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Nietzsche on the new philosopher 

CREATORS OF NEW VALUES 
Nietzsche has criticised past philosophers for their belief in the opposition of values, and 
with it, a belief in a transcendent world which is the source of truth and goodness, and 
for their ascetic ideal, of which these beliefs are a part. He has said that this ideal is an 
expression of philosophers’ attempt to create favourable conditions in which to achieve 
their maximum feeling of power. However, their beliefs are false and their ideal demeans 
this world and our instinctual life. There will be a new kind of philosopher, Nietzsche 
prophesies (§2), one who understands the real origin of values and how values are 
connected to their opposites, who rejects the ascetic ideal and values ‘life’ above all.  
 
But for them to do this, the new philosophers need to have not just different beliefs. All 
animals seek to create conditions favourable to them – so new philosophers must be a 
different form of human being, with different instincts and drives, ones that do not 
express themselves best through the ascetic ideal. The new philosopher is aligned to the 
will to power, and they will create new values that understand and approve of the origin 
of values in instincts. 
 
The new philosopher will not have an unconditional will to truth (§25). They recognise 
the danger of the truth. They know that just because something makes us happy or even 
virtuous, this does not make it true; and likewise, that it causes harm, does not make it 
false (§39). 
 
The truth about the origin of values is one such truth. Nietzsche argues that the ascetic 
ideal provides an answer to suffering. The promise of another world that can be attained 
through virtue or after death helps us cope with the suffering of this life. But there is no 
such transcendent world. So how can we face the suffering of life? Nietzsche suggests 
that ‘The strength of a person’s spirit would then be measured by how much ‘truth’ he 
could tolerate, or more precisely, to what extent he needs to have it diluted, disguised, 
sweetened, muted, falsified’ (§39). To go beyond the ascetic ideal, new philosophers will 
need strong spirits. 
 
On the one hand, then, new philosophers will travel further towards the truth, and so 
they need to be trained in the truthfulness that characterized the ascetic ideal. On the 
other hand, the truth is something that the ascetic ideal has disguised, and so they have 
to travel beyond the ascetic ideal. They must therefore overcome the ascetic ideal, above 
all, in themselves. But, as Nietzsche notes, to go beyond good and evil (as understood so 
far) leaves one without an orientation in judgment (§23). And so new philosophers will 
create new values. 
 
Does this make sense? Can anybody ‘create’ values? Nietzsche argues that we always 
have, in seeking to create favourable conditions for ourselves – it is just that we were not 
aware that this is what we were doing. Creating values self-consciously is impossible for 
most people; we have a need to receive our values from outside, a need to obey (§199). 
New philosophers, however, will have the strength: ‘true philosophers are commanders 
and lawgivers’. (We must not make the mistake of thinking of new philosophers as 



 
 

‘scholars’ (§211). Scholars can survey and summarise values (as Kant and Hegel have 
done), but the task of the new philosopher is to create values.) 
 
The new philosophers’ will to truth is will to power (§211). The purpose of knowledge is 
to create new values, and therefore a new perspective and new appearances. Their 
knowledge is not mere representation of the world, it fashions the world.  
 
So what are these new values? This is discussed in the handout on the will to power. 
 

FREE SPIRITS AND EXPERIMENTERS 
New philosophers are not the same as ‘free spirits’. They will be free spirits, ‘but 
something more, higher, greater and fundamentally different’ (§44). Genuine free spirits 
are people who question and begin to move beyond the ascetic ideal. They can help tear 
down the old values, but they may not necessarily be able to create new values. They 
include the ‘exceptional’ people Nietzsche talks about it §26, who seek solitude because 
they are exceptional. But if such a person remains ‘tucked away… in his fortress… he is 
not made for, not destined for, knowledge’. Only those who are strong enough to come 
‘down’ and ‘into’ the mass of humanity can become new philosophers. 
 
‘[T]hese philosophers of the future might rightfully – perhaps also wrongfully – be 
described as experimenters.’ (§42) The German word also translates as ‘tempters’, and 
Nietzsche means the pun in several ways.  
 
First, someone who ‘tempts’ seduces other people; new philosophers will create new 
values that others can adopt.  
 
Second, new philosophers will have to undergo and resist many temptations: ‘Those of 
us who are destined to be independent and to command must… set ourselves our own 
tests’ (§41). And these tests or temptations are designed to help the new philosopher 
become truly independent, independent enough to create new values. And so any 
dependency on honours, money, position, the senses, someone loved, a home country, a 
settled life, on a particular academic discipline (a ‘science’), must be overcome. Even 
dependency on one’s own detachment and virtues, or on pity, will have to be sacrificed 
(§§41, 44).  
 
And this is because, third, they are also ‘experimenters’, and their experiments may well 
go beyond what conventional morality can allow (§§44, 210). They will be harsher than 
humane people would like and investigate things to the point of cruelty. But, again, these 
are not experiments designed just to discover truth, but to help create new values that go 
‘beyond’ good and evil. 
 
Nietzsche further describes new philosophers, and free spirits more generally, in terms of 
the idea of a ‘mask’ (§40). Masks play several functions.  
 
1. Free spirits must be disguised to conduct their investigations of ordinary people 

(§26), in order to discover the truth about them and so about values, the will to 
power, the ascetic ideal, and so on. 

2. Free spirits cannot interact with ordinary, ‘lower’ people without distress (§26) – they 
see the truth. The mask disguises their distress.  



 
 

3. Free spirits are repeatedly misunderstood. What people see is not who they really are, 
but a misinterpretation (§40).  

4. Free spirits, or at least, new philosophers, cannot be dependent on any of the usual 
sources of our identity – where we are from, what we do, who we love; Nietzsche 
describes them in terms that suggest transience, always moving from this identity to 
that without staying with any (§44). This last use of the mask relates to his 
perspectivism: we achieve ‘objectivity’ by occupying many different perspectives – so 
this is what new philosophers will have to do. 

 
As new philosophers try on their different masks, experimenting with this and that 
perspective, and in doing so, going beyond conventional morality, so they also leave 
behind ‘foreground’ perspectives of all kinds: ‘As his intellectual sight and insight grow 
stronger, the distances, and, as it were, the space surrounding a man increase: his world 
becomes more profound’ (§57). From a distance, we gain a more complete perspective, 
and are not taken in by what is near. Concepts that have meant so much in the history of 
human thought, such as ‘God’ and ‘sin’ may, from the distance new philosophers can 
achieve, look like children’s toys. 
 

THE SCEPTIC AND THE CRITIC 
Two of the ‘masks’ of the new philosopher are those of ‘sceptic’ and ‘critic’ (§§209-10); 
but again, they will not be mere sceptics and critics, but go beyond both. What does 
Nietzsche mean by these terms? 
 
Nietzsche distinguishes between two types of sceptic, connecting each type to their 
instincts. The first has ‘bad nerves’ and is constitutionally unable to say ‘yes’ or ‘no’ to 
anything (§208). They call their scepticism ‘objectivity’ or ‘the scientific method’ or (in 
aesthetics) ‘art for art’s sake’. It promotes caution, ‘disinterest’, a dampening down of all 
passionate responses, supported by a morality that disapproves of decisive answers. Such 
sceptics exhibit a lack of will.  
 
The second kind of scepticism does not originate in fear or lack of nerves (§209). It is 
suspicious of easy answers and the refusal to give answers, and will dig deeper for the 
truth. Such a sceptic will call into question the value of existence itself. 
 
This is one aspect of new philosophers. But they could equally call themselves ‘critics’ 
(§210). A critic seeks to analyse and define an area of knowledge, to test it for 
consistency and find its underlying principles. Critics draw the boundaries of what can be 
known. Kant was a great critic. New philosophers will have the rigour and ‘neatness’ of 
critics. But they will be critics ‘in body and soul’, i.e. not just in their thought, but 
through the way that they live. They apply criticism to themselves, they will experiment 
with themselves (§41). And they will not be just critics for their criticism will serve the 
creation of new values (§211). 
 
By their scepticism and criticism, new philosophers take ‘a vivisecting knife to the breast 
of the virtues of their age’, uncovering hypocrisy and falsehood  (§212). In so doing, they 
reveal ‘their knowledge of a new human greatness, a new, untrodden path to human 
aggrandizement’, the new, greater type of human being that they will embody and the 
new values that they will create.  


