indigo@phonecoop.coop

CAHSC Register Seeks Registrants!
The CAHSC register re-opened in May 2009 with a successful launch
at the inclusive New Lanark Conference ‘Creating Community Today’.
With over 70 registrants it is now available on-line at www.cahsc.org/
register/
You can use our on-line register to:
• Find an anthroposophic health or social care professional near
you
• Check that someone is registered with us.
What is the Register?
The register includes all anthroposophic health and social care
professionals who are registered with us. Those who are registered
with us are called ‘registrants’.
We currently register professionals in the following disciplines:
• Anthroposophic Counselling and Psychotherapy, Anthroposophic
Medicine, Anthroposophic Nursing, Anthroposophic Pharmacy,
Anthroposophic Therapeutic Arts, Anthroposophic Therapeutic
Speech, Anthroposophic Social Care, Eurythmy Therapy,
Rhythmical Massage Therapy
Who can register?
Any anthroposophic health and social care professionals who can
demonstrate that they meet our standards for their knowledge,
skills, character and health can register with us.
Many co-workers within Camphill organisations will be eligible to
register with us, even if they don’t have a ‘formal’ qualification in social
care. If you are a professional in anthroposophic social care (curative
education or social therapy) there are two routes by which you can
demonstrate that you meet our standards for education and training:
• through having a qualification recognised by the CAHSC eg BA
in Curative Education, Camphill Glencraig seminar certificate or
equivalent
or
• through providing information about the education and training,
including practical and ‘on the job’ experience, that you have
accumulated over the years.
How to register
To register you need to fill in our Registration Form. This asks you to
give us information about:
• Who you are, your character, your health, your education, training
and practical experience, your professional practice
Our New Registration Form and Guidance Notes are easier to use
and quicker to fill out. Our Guidance Notes list the CAHSC recognised
trainings and will help you decide which route to follow for your
education and training details.
To find out more about registration, visit our website www.cahsc.org or
contact the CAHSC office.
Our new leaflet: About registration: information for anthroposophic
health and social professionals provides answers to some of the most
common questions. You may find it useful as a first ‘introduction’.
Are you an anthroposophic health or social care professional?
Not yet registered? Then register today and:
• Demonstrate that you practice the anthroposophic approach to
health or social care
• Distinguish your service in the market place
• Enhance your professional credibility
• Enable public access to your services through our on-line register.
About the CAHSC
The CAHSC is the voluntary regulator for the anthroposophic health and
social care professions in the UK and Ireland. We have an important
role to play in securing the future of the anthroposophic approach to
health and social care. We can only succeed if a significant number of
anthroposophic health and social care professionals are registered.
Please encourage those eligible to register. Registration will help to
demonstrate that anthroposophic health and social care professionals
are committed to protecting the public through promoting good
practice.
Can we help you? If you would like copies of any of the CAHSC
publications please contact the CAHSC office or visit our website.
If you would like someone to speak to your organisation about the
CAHSC, we would be happy to do so.
Contact us:
Dr Aileen Falconer, Registrar, CAHSC Office
c/o Raphael Medical Centre, Coldharbour Lane
Hildenborough, Tonbridge
Kent TN11 9LE
Tel: 01732 834 891

admin@cahsc.org

www.cahsc.org
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Self-Catering Holiday Apartments
Old Tuscan organic olive farm peacefully situated on a
hilltop with stunning views and all amenities close by, offers comfortable accommodation, spectacular walks and
many opportunities for day trips to places of interest like
Florence, Siena, Assisi and the famous wine-growing area
of Chianti.

Prices reduced dramatically for 2009
to help compensate the pound/dollar/euro crisis

Jukola holidays
s i l e n c e
     Finnish nature
   walking, skiing, being…
   sauna
wooden houses
Book your week!
70–100 Euro /apartment/day
Tel. + 358 40 574 85 15
jukolart@gmail.com

Call now for details: Lucas Weihs
Tel: 00 39 0575 612777
arcobaleno@technet.it  
www.arcobaleno.trattner.bplaced.net

www.jukolart.com

San Pietro a Cegliolo
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The picture is a painting of Arcobaleno’s olive groves by Elizabeth Cochrane.

Integrating mainstream
and complementary
medicine with:

The

Park
Attwood
Clinic
a committed team of
conventionally qualified
doctors and nurses
anthroposophic therapies
to address healthcare
holistically
natural medicines to
complement the use of
conventional drugs
individualised treatments
for day- and in-patients

The Park Attwood Clinic
Trimpley, Bewdley, Worcs DY12 1RE
Tel 01299 861444
www.parkattwood.org

Caring for you

holistically

Self Catering
Holiday House

The White House
in Killin

RUSKIN MILL EDUCATIONAL TRUST
Operates three innovative specialist colleges for
students with special learning needs. The colleges are inspired by the
work of Rudolf Steiner, John Ruskin and William Morris.
We have vacancies in each of our Colleges for

Houseparent Couples
To live in and manage a household for up to four students.
We need mature, responsible couples to create a warm, homely
environment and deliver the living skills curriculum in one of our
college households. We provide training and support and a good
package of salary and benefits. Not just a job, but a way of life.

Set within the beautiful Loch
Lomond and Trossachs National
Park, The White House is in an
ideal location to explore the natural beauty of Highland Perthshire,
Scotland.
Situated in a secluded setting
near the shores of Loch Tay, this
area offers outstanding opportunities for touring, walking, cycling,
bird watching and canoeing.
Comprises 5 bedrooms with accommodation for up to 12 persons sharing. Tel: 01764 662416
for a brochure and availability

FREEMAN
COLLEGE

GLASSHOUSE
COLLEGE

RUSKIN MILL
COLLEGE

The newest of our
colleges, based in the
centre of Sheffield and at
the Merlin Theatre site.
Fast developing activities
ranging from cutlery
making and pewter work,
to performance work and
drama.
Students live in the city in
family based households
and training flats.

Firmly based in the
glassmaking tradition
with many new
enterprises offering
students craft and land
based skills, high quality
drama and practical work
experience.
Students live in a wide
variety of residential
placements both in the
town and the surrounding
villages.

The College is based in a
beautiful Cotswold valley
with the main focus on
landwork, rural crafts and
food production.
Residential
accommodation is in
domestic scale
households in the nearby
towns and villages.

For information about positions in any of the colleges contact
Richard Rogers, Head of College — Residential, Ruskin Mill College
The Fisheries, Horsley, Glos GL6 0PL. Tel 01453 837528
e-mail: richard.rogers@rmc.rmet.org.uk
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