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When I was growing up, my parents taught time to read the Bible using the Scripture Union method. 

It's a very good method and I recommend it to you. You begin with prayer, asking God to speak to 

you through the Bible. Then you read the passage, maybe more than once. Then you ask yourself 

some questions. You are to ask: Is there:  

 

A promise to claim 

A command to obey 

A warning to need 

An example to follow 

A gift to accept 

An ideal to attain 

A lesson to learn 

A prayer to echo 

A sin to avoid 

A truth to believe? 

 

In reading the infamous story of David and Bathsheba it is fairly obvious that there is a lot of bad 

behaviour, or sin, to be avoided. Really, if the writer had wanted to paint David in the worst possible 

light, he or she could hardly have done better.  

 

In the first place we are told that this all happened in the Spring of the year, the time when kings go 

out to do battle. And there is a battle to be fought, but David wasn't fighting with his men. He had 

sent Joab to lead the army. Joab was a very able soldier and a loyal subject, but it wasn't the same as 

the King leading, risking his life along with his men, enduring the same hardships as they did. It was, 

in those days, David's duty to go out to war, if there was a war to be fought, but David didn't do his 

duty. The writer knows this, which is why he underlines that "David remained at home in 

Jerusalem." The first lesson to learn, is that if we do our duty, whatever we know is our duty, then 

we will be kept from greater danger. 

 

Because of being at home when the real action of the kingdom was elsewhere, David was left with 

time on his hands. He has an afternoon nap, then waking up he looks around him from the palace 

roof garden, and looking, he lusts. If David had been where he ought to have been, doing what he 

ought to have done, then this could not have happened. But the whole responsibility is not with 



David. We might also ask what Bathsheba was doing having her bath in the garden when she must 

have known that it was overlooked by the palace rooftop, and that the rooftop was a place where 

people, where the king, went. In the complicated issue of sexual morality, there are responsibilities 

on both sides. A friend of mine tells me that when counselling teenage girls, she usually implores 

them to have pity on the poor boys and not show off their bodies in too obvious a manner. In this 

case David was wrong to look, and Bathsheba was wrong to put him in a position where he had that 

moral choice to make. 

 

Having looked and lusted, David could, of course, have chosen to do nothing about it. He had other 

wives, Michal, Saul's daughter, who was not always sympathetic, as we have seen, and Abigail, 

whom he had met and married while he was an outlaw. But the next error, the next sin to avoid was 

that having been tempted David fell, he acted on his temptation; and although Bathsheba would not 

have had much choice, not when sent for by an ancient king, she does not seem to have objected. 

Ancient kings in the surrounding lands would have expected to be able to sleep with anyone they 

chose, as a matter of right. But David was king of God's people, and he was supposed to show that 

God had a different model of kingship in mind. But he was tempted and he acted like the kings 

around him.  How often we can seek to justify our actions by telling ourselves that everyone else 

does it so it must be all right. 

 

Of course the next thing is that Bathsheba finds she is pregnant. Her husband obviously will know 

that he is not the father, because although he is a foreigner, a Hittite, he is doing the right thing and is 

away serving his adopted country, as David the king is not. David and Bathsheba now have 

something to hide, to cover up, and when we have something to hide, then we know that we have 

done something wrong.  

 

First David tries to get Uriah to sleep with his wife, but Uriah is a honourable man and will not allow 

himself the pleasures of home comforts while he ought to be in the field of battle. And so in the end 

David arranges for a military murder, and orders his captain Joab to make sure that Uriah is killed. 

And so David has gone from avoiding his duty, through lust and immorality to deception and murder. 

If ever there was a negative example, a sin to be avoided, we find it in this story: a story which is a 

perfect example of how one wrong will snowball and lead to another and another. 

 

What we have read in this infamous incident of David's life is a morality tale. The writer's intention 

is to tell us not to behave like this, and in the society we live in, with its laissez faire attitudes to 

sexual matters, it is good if we hear this. We live in a time when the prevailing attitude is that sex is 

OK, in fact more, is a good thing, so long as it is between two consenting parties, and what 

consenting adults get up to in private is no one else's business. The assumption seems to be that no 

one else is affected by what two people do together. But as soon as you say that aloud you know that 

it is not true. Husbands, wives, children, the wider family, friends, all can be affected by one couple's 

behaviour. Neighbours and local society can be affected, as younger people look to their elders and 

say "If they can do that, then I can too." As Christians, as citizens of this community, never mind of 

the Kingdom of God, our sexual morals matter, and it all begins with doing our duty, and not 

looking and not flaunting and flirting. 

 

So this is a morality tale. By the way, we didn't read all of it. We didn't read on the the bit where the 

prophet Nathan condemns David for his actions, where David realises his sin and repents, and where 

God punishes the couple by having the child that was conceived die. In this morality tale the wrong 

does not go undetected, and David, the hero of this part of the story of God's people, is humbled, as 

well he might be.  



 

This is a morality tale, but is that all that it is? This is part of the story of God interacting with 

humanity. This is part of the history of God's promise, and all God's promises find their fulfilment in 

Jesus. In Matthew's genealogy of Jesus we find that he is descended from Solomon, who was 

David's son by the wife of Uriah (Matthew 1:6). Solomon was not the son conceived in the incident 

we read of, but it is this incident that Matthew want us to recall by naming Bathsheba only as "the 

wife of Uriah".  

 

This is part of the story of Jesus, of where he came from, of what he was part of. It is also part of 

what he came to redeem, what he came to refashion, what his coming and living, dying and rising 

gave a new meaning to, made positive where before it had been negative. If it had not been for this 

sinful story, Jesus' lineage, and so his story, his background, would have been different. And so we 

see that this is not a story in isolation, just a morality tale. It is part of something much bigger.  As 

indeed is every story, every story in history, every story that is a part of your life, whether is it 

something you remember with joy or with sorrow, with pride or with shame. Your stories, your life 

is not just yours; it is part of something bigger. In the end, it is part of God's story of the world, 

which began at creation and will continue till the new creation is complete, and time and decay are 

no more. You are part of God's plans for the world. 

 

This does not take away the sinfulness of doing wrong. I may have mentioned to you previously the 

minister I had when I was growing up, who told the story of an old woman who, on hearing that he 

was going to be ordained said to him. "Stanley, don't forget to tell them of the sinfulness of sin." The 

phrase has stuck with me: the sinfulness of sin. Too often today we are told that right and wrong are 

relative. Or, more subtly, in the church we are allowed to think that because God forgives, we don't 

need to worry about the wrong we do. But sin is sin and is wrong. 

 

Yet God does forgive. David was forgiven, after his wrongdoing had been pointed out to him, and he 

had admitted it with tears and fasting. He was forgiven, and the wrong he had done was redeemed 

and made into part of God's pattern for the world. Peter was forgiven too. We read this morning the 

famous story of Peter and Jesus on the beach, where the three questions Jesus puts to Peter are his 

cancelling out of Peter's three denials, and Peter's answers are his way of repenting and proving his 

sorrow for his faithlessness, his denial of Jesus by action, in cutting off the ear of the high priest's 

slave; and his denial of Jesus by his words in the courtyard. Jesus gives Peter the chance to prove his 

contrition and his wrongdoing is also wiped out and redeemed. 

 

God does forgive. Jesus went around scandalising people by the way he forgave all sorts of sinners. 

But as often as not, when he did so, he cautioned them to go and sin no more. Forgiveness, in other 

words, is not license. We are forgiven - as we forgive others, remember, in quality and in number - 

but that does not mean that the wrong we do does not matter. The wrong we do is what took Jesus to 

the cross, to die in agony and seeming isolation, so that our lives, our stories could be redeemed, 

transformed, woven in beauty into the pattern of God's plan for the world. Into the weft of his 

kingdom. 

 

As you go into this week, think of your story and how God has transformed the bad and ugly into 

part of what now is a life lived with him.  And if there is anything you know as God's child should 

no longer be a part of your life, ask his help to turn from it and his grace to let you live in the context 

of his love. 

 

 


