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Hello 
We hope you will take this bonus issue of the 
Newsletter in the spirit it is meant – a creative 
response to lockdown – rather than as a 
substitute for the lost programme of talks and 
meetings. 
 
All we can do as your executive committee is 
regroup and start planning for Autumn 2021 –  
Spring 2022. 
 
Looking forward, the Spring issue will be out 
around Easter. Your submissions are very 
welcome: articles; ideas for articles; stories, 
poems; photographs. West Stormont themed or 
related, of course.  
 
  Stay in.  Stay calm.  Stay safe. 
 
The Editor 

one standing.  It’s an incomer, though, flat-packed from 
Inverness to Murthly in 1919 and re-built on a brick plinth.  

 With luck it will soon have its old look again, and a new 
lease of life. 

Unique Signal Box Gets New Lease of Life 

L 
ucid Architecture of Glasgow is negotiating with 
Network Rail to lease the signal box beside the 
level crossing in Murthly.  

The news came just as Murthly History Group had 
approached Perth & Kinross Heritage Trust with a view to 
having the building included in the 2021 Doors Open 
programme. It is currently on the Buildings at Risk 
Register. 

Andy Whyte RIBA of Lucid Architecture says his small 
team specialise in difficult conversions, renovations and 
changes to listed buildings, often tourism projects in 
beautiful rural areas of Scotland. “We have a lot of 
experience of this type of work (and) this led us to look at 
the signal box and what could be done with it as it caught 
our attention as a beautiful little listed building.  

The main idea is an in-depth restoration and renovation 
so that the building has a suitable and sustainable 
ongoing use as a self-catering apartment.  

The signal box is unique. Now. It was one of four built in 
1898 for the Highland Railway Company, but is the last 
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F eeing fairs were based on the simplest principles 

of an open market – farmers wanted farm 

servants and farm servants wanted farmers, and farmers 

wanted to buy labour at the cheapest price while servants 

wanted to sell themselves to the highest bidder. Much 

haggling would go on, and the final offer was either 

accepted or rejected. If an agreement was reached, hands 

were shaken, a token down payment was given, and 

strong drink was taken to seal the deal. Tens of thousands 

of these bargains were struck on street corners at a fixed 

place and on a fixed date, once or twice a year, in the 

larger towns of Scotland for well over one hundred years 

until the Second World War.  

 

The Scottish quarter dates of Candlemas, Whitsun, 

Lammas, and Martinmas punctuated the seasons of the 

agricultural year. After 1886, these were fixed as 28 

February, 28 May, 28 August and 28 November 

respectively. For centuries, Whitsun and Martinmas had 

been the traditional dates for the removal or retention of 

farm servants after six months or one year of employment 

and the start day of any replacements.  

 

An Act of 1621 had laid down that farm servants engaged 

for the winter had to continue to work for the same 

farmer during the summer months unless the servant 

could prove to the local JP that they were hired to another 

master for the full period from Whitsun to Martinmas. 

This established the six-month term across two quarters 

as the normal period of engagement for farm servants in 

Scottish agriculture.  

 

From the mid-18th century, Scottish agriculture saw rapid 

changes. The demise of multiple tenant run-rigs and the 

rise of large, single tenant farms led to a huge increase in 

the number of landless labourers. Farmers needed full 

time workers for the intensive cultivation of their fields 

and the implementation of improvement leases which 

demanded enclosure with dykes and hedges, scrub 

clearance, intensive draining, and the building of farm 

houses, steadings and roads. Many of the local controls on 

labour mobility and wage regulations were being ignored 

as competition for farm servants intensified.  

 

In 1813, the Act enabling JPs to fix fee rates and restrict 

the movement of labour was repealed and terms and 

conditions could now be negotiated by individual farmers 

and individual farm servants. Out of service servants were 

free to choose where to work and the type of work they 

wanted to do without interference by lay magistrates.  

 

This change sparked the rise of feeing fairs across Scotland 

as places where farmers seeking labour could meet 

servants seeking work. By the middle of the 19th century 

there were about 200,000 wage earners in Scottish 

agriculture and many chose to lead a nomadic existence of 

moving regularly from farm to farm. At Whitsun and 

Martinmas each year, there was a mass reshuffle of this 

workforce to take up new engagements around the 

country.  

 

Feeing fairs were held a few weeks before Whitsun and 

Martinmas when men and women would bind themselves 

to an agreed fee and other conditions covering food and 

lodgings for two quarters or the full year ahead. The 

quarter dates in May and November were also when 

servants were paid their fee and settled their debts with 

local tradesmen such as the shoemaker, tailor or saddler, 

and the country shopkeepers. 

 

In Perthshire, some of the earliest feeing fairs were very 

local affairs held in places such as Aberfoyle, Alyth, 

Auchterarder, Blairgowrie, Crieff, Dunkeld, Errol, Fowlis 

Wester, Killin, Logierait, Madderty, Methven, and, of 

course, Perth. As the roads improved, and particularly 

after the coming of the railway, the Little Dunning Market 

in Perth, held on the third Friday in October, became one 

of the largest feeing fairs in Scotland, attracting farm 

servants from across the county and beyond. Little 

Dunning fair day was a general holiday amongst farm 

workers and thousands flocked to Perth, whether they 

were seeking fresh employment or not.   

NEEDIN’ A FEE 

ARE YE? 
THE FARM SERVANT FEEING FAIRS OF 

PERTHSHIRE 

I’m on my way to 

 Little Dunnin’, 

On the cold street to stand. 

To see if I some farmer find, 

For me to hire offhand. 
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Men and women looking for a fee would assemble on the 

High Street in the area from the Skinnergate to the 

Watergate – females on one side and males on the other. 

The farmers, easily recognised in their best tweed suits, 

would push in and out amongst the servants, inspecting 

the physical attributes of each as much as they would a 

stall of sheep, cattle or horses. For most jobs, farmers 

hired on a calculation of brawn and strength for an outlay 

of so much cash and feed stock, with little thought on 

issues such as moral character or personal skill and 

experience.  

 

Ploughing matches, the livestock mart, meticulously 

prepared fields, and a well-respected herd could give a 

local reputation to some ploughmen and cattlemen. But 

for most of the lads and lasses seeking a fee, all that 

mattered to the farmer was height, weight, skeletal shape, 

muscle development, and the absence of any deformities. 

And young boys and girls were recruited for their physical 

development potential into adulthood.  

 

The servants had to wait for the famer to approach them. 

The opening gambit was usually a simple question – 

“needin’ a fee are ye?” and if the answer was “aye” then 

the bargaining could commence.  

 

Says I “I’m lookin’ for a hire. 

An’ if I’m the man that you require, 

Tho’ I say’t masel, withoot self praise,  

Ye’ll no get better on the Logan Braes” 

 

Twa hauf-croons he put in ma haun’ 

Says he “ma man ye’ll understaun’, 

That this bit money is your arle fee.  

It’s a binder, lad, twixt you an’ me.” 

Archie Hay  

 

Farm servants attended a feeing fair for many reasons. 

Most were looking for better pay and conditions. Some 

were looking for a step up the farm hierarchy for their 

particular skill e.g., from 2nd ploughman to 1st ploughman. 

Some were seeking a move to a farm with a better 

reputation for horses or machinery. Some were getting 

married and wanted a job with a cottage. And some were 

just keen to escape from a tight fisted, slave driving 

farmer.  

 

The start of the feeing process on the street corner was 

often the first ever contact between the farmer and the 

farm servant. The conversation was clipped and brief – 

“Whaur are ye working?” and “Why are ye no biding?” 

were typical questions. And the servant might answer “I’m 

feein’ up at Such-and-Such but I dinna like it - the horses 

are nae use”.  

 

The discussion was soon over and it was down to 

business. Fees were negotiated for the year or half year. 

The cash offered ebbed and flowed by the season – higher 

for the half year from Whitsun to Martinmas and lower for 

the winter and early spring terms – and relative to the 

success or failure of the most recent harvest or livestock 

sales. A bad season meant less opportunity and lower cash 

at the next feeing fair.  

 

The fee negotiations had to take account of the well-

established pecking order on the farm: grieve, foreman, 

1st, 2nd or 3rd ploughman, 1st, 2nd or 3rd cattleman, inside or 

outside maid, orraman, halflin’, girl or boy. Whether the 

man was married or single also affected the cash and 

conditions agreed.    

 

Perthshire Advertiser 27 October 1870 

Reported that Little Dunning Market was held on Friday 

last. There was a considerable number of farmers and 

farm servants from the country districts. The weather was 

fine and, after the important business of feeing had been 

got over, the lads and lasses roamed the streets and 

appeared thoroughly to enjoy themselves in sightseeing 

and chatting with old friends. The wages for men servants 

were much about the same as formerly but women 

seemed more in demand, and in many cases an advance 

was given for good hands. Grieves received £25 to £27 for 

the year on the usual conditions; first and second 

Perth Post Office at the junction of Scott Street and High Street, 

Little Dunning Fair Day, October 1922. 

Reproduced with kind permission of  Perth Museum & Art 

Gallery. 
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ploughmen from £18 to £22, halflins and boys £7 to £12, 

women, £10 to £12, and young girls from £6.10/- to £8. 

 

Once the fee was agreed, discussions moved on to other 

conditions of the hire such as the accommodation 

provided and the allowance of milk, meal, potatoes, coal 

or peat. For married men, the cottage and garden were all

-important - how much of a kailyard would they have on 

the farm to grow vegetables and perhaps keep hens or a 

pig. For single men and women, the accommodation for 

the servant was either in the farmhouse, in a bothy, or the 

chaumer.  

 

Female servants usually slept in the attic of the farmhouse 

or in a recess in the kitchen and ate with the famer and his 

family. The bothy system was common in Perthshire and 

provided a roof over the head that was often little better 

than a pigsty. Young male servants boarded in a bothy 

fended for themselves on a staple diet of potatoes, 

oatmeal brose and milk supplied by the farmer. Farms 

offering the chaumer system provided meals in the 

farmhouse kitchen as part of the fee but at bedtime, 

typically around nine o’clock, the male servants departed 

for the chaumer, usually a loft in the steading above the 

horses or cattle.    

 

Feeing fair contracts were agreed verbally with a 

handshake but were legally binding. Arles, a small sum of 

money, were given by the farmer to the servant as 

symbolic of the completion of their bargain. The amount 

of the arles was at the discretion of the famer but an 

experienced ploughman would expect his hand to be 

crossed with a much higher level of silver than a youngster 

just starting work. In the late 19th century, the arles may 

have been a crown for a top ploughman. Typically, it was a 

half crown for an adult male or female servant, and 

perhaps a shilling or sixpence for a boy or girl.  

 

The law could be heavy on a farm servant who didn’t turn 

up to fulfil the agreement reached at the feeing fair.  

The Strathearn Herald Saturday 12 March 1902  

Reported on the case of James Honeyman, a ploughman 

from Almondbank. Honeyman was charged with 

defrauding James Chalmers of Logiebride Farm near 

Bankfoot of the sum of two shillings. The money was paid 

as arles to Honeyman as a token that he would enter 

employment at Logiebride on 24th January 1902, He never 

turned up as agreed and James Chalmers had him 

charged. Honeyman was fined 20 shillings with the 

alternative of 14 days imprisonment. 

Socialising and carousing went hand in hand with 

bartering for work at the Little Dunning Market. In its 

heyday, the whole of the High Street and most of the 

South Street and the cross thoroughfares, such as St John 

Street, King Edward Street, Meal Vennel, Scott Street, and 

George Street, were filled with stands, booths, barrows 

and a moving mass of country people. And the pubs were 

full to overflowing.  

The Perth pavements were given over to sweetie stalls, 

roasting chestnut booths, ice cream and sugared nut 

vendors, gingerbread and toffee apple stands, and 

peripatetic salesmen selling everything from toys and 

balloons to fake jewellery and fountain pens. Wandering 

the streets were jugglers, acrobats and street 

photographers, all serenaded by a cacophony of bells, 

gongs, whistles, pipers, drummers, fiddlers, ballad singers, 

and military brass bands.  

On the South Inch you would find merry-go-rounds, swing 

boats, test of strength machines, itinerant theatres, peep 

shows, mini zoos of exotic animals, freak shows, quack 

doctors, moving waxworks, shooting salons, and boxing 

booths. And Little Dunning Market, more often than not, 

coincided with a horse race meeting on the North Inch.  

There were apples, pears and juicy plums 

Wi’ nuts and raisins fine, Sir, 

An’ candy rock to please young folk 

An toys o’ every kind, Sir. 

The lasses a’ wi’ open mooths 

At ilka stand stood starin’ 

An‘ aye they cried to country youths 

Come here an’ buy a fairin’ 

Malcolm Finlayson 

Perth High Street,  Little Dunning Fair Day, October 1922. The 

dispensing chemist is now Starbucks. 

Reproduced with kind permission of Perth Museum & Art 

Gallery. 
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The feeing fair was unique to agricultural workers and the 

spectacle of men and women being paraded on the public 

street for the purpose of securing short term employment 

was widely criticised. The Perthshire Constitutional & 

Journal on 5th February 1872 took the view that “these 

fairs are highly injurious to the interests not only of the 

community at large but also of those for whose benefit 

they are maintained”. The fairs were regarded as 

degrading, humiliating and “the relic of a barbarous age”.  

A report of the Highland and Agricultural Society of 

Scotland 1872 reported that ”the system of hiring 

markets, as it at present prevails in the larger towns of 

Scotland, is generally admitted to be productive of much 

evil”. The committee recommended the abandoning of 

feeing fairs in favour of a system of local registers, which 

would allow farmers to employ servants with reference to 

character and experience rather than simply physical 

appearance. 

The issue of mass movement of the rural population at 

the same time was regarded as a major social problem. 

The regular flitting of servants every six months meant 

that rural society was never stable. The feeing system also 

resulted in thousands of unmarried male and female 

servants moving from farm to farm at the same time. And 

one of the reasons suggested for the relatively high 

illegitimacy rate in the rural areas of Scotland in the 19th 

and early 20th century was that young men had moved on 

to their next fee, unaware (or perhaps well aware) they 

had left behind a pregnant sweetheart.  

The feeing system was regarded as very damaging to 

family life. Children grew up without any roots in a 

community and their education suffered from repeated 

disruption at they moved from school to school with each 

new hire of their father.  

The strongest criticism was that feeing fairs encouraged 

drunkenness and immorality.  

Perthshire Journal and Constitutional 22 November 1860 

Reported that “On the whole we think that feeing markets 

are productive of more harm than good, for the sight of 

dozens of young men and women (the men all more or less 

under the influence of drink) draggling about the streets 

with their arms around each other, and hooting like 

savages, is, to say the least of it, most unbecoming, if not 

disgusting”.   

The Graphic 14 September 1878 

Reported on the feeing fair: “From the excitement of the 

drink and dancing, what else could be predicted but the 

fighting which afterwards disgraces the streets, and the 

debauchery which swells the percentage of illegitimacy in 

the Register General’s returns.” 

The growth of feeing fairs of Scotland in the 19th century 

coincided with the rise of the heavy horse as the primary 

draft animal for agricultural use. The appeal of feeing fairs 

fell steadily in the first three decades of the 20th century 

as tractors replaced the horse and other machinery 

reduced the need for labour on the farm. The Perthshire 

Advertiser reported on 21 October 1911 that feeing fairs, 

like cattle and horse fairs in the open, were rapidly 

becoming obsolete.  

Feeing fairs also declined as farmers increasingly avoided 

hiring markets and preferred to make contact with farm 

servants through well-equipped registry offices or by 

advertising vacancies in newspapers such as the 

Perthshire Advertiser, The Courier, Press & Journal, and 

People’s Journal.  

Register offices, where farm servants entered their names 

and provided character references from previous 

employers, was the most generally approved substitution 

for the feeing fair. Farmers or other employers would 

come in to the agency, look at the book, and, if interested, 

could set up an interview with the applicant. These 

developed from the 1870s onwards but were more 

popular for the recruitment of female house maids or 

kitchen maids than male farm servants.  

Newspaper advertisements played an increasing 

part in introducing the farmer and potential 

servants from the mid-19th century onwards. 

Newspapers became affordable to all and the 

situations vacant column reached a far wider 

audience than those attending the feeing fair or 

registering with an employment agency.   

Feeing Day, Graham Square, Glasgow , early 1900s. 

© CSG CIC Glasgow Museums Collection  
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Little Dunning Market was still held annually in the years 

after the First World War but with ever decreasing 

importance as a feeing fair. The Perthshire Advertiser reported 

on 28 October 1933 that “the market has lost much of its old-time 

glory”, with most of the country people taking the opportunity of the 

general holiday to come into Perth to meet old friends and socialise 

rather than look for a new engagement.   

Farm work was a reserved occupation during the Second 

World War and servants were bound by Government 

restriction to stick with an assigned employer for the 

duration of the hostilities and their wages were regulated. 

Little Dunning limped on as an annual event through the 

war years but the Perthshire Advertiser report on 19 

October 1945 was simply “this market passed by 

yesterday almost unnoticed”.   

Michael Lawrence  
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T 
wo hundred years ago this month, Edward Jenner 

(1749-1823) the leading exponent of smallpox 

vaccination since 1796, had occasion to correct a 

lady from Devizes on the need for vaccination. His letter 

was reprinted in a number of newspapers, including the 

Perthshire Constitutional, as presumably what applied to 

Wiltshire resonated everywhere. 

The lady was sceptical about the efficacy of vaccination 

and had mentioned the many doubtful opinions held 

among those around her. Jenner was having none of it: he 

clearly thought the validity of such opinions were indeed 

doubtful. 

“I beg pardon for opposing your declaration; be assured 

there is but one opinion among medical men who have 

conducted the practice with that attention which it 

requires . . . This island might have been entirely freed 

from the pestilence many years ago if its wisdom in this 

respect had kept pace with many of the Continental 

kingdoms, where small pox has been entirely unknown for 

may years; and for ages previously to the introduction of 

the new practice, it had frequently raged with 

uncontrollable fury. . . It is quite terrible to see the 

obstinacy of the people, but the basis of it rests with the 

superior orders; coercion, however, has never a good 

effect, but quite the contrary . . . Let the country be ever 

so extensive, ever so populous, where vaccination has 

PLUS CA CHANGE... 

JENNER AND THE ANTI-VAXXERS 
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STORMONT 

NAMES #3 
LOGIEBRIDE 

been wholly and universally propagated, small pox has 

been wholly got rid of and never brought back again . . . I 

am sorry to find the poor people around you are so 

infatuated, but does the fault lie with them? I remain, 

dear Madam, very faithfully yours, Edward Jenner, 

Berkeley, Jan 11, 1821.” 

What a Name  

Can Tell Us  

Fellow member Colin McLeod is supporting a project to 
catalogue all the whalebone arches in Scotland. You can 
find details at www.sglh.org/news/whalebone-arches. 

Anyone who knows the whereabouts of other cetacean 
memorabilia can send this to Chris Dingwall at 
dingwall@guidelines.scot , who is co-ordinating efforts. 

Colin has a small collection of postcard images: 

• Jaw Bone Walk, Meadows, Edinburgh, posted 1919 

• The Whale’s Jaw on North Berwick Law, East Lothian 
(5 different cards, dating from 1936 to the 1980s) 

• The Whale Bone Arch and Harpoon at Bragar, Isle of 
Lewis (~1970) 

• Entrance, Netherurd House, Scottish Guiders’ 
Training Centre, Peebles 

• Whales Jaws, Park Home Farm, Cornhill, Banff (included 
in a multiview card of Cornhill District, posted 1942; one 
of at least two arches that stood in this tiny village) 

 

 

 

 

 

 

 

 

 

 

 

 

I 
n the heart of West Stormont, by the road between 

Bankfoot and Tullybelton, there lies a small 

abandoned burial ground. All that remains are a few 

decaying gravestones among a scatter of crushed slate. It is 

a forlorn sight which can only be described as civic 

vandalism. Sometime before the slate was dumped, a faint 

raised platform, the footprint of an ancient church, was 

surveyed; aligned ENE-WSW it measured 10.2 x 4.8 

metres. This was all that remained of the medieval parish 

church of Logiebride.  

Little is known about Logiebride. The earliest extant 

historical record is an entry in the Bagimond Roll of 1274 

where it was rendered ‘Loginbrid’. Bagimond was a papal 

envoy who came to Scotland to levy taxes on the clergy to 

finance a crusade and the maintenance of Christian sites in 

the Levant. Our clergy complained that the assessments 

were too high at 10% of the value of their property. 

Bagimond went back to Rome to confer and returned the 

following year with the unwelcome news that the pope 

had not changed his mind and that Logiebride parish 

should pay 14 sols. Moneydie were less fortunate: they 

were charged 34 sols. 

Under George Brown, Bishop of Dunkeld from 1484 to 

1506, Logiebride was appropriated to Dunkeld Cathedral 

and its income went to support the cathedral. 

Pont’s map, ‘Kinclaven and Auchtergaven’, probably 

surveyed in the 1580s, shows “Bryds K:”. This depiction is 

the only known image of the building. Pont used a 

rudimentary set of symbols, the forerunner of a key, to 

represent features on his maps. He individualised his 

drawings of prominent buildings, for example, giving 

castles battlements. We can infer that he also 

individualised his church drawings, as seen overleaf.  

http://www.sglh.org/news/whalebone-arches
mailto:dingwall@guidelines.scot
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His sketches of churches are rectangles surmounted by a 

cross, distinguishing churches from simple boxes which 

represented houses, farm buildings and the like. Unlike 

other churches in the area, Bryds Kirk is shown with an 

arch in the wall. This suggests a Romanesque doorway 

which is typical of Scottish church buildings dating from the 

mid-1100s.  

In 1618 Logiebride parish was annexed to Auchtergaven. A 

few years later the parishes were disunited and, finally, in 

1647 re-joined under Auchtergaven, ostensibly because 

their glebes were too small to support two ministers but 

together provided adequately for one. The 1796 Old 

Statistical Account says that the church was roofless but 

had been used for public worship within living memory; the 

New Statistical Account of 1845 reports that only a few 

traces of masonry remained. 

The name Logiebride means the ‘place of the church of St 

Brigid’. The word ‘logie’ was long misunderstood but it is 

now accepted that it derives from the Latin loan-word 

‘locus’ meaning ‘place’. The early Celtic church endowed 

this word with the very particular meaning of ‘a place with 

a church’.  

When Christianity arrived in the pagan, Celtic-speaking 

world in the fourth century AD, the local languages had no 

Christian vocabulary and to overcome this lack, the people 

borrowed the Latin vocabulary of the Roman church. In 

Ireland, the Latin ‘sacerdos’ (priest) became ‘sagart’, 

‘baculum’ (staff) became ‘bachall’ and so on. Locus/logie 

belongs to this group of words. 

The place name ‘Logie’ appears in eastern Scotland 

between the Forth and the Dornoch Firth. There were 14 

medieval parishes called Logie, either standalone or in 

conjunction with another word, often a saint’s name. 

Logierait, which means the ‘church site of the fort’, from 

‘rath’, Gaelic for ‘fort’, was previously called Logiemahedd, 

‘the church site of St Coeti’, also known as Mo Choid or Mo 

Ched, a bishop of Iona who died in 712 AD. There may have 

been a shrine at Logierait containing relics of the saint.  

In Bankfoot we had Lagganallachy Street (now New Hall 

St). Lagganallachy in Strath Braan was formerly 

Loginallachie or the site of the church of a forgotten St 

Amalgaid who was perhaps revered by a local cult. Local 

saints were a feature of the Celtic church: sainthood was a 

spontaneous grassroots veneration of a locally admired 

churchman soon after his death. There was no 

bureaucratic process involved, no permissions or 

conditions to be met; folk simply started to refer to the 

departed priest, abbot or hermit as “saint” and that was 

that. 

St Brigid of Ireland, sometimes called the Mary of the Gael, 

was one of the three great Irish saints: Patrick, Brigid and 

Columba. Her story, which may be a complete myth, is 

that she was born the daughter of a slave and a druid, 

near Dundalk around 465 AD. Her father granted her 

freedom and she helped run his household, incurring his 

displeasure by giving away butter, cheese and home 

brewed beer to the poor. In time, she left her father’s 

house and established a retreat for holy women under a 

great oak tree at the place now called Kildare. ‘Kil’ 

meaning ‘church’ and ‘dare’ deriving from Gaelic ‘doire’, 

an ‘oak tree’. 

In the pre-Christian era when multiple gods were 

worshipped, the Irish venerated a fire goddess called 

Brigid whose attributes were subsequently appropriated 

to the Christian saint. And so, Brigid became the saint of 

light, fire and healing. A perpetual fire was kept alight in a 

shrine, dedicated to her memory at Kildare, until 1220.  

St Brigid was extremely popular in the early Celtic church 

and 18 parishes were dedicated to her in Ireland. Irish 

missionaries brought her cult to Scotland where 15 St 

Brigid parishes were established, mainly in the south west, 

Argyll and the Inner Hebridean islands of Coll, Arran, Bute 

and Skye. The parishes comprise: 5 Kilbrides, 5 Kirkbrides, 

2 Logiebrides, Brydekirk, Lhanbryde and Panbride.  

The ‘other’ Logiebride parish was in Easter Ross, where a 

hitherto unknown Pictish symbol stone was found in 2019 

by a member of the local history society. Now known as 

the Conon Stone, it has been conserved by Historic 

Environment Scotland and is on display in Dingwall 

Museum. 

There are numerous St Brigid churches in parishes which 

do not bear her name. The best known is St Bride’s in 

Abernethy. A foundation myth claims that King Nechtan 

brought her relics to Abernethy in the 6th century. There 

were chapels of St Brigid at Blair Atholl and at Kildrummy.  

St Brigid continued to be admired in Scotland into the pre-

Reformation 16th century; people believed she could cure 

lepers, cast out devils and give sight to the blind. In 1523, 

Master James Fenton, a former vicar of Tibbermore, then 

prebendary of Dunkeld Cathedral endowed an altar to St 

Brigid in the St Andrews Aisle of St John’s Kirk, Perth. He 
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John’s Kirk, the art work might provide more clues to her 

putative miraculous abilities.  

If, as has been speculated, Logie sites were places where 

saints’ relics were kept, Logiebride church and holy well, 

would have been a popular pilgrimage centre in the 

Middle Ages and beyond and perhaps that was a 

consideration when the decisions were made to 

amalgamate the parishes of Logiebride and Auchtergaven. 

Whatever the reasons for the amalgamation, by the early 

twentieth century the church had disappeared. 

Jennifer McKay 

  

 

 

 

AIRNTULLY 

LOSES AN INN 

 

The true story of Airntully’s 
“Cleikim Inn” revolves around 
a formidable character, Meg 
Dods. 

signed over rental payments from tenement property he 

owned in North Street (now High Street) and the Castle 

Gable (now the space between the Concert Hall and the 

Museum) to cover the expenses of the altar: provision of 

candles and payment to a chaplain to say prayers. In 1569, 

nine years after the start of the Reformation, the last 

chaplain having died, the altar rentals were allocated to the 

new King James VI Hospital. 

If we consult the Ordnance Survey map, we will see that in 

a field opposite the graveyard, a St Bryde’s Well is marked. 

This is a spring which has been covered and piped to the 

roadside ditch. Medieval holy wells were springs which 

bubbled up from the ground or seeped out of a slope; they 

did not come with a shaft, rope, bucket or picturesque tiled 

roof! 

Holy wells were much resorted to in days gone by, as 

people believed the water had curative properties; the first 

sabbath of May was a popular day for a visit. RS Fittis, the 

prolific Victorian historian of Perth and Perthshire wrote: 

     “A well in Auchtergaven known as St Bride’s well was 

believed to have efficacious virtues”. 

The Protestant church vehemently discouraged the 

practice of visiting holy wells, judging it to be superstitious 

and blasphemous.  

In 1581, the Scottish parliament legislated against: 

“the dregges of Idolatrie that remains in divers pairts of 

the realme, be using of pilgrimage to  sum chappellis, 

wellis, croces, and sic uther monuments of Idolatrie.” 

The legislation clearly had little effect as parliament 

returned to the issue in 1597 when it passed a public 

statute prohibiting pilgrimages to holy wells. The Privy 

Council, in 1629, denounced the practice in forceful terms. 

The Protestant establishment was struggling to eradicate a 

deeply rooted practice, which, no doubt, dated from pagan 

times. Church ministers railed against the practice for many 

more years and people continued to visit the wells in the 

hope that their “efficacious virtues” might work miracles. 

In his paper in the Proceedings of the Society of 

Antiquaries, “Holy Wells in Scotland”, Rev J Russel Walker 

wrote: 

“Many of the wells dedicated to Our Lady and to St 

Brigid, the Mary of Ireland, were famous for    the cure of 

female sterility which in those days was looked upon as 

a token of divine displeasure”.  

It was also believed that St Brigid had the power to cure 

skin diseases of cattle. If her altar were still standing in St 

 

I 
n its edition of 6th April 1854, the Perthshire 
Advertiser reported the death the previous Friday of 
a centenarian, Catherine Henderson or Low, in 

Airntully. Actually 103, she had lived cradle to grave in the 
parish, sustained latterly by a small weekly allowance 
“from the Murthly family”, possibly a reference to 
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Catherine being a pensioner of the Grandtully 
Mortification Trust. Her address was given as the 
Cleikhim Inn.1 

 
Over the years there have been many such suggestions of 
a hostelry at Cleikhimin on the northern edge of the 
village. And yet . . . evidence? 
 
Cleikhimin is not a common name for a Scottish 
settlement. In fact, there are only three, with the others 
in:  North Motherwell on the A723, near Carfin; and 
Lauderdale, just south of Carfrae Mill, off the A68. Both 
spelt ”Cleekhimin”. All three have been associated with 
inns. In one way or another. The Ordnance Survey Name 
Books entries for Cleekhimin are: 

Cleekhimin (Motherwell): A little village on the 
side of the Hamilton & Edinburgh Road. There was 
till recently a toll gate here. There is a School and 
some Public Houses here.2 
Cleekhimin (Lauderdale): A small house at one 
time an Inn, but at present used as a Coffee house. 
Cleekhimin Toll Bar (Lauderdale): A Toll bar with 
house, Stable and garden attached. (A separate 
property and ownership to the inn.)3 
Cleikhimin (Airntully): Several dwelling houses 
situated a little to the north of the Village of 
Airntully.4 

 
All three settlements lie beside old, aye even ancient 
roads. The one running through Airntully was known as 
the pre-turnpike road from Perth by way of Stanley and 
on straight through present day Douglasfield Farm to the 
ferry at Boat of Caputh. However, in the early 19th 
century a new turnpike road was laid parallel to this 
(today’s B9099) by-passing Airntully. Contrastingly, in 
Motherwell and Lauderdale, the old roads were simply 
upgraded under the Turnpike Roads Act of 1751, with toll 
houses erected at significant junctions. And though 
something of a sweeping statement, it’s safe to say it was 
a rare toll bar that wasn’t an inn or had a “back parlour” 
or at the very least a howff nearby, legally or not. 
 
Where inns were known on by-passed pre-turnpike 
roads, such as Murthly Inn at Kingswood, theirs became a 
story of gradual decline after the Turnpike Act. (Murthly 
Inn suffered a double whammy: carting traffic through 
Kingswood ceased when the ferry at Boat of Murthly was 
closed to public use in 1809. By the time of the OS 
mapping surveys it had closed altogether, and the name 
transferred to the inn, formerly known as Strathern’s, 
beside the turnpike at the village crossroads.) 
 
This was not Airntully’s fate: some might say Cleikim Inn 
was yet to get going. 
 
The First Statistical Account of Scotland’s report for the 
Parish of Kinclaven in 17975 mentions only one hostelry, 
an inn serving the ferry across to Meikleour (three 
ferries, actually: one for people, one for horses, and one 

for carriages). The anonymous author, “A Friend to 
Statistical Enquiries”, had much to say about “Arntully”, 
then a settlement of 60 to 70 dwellings, and none of it 
good. He particularly deprecated the plight of poor tenants 
with no place for their dung heap but at the front of each 
house. 
 
In the New Statistical Account’s entry of 18436 the 
opportunity for a pint had risen by 100%, thanks to an inn 
close to the Kirk O’ Muir, for the convenience of travelling 
Secessionists (from as far as the west of Scotland and 
Ireland). Still no mention of a Cleikhim Inn, a mere 11 years 
before Catherine Henderson’s death notice in the PA. 
 
Motherwell’s Cleekhimin had several public houses, and 
the one which outlasted the others was called The Cleek-
Him-Inn. Playing, perhaps, on cleek/cleik : the act of 
cleiking, attaching something. (Although Jamieson’s 
Dictionary of the Scots Language does not fully support this 
definition.) A persistent story has it as a coaching inn. It 
was directly on the coach road from Hamilton to 
Edinburgh, which had a punishing series of climbs all the 
way from the River Clyde until the route levelled out high 
on the Shotts Plateau. To help the puir cuddies, it was said, 
an additional pair would be cleiked into a stagecoach’s 
traces, while the passengers supped, and the coachman no 
doubt had a stiffener or three for the next leg: the long five 
mile pull up to New Inns (present day Newhouse) to 
connect with the Glasgow to Edinburgh road. 
 
A good story, even a convincing one for anyone who has 
ever cycled home from Hamilton to Newhouse . . . on a 
Sturmey-Archer 3 Speed gear. Further credence comes 
from an old fiddle tune “Cleek Him Inn” collected by Robert 
Bremner in his Scots Reels of 17577, commemorating it as a 
coaching inn. 
 
(When I knew The Cleek-Him-Inn in the late 1960s it was a 
flat-roofed one storey howff, offering no evidence of 
outbuildings or stables, but hosting an evil reputation. 
Cleeking seemed to have morphed by then to the act of 
grasping someone by the back of the neck and head-
butting him. Which meaning is supported by Jamieson. 
Kind of.) 
 
Airntully’s Cleikum Inn came into being on 18th April 1878. 
That’s the date on a 19-year lease of the property, let 
under that name for the first time. “House, [work] Shop, 
half of Byre and the old Byre or barn and pendicle of land 
about three acres”, accepted by Andrew Young from Sir 
Archibald Douglas Stewart.8 However, Andrew Young was a 
joiner, not a publican. As reflected in his annual rent of £11 
(subsequently reduced to £9 10/- a decade later). By 
contrast, the rent for Murthly Inn at this time was £37 pa. 
 
What’s going on? Dear Reader, welcome to Scott-land  . . . 
 
Sir Archibald liked to rename things.  Starting with himself. 
When he inherited the baronetcy in 1871 on the death of 
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brother William, he exerted authority by insisting 
everyone refer to him as ‘Sir Douglas’.  Not gainsaid on 
that, surprisingly (Laird, eh) he declared Murthly 
henceforth would be Murtly. (Which never made any 
sense. Slightly more authentic might have been Murthlie, 
for at least that spelling appears on old maps, and would 
have chimed with other Perthshire place names, such as 
Pitlochrie and Trochrie.) Dalpowie Lodge became Birnam 
Hall. Strathbraan estate was to be known as Braandale. 
North Airntully Farm changed to Stewart Tower. Garth 
Farm became Drummond Hall. The Old Mill of Airntully 
was to be known as Fitzanlaby. . . And so on. 
 
In 1878, when Michael Griffiths surrendered his lease of 
Cleikuminn pendicle (as it appeared in the Rental Ledger) 
Sir Arch . . .sorry, Sir Douglas seized his chance to impose 
a more literary spelling, and association, on one of his 
properties. He was a well-read gentleman, and something 
of a poet, after all. 
 
The Cleikum Inn features in Sir Walter Scott’s novel, St 
Ronan’s Well (1823).9 It is run by a “Landleddy”, Miss 
Margaret (Meg) Dods, and its signboard illustrates the 
origin of its name by showing a local saint, Ronan, 
catching (cleiking) the Devil by the ankles with the crook 
of his staff, and casting him down. Mistress Dods runs a 
clean and orderly establishment where the Cleikum Club 
meets to sample the very best of Scottish gastronomy in 
convivial company.  

 
Owing to the popularity of Scott’s novel, and even more to 
a collection of recipes, The Cook and Housewife’s 
Manual,10 supposedly written by Mistress Dods in 1826 
(actually by novelist and literary editor Christian Isobel 
Johnstone - an early example of tie-in merchandising that 
ran through a dozen editions or more) several pubs across 
Scotland rebranded themselves as Cleikum Inns, and there 
was even one in Fremantle, Australia. The latter opened 
by an immigrant couple from Scotland who had arrived in 
1830. Their name?  You’re probably ahead of me: Dodds. 
 
In Airntully, however, Sir Douglas’ ambition got no further 
than renaming a joiner’s workshop. Briefly at that: The 
Rental Ledger of 1884 notes Andrew Young  just as 
“tenant of the pendicle at Cleikuminn.” 

The PA’s mistaken attribution in 1854 may have been a 
homophonic lapse. Like so many others, including Rev. 
Routledge Bell, minister of Caputh, as recently as the 
1960s, it is so easy to hear “Cleekimin” and transpose to 
“Cleikhim Inn”. In 1854, association with that byword for 
conviviality, the fabled Cleikum Club, may also have 
played on the writer’s mind. 
 
What then is the true derivation of “Cleikimin”? A recent 
study of Berwickshire place-names gives us the following: 
  This word appears to be derived from two Gaelic Words. 
Glaic, a hollow a corner or a Small dale; and Iomain a 
chase or flight Thus Glaiciomain may denote the Glen or 
corner of the chase or of the flight. It may also be a 
corruption of Glaicamhuin, signifying the river of the 
corner or of the dale.11 

 
Cleekhimin in Lauderdale lies at the corner junction of two 
ancient roads, and is bounded on a third side by the 
Cleekimin Burn. As in the Armstrong Brothers' map of 
1771, below. 

 
Cleekhimin, near Carfin, also lies at a corner junction.  This 
section from William Forrest's Map of Lanarkshire of 1816 
shows it bounded by roads on three sides and close to the 
Calder Water.  

As the ground either rises or falls from there it would have 
been a hollow or dale some time ago. However, the land 
around has been re-shaped and traduced by two centuries 
of industry, with competing collieries, railways, iron and 
steel works.  



12  

 

STOP  

PRESS 

Ha-ha . . . 

Heritage wins! 

Cleikhimin, by Airntully, again is at a corner. Although 
there is no particular water course now, the land would 
have drained to nearby Patterloch—which then lay 
between Laguna  (now Patter) Farm and Laguna Cottage 
shown on the 1st Ed. OS map of 1864 below.  

 
The connection would have been more apparent before 
the turnpike road (B9099) severed it in the early 19th 
century. 
 
It would appear the connection between ancient place-
name and subsequent inns is either: coincidence 
(Lauderdale); clever word play (Motherwell); the 
Perthshire Advertiser hearing what it wants to hear 
(Airntully); or a pretentious laird. 
 
Airntully has finally lost the inn it never really had. As to its 
shebeens . . . Ah, well, that might be another story. 

Paul McLennan 
 
Notes & Sources 
1. Perthshire Advertiser, 6th April 1854.  
2. 2. https://scotlandsplaces.gov.uk/  
 OS Place Names Book: Lanarkshire, Vol 05.  
3. Berwickshire, Vol 40 
4. Perthshire, Vol 11. 
5. Statistical Accounts of Scotland: OSA Vol XIX 1797, 
p333. 
6. Statistical Accounts of Scotland: NSA Vol X 1845,  p 
1135. 
7. Traditional Tune Archive: www.tunearch.org 
8. Murthly Castle Archive: Box F, Airntully Leases. 
9. Sir Walter Scott, “St Ronan’s Well” (Henry Froude, OUP, 1912) 
10. Quoted in F. Marian McNeill, “The Scots 
Kitchen” (Mayflower Books, 1974) 
11. Recovering the Ear l iest Engl ish Language in 
Scotland: evidence from place -names. 2020. 
Glasgow: Univers ity  of Glasgow. https://
berwickshire -placenames.glasgow.ac.uk  

W 
hile we were preparing this issue, news 

arrived that the planning application for a 

poultry rearing unit on an industrial scale 

(26,000 birds in four ‘sheds’) on the edge of Murthly had 

been rejected. 

A number of reasons were given. Almost at the top of the 

list (#2) was Perth & Kinross Heritage Trust’s  strongly 

worded objection to the proposed destruction of the ha-

ha enclosing part of the site. 

“The ha-ha stone dyke referred to within the planning 
statement is a clear indication of the historic nature of the 
area. As set out, although not located within Murthly 
Castle Designed Landscape, it is still considered to be an 
important historic feature. The site is also surrounded by 
long established woodland that is on the Ancient 
Woodland Inventory, which is another indication of its 
historic linkages with the estate landscape management.” 

Strangely enough, PKHT was one of several bodies, including 

Historic Environment Scotland, NatureScot, and Scottish 

Forestry, Aviagen Ltd did not bother to consult in advance of its 

application.  

Collie for scale 
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