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Irish High Cross in Monasterboice, County Louth, Ireland (photo Friedwart Bock)

What really matters is that the human being retains throughout his entire life the faculty to look with
joyful anticipation upon each new year, because every new year conjures up the divine spiritual
content of his soul in new shapes and forms. We should consider not only our youth as the time for
Rudolf Steiner, 13 September 1919, GA193
development and learning, but our whole life.

Keeping in touch

Celebratory Birthdays
September – October 2010

T

he articles in this issue broadly fall under two main
themes: the celebration of the seventieth anniversary
of Camphill with explorations on the theme of Camphill’s
past and future, as well as tributes and reflections on
Friedwart Bock’s life including some of his own work.
During our recent Camphill Correspondence Support
Group meeting, we looked at how the Correspondence
aims to reflect the larger Camphill community and
provide a space for the conversations that are taking
place in the different places. We felt it would now be
of benefit to put a call out for articles that specifically
discuss ‘seeds of renewal’ within communities, and if
you feel inspired to write on this topic or feedback to us
some conversations that are already going on, we would
welcome your contributions for future issues.
Warm regards, Odilia

Becoming 70
Heide Hoffmann, Sheiling, Ringwood.... 7 October
Becoming 75
Herta Hoy, Kimberton Hills.................8 September
Alma Stroud, Botton Village...............29 September
Saila Roihu, Tapola................................. 7 October
Becoming 80
Bettie Edwards, Hapstead Devon.........4 September
Erika Nauck, Newton Dee.................11 September
Becoming 85
Werner Greuter, Basel.......................13 September
Martha Frey, Botton Village................29 September
Becoming 90
Eva Nitschke, Altenheim......................7 September

After the Restaurant
the smile that walks down Warren
belongs to an inner landscape
it is spring and yet rain threatens
while on one side of the street
the lamps are being replaced
though the underlying poverty
has been nicely papered over
with something that is called
yester-year and once-has-been
an horizon that begins at the lips
will not have noticed such boundaries
and is strong enough to dissolve
walls and road signs and billboards
for maybe its origin is in the heart
or in a lower region of contentment
for the outer trials began early in life
and the smile has developed the strength
to cross state lines and languages
you won’t need a translation
nor a guide – you know where you are –
so you can even picture the shine
on the store fronts as she passes
that increases the value of their stock
and will ultimately overcome the threat
of rain and cold and outer weather
until a fresh glow of insight enters you
that your day has also begun to change

Andrew Hoy

Correction
Please note that Friedwart passed away on the 23 May
2010, not June, as misprinted in the last issue.

Dear readers,
I hope you could all enjoy this wonderful summer
with its colours and warmth. Now with the coming of
autumn all is ripe and full, and with this richness there
is another side in our daily life. We all know and feel
the economy crises. The Camphill Correspondence is
still doing well but after two years of recession we are
starting to feel the effects.
Some communities have reduced their subscriptions
by one or two, or as many as five copies. We are receiving fewer adverts for printing lately, which affects our
income as well. The costs for printing and posting have
increased over time.
But thanks to our reserves we are still secure. We have
taken some steps to reduce our expenditure to help balance the accounts. You may have noticed recently that the
issues are shorter, saving money on printing and posting.
The editors and Christoph Hänni (who does the lay-up
of the magazine) have taken as much of a reduction in
our retainers as possible. Any extra expenditure has been
reduced. But what we do not want to do is to put up the
issue price as it does not seem right at this point in time.
We would like to ask for your help as well. If you are in
a community that has reduced the number of subscriptions you receive and are in a position to increase again,
that would be most helpful of all. If your community has
problems to pay the full amount this year, there is always
the possibility to pay a reduced price for as long as needed
rather than make a complete cancellation. Donations
would also be very helpful and gratefully received. Or you
can give a gift subscription to somebody you think might
like to receive one; and, last but not least, you can ask
family and friends if they would like to subscribe. With an
effort together we can manage to keep the Camphill Correspondence strong and you can still enjoy reading it.
Thank you very much for your support. Warm wishes,
and a rich autumn,
Bianca
Subscriptions Editor
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Thoughts on the seventieth anniversary of Camphill
Michael Luxford, Delrow Community, England

T

his July, at the end of year presentation of the adult
have been apart leads into regular day to day life with all
learning programme at Delrow Community, Newby
its usual complications. But, why make so much of this
Lee introduced a dramatic presentation of Karl König’s
particular period in Camphill’s early history?
words on John the Baptist, known as Images of John.
I think it is worth doing this, because, as Richard Steel
said at a recent Movement Group meeting in Botton (and
Newby came to Camphill in 1962 and was a pupil at the
Camphill Schools, Aberdeen, and later lived for many
I hope I am putting this accurately) after three score years
and ten (seventy years) the life of an individual reaches
years with Kate and Peter Roth in Botton Village and at
a certain completion. It is the archetypal biblical lifeDelrow.
Newby reminded us that Karl König wrote these words
span of a human being. It is enough time to live a full
life, and what comes afterwards is a bonus, a gift. This
during a highly creative period of internment on the Isle
is my interpretation.
of Man. This lasted from Whitsun 1940 until October
I continue to ponder on how this justified life-span
1941, almost a year and a half.
might apply to Camphill. Richard’s thought is that with
We know from Anke Weihs‘s Fragments from the
seventy years, the life of Camphill has, in some respects,
Story of Camphill that the move from Kirkton House to
reached a conclusion.
Camphill took place without the men. Thus, for almost a
This does not imply an end, but rather the entering into
year and a half the women were thrust into the necessity
a period of transition into an unknown future.
of establishing Camphill, in basic circumstances. The
If this is the case, then Camphill is ‘standing at a new
men, in contrast, were thrust into a period of secondary
Jordan’, an image of John again, but seventy years on.
exclusion, and having recently been forced to leave their
And if, as I believe, the Camphill impulse is Johannic in
homeland, they were now removed from their womenessence, can images of his life tell us something about
folk, children and a pioneering task. In both situations
how Camphill might now face the future?
there must have been hardship and a sense of loss, but
One answer is to be found in the willingness to sacalso the forging of resolve which would serve the Camrifice, and sacrifice in relation to the transformation of
phill movement well in the years to come.
history, either individually or communally, will be a
With this reflection on an aspect of Camphill’s early hisresponse to circumstances, rather than a calculated act
tory I am mindful that recalling the seventieth anniversary
informed by clarity about consequences.
of the beginning of the Camphill movement does not just
In Ancient Greece, Iphigenia sacrificed herself on an
belong to one day, the 1 June 1940, when the women
altar, responding to a greater good. Her surroundings
moved into Camphill House, as this was just the beginresponded when the wind began to blow, and with the
ning of a period when important founding principles were
subsequent destruction of Troy, western civilization
forged, born out of the particular circumstances.
moved out of a mythological into an historic phase.
In the Images of John, the Baptist is described as a
John the Baptist responded to his recognition of Jesus
sacrificing being. “He lived in sacrificing until one came
of Nazareth, and beginning a journey towards his ultiof who he could say – ‘Behold, this is the lamb of God
mate sacrifice, opened the way for the being of Christ
who taketh away the sins of the world.’”
to enter this world. Thereby, human beings could and
My image is of Karl König taking part in a kind of encan gradually become free from seeing themselves as
forced sacrifice so that he could have the inner experipredominantly Romans, Greeks, Jews, Arabs, etc. This
ences which ensured that in the long run Camphill would
be firmly rooted in the soil of inspired
imaginations of its spiritual, social and
practical tasks.
In their enforced sacrifice the women
were given free reign to establish daily
life, with its form, rhythm, care and
refinement, and this introduced into
Camphill’s practice a range of virtues
including those described in Rudolf
Steiner’s lectures on Curative Education,
such as: attention to detail, being alert to
events, enthusiasm, etc.
Imagining this beginning can lead to an
interest in the personality of Tilla König
in particular, as representative of the six
women who led this phase in Camphill’s
development.
Although the reunion of these two
groups was a ‘stormy’ affair, as Anke
Weihs describes it, this is what I would
expect when two such different strands
of experience come together, just as the
70 years celebration at Camphill Hall in Aberdeen
excitement of a reunion of spouses who



struggle to become an individual with the capacity to
love and forgive others, no matter what their racial or
national origins might be, is not yet over.
The dual sacrifice in the early historic phase of Camphill, of the men towards imagination and the women
towards social practice, and the continuous need for
the integration of the two, is no longer apparent as a
response to outer circumstances alone.
If the wind of inspired imagination is to blow, and if
devotion, attentiveness and love are to be present in
our day to day encounters and practices, then these two
paths of sacrifice need to be continued. Can we still
connect to Camphill’s founding history and Johannic
roots in a meaningful way?
If we move beyond the history of Camphill, into an
invisible world of new responses, as John the Baptist
and his disciples did after his beheading, we enter a
new desert, the desert of the twenty-first century, with its
conflicts, its illusion of security, its destruction of plants,
of creatures, of air and water, and so on.
One sacrifice which can be made is to be willing to
enter the invisible world to which the disciplines of
spiritual science give access. This direction mirrors the
1940 removal of the men to the Isle of Man. In making
this sacrifice we can hope that beneficial effects will
become apparent to us, just as they did after John’s beheading, helping us to form communities which are fed
by imaginations, inspirations and intuitions.
The other sacrifice is to move towards the visible
world, so what is done is suffused with reverence, care,
devotion, love of the earthly and all creatures. Here,
the experience of peace and quiet in the midst of the
increasingly busy and frenetic world of today, can lead
us to meet daily life with attentiveness and the quest
for simple beauty and not through acts of wastefulness
and destruction.
History will continue. Camphill places will continue
to face what comes towards them. Circumstances have
changed, seventy years have passed, but we still need
to gain access to imaginations which can inspire us,
and to practice devotion to the earth in all its day to day
manifestations, and love for one another. All of these
attempts will continue to present us with challenges.
But this is alright, as we are to be pioneers in all the
situations where we are active out of the Camphill
impulse.
Camphill life will thrust me into the world, and if I
open myself to these two paths of sacrifice I can be in
it and at the same time be steered away from becoming
over occupied with myself. I might be able to be more
involved with and attentive to others and the world than
I otherwise would be. It is a mystery – all is different,
but nothing changes.
It seems to me that from its early beginnings, Camphill
has been actively involved with bringing to bear on its
tasks three different yet potentially interrelated strands
of human discovery i.e. Science, Art and Religion.
The spiritual scientific research of Karl König, which is
being opened up even further by the renewed activity of
the Archive, is particular to him, but is also indicative of
an aspect of each one of us, which is of vital importance
for our personal and communal development. This is to
do with the attainment of a free creative and inspired
life of thought, grounded in a strong connection to the
earth and day to day phenomena.



Camphill is rooted in the practice of artistic devotion to
day to day tasks, at all levels. This is the other strand, the
one König came back into in 1941 after his time away
‘on the island’.
The marriage of these two essential dimensions in
human experience is not only about macho or feminist
tendencies, or the thinker and the doer, but about how
a third element can come into play, which is a state of
harmony and love between opposites. This is emergence
of religion as a third element in a Triune.
It is not surprising that in his speech at the opening
of Kirkton House in 1939 König spoke of the need for
integration of the founding group’s Middle European
origins with the culture, and particularly the Celtic
background, of Britain.
To my way of thinking the English, and also now
American task of developing the consciousness soul is
‘hitting a wall’. This is probably inevitable, and a part
of an inherent crisis which will face humanity in this
particular stage of its development.
This wall is made up of numerous bricks. These are
the bricks of materialism, natural science, views on the
brain as source of thinking, the heart as a pump, and
the validity of self-interest and market force economics
and the idea of continuous growth etc.
However, having hit the wall, what is to be done,
apart from thinking you can carry out clear-up operations and rely on the sciences and technology to put
things right?
Such situations call for new leadership, through the
arrival at leading images and after-images which do not
control, but inspire. This means thinking of the human
mind as more than a kind of organic computer. Unlike
computers, we are able to take part in truly creative
thinking which can be metamorphic in character.
It also calls for new levels of devotion to small things
and creating simple beauty, nurturing children through
love and being present for them etc. Such practices need
to rise to a higher level of significant and value, in a time
when ideas and images about what make us successful
pour down on us and can lead us into consumerism,
dependence, feeling of inadequacy etc.
Between these two, religion appears as the impulse to
heal. Not so much through rituals or spiritual healing,
but as something which becomes present when the two
begin to be established, just as it did in the Hibernian
Mysteries between the two different but inter-related
pillars of the temple.
This became much more real to me when recently
someone told me that they had noticed that many of the
people we live with in our community find it difficult to
raise their arms above their shoulders. In today’s social
care climate, you might feel that you should not even
attempt to do anything in relation to this situation. ‘Leave
the person alone, and anyway of what relevance is it if
someone cannot carry out this simple task?’
However, if without pressure, through eurythmy or
other gentle means, an individual does become able to
raise their arms a bit further, it is noticeable that this is
something which makes them really happy. They feel
better in themselves. A degree of healing has taken
place because they have moved a step forward in how
they experience and value themselves. I believe we all
need this kind of gentle and considerate healing, and
regularly.

The key factors in bringing about this happiness and
healing were the attentiveness of the person who had
noticed this interesting fact, and the imagination of
the individual who thought about how they could be
helpful.
It could be helpful for other issues in our community if
the bases for these two kinds of practices were strengthened. It may be that I am one of those who experience
that I should do more along these lines.
What happened in 1940, with the separation and making distinct of these two strands of experience, relates
to a far distant past and to the challenges we still face.
Rudolf Steiner says in The Challenge of the Times that we
are living in a time when the tendency towards illness
has to be reckoned with, and because of this ‘all influences of education and culture must be directed to the
objective of making well’. This is why it is necessary to
make our way from dualism to threefoldness, just as the

dual practices of Science and Art have to create space
for the new Religion which can heal, even today.
My sense is that in the beginning of Camphill this necessity was clear to Karl König and lived on for a long
time in the movement. But, is this still part of a ‘focus
of will’ today?
It may be that some readers will find what I have written
about the Camphill impulse worthwhile. If so, I would be
glad to hear from you. You can also share your thoughts
in these pages.
My thanks for the stimulation which led to this article
go to Newby Lee, Richard Steel, and to Penny Roberts
Baring for a recent conversation we had on a glorious sunny day in Delrow, the day before St John’s this
year.
Michael has lived in Camphill for many years.
Together with his wife Jane he helped to start the
Pennine Community. They live now in Delrow.

Accessing the Camphill spirit and inner work
Apprenticeship: do I manage?
Journeyman: can I learn to take hold of myself?
Mastery: can I receive/give inspiration?
Christoph Jensen, Camphill Village West Coast, South Africa
An exploration:
In June of this year I attended two meetings: the Movement Group in Botton, England and the Focus Group in
Ballytobin, Ireland. I did not expect how significant these
two meetings, back to back, would be to throw a light
on the workings of Camphill in the world, in its shortcomings as well as what could be termed success. Often
only by being detached from one’s own surroundings,
the hustle and bustle of the home-ground, are we able
to recognise the essence, the mission of Camphill.
Camphill began its work in one of the darkest moments
of the twentieth century, a moment when the world
looked for true leadership after it emerged from a first
world war, looking for true guidance both spiritually and
morally. Well, Middle Europe produced a leader (Führer)
to lead it and the world into an abyss, with an ideology
that was both life and death defying. A small band of
people, amateurs in the truest sense, displaced from
everything that was dear and familiar to them, found
themselves in a bleak and (for them) godforsaken corner
in the North-East of Scotland. Only the wakefulness and
spirit presence of their leader attributed sense and purpose to their existence. He taught his pupils in the art of
spirit science and self-development and self-education.
The purpose of these teachings was to understand and
impart education to the wounded child, the vulnerable
child. It is good to remind ourselves, to go back to the
intent and circumstances that in a true sense conspired
to bring this beginning about. The outer circumstances
no one could have wished for (in one’s right mind), the
inner answer to these circumstances are to be found in
the spiritual wakefulness of Karl König.
Why return to all this, and why bring it up in the
context of these two meetings? Because what informed

Camphill from the start and what ran like a red thread
through its developments were virtues rather than programmes. Today all Camphill places, almost without
exception, are facing a responsibility in terms of developing programmes, policies and procedures – for valid
reasons. For myself, this has to do with accountability
and transparency in the widest sense. All stakeholders
have a right to be informed of what we are about and
what we are doing. That this results in paper trails and
time-consuming meetings is something we have to accommodate. So, a question remains: after adhering to
all this – what gives Camphill its identity? Is it only a
well-written history, interesting as it may be, or is there
something more? If, as some claim, Camphill has to do
with an identifiable spirit, how can we grasp this spirit
– however elusive it might be? And elusive it is – not
because we want it to be, but because it only manifests
in the eye (I) of the beholder, by the other, by someone
other than ourselves. It manifests when we work out of
this spirit. Hence it is so easy describing the outer history
of Camphill, but if it is described with passion (suffering and joy) we become involved with the soul-aspect
of this movement that accompanied the outcomes, its
manifestations. It needs a (spiritual) research of the struggles, pains, failings and triumphs that are inscribed into
the atmospheres of almost all of our places – and are
faintly and sometimes obviously witnessed by visitors,
clients and inspectors. If sufficiently alert they witness
how the co-workers struggle with a picture of the human
being, who does not only consist of a physical body,
but also of soul and spirit (or where this struggle ceases
to be engaged in, they witness a certain flatness). It is
a spirit wanting to be dis(un)-covered and beheld. The
fact is: only if I engage my own soul and spirit in this



struggle (of cognition, i.e. spiritual science) am I able
to discover bit by bit something of the soul and spirit
aspect of the other one – and that I call progress, born
out of struggle; simply put: no pain, no gain. By suffering the other, we come to recognition, inside or outside
of Camphill, anywhere in the world. It is the secret of
community, an open secret – it means progress in social
life, progress in our faculties of sociability. It is inevitable
that in the seventy year course of Camphill’s existence,
huge shadows have been built up, through struggles
and shortcomings – that also need to be confronted and
digested, accompanied by soul reactions such as shame
and disappointment.
The Movement Group deals with the ‘results’, the
manifestations of these struggles in the world, trying
to build up a (temporary) picture of the state we find
ourselves in now, whilst the Focus Group struggles to
come closer to the spirit of Camphill that wants to inform
the places bearing the name Camphill. Here I want to
commend the Movement Core Group for inviting the
persons participating in the Botton Meeting. The format
of this meeting allowed for a grand picture to evolve
– and the contributions by the speakers were of a high
quality both in content and soul-searching. Without
wanting to pre-empt a report from these meetings or to
come to any conclusions (there will never be any finite
conclusions), I dare say we were given a direction in
both meetings of how to gauge the essence of Camphill:
the state of human relations, our sociability – and this
ability wants to be acquired, worked upon. It is a (self)
education process, needing ongoing research, both detached and involved. To gauge the life of Camphill (also
of a person), to take the pulse, we need two fingers to
place onto the wrist. The one finger is represented by
the Movement Group (the outer aspect), the other by the
Focus Group (engaged and involved in the inner struggle). Both of these organs, Movement Group and Focus
Group, have no executive powers – but both can inform
us in the proceedings of the ongoing life that is Camphill.
It is a voluntary (free) service of the participants to both
contribute and gain from these meetings. The question
of who should take part in these groups and of finding
a way of how to elect those serving on these bodies is
an ongoing one. Anke Weihs once told me to explore
a ‘spiritual (selfless) social democratic process’ to appoint the members of these groups – I have not found
the answer (yet). Any help out there?
So Movement Group and Focus Group look at the
same coin, both from their respective vantage points.
And I experienced an overlap: it resulted in us wrestling
with the question of relationships: towards residents and
students, towards authorities and our values, towards
leadership, governance and management, towards
boards and employed staff, towards constitutions and
articles, towards persons living ‘inside’ and ‘outside’
– and the relationships between co-workers. The way
these relationships play out in real life reflects on the
health of any of our places. We say we are intentional
communities – informed by a community spirit. This
spirit is both elusive and specific. There will always be
a tension between this elusiveness and the specific. To
hold this tension I need tools, a balancing rod (I am a
great fan of Philippe Petit, the French tightrope walker
who crossed the abyss between the twin towers in New
York). On the one hand I have to acquire competence for



my outer workings (become professional), on the other I
have to work on my self (inner work). This to me defines
management. Once I have acquired these tools (in my
apprenticeship), I leave my accustomed surroundings
and apply them in ‘the world’. There, on my journeys, I
learn how the world ‘ticks’ and what it is guided by; i.e.
I learn about governance (as a journeyman). Then I go
inward again, and find out how in my own surrounding
(my location) I can align and bring about transformation (insert future) into the present, with the help of the
spirit I am guided by. This is an act of mastery, when it
occurs – it also has to do with taking leadership. What
combines all three steps (and as we are all involved in
life-long learning, not a linear progression) is faithfulness. It integrates the efforts made on behalf of the given
projects we are involved in; it lends it integrity.
Rudolf Steiner, knowing that faithfulness is not a position we take towards another person (or towards one’s
community) offered a meditation to practise faithfulness:
Try to form a really heroic concept of faithfulness.
What we call normally faithfulness is so evanescent.
Try this making your faithfulness: you will find that
there are fleeting moments in your experience with
others when they appear suffused and illumined by
the archetype of their own spirits. And then other
periods come – perhaps quite long ones – during
which their beings are as clouded over. You can learn
to say at such times:
“The spirit makes me strong. I think of my friends’
archetype, which I once glimpsed. No deception,
no outer appearances can ever wrest this picture
from me.”
Struggle ceaselessly to keep this vision. The struggle
itself is faithfulness. In the effort to be faithful in this
sense, one comes close to one’s fellowmen with the
strength and in the attitude of guardian angel.
Most, if not all of us, had or have at one time or other an
experience of our place or in our work when we could
say yes to it with heart and soul. Is that not the moment
described above? I want to believe every intentional community is guided by a spirit (or angel), and that everyone
who wants to, can turn to that spirit of Camphill with the
above attitude. It will lend integrity and strength to our
places – and we will be able to speak with authenticity
and clarity each from our own vantage point about and
for our places. To exercise faithfulness is a free deed, it
can never be written into a contract of employment, but
the atmosphere created by such a practise will indeed
illumine the places. It means ‘walking the extra mile’,
not being imprisoned by circumstances; it means keeping a gap open for the continued activity of the spirit in
our places. It is also an exercise in social-ability of the
highest order, not a question of succeeding or failing,
but of strengthening an invisible muscle in ourselves to
continue in our quest of ‘what is Camphill?’.
Christoph spent ten years
in Botton Village as a farmer. In 1980 he went
with his family to Hermanus, South Africa to help
establish the farm there. In 1985 the family went to
Camphill Village West Coast. Christoph is a house
leader and land manager there.

Themes appearing through Karl König’s impulses
Excerpts from a study by James Dyson, Stourbridge, England

T

his is a textual analysis of Karl König’s ‘Autobiographical Fragment’, as recently republished Karl
König: My Task, edited by Peter Selg (p 7–54), Floris
Books, 2008.
I would personally recommend this document as a
‘research tool’ for any deeper appreciation of the underlying impulse of Camphill. I have selected many key
themes and values and illustrated them with excerpts
from the text. This is by no means an exhaustive list and
other points are clearly invited. However, they highlight Karl König’s personal relationship to the deeper
spirit behind Camphill, as well as to how its ‘praxis’
was underpinned and informed historically. Without
exception, the inner values as expressed (as distinct
from their cultural manifestation) are as important now
as they were a century ago for grasping the essence of
any would-be anthroposophical initiative in the fields
of curative education and social therapy.
The contextual and sociological history of Camphill
with respect to educational, therapeutic and care provision for people with disabilities is thoroughly outlined
in literature, most of which is well known and does not
merit special mention by me.
Each of the following points introduces a theme, which
the quotations that follow, in italics, relate to. The pronouns ‘his’ invariably refers to König.
Theme: His dissatisfaction and disappointment when
meeting the scientific materialism of his day. Camphill
strives to transcend the materialist world-view on all
levels: scientific, philosophical, socio-economic, educational, medical, agricultural and environmental.
I attended lectures on botany, zoology, experimental
zoology and biology. The world of scientific research
began to open itself to me forcefully. Once again I
reached for all the books I could find, but as much
as I was captivated by the wonders of the organic
world, I was left dissatisfied with the attempts that
had been made to explain them. Darwin, Haeckel...
and many others that I studied showed possible paths
of understanding but I could not find satisfactory or
sufficient extensive insights.
Theme: His relationship to Goethe and Rudolf Steiner.
Camphill’s historic development as a world-movement
is inconceivable without the scientific methodologies
introduced by J.W. von Goethe and their extension by
Steiner in the form of anthroposophical spiritual science.
I obtained one of his books from the Goetheanum
Library Goethe’s World Conception. Reading this
book gave me a sense of deep fulfilment but I was
searching for more...following a lecture at the university on the metamorphosis of bones by Eugene
Kolisko... I came across a copy of Rudolf Steiner’s
book The Philosophy of Freedom; that was it! Here
I could read, often in the same words, what I myself
had written about the creative forces in nature and
human thinking! This was a deep and terrible shock
for me. Had I somehow copied it all? Or was it a truth

revealed to every searching thinker? The pathway
to anthroposophy now opened up before me and I
began to read Rudolf Steiner’s seminal works.
Theme: His immediate grasp of the significance of a phenomenological approach to science (in Otto Scharmer’s
words from Theory U (p. 31), this means:
Trust your senses, trust your observations, trust your
own perception as the starting point of any investigation – but then follow that train of your observation
all the way back to its source, exactly the same way
that Husserl and Varela advocated in their work in
the phenomenological method.
According to Scharmer, phenomenology forms the first
of three requirements for all processes of social and
environmental change (i.e. phenomenology, dialogue
and collaborative action research), (pp 18–19). In referring to his own discovery of Goethe’s scientific writings,
König writes:
I met something that enlivened my thinking in the
same way that the New Testament had awakened
my sense for a new dimension of existence. Now, for
the first time, the study of anatomy, embryology and
histology could become a daily source of the most
profound and heartfelt joy. Bones and muscles revealed a new world to me. The idea of metamorphosis
gripped my attempt deeply and through this I came
to know the working of creative formative forces in
nature. I also began to grasp the identity – the absolute ‘oneness’ that exists between these creative forces
and our thoughts... These formative forces...bring all
organic forms into being, while inside, in the human
soul, they are the creators of our thoughts and ideas.
I began to write down an outline of these insights for
my own reference. In conversations and discussions
with my few friends I continually encountered their
complete incomprehension.
Theme: Early developments in anthroposophical
curative education. König built on these foundations,
extending them considerably by his own contributions
and insights. These form a substantial part of the BACE
Training in the Camphill Schools in Aberdeen and other
such training courses.
Rudolf Steiner gave a series of twelve lectures on
curative education only months before his death...
in response to the request of a few young people
who...were dissatisfied with prevailing methodology
and practice. It became the seed – a source of life
– for a curative education movement that would be
carried by Dr Ita Wegman’s worldwide initiative for
nearly two decades. Thus a completely new way of
caring for children with special needs became active
in the world. These human beings were no longer
seen as inferior, and they now received their full
share of all the love and devotion that they needed.
The original curative education impulses of Itard,
Sequin, Pestalozzi and Guggenbuehl at the end of
the nineteenth century were taken up once again
– now illuminated and elucidated by the insights of
spiritual science.



Theme: His deep love and commitment for children with
special needs and how meeting them with compassionate perception became for König a faculty of knowing.
This illustrates that the inner attitude of the observer
influences the extent to which – who or what is being observed – reveals its inner nature. This paradigm,
now widely accepted in advanced scientific circles,
transcends the barrier of reductionist materialism that
Francis Bacon originally instated between the observer
and the observed. Owen Barfield described the former
condition of consciousness as ‘participatory’ and the
latter, ‘onlooker’. König spent his life modelling this attitude, the cultivation of precondition for all co-workers
in Camphill.
I was struck deeply and immediately by two things:
the ‘humanity’ in each single one of these odd souls
and the host of morphological deformations and
flaws of nature that confronted me through these
imperfections. I said to myself, ‘you will be able to
research the hidden mysteries of development in the
human form’.
Theme: His first encounter with an advent garden festival
in the Sonnenhof, which was to determine his destiny
relationship to children with special needs. This example
indicates the power of compassionate observation; of
taking the perceptions of your senses seriously and allowing them to inform feelings and subsequent actions.
It also demonstrates the power of ritual festive occasions
as a transformative element both in creative education
and in social therapy, a central part of Camphill life and
culture.
The first Advent Sunday soon arrived, a festival that
had been completely unknown to me in Catholic Vienna. I went to the Sonnenhof to be with the children
and there I found a group of co-workers and children
together...in the middle of the space there was a
small mound made out of green moss and earth and
a candle was burning on top of it. A spiral marked
out with moss led to the small mound. Every child
was given an apple upon which a small candle was
fixed. Advent and Christmas songs were sung and one
child after another attempted – alone or with help
– to walk through the moss spiral to reach the central mound so that they could light their own candle
from the main candle. I was profoundly surprised
to behold the earnestness and joy with which each
child approached the task...and suddenly I knew:
yes, this is my future task! To awaken in each one
of these children their own spirit light, which would
lead them to their humanity: yes, that is what I want
to do!...my heart felt so fulfilled that tears just poured
from my eyes and I had to leave the hall. Since then
these people have been my ‘raison d’être’.
Theme: The strong Camphill ethos of attention to detail.
This appears in Rudolf Steiner’s lectures on Curative Education (1924). It also probably derives, at least in part,
from the practices of the Herrnhut Brotherhood. König
considered that this ethic was an essential prerequisite
for personal and social hygiene in practical life and
work as well as in clinical observation. Referring to later
practices in Camphill:
The profound respect for the human being; for the
active laws of nature; and the attention to detail



– these were the fundamental principles of our way
of life later on.
Theme: His awareness of the need for social inclusivity. Describing how two different kinds of groups arose
through his lectures and seminars to patients and friends,
he writes:
I attempted to bring these two destiny groups together: the bourgeois, melancholic group who seemed
much older in demeanour, and the new arrivals with
their savoir vivre and zest for life.
Theme: His conviction that work was a vocational calling requiring ‘not less than everything’ (T.S. Eliot) from a
person. Historically this contributed to the strong work
ethic in Camphill, which, when interpreted as a moral
injunction, also has a shadow side.
What was needed was active, spiritually-sustained
work – deeds which would flow from the whole of
the human being and not only as part of a ‘career’.
Theme: The depth of his personal and social conscience,
as shown in his commitment to his younger friends.
At that time I treated a large number of ‘secret’ (Nazi)
party members in the police and high office, and
consequently became aware of much more than
I actually wanted to know. I refrained from taking
up any opportunities that this situation presented
because I did not want to withdraw from the fate
that was now inevitably approaching the group of
young friends.
Theme: His confession to the power that an individual
can receive from a community.
As war could have broken out any day then, our
feelings continually wavered between hope and
resignation. Yet the heart beat steadily on, giving us
courage and trust. What could possibly happen to
us? We were together!
Theme: His scrupulous sense of personal conscience,
active honesty, and perhaps most telling of all, his refusal to split his career from his life’s calling and to split
scientific research from spirituality:
At that time Professor F...offered me a post-doctoral
position at the Institute of Embryology and promised me his full support. I drew his attention to my
anthroposophical views, but he was of the opinion
that as long as I did not present these in my lectures
at the University, nothing would stand in the way
of my private affinities. I could not agree to this and
consequently took leave of my association with the
Institute.

James is an anthroposophical doctor closely
connected to Camphill, working and giving lectures
in a number of different locations and countries.

Thoughts written by Karl König on 14 August 1948,
translated by Friedwart Bock
We wanted to include some of Friedwart’s work in
this issue of the Correspondence in acknowledgement
of his written work. This is one of the last texts he
translated before his death Ed.

T

oday I decided to write a small essay as it is exactly
ten years since I had to leave my home town, Vienna.
It was then early morning, the sun had just risen when
I got into the car which a good friend had driven across
from Italy in order to take me safely across the border.
Between the said day and today there lies a long road
filled with work, need, joy, disappointment and much
fulfillment. When leaving Vienna those many years ago,
I did not know where destiny would lead me. It would
have been futile to think about it and the only thing
of importance was to keep my eyes open so as to not
overlook the direction-giving hand of destiny.
After some months spent in Italy, France and Switzerland, I sat once again next to Frau Dr Wegman in
Arlesheim. I told her that I had just received permission
from the British Consul in Berne to travel to England. I
told her also that I had never applied for this permission
but that I had accepted it.
Frau Dr Wegman remarked, almost by the by, “You
should go once to Scotland; I myself went up there two
months ago. Maybe it is necessary to start curative educational work there.” At that time I had little to say by
way of a response because Scotland was far away and I
did not dare to imagine how to set foot in this country
which was unknown and distant. I knew little about this
country and could hardly visualize that there existed a
possible foundation for curative education.
Two months later I sat opposite the secretary of the
‘Board of Control’ in Edinburgh. The ‘Board of Control’
is that authority which superintends curative educational
institutions. With poor English, I attempted to present
my plan to him. Dr Wegman’s friends, whom she had
mentioned, had put a small house at my disposal to the
north of Aberdeen. In this house I wanted to establish
a modest institute. As I was talking, I thought that this
man would smile and make me aware of the door on
my right side through which I had entered and that this
was also the exit. But he said something quite different,
“For ten years we have been waiting for someone who
wants to open a private institute for retarded children;
do pursue your plan.” And so I did.
Roughly a year later when the Second World War was
already in its first phase, I was again in Edinburgh. In
the course of the year the little house was occupied by
a few children in need of special care and my friends
and I were in search of a larger house so that we could
admit more children. We received requests time and
again and got the impression that the first house had
become much too small.
This time I sat opposite a man whom I met for the first
time in one of the ancient houses of Edinburgh. He was
a minister of the Church of Scotland who had begun a
year before to rebuild the old abbey on the island of Iona.
We understood one another from the moment we met.
He told me that it was his aim to let the healing power
of Christ flow into the life of the working day. He also

said that the best place to connect to this was the place
where Columba set off to Christianise Scotland.
During my conversation with this man and our encounter, I heard what he had to say and my ears were
opened to the real voice of the heart of Scotland [It was
George McLeod, the founder of the Iona community
that Karl König met. F.B.].
Some years later when the work had developed
considerably and we had about a hundred children in
our care, education and treatment, I was asked to see
a patient in the north of England. I set off from Aberdeen in the late afternoon and arrived in the English
city in the north of the country at midnight. A car was
waiting for me there and brought me, after an hour’s
drive, to the country seat of my patient. I was tired
and must have dropped off in the car for I noticed suddenly that crowds of people came towards me. They
marched through me in formation and the rhythm of
their footsteps was clearly perceptible. When I looked
more closely I recognised the Roman legionaries in full
armour, their short swords hanging on their left side
while they carried their shields in front of their chests.
When I awoke I knew that these legions had never got
north past the border of England and Scotland. Rome
had come to a halt at Scotland’s border.
Last year I had the good fortune to spend a few days’
holiday on the west coast of Scotland. I stayed in a little
house on one of the fjords (sea lochs) which cut deep
into the land, a small distance to the south of the Isle
of Skye. The tall, bare hills veiled by heather dropped
steeply into the sea. The sun shone, the rain glistening,
the weather covering all, clouds and air; light and mist
were engaged in a continuous game, they changed from
morning till evening. The land was covered by a sacred
silence which was rarely disturbed. A healing abundance
penetrated the eyes, the breath and soul. In the evening
at the stony shore when the sun had disappeared behind
the mountains and when the night came imperceptibly
nearer, Columba’s healing presence could still be experienced and understood. This wild nature was irradiated
by the glory of a healing love which can only become
freed through the strength of a human heart. This particular heart was born by Columba and by those who were
his. It still shines through the mountains and valleys of
Scotland from west to east.
On our journey through the north east of Scotland we
made a stop and a friend led me on a small path away
from the main road to a grassy area in which a monumental stone was standing. It was a roughly hewn block
of sandstone more than the height of a man, which was
covered on the obverse with strange figures, interlacing
patterns, the outline of a mythological beast, a sun disc
and a Scottish cross. These symbols cannot be disentangled and interpreted by our eyes and our intellect,
but one thing is apparent that they came about through
the entry of the Christian stream into the Celtic Druidic
nature of this landscape.
A few months ago I was invited by the Psychological
Society to Perth, the heart of Scotland, to speak to them
about our work with children in need of special care. I
expected to find twenty to thirty people because this is



the usual number of participants who go to a lecture in
a small town. There were, however, two hundred in the
audience who listened to my presentation for one and
a half hours with warm interest. This was still followed
by an hour of questions.
I have this experience over and over again, that the
children who cannot lead a so-called ‘normal’ life will
open the hearts of human beings for the spirit. As soon as
you speak about these children in the right way, people
are seized by a feeling of love and charity which leads
their thinking away from the accustomed path; it allows
them to listen to the message of anthroposophy.
Our work has come about in the framework of this
country, just there where the Roman legionaries could
penetrate and where Roman Christianity did not take
root later on, where Columba and the work of his pupils
is still visibly-invisibly imprinted into the atmosphere of
a landscape; here the Celtic stream has kept its roots,
where a raw, blood-wise stream forces its way. Indeed
there are thousands of men who wear the kilt, the
checked kilt which covers the thighs of men. The kilt
hangs over the hips and thighs and is worn in the city
as well as in the countryside.
Nearest to the sea, in the valley of the River Dee, there
are the four principal houses which house our children.
Today we have a hundred and eighty children to care for
and educate. If we had more space we might consider
taking in double the number, room permitting, without
any difficulties.
The children come from Scotland, England and the
Empire and also from South Africa, India, Kenya and
Ceylon, so that a large destiny group is united. The
teachers, nurses and helpers, more than sixty of these,
are also brought together in a web of destiny. They hail
from Scotland, England, Ireland, Austria, Germany and
Bohemia, Holland, Switzerland and Sweden.
All of us attempt to create an environment for the
children in need of special care, an environment which
is adequate for them. They learn to work in the gardens,
to plough the fields, to sow, to weave and spin in the
workshops, to cut and carve the wood. They learn to

cook in the kitchens and to perform the normal domestic
work in the houses. They learn to sing, to make music,
to do eurythmy and to play the lyre. Many of them,
however, first have to learn to hear, to speak, to walk
and to think.
The co-workers know that the children can only learn
if the teacher himself is prepared to educate himself.
Thus the true social community learns to live together
as personalities in a communal togetherness. All self
education within a community is only possible when all
the members of the community have a common ideal. It
is for this reason that study in Camphill is concentrated
on the ‘Image of Man’ in its physical, soul-related and
spiritual gestalt (form); this is the star towards which
we are striving. It is our firm belief that we can help all
these children in whose present existence they reveal
this image in a twisted and incomplete form. If we will
enkindle in ourselves the true ‘Image of Man’, we bear it
inside us towards these children; it is able to offer them
continuous support and healing.
These children do not only need education and special help, not only the necessary medicines, not only
artistic activities and effective work. These children need
a community which offers them what they are lacking
themselves: the Image of Man; a community of education and nurses, doctors and helpers. For this very reason
curative education as we attempt it is an eminently social
question which is possible to be realised in Scotland in
particular.
For the social question is essentially an educational
question and the educational question is essentially
a medical question, but the question of that medicine which has been fructified by spiritual science,
by a hygiene made fruitful with the help of spiritual
science.
These words were spoken by Rudolf Steiner on 7 April
1920 in the Goetheanum. They were to express that
medicine, pedagogy and the social question are a whole
and their union is possible to be realised where children
live who are cast out by today’s society. With this, however, they become bearers of the future.

Tomnaverie with Morven near Aboine (photo: Friedwart Bock)



Obituaries
Further tributes to Friedwart Johannes Bock
see also Camphill Correspondence July/August 2010
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riedwart Johannes Bock died in
to be observed when my father was
Aberdeen early on Whitsunday
at home and working in his study.
morning 23 May 2010. His funeral
Quietness had also to be observed
was held with the ritual of the Chrisfor the sake of Dr. Rittelmeyer, who
tian Community on Wednesday 26
lived on the first floor below us.’
May. Friedwart lived and worked for
From the beginning, the Christian
sixty years in the Camphill places on
Community had a need to create its
the north side of the River Dee. After
own literature. The year Friedwart
the first part of the funeral service
was born, his father was working on
was celebrated in Camphill Hall, we
his Studies in the Gospels and in the
crossed the River Dee for the second
flat under the Bock family Friedrich
part at the grave in Maryculter cemRittelmeyer wrote Rudolf Steiner
etery on the south side of the river.
Enters My Life, and in the flat above
There the Knights Templars lived and
Hermann Beckh wrote The Cosmic
worked after they had been granted
Rhythms in the Gospel of St. Mark.
the land at Maryculter by King WilThe whole Christian Community was
liam The First – William, Lion of Scotalso led from that house.
land, around the year 1187. Camphill
Friedwart started school in Easter
has, wisely, resisted the temptation to
1935 in the Waldorf School in Stutttry to acquire the grounds the Knights
gart, the very first Steiner school. The
Templars once owned. Their ideals
school was forced to close at the end
have however, in a quiet way, inspired
of the school year 1937/38 [March
the work of Camphill. Life itself has
30 1938]. Friedwart was nine years
Friedwart in September 2006
ordained that the nearest graveyard
old and recalled the day:
(Photo: Paul Bock)
to Camphill is just where those proEach teacher spoke to his class and
tected by an armour of faith lived and worked.
Count Bothmer to the whole school. Martin Tittmann
Friedwart was born on 18 September 1928 as the third
spoke to us about the hermit who had a large apple
child of Grete and Emil Bock; Gundhild had been born in
tree growing next to his cell. The children came to him
1924 and Rosemaria in 1927. Friedwart once wrote:
every day and received an apple each. One day the
Rudolf Steiner had died more than three years before
children came to the hermit who told them that the
my birth, but in some way my name was given by
lightning had struck their apple tree. He gave them a
him. Deeming my older sister to be a boy, he gave
last apple and said, “Save the seeds of your apple and
the name Gundward Johannes (the first name being
a new tree may grow from it.” We understood.
taken from the folk connection and the second as
Friedwart had to attend state schools. On 6 August 1939
the Christian path). She was christened Gundhild
his sister Margarete was born and six days later on 12
Johanna, while my name became Friedwart Johannes
August, their warm, caring mother died. Friedwart and
four years later.
his older sisters were away on holiday: ‘We were called
[All quotes that follow are from Friedwart’s notes.]
home and met our father at the station weeping and sayEmil Bock had met Rudolf Steiner in 1917, and was
ing “Die Mutter ist tot”. I was ten years old.’
one of the driving forces when The Christian CommuIn June 1941 the Christian Community was banned in
nity was founded in 1922. He was an Oberlenker from
Germany, and Friedwart’s father thrown into the conthe beginning, and became the Erzoberlenker (head of
centration camp Welzheim near Stuttgart. Thus when
the Christian Community) after Friedrich Rittelmeyer’s
Friedwart began his teenage years, his mother had died,
death in 1938, an office he held until his own death
his father was imprisoned, his school had been banned,
in 1959. Friedwart grew up in the very centre of the
and the country was at war. His father was released in
young Christian Community, his family sharing the
February 1942. At the age of fifteen Friedwart had to
house in Urachstrasse with his father’s colleagues, Dr.
serve in the anti-aircraft batteries in Karlsruhe, getting a
Friedrich Rittelmeyer, Professor Hermann Beckh, Kurt
few hours of schooling in between. Near the end of the
von Wistinghausen and Käthe Wolf. The same building
war he was drafted into the Arbeitsdienst, a para-milialso housed the beginnings of the priests seminary, the oftary work service. Later Friedwart recalled that he could
fices of Urachhaus publishers, as well as a small chapel.
draw on experiences from the Waldorf school during his
As the Bock family could not afford to send Friedwart
adolescent years and that sustained him whilst in state
to kindergarten, he had all the time in the world to exschools and the armed services.
plore the surroundings, going up to the absent-minded
Friedwart was sixteen when the war ended and he
Hermann Beckh’s bachelor flat to see his collection of
helped to clear the grounds of the burnt out Waldorf
minerals, investigating the kitchen of the priests semiSchool and reinstate some of the classrooms. He joined
nary, where he once threw the eggs one by one onto the
Class Eleven in October 1945 and completed his schoolfloor, and helping in the packing room of Urachhaus.
ing there: ‘Our class was the one that bridged the seven
He had his first lessons in community living, learning to
years between the school’s closure by the Nazis and
respect the needs of others at an early age: ‘Quiet had
the new beginning after the war.’ Friedwart became



close friends with a girl in his class,
ceptance of their classmates which
Erika Ziegenbern. At the beginning
often turned into active help.’
of 1946 she was fatally injured in
Friedwart and Nora Snoek were
a terrible train collision. Friedwart
married on Easter Monday 1958
remained friends with her family for
and their children, Nicola, a social
many decades.
worker, Paul, a photographer and
Emil Bock travelled to Holland,
Frank, a dancer now a psychotheraEngland and Scotland in 1947. He
pist, grew up in Camphill. During
visited Camphill and renewed his
recent years he has edited the book
friendship with Karl König. He told
about the founders of Camphill (The
his son about Camphill. Friedwart
Builders of Camphill, Lives and Deswrote to Karl König, and received
tinies of the Founders, Floris Books
a letter inviting him to Camphill
2003) and has helped establish and
on the same day as his acceptance
order the Karl König Archive. With
to study biology and geology at
his incredible will to master every
Tübingen came. He studied first
detail, he was a living archive of
in Tübingen before his father saw
Camphill’s history. At the same time
him off on the train to Aberdeen.
Friedwart had a complementary
Friedwart arrived in Camphill on
quality; a caring interest in the many
Wednesday of Holy Week, 13 April
people he met. When he came to
1949, and, apart from a shorter
Scotland, Camphill was restricted
period of studying science, lived in
to the Deeside near Aberdeen. Soon
Camphill in Aberdeen for the rest
the work spread to new places and
of his life. However, early on in
new countries. Friedwart was one
Friedwart and Emil Bock in 1934.
Friedwart’s stay in Camphill, Emil
of the few pioneers who remained,
On the left is a friend, ‘Onkel Fritz’
Bock suggested that Friedwart try
living and working in the original
other work: ‘My father wanted me
Camphill. He followed countless
to consider that a community led
pupils and co-workers faithfully on
to a certain (voluntary) dependtheir path in life, as well as all those
ence and thought I should work in
who brought Camphill out into
Curative Education in Germany.’ At
other parts of the world: ‘To think in
that time Emil Bock was the leader
the evening of those who have gone
of the Christian Community, and
before and to keep in mind those
knew well what a commitment to
younger ones or contemporaries
community bestows and entails.
in the morning. This has become a
Friedwart listened to his father, reprecious part of life.’
membered his advice but went his
Near the end of his life, Friedwart
own way. He joined the Camphill
was delighted that Floris Books
Community in September 1950.
published his father’s studies on
Friedwart attended the first CamRudolf Steiner (Emil Bock, The Life
phill seminar in curative education.
and Times of Rudolf Steiner, Volume
In the first course, twenty-two of
1: People and Places, Volume 2:
the twenty-five participants were
Origin and Growth of his Insights,
young people from Germany, all
Floris Books, 2008/2009). Friedwart
having experienced the war at
remembered well when he visited
harrowing close hand. One of
his father in summer 1959, a few
his last deeds was assisting Erika
months before Emil Bock died that
Nauck in the book she has edited
his father had asked him to read
on the first Camphill Seminar (We
aloud the last chapter he had writcame… Biographic Sketches of the
ten, on Felix the Herb-Gatherer.
In 1954
Twenty-Five Participants of the First
Friedwart had prepared well for
Camphill Seminar in Curative Education 1949–51, edited
the celebration of seventy years of Camphill. During the
by Erika Nauck, Private Publication 2009).
war, whilst the Battle of Britain raged, the women moved
Friedwart became a member of the Anthroposophical
from Kirkton House over to Camphill House and Estate,
Society in June 1951 and of the School of Spiritual Scithe men having been interned on Whit Sunday 1940.
ence in June 1967. In October 1975 he was appointed
This year on Friday 21 May the seventy years of Camphill
as a Class Reader for the School of Spiritual Science at
were celebrated in Camphill Hall with Friedwart and
Camphill.
his wife Nora sitting in the front row. The King Arthur
Already early on in his time in Camphill, Friedwart’s
pageant was presented by children and adults together.
potential as a teacher was recognized. He was asked to
Five days later his funeral service began in the same hall.
step in when teachers needed a break. Friedwart took his
Sabine Haus-Lakeman held the service. Her address was
first class in 1952 and continued teaching for well over
artistically composed, first telling of his life and work in
fifty years. The lower classes also included co-worker
Scotland, before turning to his family background, and
children: ‘The co-worker children were a great help as
his parents Grete and Emil Bock. When we stood around
they provided the window, the motivation and the acFriedwart’s grave on the south side of the River Dee the
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sun broke through. He had observed over many years
nature’s response to human deaths and wrote articles
also incorporating the observations of others. That the
sun broke through just when he was buried seemed
to acknowledge Friedwart Johannes Bock’s warm and
friendly being.
John Baum, Oslo, Norway

Friedwart Bock
a life in Camphill, Aberdeen, Scotland

O

ne could say that higher powers chose the 23 May
as Friedwart Bock’s day of entering the spiritual
world, going through the gate of Whitsun and at the
same time, through the astronomical situation of the
exact planetary opposition of Jupiter and Saturn. One
gleans that this double portal had a meaningful reflection in Friedwart’s long life in the Camphill Schools,
Aberdeen.
Forty years ago, on Whitsunday 1970, the first large
scale performance of the King Arthur pageant, the tale
of the twelve knights of the Round Table, was enacted
in Camphill Hall. The teacher, Friedwart, had long prepared the story in his class, and a pageant now would
become the annual Whitsun event, in the Hall and outside, coming together for tales of knights, dance, song
and action. How timely that three of the choruses of the
pageant were sung at his funeral amidst a large gathering of friends from the Camphill movement. Perhaps,
through this festive meeting, Friedwart’s wish to bring
about a great coming together to celebrate the seventieth
anniversary of the beginning of Camphill (1 June 1940),
was realized.
Friedwart came to Camphill in April 1949 and was,
with an initial interruption of university studies, part of
the movement’s development for a little over sixty years,
the only one of us young co-workers to stay for all this
time in the Camphill Schools in Aberdeen. This alone
would vouch for a Saturn nature in Friedwart’s character;
more of that later.
The frustrating post-war years in Germany, besides the
prevalent hardship, kindled in many people a search
for true values. Faintly, I remembered Friedwart Bock
from a Bavarian summer camp years earlier, and he
came again into focus when I
listened to all the rehearsals of
the Stuttgart upper school orchestra where Friedwart played
his cello, or when he was an
actor in the Class Twelve play.
In this Waldorf school, we all
looked up to our teachers, and
it is no wonder that Friedwart’s
life goal was stirred. Later, he
wrote: ‘Some of our teachers
inspired me, people like Gisbert
Husemann, Erich Gabert, Erich
Schwebsoh, Ernst Weissert, Elise
Schulz, Karl Schubert, and Gerbert Grohmann’.
When his father, Emil Bock,
returned from a journey visiting
Holland, England and Scotland,
he spoke of Camphill. ‘Was
Karl König’s Camphill the place

where I could try my hand and have an experience of
the free world?’1
In April 1949, he went to Camphill for what turned out
to be a period of one year and nine months, meeting
head on with the need for a teacher there, and visiting the first Camphill seminar in curative education.
Thus, Friedwart connected to the impulse of the new
St. John’s School, a school within the Camphill Rudolf
Steiner Schools2. But studies called him and Friedwart
went back to Stuttgart Technical College until, in April
1952, he returned to Camphill and remained until his
death, a dedicated teacher, a musician, and call it a
memory keeper extraordinaire, three callings Friedwart
made manifest in the next fifty-eight years.
Here is an anecdote to show one of the hurdles a
musician in Camphill might face! Going to a staff orchestra rehearsal, Friedwart had to go across the River
Dee. The ferry lady was not operating in the late hours,
so Friedwart, undaunted, lifted the cello over his head
and proceeded to cross the rapids of the wide and
forceful river on foot. When he arrived, wet and weary,
at Heathcot, one of the Camphill centres on the South
Deeside Road, Karl König, the conductor, told him the
rehearsal had been cancelled!
Then Friedwart was the first to establish the upper
school orchestra in St. John’s School, using the big
hall after its completion. Returning from my years in
Glencraig, Northern Ireland, I was glad to witness
Friedwart, the conductor, busy at a Haydn symphony!
This achievement was not least to demonstrate to the
younger generation of teachers what can be done.
Also came the occasions, when, at an evening event,
Friedwart, with his cello, his wife, Nora, and a third
person, often would play trio. Or, the private Friedwart,
who bent over report writing, burning the midnight oil,
would quietly listen to records of quartet or chamber
music, never to the symphonic drama I would have
preferred.
While speaking of Friedwart, the musician, I should
not have been astonished to hear that he learned to do
music therapy with the children who were deaf! He was
always very appreciative of my musical activities which
included singing in quartet which he sometimes joined.
As a teacher, of course, he played the recorder in class,

Friedwart with his class 4 in 1968
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In a similar way, he also was knowledgeable
on Scottish sites of antiquity and the visitor would go away amazed at his detailed
study of cairns, dolmen, stone circles, high
crosses, or mere menhirs, anywhere in the
wider compass of the Scottish landscape.
‘Friedwart knows,’ was the phrase and that
was in so many areas that he earned a general trust from many sides in and outside
Camphill. Rightly did Thomas Weihs ask
him and Henning Hansmann to become
deputy superintendent of Camphill schools
in 1965, and rightly was he experienced as
the senior among the group of five principals
appointed seven years later; the leadership
role being a natural one to Friedwart.
Throughout all the stations of his life, in the
fulfillment and performance of Friedwart’s
In 1983 with Henning Hansmann, Nina Oyens and Gerhard Kühn
professions, there is included:
• Being a house-father for some decades, stoking the
or whatever was necessary from the music curriculum
aga in the kitchen in the early days!
point of view. So far to Friedwart, the musician.
• Establishing and carrying the puppet show all these
Friedwart’s dramatic talents were less obvious. Like
years for religion lessons with children with autism
most of us, Friedwart took part in the seasonal and other
(remember the BBC film of Jonathan Stedall?).
plays, mainly written by Karl König and Anke Weihs,
• As godfather of the 2007 gathering of the first genand there have been some memorable moments. Come
eration co-worker children, and he knew all forty of
Mardi Gras, or Fasching, as we call it, Friedwart surprised
them.
us, performing in some unforgettable and extremely
• Aware of those who had died since the beginning.
funny skits.
• As lecturer in nearer or further places throughout the
Having had one of my own children in his class, I can
world.
testify how much the pupils loved their teacher, already
• As co-editor to some of the Karl König’s archive pubfor the interaction in the lessons. My daughter, Ita, who
lications and also A Candle on the Hill; Fifty Years
can now look back forty years to her school time, came
St. John’s School; The Builders of Camphill, Lives and
all the way from the Ticino in Switzerland to say goodbye
Destinies of the Founders; Karl König, a Central-Euroto her erstwhile teacher.
pean Biography of the Twentieth Century; Camphill
As a pupil of the Waldorf School, Friedwart had the
Correspondence and other publications.
opportunity to visit the curative class of Karl Schubert
Lastly, as one offering, a lasting friendship that I expeand become ‘familiar with these children’s existence
rienced both in our overlapping tasks and in his warm
and destiny.’3 One needed only to be present at any
interest in the personal realm; in all such activities, a
encounter between Friedwart and a former pupil, or at
steadfastness and warmth became blended with his
our alumni gathering to witness the true fruit of what
active thought life and with wisdom. Saturn and Jupiter
lasting connection had been established between pupil
come to mind as those among the planets stimulating
and teacher. Meeting Friedwart anew after a time, one
these qualities in us. It may be of interest to look into
was aware in his very greeting, how he had thought of
Friedwart’s biography for the twenty year rhythm of the
you in the period that had elapsed. So, he might remind
phenomenon of the opposition of these outer planets,
you approvingly of a preoccupation you had undertaken,
Saturn and Jupiter; a rhythm that is also kept by their so
or it could be like an encounter with your own lesser
called great conjunctions. On Whitsunday, this first of a
guardian.
triple opposition fell exactly on the time in the morning
In this disposition, I see a Uriel quality, and it surely has
of Friedwart’s death. Twenty years earlier, throughout
to do with conscience. Perhaps it is not just the teacher
1990, Friedwart was deeply engaged in the fifty-year
in Friedwart but more his being aware of the past; a livcelebration of Camphill, and with the publication, A
ing experience in him. His collection of documents, of
Candle on The Hill, for which he wrote the ‘Early Hisphotographs especially, is unusually large and methodic,
tory and Development of Camphill’, and that of the
and he, of course, tried to place such items where they
Scottish region and the coming about of its places; here
belong. That also made for his great interest in the archithe memory keeper was at work!
val work with Karl König’s literary and pictorial legacy.
A further twenty years back, with the 1970 first perWe would, together, see to framed photos of departed
formance of the Whitsun pageant, one sees his engagefriends set on a cupboard in one of Karl König’s former
ment as a teacher.
rooms, but returning after a period of absence, I found
Going back three times twenty years to 1950, Friedwart
the shelf weighted with more pictures, and more frames
was on a more inward path when he became a member
on the walls. He became the proverbial guardian with
of the Camphill Community at Michaelmas, and nine
the keys, but also the perfect gracious host to the many
months later, he joined the Anthroposophical Society.
visitors who came to the archive rooms.
The musical script of his inner life became apparent.
His research into the lives of personalities related to the
We know less about how, in 1930, being one to onebeginnings of Camphill, mostly on some request or other,
and-a-half years old, he learned to stand up and begin
was painstakingly deep and detailed.

12

walking and talking on his destiny path in the light of
the starry opposition.
For years, Friedwart spoke at New Year’s Eve about
the star-script of that moment interpreting its language
and message for the incoming year. While the rhythms
of the stars no longer have a determining influence,
they nevertheless accompany our biography showing
up possible directions. The horoscope at birth and the
cosmic picture at death help certain traits in our lives to
become understandable.
The element of the rhythm of so poignant a constellation
belonged to the script of Friedwart’s biography. He lived
the strength of the nature of the two planets, and that
made him the dependable and wise friend among us.
Christof-Andreas Lindenberg,
Beaver Run, United States
Notes:
1. We came… Biographic sketches of the twenty-five
participants of the First Camphill Seminar in Curative
Education 1949–1951, edited by Erika Nauck, Aberdeen
2009
2. Opened with the help of Karl Schubert in the autumn
1948, it was to be ‘a school offering Waldorf education
with curative education and community life at its
foundation.’ Fifty Years St. John’s School, edited by F. Bock
in 1997
3. See note 1

Camphill Orchard Leigh
Residential House Co-ordinators

Medizinische Sektion
Freie Hochschule
am Goetheanum
Dornach (Schweiz)

Camphill Orchard Leigh is a small life sharing community near Stroud in
Gloucestershire, where adults with learning difficulties are helped to lead
fulfilling lives in a mutually supportive setting. We have organic farmland,
a bakery and craft workshops.
We welcome applications from mature individuals, couples or families,
preferably with experience of life in a Camphill community, to join us
as volunteer residential co-workers, supporting our residents, running a
household and participating in all aspects of our daily life.
		
		
		

Konferenz
für Heilpädagogik
und Sozialtherapie

Tel: +44 (0)1453 823811
Email: orchard.leigh@virgin.net
Web: www.camphill.org.uk/~orchardleigh

Bewusst
Seins
Bildung

Camphill Bible Readings: October 2010 –
December 2010
Here are the Bible Readings for the first three months of the next year
of readings, from October to December. The complete list will appear
in the next Correspondence. Note: The dates are Sundays.
Copyright R. Steiner Nachlassverwaltung 2010

October 2010

3
4
10
17
24
31

November

1		All Saints Day
7 . ................................... Revelation 22: 1–7
14 . ................................... Luke 15 : 1–10
21 . ................................... Luke 15: 11–32
28		First Advent Sunday...... John 10: 1–10

December

5 . ................................... Matthew 24: 23–31
12 . ................................... Matthew 25: 31–46
19 . ................................... Luke 1: 26–38
24		Christmas Eve............... Luke 2: 1–20
25		Christmas Day.............. Luke 2: 1–20
26		St Stephens Day/Boxing Day...Luke 2: 1–20

..................................... Revelation 12: 7–12
St Francis’ Day
..................................... Luke 10: 25–37
..................................... Revelation 13 : 1–10
..................................... Revelation 13 : 11–18
..................................... Matthew 7: 15–27...

Internationale Tagung
für Heilpädagogik
und Sozialtherapie
4.- 8. Oktober 2010
Goetheanum
Dornach
*RHWKHDQXP
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Self-Catering Holiday Apartments
Old Tuscan organic olive farm peacefully situated on
a hilltop with stunning views and all amenities close
by, offers comfortable accommodation, spectacular
walks and many opportunities for day trips to places
of interest like Florence, Siena, Assisi and the famous
wine-growing area of Chianti.
Call now for details: Lucas Weihs
Tel: 00 39 0575 612777
arcobaleno@technet.it
www.arcobaleno.trattner.bplaced.net
San Pietro a Cegliolo
CS 59, 1-52044 Cortona AR Tuscany, Italy

Jukola holidays
s i l e n c e
     Finnish nature
   walking, being…
   sauna
wooden houses
Book your week!
70–100 Euro /apartment/day
Tel. + 358 40 574 85 15
jukolart@gmail.com

www.jukolart.com

The picture is a painting of Arcobaleno’s olive groves by Elizabeth Cochrane.

Self Catering Holiday House

The White House Killin

Set within the beautiful Loch
Lomond and Trossachs National
Park, The White House is in an
ideal location to explore the natural
beauty of Highland Perthshire,
Scotland.
Situated in a secluded setting
near the shores of Loch Tay,
this area offers outstanding opportunities for touring, walking,
cycling, bird watching and canoeing. Comprises 5 bedrooms
with accommodation for up to 12
persons sharing.
tel: 01764 662416
for a brochure and availability

Guest Rooms
The Christian Community, 23 Chapel Street,
Buckfastleigh, TQ11 0AQ, England
The Christian Community in Devon is situated in Buckfastleigh, halfway between Exeter and Plymouth. It is
located on the edge of Dartmoor and is 40 minutes drive
from the coast and South West Coastal Path. The attractions
of Cornwall, including Tintagel and The Eden Project, are
within one to two hours away by car.
There are four small guest rooms at the top of the building, available for the use of members and friends. Three
of the guest rooms have a wash-basin; toilets and shower
are separate. There is a kitchen for self-catering needs.
Unfortunately we do not have disabled access and there
are steps and stairs inside and outside the building.
Suggested contributions £12 – £15 per person per night.
For further information and reservations:
Gordon Woolard 44-(0)1364-644241
or the church 44-(0)1364-644272.

RUSKIN MILL EDUCATIONAL TRUST
Operates three innovative specialist colleges for
students with special learning needs. The colleges are inspired by the
work of Rudolf Steiner, John Ruskin and William Morris.
We have vacancies in each of our Colleges for

Houseparent Couples
To live in and manage a household for up to four students.
We need mature, responsible couples to create a warm, homely
environment and deliver the living skills curriculum in one of our
college households. We provide training and support and a good
package of salary and benefits. Not just a job, but a way of life.

FREEMAN
COLLEGE

GLASSHOUSE
COLLEGE

RUSKIN MILL
COLLEGE

The newest of our
colleges, based in the
centre of Sheffield and at
the Merlin Theatre site.
Fast developing activities
ranging from cutlery
making and pewter work,
to performance work and
drama.
Students live in the city in
family based households
and training flats.

Firmly based in the
glassmaking tradition
with many new
enterprises offering
students craft and land
based skills, high quality
drama and practical work
experience.
Students live in a wide
variety of residential
placements both in the
town and the surrounding
villages.

The College is based in a
beautiful Cotswold valley
with the main focus on
landwork, rural crafts and
food production.
Residential
accommodation is in
domestic scale
households in the nearby
towns and villages.

For information about positions in any of the colleges contact
Richard Rogers, Head of College — Residential, Ruskin Mill College
The Fisheries, Horsley, Glos GL6 0PL. Tel 01453 837528
e-mail: richard.rogers@rmc.rmet.org.uk

The Dove Logo of the Camphill movement is a symbol of the pure, spiritual principle which underlies the physical human form.
Uniting soon after conception with the hereditary body, it lives on unimpaired in each human individual.
It is the aim of the Camphill movement to stand for this ‘Image of the Human Being’ as expounded in Rudolf Steiner’s work,
so that contemporary knowledge of the human being may be enflamed by the power of love.
Camphill Correspondence tries to facilitate this work through free exchange within and beyond the Camphill movement.
Therefore, the Staff of Mercury, the sign of communication which binds the parts of the organism into the whole,
is combined with the Dove in the logo of Camphill Correspondence.

Editors:
Maria Mountain (Editor), Park Hill Flat, Elmfield Rudolf Steiner School, Love Lane, Stourbridge, DY8 2EA, England
Email: campcorresp@gmail.com
Deborah Ravetz (Assistant), 3 Western Road, Stourbridge, DY8 3XX, England
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£21.00 per annum for six issues, or £3.50 for copies or single issues.
Please make your cheque payable to Camphill Correspondence and send with your address to Bianca Hugel (address above),
or you can pay by Visa or MasterCard, stating the exact name as printed on the card, the card number, and expiry date.
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are available from Bianca Hugel and from Camphill Bookshop, Aberdeen
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